
■ Chapter - IV

Significance of Vaisnava Myths

I. Introduction to Avatara :

As already stated, myth is an historical element of supernatural 

world closely related to the particular religion. It is connected with 

a history of man or a divine personality depicting his obligations and 

other super natural activities for the betterment of the subjective 

world of reality. As such, in the literature of Vaisnava religion, as can 

be read in the Vaisnava Puranas, one finds the delineation of various 

acivities or of incidents pertaining to the incarnate-forms of Lord 

Visnu, the Supreme Godhead. The Puranas, major or minor describing 

the various aspects of different incarnations of Lord Visnu, like 

Matsya, Kurma etc. are designated by Vaisnava Puranas. And a 

perusal of such Vaisnava Puranas makes it, crystal clear that Lord 

Visnu had multi-dimensional purposes to achieve goals destroying 

the evil effects and establishing righteous betterment of the world. 

Thus, it is essential to read the different incarnations of Lord Visnu 

as described in the respective Vaisnava Puranas.

Strictly speaking, an Avatara means a descent, as its etymology 

shows, but the word is used to denote any of the three modes 

(manifestation, descent or birth), of the Lord’s contacting us in a 

tangible form. Lord revealing Himself to Prahlada form a pillar or



a royal court, in the form of Nrsimha with a view to saving the prince 

from the astrocities of his father, Hiranyakasipu, is an instance of 
the first mode.1 Visnu’s appearing before Dhruva, the son of Uttanapada, 

who was meditating in Madhu-vana at Mathura, is an example of the 
second mode.2 The Lord’s birth as Ramachandra in the palace of 

Ayodhya is an illustration of the third.3

There is no binding on the Almighty as to when He must assume 

an Avatara form, but He generally does so whenever virtue is over 

powered by vice and the lives of good people who are in danger. 

Similarly, He responds to the sincere yearning of His devotees, and 
condescends to contact them to fulfil their desires.

According to the Padma Purana the purpose of an Avatara, as 

Visnu Himself explained to Svayambhuva Manu, is three-fold :

a) protection of those who are noble in character,

b) the destruction of those who are wicked, and

c) the re-establishment of virtue.4
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The Brahma Purana and the Markandeya Purana reiterate the 
same.5

Svayambhuva Manu later became king Dasaratha, and according 

to the Padma Purana, when the lord actually appeared in response 

to the king’s religious rites, He added two more purposes namely,

a) the benefit of the deities,

b) granting salvation to the people.6

Out of these five purposes, the first three are verbatim the same 

as preached in the Gita; and the remaining two are peculiar to the 

Puranas. The deities are always desturbed, if the demons excel them 

in power. Thus, therefore, request the Lord to intervene, and the 

result is that He appears. Again when Lord Visnu comes out to us, 

many a soul achieve their summon bonum by experiencing the divine 
communion.7

It must not be supposed that Visnu appears in an Avatara form 

only on this earth. Nay, the Puranas inform us that He manifests 

Himself on other planes also. For instance, once He was born of Aditi
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and Kasyapa, who are Indra’s celestial parents.8 Similarly an another 

occasion, the Lord appeared in the form of a ‘Hamsa’ in the assembly 
of Brahma-loka.9

It is known from Brahma’s eulogy offered to Sri Krsna that the 

Lord appears among gods, sages, human beings, birds and beasts 
and also among acquatic creatures.10

Similar is the statement of AkrUra who feels happy to anticipate 

his talk with Krsna who has appeared variously as fish, tortoise, 
boar, horse, lion and so on to save the creation.* 11

II. Varieties of Avataras :

The first manifestation of Lord Visnu, the Supreme on the 
material form is called Purusa or Vairaja-Purusa.12 This Purusa 

associated with three phases of prakrti, is said to have assumed, the
a

forms of Brahma, Visnu, and Siva. These three forms are termed as
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Gunavataras.13 Since Visnu is responsible for the preservation of 

creation, and for the maintenance of law and order, He assumes such 
forms that are needed under special circumstances.

Kala or time is divided into three main sections, which are 

called - Kalpa, Manvantara and Yuga. The Lord making a personal 
appearance for an activity designated to work any good for a Kalpa, 
is called a Kalpavatara. the Varahavatara is of this category, in as 
much as the Lord rendered the earth by assuming that form, fit for 
further activities of Brahma during his day. The present kalpa, the 
first day in the second half of Brahma’s life time, is named Varaha- 
kalpa, after the Lord’s avatara in the form of a boar.14

A Manvantara-Avatara is Visnu’s appearance for the sake of 
setting things right during the age of Manu. Vamana is the form 
assumed by Visnu for the benefit of Purandara, the Indra of the 
present Manvantara.15 The Avataras of the preceeding six Manvantaras 

are Yajna, Ajita, Satya, Hari, Manasa and Vaikunta.

Likewise, the Lord’s appearance in various forms in four periods 
called Satya, Tret a, Dvapara, and Kali are Yugavataras.16
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The assuming forms of various Avataras is a short of the Lord’s 
sportive activity. The forms which live with us and with whom we 
establish personal contacts, are Visnu’s Lilavataras.17

The divine manifestation is two fold : a) Primary and b) Secondary.

The primary being called Svarupavatara is that where the Lord 
Himself is acting as in the form of Rrsna. Here the divine contact is 

direct. The secondary called Avesavatara, however, is that where 
He acts through some individual soul as in the form of Parasurama.18 

Here, the divine contact is indirect, for such manifestation is of 

a tutelary character, co-existing with and presiding over, some 
particular souls.

Again the manifestation may be either Arhsa (partial) or PUrna 

(complete). According to the Bhagavata Purana, Sri Krsna is an 
instance of a complete manifestation, whereas his other forms are of 
the partial one.19

God is never incomplete. If so, what is meant by a partial 

manifestation is, as the Sattvata-tantra reveals, that the Lord
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discloses therein only a fraction of his glory to meet the requirement 
under a particular circumstance.20

The partial manifestations are divided into arhsa and kala, and 
according to the same tantra, an arhsa is one-fourth of the whole and 
a kala is the sixteenth part thereof.21

Arhsa :

The first instance of an Arhsavatara is Vairaja-Purusa Himself, 

for, according to the Bhagavata, Narayana, the Prime Deity having 

previously made Virat, entered it with an arhsa. The Virat served as 
a Deity (par) for Him, and He, on account of reposing there, received 
the epithet of Purusa.22 The statement of the Bhagavata that 

Vairaja-Purusa is an arhsa, i.e., one fourth of the Supreme, is the 

wake of the vedic expression that only one foot (out of the four feet) 

of the Lord is here. Now, this Viraj-Purusa, who is an arhsa of the 

Supreme, is in his own form, the source of other arhsavataras and 
the Kalavataras.23
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Another instance for an amsavatara is Vamana who was born 
as a son of Aditi.24 Similarly an instance of Kalavatara is Krsna 
Dvaipayana who was born as son of Parasara and Satyavati.25

The Brahmanda Purana contains a dialogue between Brahma 

and Narada on the technique of avatara. Narada interrogated his 

father, ‘if Visnu is ever free from all blemishes, why was he born 

among the men to be seen experiencing pangs of anxiety, fatigue, 
wound and nescience. 7 26

To this Brahma replied thus : ‘Visnu does not assume any bodies 

born of men and women. On the other hand, the Lord manifests His 
own eternal form which is made up of bliss and consciousness. This 

sort of manifestation of the Lord is said to be His birth, and nothing 

else. The Lord however, shows sometimes in his pure form such 

impurities as pain and ignorance simply with a view to infatuating 

the wicked. Full of wrong notions, the wicked are not to attain
emancipation. They get hell. One should therefore, know that the

*avataras are free from all defects.27
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Visnu appears in his various manifestations and birth as god, 

man, fish etc. This He does with Maya, which is His inscrutable 
power.28 The forms which the Lord assumes, the Puranas telk us, 
are not materail. They are spiritual in essence.29 Even in his births 
as man, He does not take any body as ordinary people do.30 It is a 

miracle beyond common understanding but great intellectuals and 

other Vaisnava apostles have unflinching faith, the representative of 

the gnostics, says that the form of Sri Kr?na was not made of 
Prakrti.31 Similarly Ramanuja, the representative of the devotees, 

asserts the forms of Visnu even in His avataras are not material.32

It is, however, a matter of faith to cherish the view that avataras 

are not born of human parents, that they do not take on a material 
body, and that they do not give it up in the end. It is read in the
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Puranas about the parentage of avataras. Vamana was born of 
Kasyapa and Aditi; Rama of Dasaratha and Kausalya, Krsna of 
Vasudeva and Devaki etc. This shows that these Avataras have 
material bodies in addition to spiritual ones. It is also read about 
their giving up the material bodies. It is said that Lord Krsna gave 
up the frame and form with which He did so many divine feats to 
lighten the burden of the earth. What is applicable to Lord Krsna, 
a PUrnavatara, may be said about the Amtfavatara also. The 
orthodox people explain the Lord’s appearing in human form and 
other forms and then relinquishing them as His Maya. They like this 
activity of the Lord in an Avatara to that of an acrobat, and mantain 
that His form is spiritual only. Here follows an exposition of the 
importance of various Avataras of Lord Visnu :

2) THE CONCEPT OF MATSYAVATARA

According to Hindu religion the first incarnation of Lord Visnu 
is the form of Matsya. This myth has played very prominent part in 
the mythologies of ancient India. This concept of this myth is 
originated from the Indian flood legends. The Matsya incarnation is 
connected with the story of a universal Deluge. In ancient literature 
and folk lores, almost all the countries of the world, there is a 
mention of universal Deluge. Traditionally, flood legends are well 
known to all the races of the world.

Matsya in Vedic Literature :

In the Rgveda there is no clear reference to Matsya myth 
connected with the deluge. Manu occurs in various passages of the 
Rgveda but he is connected with the deluge. He is described five



times as the ancestor of the Rsis. The vedic seers call him as “our 

father, nah pita.” This belief has been well preserved in the puranic 

account of the Matsyavatara where he is said to have create 

everything when the deluge subsided.

In the Yajurveda the word Matsya occurs twice in association 

with other water animals like Sisumara (porpoise), Manduka (frogs), 

Kulipayas (breath cocks), Nakra, (crocodiles). XXIV:21:34.

In the Atharvaveda there is an interesting passage, regarding 

numerous creatures, which include fish, acquantic birds and others. 

___ *The Satapatha Brahmana also connects deluge with Manu. 
*According to the Satapatha Brahmana, a warning by a fish against 

the impending disasterous flood, is given to Manu. Manu being urged 

by fish, constructs a ship. The prediction comes true and the world 

is submerged with flood. Only Manu is saved and is carried to the 

lofty peak of the Himalayas. He then, performs a sacrifice out of 

which a woman arises. The two then create the mankind a fresh. 

These features of the Fish Incarnation seem to have been 

fundamental basis for further ideas developed. In the Satapatha 

Brahmana there is no explicit identification of the fish either with 

Visnu or Prajapati. But on the account recorded therein, the concept

of Matsyavatara appears to have been based. The details given in the
/

Satapatha Brahmana, are not inconsistent with those connected to 

the Matsya-avatara in the Puranas.
/

This myth as described in the Satapatha Brahmana, runs in 

terms of the parable of Manu and Ida as below :



“In the morning, they brought to Manu water for washing, just 

as now also they bring for washing the hands. As he was washing, 
a fish came into his hands,33 and said, ‘care for me and I will save 

you.’ From what will you save me ? A flood will carry away all these 

creatures; from that I will save thee !’ “How am I to rear thee ?34 It 

said “as long as we are small, there is great destruction for us; fish 

devour fish. Care for me at first in a pot, and when I out grow it, dig 

a trench and care for me in it. When I outgrow that, then take me 

down to the sea, for then I shall be beyond destruction.35

It soon became a Jhasa (a large fish) for that grows largest of 

all fish. It said, “in a certain year, the flood will come. Then you will 

build a ship and come to me. When the flood has risen, you enter into 

the ship and I will save you from the flood.36 And in the very year 

which the fish had indicated, he built a ship and came to him, and
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when the flood had risen he entered the ship, he fastened the rope 

of the ship through the nothern mountain. In this way Manu alone 
remained. So the slope of the nothern mountain is known as Manu’s 

Descent.

In the Mahabharata, also we find the same legend wherein the 
fish is spoken of as ‘Srngi’,37 having a horn. Here He is considered 

to be a form of Prajapati rather than of Visnu.38

The Brhaddevata has an interesting story concerning the birth 
of Matsya.39

Matsya in Puranic Literature :

It may be said here that these accounts of Matsyavatara found 
in the vedic literature are described with more details in the 
different Puranas as below :

According to the Hindu religion the first incarnation of Lord 

Visnu is the form of a Matsya. The puranas at length, deal with the 

different avataras of Lord Visnu. The Puranas repeatedly say that 

in the beginning of the present creation the God appears as a Matsya

37. an'ifouirwre tjift fopRfta i
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with the object of delivering Manu and resucing the vedas from the 

great deluge. Thus the Matsyavatara is connected with the story of 
a Universal Deluge.

The Bhagavata Purana describes the Supreme Personality of Lord 

Visnu’s incarnation as a fish and in this context it is also describes 

the saving of the king Satyavrata from an inundation. (VII.24)

The Supreme person Lord Visnu expand Himself by Svamsa 

(His personal expansions) and Vibhinnamsa (His expansions as the 

living entities). As stated in the Bhagavadgita :

Lord Visnu appears on this planet for the protection of the good 

ones, and for the destruction of the misscreants. He especially 

descents to give protection to the cows, the brahmanas, the 
demigods, the devotees and the vedic system of religion.40 Thus he 

appears in various forms, sometimes as a Matsya, sometimes as a 

Varaha, sometimes as a Vamana, sometimes as aNrsimha and so on.

But in any form of incarnation, although He comes within the 

atmosphere of the material modes of nature, He remains unaffected. 
This is a sign of His over all Supremacy. Therefore, no material 

qualities can be attributed to Him in any degree.

40.
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Being curious to know the very purpose of Matsya incarnation, 

king Pariksita asks to Suta thus :

“What was the purpose for which the Supreme personality of 

Godhead accepted the abominable form of a Matsya, exactly as an 

ordinary living beings accepts different forms under the laws of 

Karma ? The Matsya is certainly condemned and full of terrible 

pain.

Then He replies in the following manner :

“For the sake of protecting the cows, brahmanas, demigods, 

devotees, the vedic literature, religious principles, and principles to 

fulfil the purpose of life, the Lord Visnu accepts the forms of 

incarnation.

At the end of the previous kalpa (covering a day of Brahma or 

a thousand revolutions of the four Yugas) there came about an occasional 

dissolution of the universe consequent of Brahma’s requiring to bed 

(at the end of the day’s work). At that time, three worlds including 

earth were washed away by the ocean, O ! protector of men;41 “The 

powerful demon Hayagriva so called because of his having the head 

of a horse, who was near by, stole away by dint of Yoga or concentration 

of mind the vedas which, while being unconsciously repeated by him 

had atomatically escaped as usual from the mouths of Brahma, the 

creator, who was inclined to go to bed, overcome, as he was asleep

41. sn# OTS I
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GD
under the influence of time. Perceiving that action of Hayagrlva, the 
Danava chief, the mighty ‘Lord Sri Hari assumed the form of Fish.42

In that kalpa there was a certain royal sage, by name Satyavrta 
an exalted soul devoted to Lord Narayana. He was practising 

austerities subsisting on water. In the previous kalpa the king 

Satyavrta was known as Sraddhadeva, the son of Sun-god Vivaswan. 

In the present kalpa he was exalted to the position of Manu by Sri 

Hari. One day an unknown fish appeared in the water held in the 

hollow of the palms of Satyavrta, who was offering handful of water 

to the manes on the bank of the river Krtamala. Satyavrta who ruled 

over the Dravida territory, proceeded to drop alongwith the water, 

the fish contained in the hollow of his palms into the water of the 
river. The fish most pitifully said to that monarch, highly 

compassionate as he was, “therefore, do you throw me in the water 

of this river. O king ! who are so kind to the affisted, helpless as I am, 

and afraid too of aquatic creatures that kill there own species ? Not 

knowing the Lord, who had lovingly assumed the form of a fish in 

order to shower his grace on himself, Satyavrta made up his mind 
to protect the fish.43
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On hearing the pitiful appeal of the fish, said merciful king put 

it in the water of the vessel he had brought with him and took it to 
his hermitage. Growing in that Kamandalu, in the course of a single 
night, however, and not finding space for itself in it, the fish actually 
said to the king as follows : “I am not able to live in this Kamandalu, 

with difficulty. Therefore kindly find for me a sufficiently extensive 

abode, in which I may confortably live.” Removing it from the 

Kamandalu, he placed it in the water of a pitcher, and thrown into 
it, the fish grew to a size of three cubits in the course of less than 

an hour and said : “Even this jar is not sufficient for me to live in 

at ease, 0 king, therefore, kindly let me have spacious accommodation, 

since I have sought you as my refuge. Having been removed from the 

water jar, the fish was thrown by the king into a good pond. The 
same fish grew to be a monstrous fish and covered the lake with its 

body. Again the fish said O ! king, the water of this lake is not my 

comfort. Therefore, please put me in a large and deep lake containing 

an inexhastable store of water with adequate arrangement for my 
sustenance during the transit.44 Thus spoken, the king took the fish
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by turns to a number of lakes of inexhaustable water each succeeding 

one being larger than the previous one, but finding it equal in size 

to each lake, eventually transferred it to the ocean. While being led 

into the ocean the fish spoke to him as follows : “Mighty alligators 

and other creatures in this ocean may eat me. O valiant monarch, 

therefore, you should not leave me here.” Then king asked, “who are 

you; bewitching us in the form of gigantic whale ? No acquatic 

creature possessed of such wonderful power as you have ever been 

seen or even heard of by us - you, who have grown in a day large 

enough to cover the whole lake, eight hundred miles in extent. You 

are undoubtedly the immortal Lord Narayana Himself, the Destroyer 

of sins, who have assumed the form of acquatics in order to shower 

your grace on all created beings. Hail to you O ! Supreme person 

controlling the cosmic functions of creation, maintanance and dissolution 

you are the true self as well as the goal of us, your devotees that have 

sought you for protection.

All your sportful descends are conducive to the welfare of all 

living beings, I wish to know the purpose, for this form has been 

assumed by you. It is not futile to take shelter under your feet, O ! 

lotus eyed Lord, as it is to approach the feet of those who are 

identified with the body, you being the dissinterested friend, nay, the
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beloved self of all as is evident from the fact that you have revealed 

your wonderful form to us, your devotees.45

To king Satyavrta who had spoken thus, the Lord of the 

universe, who desired to sport in the ocean for the dissolution of the 

universe at the end of the kalpa and had accordingly assumed the 

form of a fish, who sought to do a good turn to the king. He is 

of those exclusively devoted to Him. The glorious Lord said : 

0 Subduer of foes all these three worlds will be submerged in the 

ocean rising for the dissolution of the Universe. When the three 

worlds are actually going to be submerged in the deluge water a 

mysterious and spacious boat sent by me, wild approach you. Take 

with you in the mean while all the herbs and annual plants as well 

as seeds of all types and sorrounded by the seven seers and accompanied 

by all varieties of animals you shall board that commodious vessel 

and sail about undaunted in that undivided expanse of water devoid
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of light, guided by the effulgance of the R§is alone. Attach that vessel 

tossed about by a mighty gale by means of the great serpant Vasuki, 

to my horn as I shall be present by your side. Pulling the boat and 

all along with the seers I shall roam about in the vast expanse of 

water as long as the might of Brahma (which is the same duration 

as his day) lasts, O ! king And at that time you will realise my glory 

- designated by the name of parabrahma, the transcendent reality.46

Thus instructed the king Satyavrta, Sri Hari disappeared: While 

the former awaited the time which Lord Visnu had already told him. 

Spreading blades of Kusa grass with their ends pointing towards the 

east, the royal sage sat down with his face turned towards the north 

east, contemplating on the feet of Lord Hari disguised as the divine 

fish. Then was the ocean already seen rising high on account of huge 

clouds pouring down heavy rain and consequently over flowing its 

limits and inandating the earth on all sides. Revolving in his mind 

the command of the Lord the king perceived the vessel arrived by his 

side. Taking the herbs and plants he boarded it along with the great 

sages. The sages lovingly said to him, “Meditate on Lord Visnu, O king, 

He will surely deliver us from this calamity and bring happiness to us. 

Thought of uninterruptedly by the king, the Lord then appeared in
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that vast expanse of water in the form of a golden whale, possessed

of a horn and extending over an area of one lakh Yojanas. Fastening
the boat to the horn of the divine whale with the king of serpants

*

for a rope, as already enjoined by Sri Hari, king Satyavrta full of joy, 
hymned in the following words :

“People whose true knowledge of their own self stands obscure 

by dateless ignorance and who are exhausted by the toils of worldly 
existence, traceable to that nescience, realize you here when they 
take shelter in you by your uncountable grace.47 Such as you are, 

may you act as our highest proceptor and prove to be the Bestower 

of final beautitude on us. This ignorant Jiva bound by its own 

karma, performs actions with great pains in the hope of happiness 

and is able to get rid of that hope as well as its wrong notion in the 

shape of identification with body etc. through your worship alone. 

May that Lord who is our guide, snap our knot existing in the heart. 

Through His worship alone can, an embodied soul shake of its 

impurity in the shape of ignorance and regain its essential character 

as silver and gold shed their impurity and regain their native brilliance
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through contact with fire. May that immortal Lord who is higher 

than a Guru be our real protector. God, proceptor and other people 

joined together, can not by themselves show to a worshipper grace 

which is equivalent to one out of ten thousand parts of His. It is that 

almighty Lord in you whom I seek as my refage. An unenlightened 

soul chosen as a preceptor in relation to an ignorant person is of the 

same worth as a sightless person appointed as a guide in relation to 

another blind man. By us who are eager to know the truth relating 

to the self, you have been elected as our preceptor, you who are not 

only self illumined like the Sun but also impart light to all the senses 

of preception. A worldly soul imparts to another unwise counsel showing 

the way to worldly riches and gratification of the senses alone, by 

which he is sure to enter darkness, which is heard to overcome.48 

You however impart undecaying and unfailing wisdom, through 

which the jiva easily realises its essential character. Indeed to the 

whole world you are the disinterested friend, beloved and inner 

controller, the teacher and the realisation of desired objects. Yet, 

having deep rooted desires and possessed of an undiscerning intellect, 

the world does not know you, though present in the heart. Such as 

you are, I approach you, the almighty Lord, adorable to gods and
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QeD

worthy of being sought for instruction. Kindly, therefore, with your 
words throwing light on the truth, existing in the heart and reveal 
your own self to me.

Sporting in that vast expanse of water in the form of a whale, 
Lord Visnu taught the truth to the king. Further He revealed to the 

royal sage Satyavrta in its entirety the mystery of His own self in 
the form of a divine collection of puranic lore dealing with Sankhya 
philosophy, Yoga and rituals. Seated on board, the vessel with the 
seers, the king listened to the discourse on the truth of the self, the 
eternal Brahma, delivered by the Lord in the form of Matsya, so 
attentively as to leave no doubt in his mind, having killed the demon 
Hayagrlva and recovered the vedas. He restored the vedas to Brahma 
when the latter rose from his slumber at the end of the pralaya, that 
proceeded the current kalpa known as Sweta Varaha Kalpa.49

The same king Satyavrta, who was thus endued with spiritual 
knowledge and wisdom by the grace of Lord Visnu figured the 
present kalpa as the Vaivasvata Manu. A man is rid of all sin by 
hearing this great story consisting of the dialogue between the royal 
sage Satyavrta and Lord Visnu disguised as a fish through His 
creative energy. He who recites from day to day the story of that

49. fcffcFRT WrFTT%¥TE I 
WT^ff WPRhft R£(Wc^si<fld II 

f^T I

WRTT sffarT II
aicfkrsRPnqR tuit I

II Ibid., 45-47



which is spoken of as the descent of Sri Hari in the form of a whale 
attains to the Supreme state and his desired objects are accomplished. 
I bow to that Lord, the cause of all disguised in the form of a whale 
on the deluge waters, restored the body of &ruti texts stolen away 

from the mouths of the creator, whose powers lay dormant after 
slaying the demon Hayagriva, and who taught the Purana dealing 
with Brahma to king Satyavrta and the seers.50

The Bhdgavata Purana in this manner reads the description of 
Matsya incarnation of Lord Visnu. In this description, the Universal 
Deluge has major concern with the demon Hayagriva, the Vedas and 
king Satyavrta. Also, it provides the reason for Lord’s assuming Matsya 
incarnation which however leads to the benefit of the Universe.

No doubt, the description of Matsya incarnation can also be 
found in some of the Puranas like the Matsya Purana, the Agni 
Purana, etc. but with variant details. In this respect, the details 
found in the Matsya Purana may be seen in brief as below :

Matsya Purana :

A king named Manu leaving his kingdom went out to the 
Malaya country to perform penance; and there he obtained a boon
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from Brahma that he should be able to protect all the creatures at 
the time of dissolution. The boon was granted and then the king one 
day at thetime of offering oblation to the Pitris, noticed a small fish 
in the palm of his hand. He put it in the water of pot which the fish 
fully occupied by waring during the course of the day. Then the king 
kept it in a jar and the same thing happened again. The fish was 
then thrown into well, and when it could not be contained there, then 
into a pond, after which into a river, and finally the fish was 
consigned to the ocean. When the piscine form filled the whole ocean 
by its giant size, the king became perplexed and asked him as to his 
real identity, Saying, “Are you the Lord of the Asuras, or God 

Narayana himself ? How can any one else behave like this ? O ! I 
have known the truth; you are certainly Lord Visnu, the cosmic deity 
in the form of the fish.” The fish replied; “verily O king, you have 
known the truth. Soon the earth will be submerged under water. 
Look here at this boat which all the hosts of gods have improvised 

for the protection of living beings; place them on the ship and the 
same is rocked convulsively by the furious winds of dissolution, then 

fasten into my horn or cranial protuberance when the dissolution is 
over, you will be the Prajapati of the world.” Being asked by Manu 
Lord Visnu foretells the way in which the dissolution takes place. 

Also he had said that in the dissolution all gods and other living 

creatures will be burnt excepting the moon, the sun, Brahma, the 
four world protectors, sage Markandeya Bhava, the Vedas, the 

puranas and subsidary sciences. In the beginning of the creation you 
will be instructed the vedas. Accordingly there things took place
after Lord Visnu vanished from Manu’s vision.* •



The details of Matsya incarnation as found in the Matsya 
purana differ to some extent from that of the Bhagavata purana. 
Here in the Matsya purana the universal Deluge is described 
without any concern with the demon Hayagriva and king Satyavrta. 
But in the place of king Satyavrta referred too in the Bhagavata 
purana, Svayambhu Manu is spoken of in the Matsya Purana. The 
description in the Bhagavata Purana is more narrative, but the 
description in the Matsya Purana is symbolic.

Symbolic importance of Matsya Incarnation :

There are several symbolical terms which need to be explained. 
The first question is about the real nature of Matsya. The fish is the 

symbol of egg. The cosmos is the egg of Brahman (Brahmanda). Here 
Brahman Himself is the fish and therefore the Brahmanda is the 

same as Matsyanda.

The vedic doctrine of Hiranyagarbha is here completely repeated 
in the story of the fish incarnation. The fish is an appropriate symbol 

of the principle of the egg; it is borne out by the scientific knowledge 
of the present day. The class pisces in the largest of all the vertebret 

classes including some 20,000 species.

Meaning of Matsya :

We should consider the meaning of the Matsya : As already 
pointed out Matsya represents the emergence of life from out of the 
waters. It is the principle of the universal egg called Anda or Viraj. 
The creation of the golden egg is a doctrine very dear to purana 

writers, it substantially represents the Hiranyagrbha-vidya.



The Matsya Purana explains in a nut-shell the doctrine of the birth 

of the cosmos in the form of a golden egg; the equivalent of Prajapati 
himself.51

Here we find two technical terms Urdhva and Adhah are 
noteworthy, which are known in the Rgveda and which we also find 

' in the Gita describing the cosmic tree.

t i)

The golden egg refers to the Prajapati and has been fully 

explained in commentary. It is said here that the material egg splits 

into eight portions which represent the constitution of the world of 

matter.

The idea is that the self existent Svayambhu or Visnu was the 

Purusa or Ksetrajna. He created out of himself the golden egg from 

which, the eight-fold constituents of ksetra or prakrti emerged.

The Matsya incarnation may be read even in the Varaha Purana 

(Chapter - IX), but with little variation in the content. As described 

therein at the end of the kalpa the supreme God sleeps and all the 

three worlds Bhuh and Svah are subject to termoils. Night being 
over the god got up and thought about the four vedas despite His 

thinking he did not get the vedas as he was illusioned by the sense

IjfWftcffa tf^tffrTS 

Matsya Purana 248.1.

51.



of sleep. Seeing then hidden in his own form called water the 
Supreme God thought of entering it in the form of a Matsya. After 
meditating for a while he assumed the form of great fish and entered 
into the water. Seeing the form of the Supreme God as great Matsya 
resembling a big mountain the goddess earth extoled Him. Being, 
extoled Lord Visnu got the vedas together with Upanisads and other
A

Sastras out of the water.

In this portion of description of Matsya incarnation, the Varaha 
Purana does not refer too either Vaivasvata Manu or the king 
Satyavrta and makes no special note regarding this.

Further, in the Padma Purana, too at the behest of Goddess 
✓Parvati, Lord Siva explains to her the grandure of Matsya 

incarnation of Lord Visnu. As found in this purana', it is the demon 
called Makara, who went to Brahma’s world and ceased the vedas. 
As a result the whole world became void hence god Brahma 
surrounded by hosts of all gods, went to the milk ocean prayed for 
the protection of the vedas being addressed thus Lord, Visnu 
resorted to the Matsya form and entered the great ocean.52 Further 

having assumed the form of Makara (crocodile) Lord Visnu killed 

that fierceful demon Makara by tearing him with a tip of his mouth. 

Having lifted up all the vedas, Vedangas and Upahgas the Lord 

Visnu in the form of Matsya gave them to Brahma by mixing up with
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one another. He then assuming the form of Vyasa made then separated. 
Thus Lord Visnu in the form of Matsya protected the vedas.53

Narasimha Purana :

The Narasimha Purana also gives an account of the Matsya 
incarnation. But with little variation as comparing to the Bhagavata 
Purana. As stated there in, it is Madhu and Kaitabha who stole away 

the entire vedic lore from Brahma. These demons were born from two 
drops of perspiration54 fallen down in the water from the years of 

Lord Visnu, when he took the Yoganidra on the conch of the serpant 
Ananta. With a view to protecting the vedic lore from the cluches of 

these two demons Lord Visnu took the form of Matsya extending over 

many Yojanas in length and breath. In this form of Matsya the 

embodiment of knowledge Lord Hari, enters the waters and found 

out the two demons. He made them infatuated, rescued the vedic lore 
and again recoursed to Yoga-Nidra.55
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After getting back their senses Madhu and Kaitabha found Lord

Visnu and identified Him as the procure of vedic lore. When they got

ready to fight at once Lord Visnu also called Krsna, strong His 
✓Srunga bow and discharged the missiles as a result of which the 
demons were killed.56 Thus due to the grace of Lord Krsna, Brahma 

got back the vedas and created the Beings in the manner prescribed 
in the vedas.57

The Matsya has played a very prominent place in mythologies 

of ancient India and Babylon. The story of God incarnating himself 

as a Matsya is similar in both countries.

The Babylonean fish-God is Ea who was Supreme at the ancient 

sea deserted port of Erida. He was depicted in the skin of a fish. He 

is said to have lived in the persian gulf and to come everyday ashore 

to instruct the inhabitants of Erida how to make canals, grow crops 

etc. He also taught the people how to form and use alphabetic signs 

and instructed them in mathematics; he also gave them their code 

of laws. Thus Babylonian civilization is said to be a growth of Ea 
worship.58

The Pilistine deity Dagon is also suspected to be a specialised 

form of ancient Ea. In Assyrian legends Queen Semiramis was
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reported to be the daughter of Derceto, the fish goddess. She was 

deified and took the form of a goddess Nina and received offerings 
of fish of the image of Derceto one half is a women but the part which 
extends from thighs to feet terminates in the tail of a fish. A golden 
image of a fish was suspended in her temple.59

The fish was sacred in Egypt also. There it was a phallic symbol. 

The great mother of Mendes, another form of Isis is depicted with a 
fish upon her head.60

Thus it appears that the cult of the fish gods was widely defused 

in the ancient civilization of Babylonia and Egypt.

There are flood myths in many mythologies both in the old world 

and the new. But there is close resemblance between the flood stories 

of Babylonia and India, both being connected with the fish god. Ea 

addressed his message to his favourite Pir-napishtim in a dream and 

save himself. Instructions were given to Pir-Napishtim as to how to 

build a ship in which he should find refuge. Six days and six Nights 

went past and the tempest raged over the waters which gradually 

covered the land. But when the seventh day came, the wind fall, the 

waters grew peaceful and the sea retreated. The storm was over and 

the rain of destruction had ceased. Pir-napishtim looked forth. He 

and his wife were brought ashore by Bel.

59. Ibid., pp. 277, 246.

60. Egyptian Myths and Legends pp. 68-69.



The Indian fish god as the instructor of Manu and the deliverer 

of the lore of the Veda parallels Ea the fish instructor from the 

Persian gulf.

In both these mythologies the fish had attained the status of a 

god-head. But primarily the fish like other animals belongs to folk 

lore. It has been said that all mythologies have animistic bases and 

that they are systematised folk-beliefs which were carried hither and 

thither in various stages of development by migrating and trading people.

3) THE CONCEPT OF KURMA AVATARA

At the outset, it may be said that the Puranic account of Visnu

in the form of the tortoise or the god’s appearance in the form of

Kurma to be the pivot of the Mandara mountain, at the time of churning

the milk ocean by the gods and demons, has been considered as a
*

Vaisnavite adoption of mythical function found in the Ramayana, 

Mahabharata and the puranas too. The aiding and supporting function 

of the tortoise coincided with conceptions entertained by Vaisnava 

devotees are of the purpose and significance of the gods incarnations 

to identify the animal of folklore with their particular god in the 

phenomenal form of a helpful living being.

In ancient Vedic mythology, the tortoise is said to belonged to 

Varuna. It did the duty of Varuna himself lying as husband besides 

a representative of the earth.61

61. Salapatha Bruhinana, VII.5.1.6, VI.5.3.1



Visnu is also earth’s husband. The KUrma is also able to exert 

fertilizing influences. In accordance with the nature of the animal 

Kasyapa, ‘the tortoise’ enters the earth. It is considered as the father 

of all creatures, and Prajapati in craeting assumed the form of this 

reptile. The tortoise with its nature of drawing within itself all its limbs 

stands in later times, as a representative of the man who wishes to 

repress all his emotions and to restrain the activities of his senses.

Kurma in Vedic Literature :

In the Vedas, the tortoise has acquired semi-divine position. In 

the Sukla Yajurveda it is spoken of as ‘Lord of waters’, and in the 

Atharva Veda it is called ‘Kasyapa’ identifying with Prajapati. Also 

it receives the epithet of ‘Svayambhu’, ‘self existent’. In the 

Satapatha Brahmana Prajapati is said to have changed himself into 

tortoise when reproducing all creatures. This transformation came to 

know in Hindy mythology as the tortoise incarnation of Visnu.

Specifically the Kurma designated as ‘Kasyapa’ appears in the 

Vedic texts quite often. It is glorified with much adoration “as the 
regulator of Sun,” thus here he is connected with Sun.62
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The Atharva Veda further states that the term ‘Kasyapa’ 
connotes the Sun.63 The Sayana’s commentary on the Atharva Veda 

also corroborates the same idea.64 Quoting from the Taittiriya Aranyaka 

He considers Kasyapa to be one of the eighth Sun.65 The connection 

between the Kurma and the Mandara mountain which he beheld on 

his back at the time of churning the milk ocean, suggested in the 

Vedic passage. It is possible that the disc like shall of the tortoise, 

its slow movement and the act of withdrawing within its shell, may 

have inspired the seers to compare it or to identify with the Sun. 

Elsewhere in the Caturbhani slow setting of the Sun is compared to 
the movement of the tortoise.66

Etymology of the word ‘Kurma’ :

The word Kurma literally means ‘a tortoise’ referring to Prajapati’s 

form. Prajapati is called Kurma in as much as he having assumed 

that form, created all beings.

According to second etymology the vital airs also called Kurma 

because these are the vital airs that retain all the creatures. The

03. mIqJi mm ;phi«j wiw ^nknr t^it 4 i
jtt jtt wdspret m *rr htsjft i ibid., XVII. 1.28.

64. 5RT 31% I
45WT8 cFTS 4.ldl<^tl4c1 II Ibid., XIX.53.10

65. 3nrbr ^rrf^ w&k ^fs i

Taittiriya Aranyaka : 1.7.1
66. this WT%g ^ iRg I

Dhurtavita Samvada 70. p.119 
Q : Kalpane Desai, Iconography ofVisnu,
Abhinava publications, New Delhi, 1973. p.70.



seeds of Puranic Kurmavatara are found in the Satapatha Brahmana. 
In the Vacaspatyam and the Sabdakalpadruma, this word stands, no 

doubt for an acquatic creature and the etymologies of the word are 

very fantastic for the word which is interpreted as a condensed from 
fc^ci’ and ‘3f^S, from $ fetid* and FT from ;3f^TS.’ 67

These interpretations come under the first catagory of semantic 

etymologies of simple words for,

i] The meaning a ‘tortoise’ or an epithet of Prajapati or vital airs 

is not derived from the root mentioned. But the word can be 

compared with Greek “Klemmus”, a ‘tortoise’.

The Yaska also explains the word synonym of lKurma\

A tortoise is traced to + V9T which means either one who hides 

his mouth into his body or one who protects his other limbs by means 

of his peculiar mouth, or ‘one who drinks with his peculiar mouth. 

The tortoise organ called is situated on its back. The flexibility of 

all organs depends upon it; it is by means of this organ that the tortoise 
can contact all its organs, and it is with this, that it drinks water.68

And also mentioned in the Nirukta Indra reveals a tortoise or 
Kupara of boundless dimensions. The term akupara as explained
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here, stands for the waters or the ocean, for the Sun and for the 

tortoise. It is also said here that the Kaccha or Khaecha mean one 

who covers the sky, thus identifying it with the Sun. It is, therefore, 

clear that the tortoise symbolizes the Sun and thewaters and is also 

considered to be the Lord of Creation. It is in this connection with 

the Sun and the waters, that the identification of Visnu with Kurma 

in the puranas hold significance.

The Satapatha Brahmana gives the following account of the 

creation of tortoise as a wish of Prajapati. It also discusses the 

symbolic importance of the tortoise. It is identified with the life sap 

of this wold, the whole Universe and the Sun. It compares Purodasa 

with the tortoise, and then explains its significance. “He (Prajapati) 

put down a living tortoise; the tortoise means the life sap. It is life 

sap he thus bestows on Agni. This life sap is that tortoise of these 

worlds which flowed away from them when plunged into the waters; 

that life sap he now bestows on Agni; As far as the life sap extends 
so far the body extends; that tortoise thus is these worlds.69

The following parable explains why the tortoise is the life sap 

of the world.

“Prajapati desired to create the earth. So he compressed the 
primeval egg. The juice which flowed from, it becomes a ‘tortoise’.70
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Kasyapa who is personified as the life sap of the world, naturally is 

said to be the Lord of creation. He created the living beings; so it is 

called ‘Kurma’.71

It is said, “Prajapati having assumed the form of Kurma created 

living beings. What he created, he made; as he made he is called ‘kurma’, 

and kurma being the same as Kasyapa, all the creatures are said to 

have descended from Kasyapa. This kurma is same as the Sun.72

This particular aspect of the tortoise amply justifies the 

important role played in the myth of the churning ocean symbolising 

the myth of creation.73 The shape and frame of the tortoise has also 

something to do with its identification with the universe, which He 

is the creator of the Satapatha Brahmana :

“The lower shell of the tortoise is terrestrial world; as it were 

fixed, for fixed as it were is this world. And that upper shell is the 

yonder of sky; it has its ends, as it were bent down. That which is
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between the shell is the air; that tortoise thus in these worlds. It is 
these worlds he lays down (to form part of the altar).74

While piloing up of the fire oltar in the sacrifice, the Kurma is 
built into it where it is left as the lord of the waters.75

Assuming the form of tortoise, he created offsprings. From this 

it is clean that god is the Supreme, preserver, sustainer and cultivater 
of all.76

In the Jaiminiya Brahmana there is a reference to this cosmic 
tortoise.77

In the Vajasaneyi Samhita, the Kasyapa is also called the Lord 
of the waters.78

The Satapatha Brahmana gives the idea of the Kurma incarnation 

in an embryonic form, where it is told that Prajapati, desirous of 

creating the earth, compressed already the existing egg and threw 

it into the water. The juice which flowed out of it became a tortoise; 

and that which was spirituated upwards, dissolved itself all over the
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water. Then, out of it, sprang the earth. Here it is suggested that the 

tortoise is at the bottom of the earth as its support. In another place, 

it is conveyed that Agni Vaisvanara (Aditya) creeps over the three 

worlds in the form of a tortoise; while in another context a living 

tortoise is said to have beeen placed in the first layer of the 

Angicayana’. Thus it can easily be seen that the tortoise is the very 

root of all the worlds of which the layers are supposed to represent. 

It is further stated that Prajapati in the form of a tortoise created 

living beings. And since a tortoise is Kasyapa, therefore all creatures 

are said to have descended from Kasyapa. Here we have the root of 

the story of the Kurma incarnation.

The reference to Kurma incarnation is found in its full fledged 

form in the two epics : Ramayana and Mahabharata. According to 

the Ramayana the sons of Kasyapa begotten by Diti and Aditi, i.e. 

the Devas and the Danavas, decided to churn the ocean, the abode 

of Varuna, to attain eternal life through Amrta and also to obtain the 

riches of the nether world. They used the Mandara mountain as the 

churning staff and the serpent Vasuki as the churning rope. Then 

follows the list of various objects that came out from the ocean. 

At the end Devas and Asuras quarrelled themselves for the Amrta. 
Ultimately the sons of Diti were defeated.79

In the Mahabharata, the story assumes in little different shape. 

The gods and demons wanted to churn the ocean in order to obtain 

Amrta. They wanted mountain Mandara as support for the churning

79. Ramayana 1.41.



the staff. The gods approached the tortoise king (Kurma-Raja) to 
lend his back or shell as a support to Mandara. Here the kurma is 
not connected with Visnu or any other god. Hence, it may be 
summarised that the churning of the ocean and the tortoise, who in 

its deified form is symbolically connected with the creation myth and 
assimilated in one legend.80

Kurma in Puranic Literature :

Here it is worthy to take a note of the episode of Durvasa read 

in the Visnu Purana (1.9) as it forms the cause for Kurma incarnation.

One day, sage Durvasa, emanation of Sankara, was wandering 

on this earth. There, the sage saw a Vidyadhari holding a celestial 

garland of Santanaka flowers in her hand. The rangers of the entire 

forest were attracted by the perfume of that celestial garland. Seeing 

that garland sage asked him the same. Solicited by him, that 
Vidyadhari gave that graceful garland to him.81 Adorning the garland
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on his head, the sage wearing the form of a maniac roamed about the 

earth on the way he saw Indra mounting on the Airavata together 

with the celestials. And the ascetic, resembling a mad man taking 

garland out of his head, threw on the sovereign of the celestials. 

Then Indra taking the garland placed it on the head of Airavata. The 

Airavata too, overpowered by its perfume caste the garland away to 

the earth.82

Seeing this, sage Durvasa became angry and cursed Indra that 

his prospirity of the three worlds would perish.83 So, due to the curse 

of sage Durvasa Indra lost his lordship of three worlds, strength and 

valour.84 On the consequent of this, the demons attacked the gods yet 

the latter could not face them as they were destitake of power.85

Then Indra together with his celestial gods and Brahma 

approached Visnu86 to get the same back. Then Lord Visnu said “In
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Gm)
the company of demons put all the medical plants in the milk ocean 
and making Mandara the churning stick, Vasuki the cord, churn the 
ocean for ambrosia. Then nectar will come up. Drinking that nectar 
you gain strength and valour.” Thus addressed by Lord Hari, gods 
and demons started churning the ocean. So, Lord Hari remaining in 
the midst of milk ocean, took the form of a Kurma to support the 

churning stick, i.e. Mandara.

Thus Durvasa’s curse to the gods became the cause for Lord 
Visnu’s incarnation as Kurma.

Further, the Visnu Purana describes the manifestation of Lord 

Visnu as Kurma in detail. In days of yore the fight ensued between 
the gods and demons. The god were defeated and all of them took 

refuge in Visnu. All the god euloguised and Lord Visnu asking for 
restoration of their prosperity.87 Euloguised by the gods, and Lord 

Hari appeared before then and said :

-> 3TTM 3%TT I

te fc3T ^ I Ibid., 77.
Mg I Ibid., 78.
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“you all go their and make a peace with the demons, put all the

medicinal herbs in the milk ocean, with mountain Mandara on the 

churning rod and serpent Vasuki as the rope, taking all the demons 

with you, churn the ocean, I would be there to help you, out of the 

churning, would came out ‘amrta’, the exiler of life by drinking which 

within no time the gods would be fortified with strength and valour.

By the advice of the Lord of the Universe, in full co-operation 

with demons they exerted all their strength in churning the ocean.

With mountain Mandara as the churning rod and the serpent Vasuki 
as the rope they started churning out the ‘amrta’ from the ocean.88 

In fact of churning in the region facing the mouth of Vasuki, Visnu 

engaged the demons and in the region facing its tail gods were engaged.

In course of churning, mountain Mandara, without any support 

started sinking down in the ocean. At this, for the good of the 

universe, Lord Hari assumed the form of a Kurma and supported the 
Mandara. Placing Himself under it,89 when the ocean was churned 

there came out, most deadly poison known as ‘kalakuta’. All the
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Nagas part took of it; and whatever was left out, was taken by 

Samkara at the command of Narayana. In the second round of churning, 
came out Airavata. In the third there appeared most beautiful 

nymph ‘Urvasi’, and in fourth round, came out Parijata, the great 
tree of Svarga. Then in fifth there was moon and finally Gandharvas 

and different kinds of divine jewels and ornaments. All the gods and 
demons were extremely delighted to look at these wonderful object 

produced from the ocean.

At the command of the Lord the clouds began to drizzle, on the 

side of the gods and also sweet pleasant breeze began to blow in the 
direction of gods; But many demons affected by the poisonous breath 
of serpent Vasuki lost their life.90

From that ocean, arose Sri, then came out Dhanvantari with a 

pitcher full of ‘amrta’. The demons were trying to take that amrta. 

Then Visnu appeared in the form of a woman endowed with all the 

auspicious features and approached the demons and recovered the 

amrta from them. The gods drank that ‘amrta’ and got strength and 
valour; they then defeated the demons and regained their kingdom.91
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Kurma in the History of World Culture :

The tortoise occupies a more exalted position in the folk lore of 

many races of Asia and America. Its worship obtains certain 

primifire Indian tribes, and in western Bengal disguised tortoise 

worship in the image of Dharma Thakur, is even now a living cult 

amongst certain low caste people.

The available myths and legends, about the tortoise deity are 

tabulated below and compared with the symbolisms associated with 

Dharma Thakur image.

a) Both in Asia and America, the turtle is one of the mythical 

animals on which the world rests. In the Iroquois myths the 

world was at first covered with water and then Antaenstsic 

fell from heaven, the animals held a conference to decide how 

she was to be received and the turtle caught her on his broad 

back, with the aid of mud or sand brought up by water fowl 

the earth was formed.

b) In China the tortoise was used for the purpose of divination. 

The arched shell represent heaven the flat nether plate, the 

earth and the flesh mankind.92

In China, the tortoise has divine attributes. Tortoise shell is a 

symbol of unchangeability and symbol of rank used for court girdles 

......During the reign of the Chinese emperor Yao, a tortoise rose from

92. Martindale, The Religious of Mankind, Benn’s Sixpenny Library, 1931, p.22.



the water and rested on the ultar; on its back was an inscribed order 

instructing Yao to reign in favour of Shan.

The conception of the tortoise with the flood, 

the Sun and the Moon :

The tortoise plays a conspicious part in North American myths. 

In same versions the tortoise and the moon goddess are one and the 

same; in others, the louder of thunder are due to the tortoise. The 

tortoise is also the cause of floods. The mother of two gods Sun and 

Moon is represented as falling from heaven into the primeval waters 

and being received on the back of the tortoise.”

A gigantic mythical tortoise is supposed in the Far East to live 

in the depths of the ocean. It has one eye situated in the middle of 

the body. Once in every three thousand years, it rises to the surface 
and turns over on its back. So that it may see the Sun.93

4) THE CONCEPT OF VARAHA AVATARA 

Introduction :

The Varaha incarnation of Lord Visnu has been known the third 

incarnation. The references of this incarnation can be traced to the 

uedic literature. In particular, the Rgveda, Yajurveda, Atharvaveda, 
Kapisthala, Katha Samhita, Satapatha Brahmana etc. make implicit 

references to the concept of Varaha. Such references have been found

93. D.A. Mackenzie, Myths of China and Japan, p-112.



re-enforced in the puranas like Bhagavata, Agni, Visnu, Padma, 
Kalika etc. before looking into these references it is better one should 

know the very significance of the derivative meaning of the word Varaha.

Etymology of the word Varaha :

The word “Varaha” may be split into Vara+Aha giving the 
etymology as TO”, “3TTWtfrtfcr 3TTWS”. The significance is to refer

to the principle of force which envelopes and prescribes a limit to an 
undefined field; and by its controlling potency it gives to that which 

is formless and creates a system of forces and counter forces, 
regulates the things according to a magnetic rhthm. Now this 

principle is most illustrated in Surya and its solar system; and 

therefore the main Varaha form is exemplified in Surya.

In the Nirukta, Yaska offers the following explanation while 
discussing the term Varaha;94 “Varaha” is the designation of both, 

the cloud and the boar; for Varaha is one who eats as the best type 

of food. The cloud is Varaha because He takes the best food, i.e. the 
water. So also is the boar as He takes the best roots that grow up. 

Thus, the cloud and the boar are etymologically identified. We can say 
that Varaha is their morphic form of the Vrtra, that is, cloud. The 

equation of Varaha with clouds or premordial waters seems to be a 
sound preposition. The same idea is found in a hymn of the Atharvaveda.95

94. TO¥t M TO5TTS I TOTTWTCWffc I ^ ^ sTTWW II

Nirukta V.4.
95. ^ ^ tel 8 I

TO%W 'jMt ^R'RJ RPl^fld *PTFT II

Atharva-veda XII. 1.48.



Varaha in the Vedic Literature :

In the Rgveda several gods are equated with Varaha myth. In 

the form of demon Vrtra, this myth plays a significant role in the 

vedic mythology which laid the foundation of the whole of the Varaha 

myth in the latter period.96

Several mantras are connected with this myth in the Rgveda. 

Visnu carried away hundred buffalo and cooked rice milk, which are 

guarded by a boar called Emusa, who had apparently taken up His 

station on the other side of the mountain.97 Emusa is the name of 

Varaha first occurs in the Rgveda. Emusa is a symbolical term 

composed of three elements a+im+usha (3TT+1FT+3T from the root 3RT) 

that which envelops His earth and the cosmos. In the Vedas, Vrtra 

is the personification of the clouds; and therefore, the Varaha myth 

is identified with Vrtra representing the natural phenomena.

The Maruts are called the ‘iron tusked boars’, and the ‘wild 

boars’.98 Rudra is addressed as the boar of the sky. He is spoken of

96. tt# ifh trrsrcft ?f?r rrstpt I
I cR TR RS9RFPT htTRJ *Rg fRRg TOR II 

Rgveda : 1.121.11
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GE>
as ‘heavenly Varaha,’ having Kaparda locks on His head." There is 

again a reference to Varaha as Surya, who is same as Rudra.

Atharvaveda speaks of an intimate relation between Varaha and 

Prthvi.100

“The earth goddess loves the Varaha and opens herself for the 

wild boar. When the Brahmana writer identified Varaha with Prajapati. 

It is stated in the Atharvaveda VIII.7.23,101 that the boar knows the 

plant (Varaho’ Veda Viridham). 11.27.2, it inform us of a ceremony to 

be performed with a plant in order to be victorious in a disputation; 

the plant, the root of which is to be chewed is addressed as follows : 

“the eagle discovered thee; the hog (sukara) dug thee with his snout.” 

In this myth, the Varaha is said to be in possession of Odana - “grain 

mashed and cooked with milk.102

In the Brahmanie literature, the relation of Varaha myth with 

goddess Prthvi is fairly shown. This myth becomes a personified form 

of the great deity Prajapati. The Kapisthala Katha Samhita refers 

to the following legend concerning the form of Varaha. “In the beginning

99. fere 4WT 3TWT wfew fepr WJ
i wA ^A ®fe zmwv w n ibid., 1.114.5

100. feirfcbjs ^ ^smq'w fAvA I
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of this universe, there were primeval waters. Once Lord Prajapati, 

taking the form of Varaha, entered it and brought up the soil exactly 
of the size of his snout. That soil became this earth.”103

There is a similar legend in the Taittiriya Samhita also. It says, 

in the beginning there were only primeval waters. Prajapati taking 

the form of Vayu, entered the waters, where He saw Prthvi. Then he 

assumed the form of boar, He brought her up on the surface and 

assuming the form of Visvakarma, planned for creation. She then 
accordingly expanded and became Prthvi.104

The Taittiriya Aranyaka also mentions that the earth was 
upheld by the black boar with a hundred arms.105 Myth of Varaha 

rescuing the earth from the waters, deserves an idea that Varaha is 

one of the forms of Prajapati in its initial stages.

In the Rgueda, Varaha is referred to as Vrsakapi. (X.86) The 
Mahabharata also states that Vrsakapi is the form of Varaha.106
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The extension of this myth is found in the Taittirlya Samhita.107 

It describes that once sacrifice went away from the gods in the form 

of Visnu and entered the earth. Indra declares himself to be “a slayer 

in an inaccessible place. Lord Visnu replies : “I am a carrier off from 

an inaccessible place,” in the form of Varaha, and keeps the wealth 

of the Asuras concealed the side of the seven hills. He asks Indra to 

slay the boar. Indra does so and asks Visnu to carry boar away. Thus 

they won the wealth of the Asuras. A paraller description appears in 
the Kapisthala Katha Samhita too,108 It says thus :

“There is a Varaha called Emusa behind the twenty forts of the 

Asuras. He has all the wealth of the demons. The term is translated 
as Emusa as fierce.109 The term is really the keynote to the character 

of this myth. Musa (Mosa) means the one who carries off or steals; 

and Vama stand for the riches or treasures. Thus, Varaha or Emusa 

Varaha means the one who carries off the riches or treasures. 

Therefore, the earth is the embodiment of the riches. This character 
is reflected in the words of Matsya Purana.no

107. mt f^cTReT yiR^id ft
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The earliest notice of the Varaha is found in the Brahmana 

literature. In the Taittiriya Samhita and in the Satapatha Brahmana 

the creator Prajapati afterwards known as Brahma, took the form of 

Boar for the purpose of raising the earth. The Taittiriya Samhita 

says, this universe was formely waters, fluid, on it Prajapati 

becoming wind moved. He saw this earth. Having assumed the form 

of boar, he took her up; and in the form ofVisvakarma he wiped her.

In the Puranas, however, this old legend of the Brahmanas has 

been appropriated to Visnu. According to the Harivamsa purana, the 

earth burdened with the weight of hills and mountains complained 

to Lord Visnu that she was unable to sustain the load. She sank into 

the waters below and prayed to Visnu to support her. Then Hari 

assumed the form of Varaha and raised her up. Then Visnu put into 

order the disturbed surface of the earth. Then, the demon named 

Hiranyaksa claimed the earth and challenged the gods. The gods 

could not stand the contest and were getting afflicted much. Visnu 

once again assumed the form of big Varaha and killed the demon.

In this puranic account, Visnu, appears not only as a deliverer 

of the drowned earth, but also as a victorious conqueror and slayer 

of a demon. The first detailed account of this myth is found in the 
Harivamsa Purana.m

ill. mt f^p smrwngf

Harivamsa Purana - III.34.48.
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The idea of the sacrificial boar seems related to another myth 
in the Taittiriya Sarhhita. A boar, the plundered of wealth kept the 
materials of the Asuras on the other side of seven hills. Indra placing 
up a bunch of kusa grass and piercing through these hill slew the 
boar. Visnu, named Yajna carried the boar off as a sacrifice for the 
gods. So the gods obtained the goods of the Asuras.112

In this Tantric account the boar has been raised to cosmic 
proportions all the sacrificial rites being traced to different parts of 

the body. It thus takes on the place of the cosmic man in the Rgueda. 
Thus, in all the three main types of Hindu scriptures, the boar 
appears as a deliverer of the earth. But in the puranas and the 

Tantras respectively, it appears also as a slayer of the demon and as 

an amorous being.

The Satapatha Brahmana leads a step in clarifying the 
imaginary of Varaha by saying that Varaha is a Fat-dripping animal.

“The gods once put a pot of ghrhita in the fire, from that a boar 

was produced; hence the boar is full of fat, it was produced from 
ghrita. Hence cows also readily take to a boar,” it is indeed their own 

essence or life sap. Obviously the boar is an animal in which thick 
layers of fat underlie the skin. But this is only superficial, the real 

meaning is that Surya is the fat dripping animal from whose fat the 

cosmos is being created.”

The Satapatha Brahmana states that the earth was of the size 

of a span. A boar named ‘Emusa’ raised her up. Her lord Prajapati,

112. Macdonell ‘Vedic Mythology’ p.41.



in consequence prospers him with this pair and makes him complete. 
It is also said here that Varaha is the triple three of the cosmos.113

In the Ramayana it is Brahma who becomes a boar, rises up the 

earth and creates the whole world; before all was water only. (2.110.3).

In Mahabharata (3.83.18 310.28) and else where Krsna is called 
the great boar, fire and Sun. And we find the detailed account of how 

Krsna - Visnu assumed the form of a roaring boar, penetrated into 

the nether regions and destroyed the daityas, danavas and demons 

who had become jealous of the prosperity of the gods and oppressed 

the earth with a heavy load, so that “she seemed as it going down 

into the nether region.” This version of the story approaches the 

classical form of the Varaha-Avatar a.

In the Mahabharata he is considered to be one of the eleven 
Rudras.114 Here he has been incorporated in the Avatara cycle of 

Visnu. It is stated that Madhusudhana or Janardhana assumed the 
form of Varaha,115 and also that Vrsakapi is the form of Varaha.

Varaha is the creature of par excellence who eats the Pravargya 

portion of the food as it is rejected out of the body of a living being 

pranic centre. Surya is called Varaha because as kala or samvastara, 

it eats the whole world. But on the other hand as Satya Narayana

113. Satapatha Brahmana, XIV. 1.2.11

114. Mahabharata, XIII.7091
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it is also organising and substantiating the energy radiated by its 

own immortal centre which is Brahman. The essence of the whole 

conception of Vajna Varaha is that there are two stages in the 

evolution of cosmos. The ocean in the Varaha story is also called 

Rasatala and Varaha is named as Adi-Varaha. The union of the two 

parents namely Svayambhu and Viraj or Narayana-Varaha and 

Bhudevi lead^s to cosmic creation. This was an important theme in 

the philosophy of the Pancharatragama to which Kalidasa has 

drawn pointed attention :

<«icw<siRh^ 3*rt i

II Raghuvarhsa 13.8.

Varaha in the Puranas•

An account of the Lord Visnu’s incarnation a Varaha occurs in 

the many Maha puranas such as the Bhagavata, Visnu purana, Varaha 

purana, Matsya purana, Agni purana, Padma purana, Lihga purana, 

KUrma purana and in the Upa-puranas such as Narasimha puranas, 

Kalika purana, Vayu purana and in the Harivarhsa.

Of the puranas dealing with an account of Varaha avatara, the 

Bhagavata purana is more explicative. However, the third skandha, 

of the Bhagavata Purana provides an account of Varahavatara in 

detail. And the fifteenth chapter of this skandha reads the cause for 

the Lord’s incarnation as Varaha.

Once the Sanaka and his three brothers performed severe 

penance, with a desire to gain the vision of Visnu. After their 

penance they came to Vaikuntha and were very eager to behold god.



Therefore, even so, spectacular scenaries did not attract their mind. 

In their present attempts at Yoga, they passed through six successive 

doors, and attained the seventh door. There they saw the two door­

keepers named Jaya and Vijaya who were more dearer to Lord Visnu. 

Both of them had maces in their hands and they were adorned with 

precious ornaments. They did not allow those ascetics to enter the 

door. So, the sages grew very angry and cursed them to be driven out 

from that holy region of Vaikuntha.

Being cursed from the sages, both approached Lord of 

Vaikuntha and requested to wipe out the effects of the curse. When 

it is suggested as not being possible they two requested Lord Visnu 

as to be killed by Lord himself in all three lives.

Accordingly they were born to Diti wife of Kasyapa and were 

named as Hiranyakasipa and Hiranyaksa. Both of them grew very 

powerful demons and haughty due to their might. They over powered 

the celestial gods.

Further, Bhagavata Purana states forming part of the story of 

Hiranyaksa’s conquest of the four quarters. Fearing death at the 

hands of none by virtue of the boon got from Brahma Hiranyakasipa 

was puffed up with pride and brought under his sway by the strength 

of his arms the spheres along with their gardian deities. His younger 

brother Hiranyaksa who always tried to please him and was very 

fond of war, once went up to heaven, mace in land seeking combat. 

His tempo was difficult to resist. He had anklets of gold tinkling 

about his feet. Adorned with Vaijayanti garland, he rested his 

mace on his shoulders. The gods therefore, were seized with fear.



So demons saw that they had vanished before his might.116 Hiranyaksa 

returned to the ocean, the acquatic creatures forming the host of 

Varuna were distracted with fear and ran away. Moving about in the 

ocean, Hiranyaksa smote the gigantic waves tossed by the winds 

with his mace and again reached Vibhavari, capital of Varuna. There 

he fall at latter’s feet like low man to make him fun, and said to give 

him a battle. Varuna come out of the palace, admitted his incapacity 

of fight Hiranyaksa and suggested to him to challenge Mahavisnu.

Hearing the words of Varuna, the proud and vainglorious 

Hiranyaksa hurriedly betook himself to the depth of the ocean. It 

was during this period of time that the earth got engulted in water. 

Svayambhu Manu requested his father, Brahma to raise up the earth 

from water. But now elsewhere could be seen the earth everywhere, 

it was only a vast expanse of water. Brahma then meditated upon 

Visnu who came out through Brahma’s nose in the form of a tiny 

boar. He saw this victorious Divine Boar hearing the earth upwards 

on his tusks'and robbing the demon on his splendour by His reddish 

eyes. Turning to the Lord, Hiranyaksa said, “Oh ! an amphibious
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beast come on fool leave the earth. The maker of the universe 
entrusted her to us. You can not escape unscatched with her117 before 

my eyes.” Thus he gave a chase to the Lord.

The Lord place the earth on the surface of the water within his 

sight and transferred to her His own energy. Hiranyaksa and Lord 

Hari in the form of a boar struck each other with their huge maces 

in great rage, each seeking his own victory. There was a keen rivalry 

between the two combatants.

Brahma being surrounded the sages came to witness the combat 

between Hiranyaksa and the Supreme Spirit who assumed the 

semblance of Varaha with his Maya. Seeing this Hiranyaksa was full 
of manliness and devoid of fear, had referred the blows of the Lord.118 

Then Lord Brahma requested Lord Hari slay this sinful demon and 
establish the worlds in peace.119

Here the description of their combat is worth reading, as it 

weaves Tamasic powers against Sattvik powers, and finally upholds 

the victory of super-natural power of Lord Visnu.

117. cRwiM PfW'R I
^TR'cfre WcFT RRRyi cHrf^cTS II

ipPTNft f^TS II
■’WfhUWT I

* ^n^FRTT §TOI* *iwiR^+7l£^ II Ibid., 1-3.
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II II Ibid., 20.

119. i
ft ft ipfft II Ibid., 28.



Lord Visnu, who represents all the sacrifices, discharged His

Sudarsana, which was capable of disperishing the Mayas displayed

by Hiranyaksa. That very movement, all of a sudden, a shudder ran 
%through the heart of Diti as she recalled the words of her husband 

sage Kasyapa; and blood flowed from her breasts. When Hiranyaksa 

saw, his magic forces dispelled, he went into the presence of Lord 

Varaha once more; and full of rage he encompassed Him within his 
arms in order to crush Him.120 But he found the Lord standing 

outside the circle of his arms. As he began to strike the Lord with 

his fists, which were harder than adamant, Lord Visnu slapped him 

in the root of his ear, even as Indra hit the demon Vrtra.

As struck by the Lord Narada, the demon’s body began to wheel, 

the eye balls bulged out of their sockets; and he fell down dead like 

a gigantic tree uprooted by the wind. His arms, legs and hair on the 

head were broken and scattered. Brahma and others saw the demon 

with fearful tasks lying on the ground. Having thus killed 

Hiranyaksa of irrestible prowess, Lord Hari, who had appeared in 

the form of Adivaraha retired to His own Realm.

As seen in the Visnu Purana with a view to killing Hiranyaksa 

and lifting up the earth when Lord Visnu incarnated in the form of

120. yi^dlHi JRWHJTOjfNf f%WT9RcT I 
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Mahavaraha all gods including goddess earth praised the supreme 

glory of Lord Visnu, by using many significant His adjective which 

establish over all Supremacy of Lord Visnu such adjectives denote 
magnanimous epithets of Him, such as ^--qsr> ’T^TSRg, 'SFTTsfr,

*tH^, srf^TTwr, ®foqRr, wm, w, wrw, wt,
■451^, ijcf, 3pjcf; 3^q- etc. The adjectives to Lord Visnu in the 

form of Visnu, undoubtedly speak of identity between the original 

form of Lord Visnu and His incarnated forms which is upheld by the 
Upanisadic texts HWiRd RWh I as can be seen in its interpretation 

of Madhva. Similarly the other puranas like purana, have exclaimed 

Lord Visnu’s overall Supremacy by using such epithets.

The Matsya Purana narrates the figure of Visnu in the Varaha 

form. The Varaha was ten Yojanas in breath a thousand Yojanas in 

high colour is very dark like a cloud; and his roar was like thunder, 

His bulk was vast as a mountain; His tusks were white,, sharp and 

fearful, fire flashed from his eyes like lightening, He was radiant as 

the Sun, His shoulders were round, fat and large. He strode along 

like a powerful lion, His haunches were fat, His body was smooth 
and beautiful.121
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According to the Kalika Purana the story is different. The novel 

features have been added to the old myth and it has been elaborated 

into a love story. Visnu took the form of a boar and delivered the sunken 

earth by driving a tusk through her. Then he assumed a form of 

serpent Ananta with seven heads and supported the earth with one 

head. Then he set about the task of putting the earth to order, (chap. 25)

In this version, the story of slaying the demon Hiranyaksa has

been dropped and a fresh motif has been introduced. Visnu in the

process of receiving goddess earth fell in love with her and forced her

to accept him. The earth could not sustain the impact of the boar and 
*Siva interceded on her behalf and persuaded Visnu to give up the 

boar form. Visnu agreed and vanished from Siva’s sight. But he took 

shelter in the lokaloka mountains in the form of a Varaha accompanied 

by the earth as a Varahi, a sow. The amorous boar persued a course 

of never ending desires. Three sons called Suvrtta Kanaka, and Ghora

II %% II

3SFTT ffafoftssr WFP5T8 II Uo II
tftwrf&lcTS I

ii ii
^TRl^trfrd^fcTS I

f^fr ^frPt wrawit ^ n ^ n
hmijifcim'4)pTmPlq<*itws n n

WRTeTcT# *TRt '(ffl?IWfc('R; II W II

cTW I' *\

II V9H II
W.H. Wilson, Matsya Purana, Nag Publishers, 
Delhi, 1983, Ch-CCXLVIII, 63-75, p-1080.



were born and they were creating havoc in the world. The gods waited

upon Visnu and laid there grievances before him. Visnu confessed
/

Siva that he was tied by desires and was unable willingly to give up

the boar forms. He therefore, asked Siva to kill him by assuming the
/ / form of ‘Sarabha’ a mythical animal with eight legs. Siva agreed and

✓

became a Sarabha. Then ensued a fight between the boar and the 

Sarabha. Ultimately the boar was killed. Then from the different 

parts of the boar’s body all the various sacrifices arose.122 (chap. 29-31)

Panca-Varahaki :

The concept of Panca-Varahaki designates five epithets of 

Varaha form of God.

122. TOTt RTR8 SWt 4TTW ^ apjffsfT I 
f^cTTOT TOR I
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The Vedic conception of creative modality comprises the five fold 

pattern of Svayambhu, Paramesti, Surya, Chandra and Prthvi. The first 
two being unmanifest and the last three manifest. They are known as 
Pahcapura, Pahcajana, Pahca Kristhti, Pahca-deva or the pantadic 
scheme of creation. Each one of those has its Varaha or the developing 
principle by which their respective forms are held fast together round 
a fixed centre which does not permit the force to disintigrate and the 

forms to disrupt. These are together known as Panca-Varahas :

i) Svayambhu as Adi-Varaha

ii) Paramesti as Yajha Varaha 

Hi) Surya as Sveta-Varaha

iv) Chandrama as Brahma Varaha

v) Prthvi as Emusa Varaha

Varaha as Satya and Dharma :

In the Matsya Purana Satya-Dharma mayah has been used in 

describing the Yajna-Varaha. In the beginning of an Isti, the Yajamana 
takes the vow of moving from untruth to truth, by means of Yajha, 

The Puranas give to the Varaha incarnation as the name of Dharma.

Varaha as Bhrgu and Angirasa :123

The primeval waters - $rqg are spoken of as comprised of the frow 
principles of heat called Angirasa and cold called Bhrgu. this is just

123. snqt

II Gopatha Brahmana 1.1.39.



using a mythical language for a scientific truth and it amounts to 

saying that the first cause of creation comprised the two principles 
of Agni and Soma. This repeated several time in the Vedas. Therefore, 

it is quite consistent to speak of the two principles of Bhrgu and 

Ahgirasa as making up the first cause called STFTo. The only feature 

is that in the state of rest or the unmanifest condition, the heat is 

withdrawn into its substratum of water or cold, that is Angiras is 

concealed by Bhrgu. Thus, the Gopatha Brahmana rightly says :

^jJ$K*n,Sg,TT8 I

Here the importance of Trayi-Vidya or the three vedas in other 

words Varaha who is none other than Agni or Hiranyagarbha or 

Surya or Narayana is spoken of.

This is the meaning of the great legend of Varaha myth, which 

the puranas accept as the principle motif in the scheme of Srsti- 

Vidya for which they have adopted a rich symbolical terminology.

Maha-Varaha in Indian Art :

The most important conspicuous example of Maha-Varaha’s 

lifting the earth from the ocean is found at Udayagiri in the rock out 

temple excavated in the time of Chandragupta - Vikramaditya. During 

the age of the Guptas the Varaha exploit was known as Saukara siddhi.

What is found in Udayagiri is a rock-out image of Varaha of 

colossal size, standing as a powerful human figure with a boar’s head 

shown in profile. He supports the earth goddess on his folded left 

arm. The figure is extremely well built and wears a long lotus



garland which in the Gupta age was called ‘R>oon(^hrfi’ and consisted 

of one thousand lotuses. Infront of the Varaha, is the figure of the
A

cosmic serpent, Ananta Sesa, literally the infinite substratum, who 

is supporting the primeval god. By his side is the figure of Garuda 

with an eagle’s head and holding a serpent in his hands. In the next 

panel political idea is illustrated in an emphatic manner.

It seems, the authers of the purana followed these political 

intimations with their inspiring exposition of the Maha-Varaha, 

conception on a philosophical plane, which is accorded with national 

approval. We also find the representation of Varaha and Bhudevi in 

Chalukyan art of Badami and in Pallava art in the Varaha Mandapa 

at Mahabalipuram in the south.

Varaha myth in Ancient Greece :

Dr. J.N. Gonda has drawn attention to an interesting ceremony 

called, ‘Eidofer’ described by Homer, in which a wild boar was 

sacrificed as an offering to zeus, the earth and the Sun. One can 

trace many other references to the boar in Nordic, Celtic and Austric 

myths and cults. It should, however, be cautioned that an anthro­

pological approach to the problem is barren and inadequate to 

explain the Vedic and Puranic evidences. Here Varaha as Prajapati 

furnishes the key to unlock the mystical truth.

In Rajputana there was a regular spring festival at which the 

bear was killed because he was regarded as the special enemy of 

Gauri, the Rajput tribal goddess. The egyptians regarded the boar as 

an unclean animal. If they touched it casually they at once plunged



into water to parity themselves. In Syria, the boar was a taboo and 

in the Highlands the black boar is identified with the devil. In Egypt 

both the good and the evil spirits were represented by the boar. 

Osiris was a boar and so was set his enemy. The suggested 

explanation is that the boar might be either the friend or enemy of 

the Corn-god. At the sowing time it rendered service by cleaning 

thesoil of abnoxious roots and weeds, which retard the growth of 

crops. When the crops were grown the boar which damaged the corn 

was identified with set, the enemy of Osiris the boar hunt then 

ensued as a matter of course. Often times tribal jealous may be at 

the root of different estimations. A particular animal might be look 
upon by one tribe as an incarnation of their Satan.124

The association of the boar with the storm god is noted in 

Hindu, Germanic, celestial myths. So also the cosmic boar of the 

Tantras as the source of all sacrificial rites which control the wind 

and the weather giving rise to varied crops finds a parallel in the 
Yule-Boar and its sacrifice in the Scandinavian countries. Similarly 

the association of the boar with the celestial love-God Angus and its 

identification with Greek Ares may bear Him.

In Greek mythology the Varaha was sacred to Demeter. In art 

she was portrayed carrying or accompanied by a Varaha and it was 

regularly sacrificed in her mysteries. In the Thesmophoria, it was 

customary to throw Varaha, cakes of dough and branches of pine tree

124. Mackenzie, Egyptian Myth and Legend, p-64.



into the chasms of Demeter and persephone which appear to have 
been sacred caverns or vaults.125

In Zoroastrianism the form of the boar is one of those assumed 

by Verethraghna, the god of victory. In the Rgveda, Rudra, the storm 
god is described as the boar of heaven.126 In Germanic mythology the 

boar is associated with storm and regarded as a fertility animal in 

harvest time.

In Sweden and Denmark at Yule (christmas) it is the custom to 

bake a loaf in the form of a boar-pig. This is called the Yule-Boar. The 

corn of the last sheaf is often used to make it. The Yule boar stands 

on the table. Often it is kept till, the sowing time in spring when part 

of it is mixed with the seed corn and part given to the plough-man 

and plough horses to eat in the expectation of a good harvest. 

Formerly a real boar was sacrificed at christmas and apparently also 

a man in the character of the Yule-Boar. This may be informed from 
the present day Christmas custom still observed in Sweden.127

Correspondence with the amorous boar of the tantras :

It is already said that the Sanskrit word for boar is Varaha 

which means also the cloud. The etymology of Varaha is said to be 

obscure. It may, however, be connected with some earlier formation 
like Varaha; cf. Kakubh, Kakucha, barjaha, with suffix bha, also

125. Frazer, The Golden Bough, ambridged edition, p. 469.

126. Macdonell, Vedic Index vol. II. p.245.

127. Frazer, The Golden Bough, ambridged edition, p. 461-62.



dhumrabha, air. In this connection balahaka, or Valahaka, cloud may 

also be considered. The almost exclusive use of the suffix-bha, to 

denote animal names might have suggested the secondary meaning 
of a boar.128

The fight of Varaha-Visnu and demon Hiranyaksa resolved 

itself into a conflict between the cloud god and demon drought. The 

association of the cloud with erotic sentiments may give rise to the 

conception of the boar.

5. THE CONCEPT OF NRSIMHA AVATARA

The Nrsimha is the fifth among the ten incarnations of Lord Visnu.

However the Story of Nrsimha incarnation appears to have its root
✓in the Namuci legend read in the Satapatha Brahmana It runs thus :

By means of Sura (liquor) Namuci the asura carried off Indra’s 

strength the soma drink. He hastened up to Asvins and Sarasvati 

crying, ‘I have sworn to Namuci, “I will slay the neither by night, or 

nor by day, neither with staff, nor with bow, neither with the palm 

of my hand nor with the fist, neither with the dry, nor with the moist 
and yet he has taken these things from me; Seek ye to bring these 

things back from me; Asrins and Saraswati after securing a promise 

for a share in those things poured out foam of water as thunder bolt, 
Saying; It is neither dry nor moist, and when and when the night

128. Wackernagel; Altindische Gramatic, Part I.
Q: Banikant Kakati, Visnuite myths and legends; Sri Tarini Das Ltd., Gauhati 
1952, p. 128-129.



was clearing up the Sun had not yet risen. Indra thinking, “It is 

neither by day nor night; there with struck off the head of Namuci 
Asura”.129 It may be observed here that the conditions (granted) by 

Indra to Namuci are very similar to those granted to Hiranyakasipu 

by brahma by in the Puranas.130 But mere similarity in posing 

conditions, does not suffice to state that the Satapatha Brahmana 

can be the root sourse of Narasimha myth.

Besides, the Mahanarayanopanisad, a portion of the Taittiriya 

Aranyaka of the Krsna Yajurveda, makes a reference to “Nrsimha” 

as being one of the names of Purusa. It runs thus :

ct# Tirfe ii
•\

Here, the Upanisad characterised the features of the Narasimha. 

The words speak of His being dreadful.131

The first trace of the myth is found in the Mahabharata. The 

Aranyaka parva (cha. 100. 20) says how the great Lord Purusottama

129. a) I ^SrTT ^
^ c^r f^rr ^ w ^rrf?r ^ ^ ^ ^

Satapatha Brahmana, II volume, ed. Vamshidhara Shastry, 
Achyutagranthamala Karyalaya, Kasi, 1997. XII.7.3. p.1266.

b) The Namuci episode with some variations occurs in the Shalya Parva of 
Mahabharata (M.B. Shalya Parva chap.40).

130. Religion and Mythology of the Brahmanas, G.V. Devasthali, Asthekar Vedic 
Research series, Pune, 1965, pp. 9-11.

131. Mahanarayanopanisad, G. Guruvenkatacharya Dvaita Vedanta studies, 
and Research foundation, Bangalore, 1995, Mantra, 31 p.28.



having assumed the form of Nrsimha, killed Hiranyakasipu, who 

was a great demon of great prowess. The other refernees are found 

in the Narayana Mahabharata. In these later references the reason 

for killing Hiranyakasipu is given briefly. “I shall kill Hiranyakasipu, 

son of Diti. because he destroys secrifice, which is for the benifit of 

gods. By assuming the form of boar, Manlion, dwarf etc. I shall kill 

the arrogant enemies of the gods.”

In Saivite puranas Where the Nrsimha myth has been taken up

just to show the superiority of Siva cult over the Visnu-cult some new
✓conditions also appear. The redactors of Skanda purana and Siva

purana too add some new points to the number of conditions under

which Hiranyakasipu would not die. In Iskanda purana V.

Avantikhanda I. Avantiksetra Mahatmya ch. 77. 8 -11 the new

addition is he may be killed by the Guhyckas or the race of hinds; 
*in Siva purana 2. Rudra Samhit2 5. Yuddha Kanda (ch. 43. 16-17) 

his extra prayer is :- he would have no fear of death from above or 

below, from Siddhas or thounder bolts.

The Matsya Purana explains the meaning of Narasimha as below : 

Narasimha is a type of Purusa-Pasu in which the lion being an 

animal of the forest. It is symbol of the unharnessed energy of the 

divine Paramesthi, who is described asthe Forest. That power of the 

universal comes to the levelof matter and creats the Man - lion form. 

It deals with Hiranyakasipu or Origin of Prakrti. Kasyapa literally 

means a cushion or a seat of gold or Hiranya. Hiranya is the 

principle of prana which descends to the level of matter. Hiranya is 

Purusa and Kasipa is Prakrit. Both of them combine in the golden



egg in which Prakrti offers herself as seat for the divine Hiranya- 

garbha. the’s ideas of the legend is that Hiranyakasipu howsoever 

powerful in the three worlds succumbs to the might of Narasimha.

It is here observed about the relief that the master touch of the 

work of artist may be seen in the way in which the interlocking of 

the leg of Narasimha withthat of Hiranyaka is carried out. The 

Matsya Purana seems to describe this sort of image in these words. 

‘The god and demon should be shown should fighting with their legs 

interlocked; The former should appear as being repeate attached by 
the fired demon who should be shown as holding a sword and shield.132

The description of Narasimha myth in the Matsya purana runs 

in three chapters with little more details.

As seen in this purana, Hiranyakasipu practises penance and 

obtains many boons from Brahma, with the power of boons, he has 

acquired, the demon King grew terrific to the gods and to world of 

human beings. Of course, Brahma conveyed the gods about 

Hiranyakasipu’s death by Lord Visnu with an assistance of Omkara, 

assumed a most effulgent form of Narasimha and chanced to see the 
most beautiful assembly hall of that valiant demon.133

132. Jitendranath Banexjee, The Development of Hindu Iconography, Munshiram 
Manoharlal, Delhi, 1974, p.416.
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Prahlada became astounded to see his supernatural vision and 

acknowledges him to be the form of Lord Visnu. Also Prahlada 

expresses His divine glory before his father. Having seen this 

unusual form of Narasimha, Hiranyakasipu ordered his warriors to 

capture Him. But those warriors were instantly scared by Narasimha. 

All attempts of Hiranyakasipu of killing Narasimha became futile. 

At the by means of his claws Narasimha for him into peaces. Being 

praised by Brahma and others Lord started to the northern coast of 

the milk Ocean, where after establishing His Narasimha form, Lord 

Visnu assumed His original form and returned to His Realm riding 
on Garuda.134

The Garuda purana135 accounts some aspects of the Narasimha

incarnation which is described by Suta on the basis of the hymn of
*

Narasimha camposed by Lord Siva. As expressed there in the 

goddesses named Matrikas of yore showed their desire of devouring 

alldemons and men. But Lord Siva did not allow them to do this, and

—> tot tot i
qTi^r tojr mi^hi n

The Mat.sya Maha Puranam, H.H. Wilson, Nag Publishers, Delhi, 1983, 
slokas - 35, 36, 37, p.774.
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asked them to banish such cruel intentions from their minds. Inspite 

of this, Matrikas paid no heed to His words and began to devour the 

universe. Instantly Siva meditated upon the Narasimha form, 

consequently Narasimha form appeared before him and bend down 

to Siva. Addressing to this form of Narasimha, Lord Siva said “The 

Matrikas, whom I had created for the purpose of killing the demon, 

Andhaka are now derouring the inmates of the universe without 

paying heed to my admonition. Invincible though, I am, yet I do not 

wish to kill them myself as it is I who have brought them into being. 

Suta said : Having been thus addressed by Rudra, the Lord Narasimha 

caused the Matrikas to be merged in his person and having re­

established peace in this world, vanished in the air.

The Harivamsa Purana, in its Bhavisya parva reads the story 

of Narasimha myth in seven chapters. Lord Visnu in the form of 

Narasimha, show within himself to his devotee Prahlada, all the 
three worlds.136 This is a novel point.

Following the Matsya Purana a mention of Omkara with the 

help of which, Narasimha killed Hiranyakasipu is made in the 

Harivamsa Purana At the end, Lord Visnu in His original form left 
for His Milk Ocean, His Eternal Abode.137

136. TT^nr offomfer sm^crs i
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Harivamsa III.43.14. p.867.
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The seventeeth chapter of the first Amsa describes of the Visnu

purana describes the myth of Nrsimhavatara. It runs thus : In the
days of yare, the three worlds were brought into subjection by the
valiant son of Diti - Hiranyakasipu, proud of the boon conferred on

him by Brahma. That Daitya has.......the soverignty of indra and

exercised the functions of the sun of the air, of the Lord of waters,

fire and the moon. He himself became the Lord of richness and yama;

and that Asura appropriated to himself, without reserve, all that was

offered in Sacrifice to the celestials. Renouncing their own region all

gods wandered upon the Earth, disguised in mortal shapes. Having

conquered the three worlds, he was infated with the pride of the
*

riches and being enloguised by the Gandharvas, enjoyed all wished 

for objects. There upon, all the Siddhas, Gandharvas and pannangas 
worshipped the valiant Hiranyakasipu addicted to drinking.138

His son by name Prahlada residing in the hermitage of his 

preceptor read such reading as are studied in early years. Once upon 

a time Prahlada in the company of his preceptor appeared before his 

father, Hiranyakasipu, while drinking. The father raising up his son
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prestrate at his feet, spoke to Prahlada of unmitigated prowess 

saying “Reapet the substance of what you have read during the 

period.” Prahlada said : Father, I will reapet the substance what 

I have read, I bow to the great Being, who is without beginning 

middle or end, increase or diminutions the imperishable Lord of the 

world, the universal cause of the causes.” Hearing there words, 

Hiranyakasipu, eyes were red with ire and lip swollen with indignation 

looked towards the preceptor and asked what he had taught to his 

son, the worthless commendation of his foe. The preceptor said that 

he had not taught his don that uttered by Pralh. Prahlada said Visnu 

is the instructor of the whole world in his present in our minds. 

Hiranyakasipu who is very angry with his son hearing the name of 
Visnu again and again by his son.139

Hiranyakasipu said to destory this vicious minded boy; there is 

no use of his life, he is fraud to his own family since he has proved

139. cfFT gwr TOmFTi I

TO II
TpRT g H Pfk 'SfflTJT 5W TO I 

MMKK6W 3VTS II Ibid,., 10-11

tow * *rw w atc get g^iRcw i 
+i^tciiw fMtor n ibid., 13.

wftSPWTOTO II
HdftsW TOrtt WTOS I 
fadR*! 5TO Vfftt I Ibid., 15-16.

p %ror cttw jut wmi i
*r TOcppt fogs n
UTcTT ftUTcTT I
SRffc II



%

a traitor to his skin. Being thus commanded by him hundred and 

thousands of demony with huge weapons addressed Himself for his 

destruction.

Prahlada said, “Since Visnu is present in your weapons shall 

faid to hurt me,” Demons assailed Prahlada with their weapons

but he did not feel the least pain and his strength was ever.....

Hiranyakasipu again ordered the serpents to destroy him. Thus 

commonded by him kuhaka, Takshaka, Andhaka and many other 
serpents hit him in every part of his body. But Prahlada could not 

feel anything.

Then, the boy cast down on the earth being assailed by the tasks 

of elephants of the spheres as huge as mountains peaks; but he is 

recollecting Govinda, thousands of tasks were blunted against his 

breast. Then he brought out from the demons and put in the house 
of his preceptor to learn again the lessons from the sons of Danavas.140
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There also be tought his impious doctrines to other Danava 

sons. Then the poison was given to him, mixing that poison with his 

food. But he did not suffer any harm either in body or in mind. Again 

Hiranyakasipu said As to Asura Samvara to slay the body. That 

Asura Samvara, desirous of destroying the boy, practised his magical 

charms against Prahlada. Prahlada was engaged in meditation. 

There upon to protect him the exeallent and laming discus Sudarsana 

was despatched by the great God. Thus all the magical charms being 

baffled, the high minded Prahlada again repared to the abode of his 

preceptor. And the preceptor instructed Prahlada daily in the science 

of — essentially necessary for the administration of the Government 

and invented by Usanas for the behalf of Kings.

Bowing down to the feet of his father, Prahlada, who had humidity 

as his ornament, again told the glory of Lord Visnu that He is 

identical with all beings, manifest all over the world, He is exist in 

me, as well as all other creatures. Having heard this Hiranyakasipu 

got up from his seat, in great rage spurned Prahlada on the141 with
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his foot. Again the demons speedily bound him with ropes and threw 

him into water. Prahlada triembeled the mighty deep; and — 

agigated throughout, it rose in mighty waves. Prahlada praises Lord 

Hari, the great Hari — in yellow robes, suddenly appeared before 

him. Again Prahlada went to his father and bowed down before him. 

The Hiranyakasipu treated him with kindness and repented for his 

past actions. Prahlada conversant with pity and attended diligently 

upon his father and preceptor. After his father has been — by Lord 

Visnu in the form of man lion, he became the sovereign of the 

demons. Obtaining the splendours of royalty on account of piety, he 
came by immense wealth and was blessed with numerous progeny.142
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dD
The Padma purana describes the Lord Visnu in the form of 

Nrsimha as below :

Having assumed the body of Nrsimha Visnu manifested there 

only. He was covered with the lustre of crores of suns and fires. In his 

face he resembeled a lion, and in the body he had a human figure. 
His mouth was fierce due to fangs, and was raised up to the sky with 

his throbhing tongue. The ends of his hair were sorrounded by 
flames. The Lord had eyes like burning fire brands. Covered by a 

thousand long arms, full of all weapons, he appeared like Meru 

mountain, with many trees having branches. He had worn a garland 
of divine flowers, and was decorated with divine ornaments.

To destroy all demons he remained in the form of a man lion. 

Seeing very powerful, terrible looking man lion, the Hiranyakasipu 

burnt with his eyelashes and body affected. Then Prahlada seeing 
Visnu like man lion saluted 143 Visnu with the words “Victory to you,

at & 11 Ibid., 35
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on the limbs of that high souled man lion he saw worlds, seas, 
Islands, gods, gandharvas, human beings; thousand cosmic eggs 
were seen on the tips of his mane. Similarly in his eyes were seen 
the moon, the sun etc. Tn his eyes god Asvins were seen, directions 
and intermediate directions. On his forehead Brahma and Rudra; in 
his nose the sky and air. In his mouth Indra and Agni were seen. On 
his tongue Sarasvati was seen. On his fangs lions, tigers, Sarabhas 

and great serpents were seen. On his throat meru and great 
mountains were seen on his shoulders. On the arms of the noble one 

gods, lower animals, human beings were seen. The atmosphere was 
seen in his navel, and the earth was seen in His feet. On his hair 

all herbs, on the rows of his nails trees. In His breaths, Vedas with 
Angas and Upangas were seen. On all his limbs Adityas, Vasus Rudras, 
hosts of Maruts Gandharvas and celestial nymphs were seen.144
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The Visnu Purana devotes the description of Narasimha myth in 
fire sections of the first Adhyaya (1.16.20). Of course, there are some 
differences in the description of Narasimha Avatara form. The 
Bhagavata Purana having seen firm devotion of Prahlada to Lord 
Visnu His Father Hiranyakasipu could not sustain and as such he 
made efforts to reduce his son to death. But all his efforts rendered 
fruitless.145 Being very much pleased by Prahlada’s devotion, Lord 

Visnu sends his Sudarsana to protect His devotee Prahlada from the 
clutches of Hiranyakasipu.

In the Visnu Purana, Prahlada enlogizes Lord Visnu singing His 
immutable greatness. In response to Prahlada’s enlogy Lord Visnu 

manifests Himself not in the form of Narasimha but in original form 
Visnu. This is clear from the following verse :

In contrast to Bhagavata Purana, Prahlada in the Visnu purana 

earnestly asks Lord Visnu for removing the taint of sin clinging to 
his father Hiranyakasipu.146
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Lord Visnu however favours His devotee with all what he had 

asked for; besides, Lord Visnu bestows upon him with a boon of 
Moksa.147 No doubt Visnu Purana deos not deal with the description 

of Narasimha incarnation, but makes a suggestion through the sage 

Parasara, that Hiranyakasipu was killed by Lord Visnu in the form 
of Narasimha.148

(The description of Narasimha incarnation runs through nine 

chapters of seventh skandha in the Bhagavata Purana. The story is 

introduced by Narada in his dailogue with Yudhisthira) As an 

introduction to the description of Narasimha Avatara of Lord Visnu, 

the story of Jay a and Vijaya is narrated. Further Hiranyakasipu rids 

his mother Diti of his grief caused by the death of his younger 

brother Hiranyaksa.

Hiranyakasipu performs severe penance to please Brahma and 

obtains deathlessness at the hands of man, animal, weapons, missile 

etc. Hiranyakasipu’s atrocities and Prahlada’s vertues have been 

beautfully recounted in the purana. Being very much angry at his 

son Prahlada who is very much devoted to Lord Visnu, attempts the 

life of Prahlada but went in vain. Prahlada teaches moral lessons 

and true Philosophy, to the demon boys. He tried his level best to 

change the demonic atmosphere covered all around. At last, Lord
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Narasimha was extolled on the death of the demon king Hiranyakasipu 

at his hands.

The manifestation of Narasimha form of Lord Visnu is described 

in an extra-ordinary manner in the Bhagavata Purana. Being very 

much angry at Prahlada, Hiranyakasipu asks to show his Lord Visnu 

and nocked the pillar near by his fist at that moment itself. Here a 

detail description of Narasimha’s killing of Hiranyakasipu is 

narrated. Throwing down, at the entrance on his thighs, The demon 

who was impatient at having been caught and was wriggling all over, 

and whose skin had remained unscratched as a serpent would knock 

down a rat, Lord Narasimha tare him with his claws in sport even 
as Garuda would tear a most venemous Snake.149 licking with his 

tongue the corners of his gaping mouth, the Lord, whose frightful 

eyes were difficult to gaze at due to fury and whose maners and 

countenance had turned reddish, stained as they were with drops of 

blood, and who wore a garland of entrails, shone as a lion would by 
having killed an elephant.150 Casting off the demon, whose lotus like 

heart had been split upon by His pointed claws, the Lord, endowed 

as He was with a multitude of stout arms, slew with his nails,
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weapons and heals his bodyguards that had followed Him on every 
side in thousands with uplifted arms.151

In the Bhagavata Purana the Narasimha myth is recaptuated 

during a brief description of all of Visnu’s Avataras. Narasimha 

appears as the twelth manifestation, preceded by that of the tortoise 

and followed by Visnu on Garuda who saves an elephant from a 

crocodile.

The myth is sufficiantly short to present here in its entirety :

“The Lord assumed the form of Nrsimha and tare into pieces 

with his nails the Lord of the Daityas, Hiranyakasipu by name, who 

was approaching the celestails with a dreadful club in his hand. In 

this form his face worn a very dreadful sight by reason of the rolling 

eyr-brows and grinding teeth.”

In the Agni purana this myth occurs as well in a description of 

Visnu’s Avataras, which begins classically with the fish manifestation 

and places Nrsimha after the tortoise and boar. This myth appears 

with similar variation in the Brahmanda purana and Vayu purana 

Both myths begin abruptly with the austerities of Hiranyakasipu, 

which are seemingly without motivation, lasting for 100,000 years 

and culminating in the granting of a boon by brahma. Here the text 

differ on the actual words and terms of the boon. The Vayu purana 

is mareterse and does not emphasize the neither nor fabric of which

151. f^P»r
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the boon is after made ; “immortality and invialability from all 

beings. Having conquered the gods with yoga, to become the god of 
all. Demons, Asuras, and gods must be equal and I must possess the 

great sovereignty of Maruti. Give me this wish (Vayu purana 67, 62)

The conditions here although like the Brahmanda purana with 

invincibility and immortality, become curiously modest and 

humorously democratic. In no other variant the demon supress the 

desire to literally put down the Devas. The Brahmanda purana also 

begins with the same words about invincibility, immortality and 

conquering the gods through yoga. Further this purana developing 

the Asura’s feeding of power, continues in phrases that are common 

place in subsequent myths. Thus in the both puranas Hiranyakasipu 

achieves a sovereignty over the trailokya that is cosmologically 

improper, there is little of the unabashed maderalence in his actions 

that finds in subsequent myths.

The Brahma purana and Visnudharmottara purana are structu­

rally and semantically as close to one another as the Vayu and 

Brahmanda, as parallel text reconstruction has shown. This procedure 

revealed that the Brahma purana and Harivamsa versions are mare 

similar to each other than to the Visnu dharmottara, which supple­

ments to the end of the myth with a great deal mare discrition of the 

terrifying appearance of Narasimha and his battle with the demons 

and differs in several details as well. The myth deviates after the 

Nrsimha form is fashioned, and begins to supply with the some of the 

full blown pralayic imagery in many versions; the description of 

Nrsimha goes beyond the dark cloud and is full of light and fire,



recalling again both the storm and the destruction. In several 

phrases, the likeness of this terrifying theophany to the pralaya 
itself is explicits; His tongue was moving up and down, to and fro 

appeared and disappearing and it quivered like the lighting of the 
cloud at the end of the pralaya.152 Another provocative metaphor

a

recalls the pralaya and Siva’s association with it as wall; having the 

lustre of the submarine troops.
/

The Siva purana and Kurma purana introduces the figure of 

prachada for the first time in the context of the myth, and the 

element of Darsana begins to figure into the structure of the myth. 

The versions are similar basically in their treament of this aspect. 

The Siva purana version makes clear the malicious and power 

hungry nature of Hiranyakasipu. After the death of his brother at 
the hands of Visnu in the Varahavatara.153 The Asura always fond 

of enmity with Visnu that he was wreaked such havoc on the 

trailokya that the gods were forced to abondon heaven and room the 

earth incognito. After this incident the myth continues in its usual 

way with the tapes of Hiranyakasipu. The cosmological significance 

of this act is made expert here for the first time. The fiery power of 

Asur’s tapas is clearly prolagic in its threat of destruction; The 

smoking fire penance springing from his head, spreading all around 
scorched #by that and went to the Brahma’s region.154

152. Visnudharmottara Purana I. 54.40, 42.
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Brahma arrives at Hiranyakasipu’s dwelling and grants the 

boon. Hiranyakasipu sets about his usual work; he disturbed all 

righteous activities and defeat all the gods.

Then Visnu assumes in Nrsimhavatara, described in majestic 

and terrifying imagery.

The Kurma purana myth begins in the traditional manner but 

offer some unique additions that brilliantly help to elucidate the basic 

conflicts of myth the meaning of Prahlada’s role and in a kind of 

epilogue, an insight into the nature of Nrsimha. Here the Hari assumes 

the Nrsimha form through yogic meditation. Arriving at the demon 

cby, the Nrsimha dramatically eulipses his predecessor. He assumed 

like the fire at the time of pralaya. Prahlada is despatched to do battle 

with the enemy but quickly defeated. Watching the battle progress 

from the sidelines Prahlada seas the man lion escape the pasupata 

weapon, unharmed and, in a flash of insight, he know that He is 

Lord Narayana. Unlike his earlier recognisation of paras, this brings 

knowledge, an instantaneous conversion and an out pouring of 

bhakti. Futilely trying to sway his father from further battle, Prahlada 

watches as the Nrsimha tears Hiranyakasipu to pieces his claws. His 

brothers suffer a puzzling fate. The other son’s headed by Anuhrada 

and thousands of demons were led to the valley of death by Nrsimha.

The full meaning of this act is difficult to discern. The same 

episode occurs in Matsya purana and in Garuda purana.

The Lihga purana myth begins with a description of Prahlada 

as a Visnu bhakta. After repeated efforts on Hiranyakasipu’s part



sway his son from Visnu’s to his own worship, the Asura king vows 

to have Prahlada put to death, here we have an unadorned form, the 

final phase through which the myth passes.

As in the Siva purana version, this effront to his own Bhakta 

causes Visnu become the Nrsimha and kill Hiranyakasipu. Arriving 

at his palace like the fire amihilation at the close of the yogas, he

harrassed the leading Daitya splitting him open with his clows.

✓At this point, in both the Siva purana and Linga purana myths, 

a substle shift of events begins. In another versions, the tapes of 

Hiranyakasipu took on a threateningly destructive tone, and Nrsimha, 

in a properly prologic robe wiped him out, inaugurating a new sense 

of order. But in this saivite context rules begin to change after he 

slays Hiranyakasipu, Nrsimha himself becomes a threat of pralayic, 

proportions.
/

In the Siva purana myth, Prahlada is sent to cool Nrsimha

down. He cools his heart, but the flame of fases does not subside Now 
*the gods go to Siva for refuge, praising him with epithets among

which in Vamana completing the inversion began when they praised

Nrsimha as pasupati. Siva calls forth one of his own terrifying forms

Virabhadra, the cause of the great Dissolution, Siva-Virabhadra

attempts to calm Nrsimha, who rages more furiously; “I am now

going to annihilate the universe of the mobile and immobile things.

I am kala, the cause of destroying the worlds. As they hander back
*

and forth about the superiority of each one’s destruction power, Siva 

take a new form, the awful Sambha, a horrifying winged beast that 

bird Nrsimha and flies off with him clutched in its talons. Nrsimha



concedes the fight, acknowledging his own arrogance and praising 

Siva’s power. Siva Sarabha destroys the Nrsimha and in the Linga 

version just as water mixed with water mixed with water, milk with 

milk and all merged into one in the same manner Visnu has merged 
into Siva.155

In these versions, we see how the theme of Visnu bhakti will 

come to radically after the mythogical structured elements and move 

the focus of the myth from trailokic dharmic concerts to those of the 

larger universe of bhakti.

In the Skanda purana the Nrsimha myth begins with established 

the sovereignty on Earth, having vanquished the chief of gods. He 

begins to covet heaven and forment his son Prahlada.

6. THE CONCEPT OF VAMANA AVATARA

The Vamana incarnation is one of the important myths among 

the ten incarnations of Lord Visnu. Vamana myth manifests the 

beginning of the human form where as the earliest Visnu myths 

make the earlier stages in human evolution and semi-human beings. 

It signifies the conquest of great demon power by a tiny man who 

covered the entire Universe. It is an established fact that the origin 

of the Vamana myth traced to the Rgveda, having traversed the 

Universe with His three strides. Hence He is described as Urukrama, 

Urugaya, and Trivikrama.

155. Siva Purana 11.27. III.2.35. 
Linga Purana 1.96.27,1.96.34



The motif of the Vamana story was rooted in the Vedic 

symbolism of Visnu taking three strides and measuring out of the 
three lokas.156 This motif of three steps is repeated in several other 
hymns of Rgveda.157

The story of Vamana-Trivikrama myth is clearly stated in 

Rgveda that Vamana god changes Himself into Virat the Giant form 

which includes all the dimensional and temporal extensions of time 

and space. Visnu first appears in the form of an young celibate and 
then assumes all pervading form.158

At another place, Visnu is applauded for traversing the earth to 

bestow it on men for inhabiting.

“Over this earth, with mighty step strode Visnu ready to give it 

for home to Manu. In him the humble people trust for safety; the 
nobly born has made them specious dwelling.”159

In the Rgveda Lord Visnu’s benevolence and kindness towards 

man is expressed. Although the three steps of Vamana have their
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most obvious link with the Avatara in the Vamana form, a point to 

be discussed about the nature and consequence of His deeds which 

uphold the divine glory of this Avatara concept as a whole. The 

nature of the three steps of Vamana potrays the God Visnu in His 

all pervasive and cosmogonic perspectives. This may be read in the 

following hymns :

“I will now proclaim the heroic powers of Visnu, who has 

measured out the terrestrial regions; who established the upper 
gathering place, having, wide-paced, strode out triply.”160

“By reason of His heroic power, like a dread beast that wanders 

at will, that haunts the mountain, Visnu is praised aloud for that; 
He in whose threes strides all beings dwell.”161

“Let my inspiring hymn go forth for Visnu, the mountain dwelling 

wide-pacing bull, who alone with but three steps has measured out 
this long far-extended gathering place.”162
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“Whose three steps filled with mead, unfailing, rejoice in bliss; 

and who in three fold wise alone has supported earth and heaven, 
and all beings.”163

“I would attain to that dear domain of his, where men devoted 

to the all god rejoice; for that, truly akin to the wide-strider, is a well 
of mead in the highest step of Visnu.”164

v
“We desire to go to those abodes of you two, where are the many 

horned nimble kine; there indeed that highest step of the wide- 
pacing bull shines brightly down.”165

When the place of direction in which the three steps were taken 

is described in vedic hymns, there we find three basic views :

a) In Rgveda 1.22.17,1.154.3,1.154.4, Visnu strides horizontally 

across the earth with three steps.

b) In VI.49.13, VII. 100.3,166 Visnu strides horizontally across 

the earth three times.
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c) In 1.154.1,1.155.5, VIII.29.7,167 Visnu strides vertically, the 

third or highest step seen as being to or in heaven. It pre­
supposes that strode from earth to heaven.

These references make the following points clear :

First, by either striding over the earth, with three strides or 

three times, or by traversing the “Universe” from the earth to the 

place where “no one ventures to approach, no, nor, feathered birds 

of air who fly with wings,” where the gods rejoice. Lord Visnu has 

clearly demonstrated His pervasive nature unparralleled by any 

other Vedic god. Whether the earth is striden over or the Universe 

traversed, or even if the strides number seven (RV. 1.22.16. VIII.69.7), 

the point being made is quite unique. Visnu traverses the whole and 

reaches its pinnacle, and that third step that Paramam Padam is 

linked to an eye fixed in heaven which singers light up and is said 

to shine down greatly (1.154.6). Through His three steps, Visnu is 

able to traverse the Universe, attain to its transcendent point, and 

still pervade it like a shining light. This is a point hard to forget 

when calling to mind the Avatara concept.

This myth is fully developed in Brahmanic literature. In the 

Satapatha Brahmana, Visnu is said to have become preeminent
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among the gods as He is identified as the sacrifice. Visnu is the 

sacrifice. (Sa yah sa Visnur Yajhah sa.). The Taittiriya Aranyaka V.I.
s

1-7 provides a variant of the Satapatha Brahmana Myth, with more 

etylogical explanations; as Visnu’s head is severed, It travels 

through heaven and earth; “from its so travelling (pravarttata), the 

‘pravargya’ got its name. Virile energy feels from the mighty oen 

(.mahatah); Hence the mahavira (sacrificial kittle) got its name ! And 

Pahcavirhsa Brahmana offers a collapsed version of the former two, 

calling Visnu ‘makha’ at all times. The identification of Visnu is here 

affirmed rather, redundantly, in the statement that *makha’ is the 

sacrifice (Yajham).

The third setting for the identification of Visnu with the sacrifice 

is the most familiar one in the Satapatha Brahmana (1.2.5). It is 

called germ myth of the Vamanavatarai, in which the gods invoke 

Visnu, the sacrifice itself to win back the entire earth from the demons. 

Again an etology accompanies the myth; “By it (Visnu, the sacrifice), 

the gods obtained this entire earth. As they obtained this entire 

earth by Him. So the sacrificial ground is called Vedi i.e. altar.168

The association of Visnu’s three steps with the three worlds, 

only tentative in the Rgveda, is made explicit in the Brahmana 

literature. In the Aitareya Brahmana (28.7), the strides encompass 

not only the three worlds, but basic components of the sacrificial 

Universe; the vedas and vak. “Indra and Visnu fought with Asuras; 

having conquerred them and they said, “let us make an arrangement;

168. Satapatha Brahmana 1.2.5.2.



the asuras said, ‘be it so,’ Indra said, ‘so much be ours, let the rest

be yours.’ So He traversed these worlds, then the Vedas, then speech.”

The final extension of this Vamanavatara may be seen in the 

Satapatha Brahmana in which Visnu is identified with the sacrifice 

and three strides are replaced completely by the three meters, 
spTcff and that encompassing Visnu, win the entire earth back 

from the Asuras. In this myth, several elements joined together to 

expres a lasting cosmological statement, the creative power of Visnu 

as sacrifice, as strider of the three steps are translated into the sacrificial 

terms of the three meters, and as obtainer of the earth. The cosmology 

implicit in the Brahmana of the Vamana is stated explicitly in the 

purana version, ‘the whole Universe is in the Visnu’s body.”

Further the Taittiriya Samhita associates the sacrificer with 

Visnu and assimilate the power of His three strides by His own 
striding thrice.169 Again in Taittiriya Samhita it is said : “Visnu won 

finally three worlds by the metres, in that he strides, the sacrificer 

becoming Visnu win finally these worlds. Thus, in the Brahmanas 

the three strides which are equated with the three worlds, have

Jaittiriya Samhita : 1.7.5.4.



grounded their own nature of cosmogony and cosmological totality in 
the creative milieu of the sacrifice.170

In the Brahmanas, Visnu’s role as an aid to Indra in demon’s 

vanquishing, continues, but becomes more active and explicit. In 

Taittiriya Samhita Visnu’s part is still somewhat vague; Indra when 

raising his thunderbolt at Vrtra, was supported by Visnu. In the 

Aiiereya Brahmana (28.7), Indra and Visnu fight the Asuras and 

conquer them. So Indra arranges for Visnu to win back the worlds. 

The association of three strides with Indra Vrtra fight is extended 
and made more explicit in Taittiriya Samhita.m

A variation to Vamana-Visnu comes here again in the context of 

a Daivasura struggle, in which Visnu gains the power of three strides 

from the sacrifice of a dwarf beast. “The gods and the Asuras strove 

for these worlds, Visnu saw this dwarf; he offered it to its own 

deities, then he conquered these worlds. One who is engaged in a 

struggle should offer a dwarf to Visnu, then he becomes Visnu 

and conquers these worlds. Thus, idea of sacrificing the dwarf of a

170. t wRlftRh
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species to Visnu is preceded by a mythological reference, in Taittiriya 
Samhita.112

A very similar idea is expressed in a hymn where he is said to 

have taken vast strides with Indra and stretched out of the world for 
existence.173

A remarkable point in the evolution of the basic concept of 

Avatara is its association with Visnu right from its initial stages. 

Unlike other avataras, Vamana is not a separate entity, later on 

synthesized with Visnu, but it represents the essential and original 

aspect of the God.

The development of this myth starts from the Satapatha 

Brahmana and mentions the story of the fight between gods and 

demons and states that Visnu assumed the form of a dwarf and
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measured the share of Gods.174 Often in ceremonies, the sacrificer is 

asked to stride the “three Visnu strides.” Regarding this the Satapatha 

Brahmana says, “Visnu truely is the sacrificer, by striding (vi-krama) 
he obtained for the Gods all pervading power (vikranti) which belongs 

to them. By the first step, he gained this earth by means of the 

Gayatri metre, second in the aerial expanse by the Tristubh metre, 

and third in the sky by Jagati metre.175 (1.9.3.9-10).

In some of the rituals, the Visnu-strides ritual is accompanied 

by another one known as “Vatsapra rite”.

“For Prajapati, having by means of Visnu - strides produced 
creatures created vital power, for them by means of Vatsapra rite”176

The Vatsapra rite is the recitation of the Yajurveda mantras, 

(XII 18-28) (Rgveda X-45) Vataspati Blandana is a seer who is 

associated with these mantras, and hence the rite is known as
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“Vatsapra” It appears in three mantras of this hymn which are 

relevant with the Visnu’s three strides and have sanction on the 

basis of four clauses of the Yajur mantra which are mentioned in the 
Satapatha Brahmana}77

An elaboration of puranic mythology of the Vamana myth is 
derived from Satapatha Brahmana. According to this myth, the 

dwarf among the gods, was instrumental in recovering the earth 

from asuras in fight between the devas and Asuras. The latter 

condescended to give the gods only that part of the earth which 

would be occupied by Vamana measured by his three steps thinking 

that they would close only little portion because of His small size. 

But Visnu was identical with sacrifice, He covered the whole Universe.

A similar legend is mentioned in Taittiriya Samhita178 and 

Taittiriya Brahmana also. In earlier versions of the story refers 

instead of measuring the three worlds, extends His steps to the three 

directions to obtain the possession of entire earth.

For the first time, the myth of Bali and Vamana is referred to 

in the Ramayana. Here the story runs thus : Visnu assumed the form
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of a dwarf in order to subdue the pride of the Asura-king Bali. At the 

time of Sacrifice, He approached him and asked the gift of measuring 

the land, the size of His three steps. When he granted the offer 

He enlarged Himself into a wonderful giant form and measured the 
whole Universe. King Bali was then sent to the neither world.179

The entire myth is evolved in the puranas in the form of 

powerful story and to excel the glory of Lord Visnu. The description 

of Vamana incarnation, here follows the lines of the Bhagavata 

Purana as it is explicit therein.

Bali the son of Virochana, the commander of the Daitya army 

made encampments all over outside the celestial city with a desire 

to attain the status of Indra. So the celestials assumed various 

different forms at will, disappeared from heaven. Vali reigning in the 

city of Indra, Amaravati, brought the three worlds under his 

subjection. And the descendants of Bhrgu fond of their disciples, 

made their world conquered Vali performed Asvamedha Yajha for 

attaining to the status of Indra. By virtue of his having performed 

Asvamedha Yajna, Bali reigned spreading his fame all over the three 

worlds on all sides shining as he did like the moon surrounded by

179. 3k zmjrT I
^ 3k fkjs II
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stars. He considered himself as blessed and he enjoyed the prosperity 
acquired through the Brahmanas.180

Consequently the celestials disappeared and Daityas took the 

possession of gods, Heaven, seeing the condition their mother, Aditi, 
felt much distressed like a helpless woman.181 Kasyapa asked his 

wife Aditi the cause of her pale countanance. She told her desire, 

that the gods regain their wealth, fame, prosperity and positions of 

which they had been robbed by the powerful demons. The Kasyapa 
told her that Lord Hari could fulfil her desire. He asked her to 

perform a sacred vow. i.e. Payovrata to propitiate Lord Hari, He also 

explained thus : “Full of Supreme devotion and subsisting on milk 

one should worship Lord Visnu for twelve days during the bright 

fort-night of the mouth of Phalguna. Besmearing his body with the
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earth, turned Varaha, if actually available on the Amavasya, the 

devotee should, while standing in the middle of the stream, recite the 

prayer, and Lord Hari appears in the form of Adi-Varaha. And then, 

worship the Lord with a concentrated mind in an image, altar, the 

sun, water, fire and even his preceptor by reciting some mantras. 

Having decorated the Lord with sandal paste, flower and so on 

uttering the mantra sacred to the Lord (the twelve sullabled mantra). 
This Supreme vow is known as Payovrta.182

Thus, instructed by her husband, Aditi, performed Payovrta. 

Having obtained a boon from Lord Hari as securing Him as her son. 

Aditi waited upon her husband with Supreme devotion like one who 

has accomplished her purpose. Lord Hari entered the mind of 

Kasyapa and concentrated his mind and entered the womb of Aditi 
Hiranyagarbha.183
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Lord Hari appeared on the Svarna Dwadasi when the moon 

happened to be in the mansion called ‘Srona’ (Sravana) and in an 

hour known by the name of Abhijit. There arouse a tumultuous din 

of various instruments and other musical instruments. Full of joy, 

Apsaras danced and the chief of the Gandharvas sang; sages, gods, 

manus, manes, hosts of siddhas, vidyadharas along with Kimpurusas 
suparnas and attendants of god covered the hermitage of Aditi.184

Lord Hari assumed a personality by His creative energy and 

sprang from her womb. In that very form Lord Hari who is 

unembodied consciousness had assumed and which was obviously 

resplendent with jewels and weapons, like an actor of wonderful 
movements, became a short statured Brahmana-boy.185 Greatly 

rejoicing to see the Lord in the form of that dwarfish Brahmana-boy, 

eminent sages placed the Lord at their head and performed all 

sacred rites. The sage Brhaspati gave Him sacred thread and
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Kasyapa gave a sacred cord made of Manja grass, Goddess earth 

gave a deer-skin Soma, a sacred staff and his mother gave a strip of 

cloth to cover his body and Dyauh gave an umbrella, Kubera gave 

Him a small vessel for receiving and holding alms, and Goddess Uma 
all virtuous gave Him alms.186 Thus honoured by all those who 

assembled in the hermitage, that boy moved from that place.

On the bank of river Narmada, named as Bhrgukachchha, a 

number of Rtviks of the Daitya king Bali were engaged in performing 

the sacrifices, saw the Dwarf Brahmana boy, approaching them there 

like the Sun rising in the sky. Being shorn of their lustre by the 

effulgence of the Dwarf, the priests, sacrificers and country people 

were very wonder. The mighty dwarf entered the courtyard of that 

horse sacrifice. The Dwarf bore with Him a staff, an umbrella and 

a Kamandalu filled with water. Seeing the subtle Vjpra-Dwarf wearing 

a zone of Manja grass with deer skin, scarf thrown over his shoulders 

after the fashion of holy thread, the Bhrgus and their disciples 

together with the deities of fire having had their brightness beaten 

back, suddenly stood up and accorded unto him a respectful reception.
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Bali rejoiced on seeing handsome person and offered him seat. 

Bali worshipped the feet of the mighty one and then addressed his 

adorations to that charming one, and the Bali held on the crown of 

his head that auspicious and sacred water with which Hari’s feet had 

been washed and which was capable of destroying sin. Thus king 

Bali worshipped the Brahmana-boy and told him to ask anything of 

His wish. Vamana praised Hiranyakasipu and Hiranyaksa for their 

heroic activities, and after thus praising the family in which Bali had 

been born, He begged the king for three feet of land.187

Bali agreed to give this land in charity, since this was very

insignificant. Sukracharya who could understand that dwarf was
*

Visnu, the friend of demi gods forbid Bali to give this land. Sukracharya

advised Bali to withdraw his promise. He explained that in subduing

others, in joking, in responding in danger, in acting for the welfare

of others and soon one could refuse to fulfil one’s promise and there
*

would be no fault. By this philosophy Sukracharya tried to dissuade 

Bali from giving land to Him. But Bali could not agreed.188
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The Vamana of Hari wonderfully increased His body and 
encompassed the three fold qualities of Sattva, Rajas and Tamas. In 

His form existed the earth, the sky, the quarter, the heaven, oceans, 
the celestials, all the Rsis etc. In that body identical with three fold 

qualities of Hari, endued with great spiritual wealth. And the second 
foot of His extending above heaven through Maharloka, Tapaloka, 

and Jnanaloka and Satyaloka. And there is no space for third step 

so king Vali requested Lord Hari toput his third step on his head. 

So Lord Hari put His third step on Vali head he went to Patalaloka. 

The Vali was liked by all the sages for his generosity. Vali being 
released, bowed down unto Lord Hari and entered Sutala with 

Asuras. Having thus conferred the three worlds upon Indra and 
satisfied the desire of Aditi, the Lord governed the entire Universe.189

Meaning of Vamana :

The Matsya Purana gives the meaning of Vamana. There are two 

aspects of Divine principle. One as the unmanifest called Vamana, 

and the other as the manifest called Visnu, Virat, Mahat etc. That 

which is Virat comprises the three or Visvabhuvanas. It is the power 

of Svayambhuvanas. It is the power of Svayambhu who is the same 

as manifest Vamana or the self existent centre which expands as the 

diameter and the circumference. This law of creation is expressed in 
the formulas. 3FPTI s twff ^ TFFTS twTT I

189. ^ mmz toft



The meaning is that Vamana and Virat are two aspects of same 

Divine Power that which is Vamana or a Dwarf in its source or in 

the seed, becomes Vaisvanara or Virat in the cosmic tree. It is the 

intrinsic power of the manifest centre which expands into the 

diameter on the basis of which the circumference is ascribed. 

All the measurements of space which become manifest in the 

diameter abide in the centre and it is only the principle of movement 

that makes it expand. The centre is Vamana, whom all the devas 

worship - I The centre symbolizes the

principle of rest (pratistha) or stasis (sthiti) but when the principle 

of ragas becomes operative the centre has to expand become manifest 

in space.

It is already stated that in the story of Vamana, God changes 

himself into Virat, the Giant form which includes all the dimensional 

and temporal extensions of time and space. According to Rgveda 

Visnu first appears as Yuvakumara and He becomes of giant form.

Bali is depicted as an Asura king, the asuric force which 

keeps the tendency of manifestation in its grip or coils which is 

the literal meaning of Vali. After its surrendering by the Asuric 

power, the Yajna of the cosmos fulfils its course. All growth or 

manifestation is Yajna in which the divine powers unfold itself in 

matter which is symbolized by the three lokas with three steps of 

Vamana.

This avatara of Visnu was originally Vedic yet received an 

enthusiastic treatment in the Bhagavata teachers.



Vedic Astronomy and Mythology 

and The Vamana Incarnation :

According to the Hindu mythology the twelth day of bright half 

of Bhadrapada is the birthday of the fifth incarnation, the Dwarf - 

Vamana. The reward of the penance and prayers of Aditi was the 

descent of the divine Vamana in the house of Kashyap. This legend 

can be explained in the terms of astronomy as follows; Visnu stands 

identified with the Sun in the beginning of the Summer solstice. The 

shadow of the Sun on the meridian on that day is the longest and 

from the next day begins to become shorter. On the day of the 

beginning of the winter solstice which is noted as the day of Indra 

festival, the shadow of the Sun of the merdian becomes shortest. This 

phenomenon was interpreted as the birth of Vamana - the Dwarf.

On the twelth day of the bright half of the month of Bhadrapada 

the Moon is generally in the last leg of the sign of capricornus or the 

beginning of that of Aquarius. When the above legend of the birth 

of Vamana was conceived the commencement of the summer solstice 

was the sign of Leon and that of the winter solestice in the sign of 

Aquarius. The person who held this pot i.e. Aquarius - Kumbha was 

the king Bali of Hindu mythology. In the southern region like kernel 

and cylon and in the countries like Iraq there were Asura kingdoms 

known as ‘Bali’. In these regions there used to be very heavy rains 

even in winter solistices.

It could therefore be naturally imagined that the Vedic Indra 

became a victim of the ‘Ba’ or ‘Bali’ Raja. The Bali Raja had robbed



Vedic Indra of his sovereign status. The Devas wanted there 

hegemony to be established and recognised. Vamana was born at the 

commencement of the summer solstice, then covered the autumnal 
equinox and then placing his third step on the winter solstice he 

crushed 'Bali’ under his feet. The story goes, Bali came forward to 

gift away to Vamana what he had demanded. While Bali was 

prepared to pour water on the hand of Vamana a token of gift 

through his pot kumbha - in confirmation of his gift, it was Shukra 

- venus the Guru of the Asura king, who attempted to step the king 

in his self liquidation by that suicidal gift. P-53.

The Dhundhu Myth :

Among the thirty versions of Vamana such a myth has appealed 

to us, the myth that personifies our more naive and idealistic 

conceptions of what the Vamanavatara is all about.

Strangely, and perhaps; significantly, this favorite version is an 

aberration among the thirty; it is not about the familiar characters 

Bali and Vamana, but about Visnu who, in a bygone Mahayuga, descended 

as a dwarf to outwit the demon Dhundha, userper of the three worlds. 

The myth is told within the expansive Vamana Purana (49-65) 

Vamana myth as its fifty second chapter, to explain the existence of 

a Visnupada tirtha prior to Vamanas three steps on earth. The tale 

that ensues parallels the usual Vamana versions, but highlights 

some points that remain largely in the shadows of the other versions.

In the fourth Kali age, the demon Dhundhu practiced tapas and 

was rewarded with invulnerability by Brahma. Usurping heaven and



its throne, Dhundhu was not yet sated, till desiring Brahma’s abode 

to which the gods had fled. To this wish, the demons reply to their 

king “we don’t have the power of going, O ! Protector of the world, 
bywhich we can go to the residence of Brahma because the path is 

very far and extremely impossible.”

This escalation of goals on Dhundhu’s part makes nice symmetry 

with his tapas; that is, a demon who wins by force desires only the 

triple world; but he who conquers by tapas desires true immortality.

Adament in his desire, Dhundhu consults Sukra, who suggests 

to perform hundred Asvamedhas as did Indra, thereby winning the 

Brahmaloka. Assembled at the river bank, the Asuras begin the 

sacrifice, and the gods, smelling smoke, call to Visnu for help. Visnu 

“made His mind to bind Dhundhu feigning virtue.” Taking the form 

of a dwarf, he floated up river to the site of the Asuras sacrifice and 

pretending to be drawning was hauled out by them. When 

questioned by them, he told a sad tale. The younger of two sons of 

a brahmin, named Netrabhasa and Gatibhasa, when his father died, 

he was cheated out of his inheritance by his elder broker, who gave 

him this excuse; “A hump backed a dwarf, a lame person, a eunuch, 

a leper a madman, a blind man - these people have no share in 

property.” At this protestation, Gatibhasa was thrown into the river 

by his greedy brother.

Flattering the Asuras with compliments, then in return offered 

him a myriad of sumptuous gifts, which he declined asking only for 

these steps of land. Granted this, He assumed His Trivikrama form



and began striding, “robbing” the earth, atmosphere, and heaven 

with His first two steps and squashing Dhundhu with his third.

Here the myth is unique in the instrumental role given to 

Visnu’s dwar fishness, the fact that He was cheated out of His 

possessions because he was a dwarf becomes the motivation for 

Dhundhu’s giving, and His status as a brahmin, although present, 

clearly takes a back seat.

The myth excels in its ability to combine the expression of 

differing religious goals in a unique balance, while still preserving 

the impishness, inherent, but largely ignored, in the figure of the 

dwarf. And by the very existence of the Gitabhasa-Vamanavatara, a 

whole new realm of cosmological meaning is implied; that although 

the Avataras have sociocosmic relevance to the present Mahayuga, 

they are a repetitive cosmological structure, constant through time.

The Vamana Purana (49-65) and Padma Purana (uttarakhanda 

266-267) versions describe Bali’s reign as dharmic, characterizing it 

as a satya yuga. The Vamana Purana version gives him a decisive 

role. In other words, each mytheme or element seems to be 

independent of the others, usually within the boundaries that logic 

dictates.

This is not to say that there are no meaningful patterns within 

this variation, but several basic patterns that arise out of the 

multitudes. Again, these do not change the action and structure of 

this myth, but they are no less important in pointing out the poet’s 

vision of the concerns that backon the Avatara.



According to Wedy O’ Flaherty, there are three patterns.190 The 

first situation that prompts the Avatara takes as its the classic 

daiua-sura struggle; Bali is a typical demon; due to his Svadharma 

he wants to cause trouble, to usurp the sovereignty of Trailokya, to 

steal the sacrifice. Likewise he is ignorant of Visnu’s Supremacy and 

strength. This, as, Flaherty notes, is typical of the concerns of the 

vedic period and recall as well as earliest “germ” of the Vamana 

myth. These concerns are still voiced in such versions as Satapatha 

Brahmana 1.2.5.1, Ramayana 1.29, Agni Purana, 4.4-11, and 

Skandha Purana VII.4.19. 10-14.

The second situation presents with a skewed version of the 

daivasura conflict. Bali is now characterized as a virtuous Asura; 

that is, one who violates his Svadharma to honour Sanatana dharma. 

This still possess threat to the gods; perhaps a more serious one, for
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a demon who tries to ‘be good’ is violating his Svadharma, paving the 

road for his own ruin as well as for the obstruction of cosmic order. 

In many myths such as these, Bali is shown as a dharmic king, outdoing 

even Indra. Sometimes, Bali is said to have been able to win heaven 

through a boon given by brahma in reward for his austerities. Such 

in the case in Harivamsa 248-256, Vamana Purana 2-10. This type 

of situation echoes the concerns of the post vedic period, when power 

was won through asceticism and virtue.

The final characterization finds Bali as a Visnu-bhakta who 

willingly gives up his kingdom to Visnu in an act of renunciation 

motivated by bhakti. We find this in such versions as Padma 

Purana, Srstikhanda 25, Bhagavata Purana VIII. 15-23, IV.76.1-27 

and it is obviously characteristic of the period of bhakti that, as 

Flaherty notes,” resolves the conflict between gods and good men or 

demons by introducing the Vedic concept of dependence on the gods.

These characterizations are helpful in setting some of the 

mytheme variations in a meaningful contexts.

Bali’s attainment of the Sovereignty :

The myth of Vamana incarnation presents with three different 

views of how Bali attains sovereignty over the trailokya. The first 

stage, the Asura true to his Svadharma, causes trouble by defeating 

the gods, and ousting them, with Indra at their head, from heaven. 

The asura’s victory comes as no surprise, for, as elder brothers to the 

gods, they have been classically depicted as their superiors in 

physical strength such as was the case in the brahmanas.



The Skanda Purana (VII.4.19.10-14) is unique in giving us a 

date for this victory, “at the end of the Krta Yuga”. The second group 

of texts explains that Bali won his crown following in the footsteps 

of his great-grand-father Hiranyakasipu; by obtaining a boon of 

invincibility from Brahma in reward for his tapas. This method of 

attaining the sovereignty corresponds to O’ Flaherty’s second stage, 

where ascetic practice and virtue become the primary means of 

gaining power; Bali is virtuous in his austerities, but, employs the 

power yielded by the fruit of such action toward typically Asuric 

ends. Perhaps, this alternation in the myth was coterminous with 

the creation of Hiranyakasipu’s parallel role in the Narasimha myth.

The conditions of Brahma’s boon are spelled out in Visnudharmo- 

ttara Purana (1.55,) the Padma Purana (Srsti Khanda 25) and 

Vdmana Purana (52) Bali is given “invincibility, unconquerability in 

the battles between the gods and demons, in its characteristically 

poetic elaboration, reminds Bali of his priviledged position through 

the mouthpiece of Prahlada, the Bali’s grandfather.

Again Vamana Purana (II. 10) and Mahabharata (12.326 72-76) 

versions express knowledge of some kind of invincibility Bali possesses, 

in the Vamana Purana version Aditi tells Indra that ‘Bali can killed 

in the battle field by Visnu by Him alone and the Mahabharata says 

that Bali is unslayable by all the gods.

The Bhagavata Purana (VIII. 15-23) relates that Bali became 

extremely powerful through the Visvajit sacrifice performed for him 

by his preceptor Sukracharya. In fact, through this sacrifice Bali, 

essentially, is “Indracized”. When the proper oblation of havi was



offered into the sacrificial fire, there arose immediately from the fire 

a golden chariot like those of Indra, and one pennon having the 

emblem of lion as well as a celestial bow having a golden frame, two 

quivers filled with unending arrows and celestial armour.

Further, this myth appears ambiguous about how Bali attains 

the sovereignty in heaven, or even if he does, Skanda Purana relates 

that Bali became the sovereignty of the earth. But because Bali’s 

reign is so righteous, Indra seeks out Visnu for help, saying “All the 

world has gone to the Devaloka O Kesava !” Due to Bali’s virtuousness 

as king, the earth has become like heaven.

The description of Vamana :

Through penance, Aditi wins boon from Lord Visnu, that he will 

be born as her son, the younger brother of Indra to win back the 

sovereignty for Sukra and reinstate the gods in their proper dwelling. 

Aditi must carry the fetus for a thousand years or alternately, her 

tapas has lasted a thousand years; but after a long time period of one 

kind of discomfort or another, Visnu is born from Aditi. Besides those 

myths mentioned later in which Visnu is not born from Aditi at all, 

two myths tells of Visnu’s birth from Aditi, but not as a dwarf. 

Kurma Purana (1.16) states that Visnu was born as Upendra, and 

subsequently goes to Bali’s sacrifice “assuming the form of a dwarf’. 

(1.16.48). In the Mahabharata (III. 13. 23-25) Visnu is born and 

remains a child, and he is said to be born as the twelth Aditya.

The Bhagavata Purana mentions the Kasyapa, the wise prajapati 

performed Vamana’s Samskaras including Jatakarma and other



ceremonies. The Matsya Purana also provide full account of the 

ceremony. The Vamana Purana states that Bharadvaja, a descendant 

of Brhaspati, performed the Jatakarma and Upanayana ceremonies.

Vamana is quite often called a boy, (batu). This occurs in eight 

versions and in Mahabharata text it is used to the exclusion of 

Vamana, thus in these texts Visnu is born as a brahmana boy-dwarf. 

The reasons for this additional diminutive might be several; for the 

sake of logic, as he is just born; to reinforce the structural element 

of smallness on which Vamana’s trick depends; to emphasize that 

quality of Vamana’s which proclaims the small innocent unlearned 

character of a boy-dwarf by contrast with his knowledge of the 

sacrifice and his theophany. The nature of his dwarfishness come in 

only two versions of the Skanda Purana (VII.2.14), Sukra warns Bali 

about the laws and that forbid him to let Vamana enter the 

sacrificial arena “All Brahmins who are miserable, blind, wretched, 

and so on are to be honoured at the entrance, as well as those 

who are deaf, dwarfed, humphacked, diseased and cruel.” And, in 

the Vamana Purana myth, the dwarf plies his case to the demons, 

saying he is poverty striken because his brother tricked him out 

of his share of their father’s estate with these words, “A hump­

backed, a dwarf, a lame person, a eunuch, a leper, a madman, 

a blind man these people have no share in property. (Vamana 

Purana 52.64). With these exceptions, then Visnu’s dwarfishness, 

that is, as a freak of nature, has little meaning in the myth; it 

almost seems that his size as dwarf or boy is structurally relevant 

only to the myth.



_ *The Roles of Prahlada and Sukra :

In many versions of the myth, we find Prahlada, wise grand father 

of Bali. With the exception of Harivamsa 41.79.103, Brahma Purana 

213. 8-105 and Brahmanda Purana 11.73. 75-87. Vamana Purana 

98.59-89, in which Prahlada is named as one of the demons battling 

Visnu’s theoplany, in which Prahlada tries to prevent Bali from 

giving land to Visnu because he is not a brahmin boy but the man- 

lion returned. (It is significant, however, Prahlada recognizes Vamana 

to be Narasimha through his divine eye), His nature and role 

remain constant; He is an asura with a bhakta’s knowledge of the 

all encompassing power of Visnu a properly devotional attitude.

When Bali notices that the demons have became lack lustre, 

devoid of Tejas he consults his grand father to find the cause. Through 

the meditation, Prahlada sees Lord Visnu residing in Aditi’s womb, 

about to be born. His vision of Visnu is properly theophanic, all the 

Universe in contained in his body. After Prahlada has impressed 

upon the young king the absolute power of Visnu Bali foolishly 

denies that any of his demon warriors are not as strong as Visnu and 

could not defeat Him. Enraged by his own grandson’s blasphemous 

ignorance, Prahlada rails against him, and finally curses him to fall 

from power, and kingdom. Thus Prahlada as in the most “devotional” 

versions of the Narasimha myth, acts as Visnu’s agent.

Sukra, as spiritual preceptor of the Asuras, plays an integral 

role at Bali’s sacrifice. The counterpart of Brhaspati, the asura brahmin 

Sukra has a Svadharma Sanatana dharma conflict all his own. As a 

brahmin sage, Sukra has privileged vision of the sacred, but he uses



that vision toward demonic ends; Sukra recognizes Visnu in his
a

dwarf disguise because Sukra alone among the demons has true 

spiritual insight, but he uses this insight to warn Bali and to demons 

not to promise Visnu anything lest Visnu take away his entire kingdom.

Sukra is so adamant in preventing Vamana from receiving the 

gift that in Naradiya Purana I. 10-11, a version often duplicated in 

folk traditions, Sukra tries to prevent Bali from pouring the water 

that ceremonially seals the offer he had made to Vamana and is 

blinded by Lord Visnu with a blade of grass turned into a deadly 

weapon. In several, cases, when Bali characteristically rejects Sukra’s 

advice, either because it is simply improper to refuse any guest at 

a sacrifice or because he now recognizes Visnu’s Superiority and 

welcomes Him. Sukra is so enraged at his pupil’s disobedience that 

he curses him to lose his kingdom.

✓In this respect, one can see the roles of Prahlada and Sukra as

complementary opposites; Prahlada transmits knowledge of Visnu

benevolence to Bali, who rejects it Svadharma and is then cursed by

Prahlada. Sukra transmit knowledge of Visnu’s malevolence to Bali,
*

who rejects Sanatana dharma-bhakti and then cursed by Sukra.

Special relationship with Indra :

The Vamana myth does not forget Visnu’s firm alliance with 

Indra. It may be useful to highlight here the exchange power that 

occurs between the two gods Indra fades and Visnu’s importance 

begins to rise.



By the time of the Brahmanas the incapability and the power 

of sovereign Sukra has began to wane, and we hear of the retribution 

Indra receives for his sins. When Indra violated his pact of 

friendship with Namuci and killed him through guile, he became 

polluted and had to be purified with hymns (Taittiriya Brahmana 

III. 225). In the epic Mahabharata Indra’s sins and losses he suffered 

from them serve as a basis for the divine birth of the Pandavas. 

He killed the sons of Tvastra and his Tejas diminished, he violated 

the pact of friendship by killing Vrtra-Namuci and his power 

diminished, taking the appearance of Gautama he violated Ahalya, 

and for this, his form got diminished.

Certainly in the epics, he is a ‘spent force’, a nominal sovereign 

who is no longer immune to the ethical code of the Universe and who 

can no longer defend the cosmos against demons. It is clear that 

Visnu raises in importance, He becomes the mythological heir to 

Indra’s legacy. Thus in the epic and puranic myths, Indra is a virtual 

homme depaille, with Visnu taking over his demon-conquering tasks, 

certainly one of the raisons detre of the Avataras and his ability to 

change shape to accomplish a task. Although Indra retains his title 

of king, Visnu gains his wife Sri, the symbol of sovereignty.

In many versions of Vamana Purana that Vamana acts for 

Indra, that he either descends for Indra’s sake or that having put 

Bali in patala, he restores the kingship to Indra. Further it is 

mentioned that Visnu as born from Aditi, becomes younger brother 

of Indra and called Upendra.



7. THE CONCEPT OF PARASURAMA AVATARA

All the five Avataras discussed above obtained importance largely 

owing to their symbolic significance rooted in the ancient past. But 

Parasurama is a real historical incarnate figure, probably a great 

warrior of a particular tribe. Hence with the advent of Parasurama 

some historicity is introduced into the Avatara cycle of Visnu.

Panini mentions a tribe or people known as Parasus. Parasurama 

is used merely as a proper noun and besides in earlier references, He 

is found designated as Rama, Bhargava or Jamadagni. He is called 

Parasurama because of His association. With the Parasu or axe - His 

weapon, with which He killed His mother at the command of His 

father.191

The character of Parasurama is briefly presented in the 

Ramayana. He is defeated by the Dasarathi Rama, which may be the 

result of an attempt to establish the supremacy of the Ksatriyas over 

the brahmanas,192

The famous story of Parasurama is related in detail in the 

Mahabharata [III. 116]. The sage Jamadagni had five sons by Renuka, 

the last of them being Rama, Once when Renuka had gone to the 

riverside to fetch fruit for the sacrifice, she saw king Citrabhanu 

sporting merrily in the river. Renuka waited for a while witnessing

191. Wendy D.O’Flaherty, The Origins of Evil in Hindu Mythology, University of 
California Press, 1976, pp. 78-93.

192. Nirukta V.3.119.



the scene. When she returned to the hermitage excited with impure 

thoughts, the sage turned her out and ordered his sons, one after 

another, to kill her. Failing to carry out his orders, the first four sons 

were cursed to death. They were burned to ashes. Rama, the youngest 

of all, obeyed His father and proceeded to kill his mother. Pleased 

with his deed, Jamadagni offered a boon to his son. Parasurama 

asked for the resurrection of His mother and brothers.

Once king Kartavirya came to the hermitage of Jamadagni and 

forcibly took away their cows. So Parasurama went and killed the 

king. To avenge their father’s death, Kartavirya’s sons murdered the 

sage Jamadagni, in the absence of Parasurama, who later on took an 

oath to destroy the whole of the Ksatriya race. He undertook his 
compaign of destruction twenty one times.193

Bhrgu’s son, Jamadagni has mastered all the uedas and vedangas 

and had practised a severe penance, on the auspecious sandy bank 

of Ganga, in honour of Indra, for a thousand years. Then the Lord 

being pleased, and said, “to ask for a boon. Then the brahmana sage 

spoke to Indra to give him, a desire, yielding cow Surabhi always 
fulfilling one’s desires.194

Then Indra gave him the divine Surabhi fulfilling all desires, 

Jamadagni having obtained Surabhi, lived with a great grandeur 

like another Indra. Then Jamadagni married with Renuka daughter

193. Ramayana -1.71.

194. Mahabharata III.116.14



of Renuka. The pious-minded one, for many years enjoyed with her 

as Indra with Paulomi, his auspecious queen.

Then Jamadagni with a desire for having a son, performed a 

great sacrifice. With that sacrifice he pleased god Indra. Indra promised 

him a very strong, powerful and mighty armed son tormentor of all 

enemies. Then in course of time, Jamadagni generated strong and 

powerful son with a part of a portion of Visnu and having all good 

marks, on Renuka, when a son was born, his grandfather joyfully 

gave him a name indicating Visnuj’s portion, Parasurama. Being born 

from Jamadagni he was called Jamadagnya. His thread ceremony 
was performed.195

He was proficient in all sciences and arts. To practice penance, 

he went to the Salagrama maintain. There he saw a brahmana. Sage, 

Kasyapa of unlimited splendour. The Brahmana Marici’s son, was 

full of delight with him. In the proper manner, he gave him the 

indestractible formula of Visnu.
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Having received the formula from Kasyapa, the Parasurama, 

muttering day and night the great six syllabled formula, worshipped 

the Lord of Laksmi. That pious Bhargava, meditating upon Lord 

Visnu practised penance for many years. He, with senses subdued 

and speech controlled, and practising great penance, remained. The 

Jamadagni remained on the bank of Ganga. He performed pious acts 

according to the precepts like sacrifices and gifts. By the favour of 

Indra’s cow, his wealth was full. Some times the king, the lord of 

Haihaya, surrounded by his entire army, having conquered all 

countries, reached the hermitage of Jamadagni and asked the devout 

sage about his well being, and gave him garments and ornaments. 

He too honoured the king that has come to his house. Having 

honoured according to the precept the king with madhuparka, the 

sage fed the king along with his army. The Jamadagni solicited 
“Surabhi”. She the cow of plenty produced food, drink etc.196

Seeing that cow the king begged Jamadagni for Surabhi.

Thus, addressed by the king, Jamadagni said, ‘this cow cannot 

be given to you by me. This one was protected by Indra, if
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i) the wealth of gods. The king, thus addressed, was then excited 

with anger. He, surrounded by the entire army, seized the cow 
forcibly. Then the glorious cow became angry, and with her horns and 

soles of her hoofs struck his huge army, and went near Indra. Then 

Kartavirya Arjuna seeing his army struck, was overcome by anger. 
With his first he struck Bhargava.197

Being struck by him in many ways, he was weakened. The sage 

suddenly fell on the ground and died. The Kartavirya killed the three 

sages and entered his own city. After performing the severe penance, 

the Rama Bhargava got a auspicious power and power of destroying 

those kings who cause a burden to the earth and for the good of the 
deities.198
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Lord Visnu gave him an axe capable of killing the enemies, so also 

the great bow of Visnu and many divine missiles. And said, “0 ! best 

brahmana, killer of enemies, take this entire earth bound by the 

ocean. Full of piety and great heroism you protect it. In course of 

time, you will reach my position by my grace. Having given the boon, 

the god vanished. Rama also suddenly went to his father’s hermitage. 

Seeing his father killed, Bhargava was filled with anger. He desired 

to make the earth, crowned with kings, clear of Kstriyas. He went 
to the city of Kartavirya with his body burning anger, raised his 

weapon, stood at the gate. The citizens of the city seeing that very 

powerful Jamadagnya, looked upon him as the destructive fire at the 
end of the world. Being afflicted by fear all ran away to the king.199

The king ordered his strong servants to arrest him. Having 

gone, they saw at the gate. They were not even able to look at him. 

From all sides they desirous of seizing him. The Parasurama said
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that he came to kill the king and offer his blood mixed with seasamum 

seeds to his father’s pinda, Then drawing the bow of Visnu, he made 
the sound of the bow-string. With that sound the three worlds were 

filled, gods were frightened. He killed the servants, he stood like the 

destructive fire at the end of the world, deadly to all beings.

Hearing that servants were killed by Parasurama, the king 

became very angry, went out with his army to the place were Bhargava 

stood. Then a battle took place between Rama and the kings, with 

fearful strokes of weapons and missiles. Rama burnt the king’s army 

in a moment with the Visnu’s missile. Then Rama of unlimited 

valour cut off the thousand arms of the wicked Kartyavira with his 

sharp axe. The wicked-minded one lost his valour due to his own sin. 

And also killed Sahasrabhanu and all the kings with his axe. Seeing 

Parasurama, all other kings on the earth ran away. The angry Rama, 

killed the kings even though they had fled due to the resentment 

against his father’s murder. The valarous Rama made the entire 

world clear of the Ksatriyas, but protected only the great family 

Iksvaku due to its being the family to which his maternal grand 
father, was related, and due to his mother’s words.200
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The incarnation of Parasurama, is available however, in the 

Bhagavata Purana, but with much bravity. Only two chapters of the 

nineth skandha of the Bhagavata Purana describe this myth. Moreever, 

in similitude with the Mahabhdrata, the Bhagavata Purana does not 

give any special element. Therefore, the portion of the Bhagavata 

Purana wherein this myth is described has not been taken here for 

consideration.

Of the Mahapuranas, the Brahmanda Purana is the sole text that

abounds in the description of Parasurama incarnation with more

details as it almost covers twenty-four chapters in the third section

of the Brahmanda Purana. The description of this incarnation begins

with the dialogue between Aurva and Parasurama. Being very much

desirous of seeing his grand father and mother Parasurama went to

them and started performing severe penance to please Lord Siva on

the Himalayan mountains, as suggested by his grand parents. As a
✓result he acquires the knowledge of many Astras from Lord Siva.

Thereupon, the Brahmanda Purana reads an incident of 

Parasurama’s protecting a boy from tiger which forms the subject 

matter of twenty fifth chapter. Once Parasurama entered a cave in 

the Himalayan mountains in a dense forest, there he saw a boy, the 

son of Brahmana crying like one who was extremely frightened as he 

was chased by a tiger. He was holding his vital airs with great difficulty. 

On seeing him, Rama had his heart overhelmed with sympathy and
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he became excited due to his eagerness to save him. Saying “stop” loudly, 

he persued that tiger. Chasing him with great speed, the seion of the 

family of Bhrgu, caught up the extremely terrible tiger in the forest 

after a long time.

That Brahmana boy who was persued by the tiger, fled with 

great fright for his life. He fell down near a cave in the forest. Rama 

has his eyes turned red due to anger. With a desire to redeem the 

Brahmana boy he took up a small blade of grass and chanted mantras 

over it as though it were a missile of Kusa grass. In the mean time 

the tiger of great power ran after the Brahmana boy. On seeing him 

fallen, he roared loudly making the heaven and earth tremble. With 

the fire of his missile the tiger who was striking with the tips of his 

claws. He thus released the Brahmana boy who was not at all 

wounded. That sinful tiger whose body had been burned completely 

due to the Brahmanical fire, assumed the body of a Gandharva.

Rising on to the sky, he spoke thus to Rama with great respect, 

“0 sage, formerly, as I had been cursed by a brahmana and attained 

the state of a tiger. Redeemed now from the effects of that curse, he 

is going heaven.” Then he went away hastily after saying thus, Rama 

who was wonder struck sympathetically lifted up the fallen Brahmana 

boy. Sitting near the Brahmana boy he said the following words, “Do 

not be afraid,” O king. Slowly he stroke his limbs, reviving his life. 

Lifted up thus by Rama he opened his eyes and looked around. He 

saw the most excellent one among the members of the family of Bhrgu 

infront of him. He became surprised on seeing the tiger reduced to 

ashes. With his fear dispelled he asked him who is he ? How did he



came here ? By whom was this tiger reduced to ashes, the tiger of 

terrifying shape and size, who almost appeared like another god of 

death and attempted to kill him. The boy told the Rama, that his 

mind is highly deluded and excited due to fear, although it has been 

killed, all the quarters appear to be filled with the tiger even. His 

father, mother and his preceptors brought him back to his life from 

the greatest mishaps.

There was a certain excellent sage of great penance called 
Santa, the boy was his son. Desirous of visiting holy centres, he went 

to the village of Salagrama. From there he proceeded to the mountain 
Gandhaniandana, desirous of visiting holy penance grove of Badarika 

resorted to by many groups of sages.

Desirous of going further, he lost way on the Himalayan mountain. 

Entering a fascinating, forest he got confused while viewing the 

different regions. He went a distance of Krosa towards the east. 

As ill luck would have it, and was afflicted with fear and ran away. 

There he had been fallen down, and lifted up from the ground with 

great love and mareifulness by Rama. Then the story had been 

narrated by boy to Rama.

Being listened the story of the boy, Rama narrated his story 

entirely to him in due manner. Mutually conversing thus, they were 

deligated very much. He did not stay there for a long time thereafter. 

Thus he desired to proceed ahead. Followed by him, Rama came out 

of that cave with great joy and started towards the residence of his 

parents. Since he was not wounded although he was caused and fall 

on the ground by the tiger and since he was saved by Rama who



killed the tiger, the name of that Brahmana boy became well known 

on the earth as Akrtavrana, ever sinqe then, he became a great 
friend and follower of Rama in every situation like a shadow on the 

ground when there is sunlight.
\

Then the Brahmanda Purana continues to describe Kartyavirya’s 

visit to the Hermitage of Jamadagni his reception and halt at night 

in the hermitage, Haihayas advice to confiscate Jamadagni’s divine

cow, his........over the cow, and the disappearance of divine cow in

this uprore. Consequently Renuka wife of Jamadagni lements over 

the disappearance of the divine cow. Parasurama declares his vow to 

slay all Ksatriyas. Thereupon Parasurama is adviced by Lord 
Brahma to approach Lord &iva for the acquisition of many more 

missiles. No doubt Parasurama becomes suceessfull in his endeavour. 

Thereupon the Brahmanda Purana with the story of an antilope and 

his beloved illustrates how the heroic king Kartyavlrya, who had the 

favour of Datta was slain by Parasurama in the battle.

After receiving the kavaca and the mantra directly from the 

preceptor, Rama began to practise the same with great devotion. 

Rama stayed at Puskara for a hundred years regularly sleeping 

down on the bare ground, devoted to the performance of the Sandhya 

prayers and bathed three times a day, and never remaining languid. 

Everyday Akrtavrana, brought materials of worship such as 

sacrificial twigs, flowers Kusa grass etc. from the forest and gave 

them to Rama, the member of the family of Bhrgu. Rama is most 

excellent one among intelligent persons, was continuously absorbed 

in meditation. He thus, propitiated Lord Krsna the destroyer of sins.



As he continued his worship and his perpetual meditation, a 

hundred years elapsed.

Once Rama the great sage went to the middle puskara for taking 

bath. There he saw an excellent miracle. A stag came there running 

accompanied by a hind. He was being chased by a hunter. He was 
extremely afflicted and distressed by the heat. He was thirsty and 

was eager to drink water. Even as Rama was watching he came to 

the bank of the lake. The hind came afterwards she was frightened 

and her eyes were tremulous due to fright. Both of them drank water 

with auspicious minds. By that time, the hunter also came there 

holding up the bow and having an arrow in his hand. On seeing 

Rama the delighter of the members of Bhrgu’s family remaining 

there along with Akrtavrana, he stood there with his eyes fixed far 

off. Afraid of the scion of the family of Bhrgu, he then thought thus, 

“this Rama is great warrior. He is capable of destroying wicked 

persons. How can I kill the stag and the hind hunted by me, when 

he is within sight.” Occupied with this thought, he remained there 

itself frightened in his mind on account of Rama. On seeing the pair 

of deer drinking water as though terribly frightened, the intelligent 

Rama began to conjecture, “what is the cause of fear here ? There 

is no roar of a tiger here, nor is the hunter in sight. What is the 

reason by there two are anxious and afraid and have tremulous eyes 

due to fright.

Or the very species of deer has by nature tremulous eyes due to 

fright. Therefore, these two even while drinking water look around 

with roving frightened eyes. There is no reason here sufficient



enough to make them agitated, but they are trembling with fear and 

sorrow because all their limbs are exhausted and fatigued and they 
appear shaking and trembling.” On thinking thus Rama the sage 
stood in the middle Puskara lake accompanied by his desciple while 
they too continued to stand there. After drinking water they resorted 

to the shade of a tree. Even as they continued to look at the noble 

souled Rama they carried on their joyous dialogue. The hind also 

said that they shall ready to stay there, as well as Rama stays there 

when these words were uttered by the hind who was pleased to see 

Rama, the stag too was delighted, and said to his beloved, “0 high 

fortune, graceful lady, what you say is true ! I too know the potentiality 

of the extremely noble souled Rama.

That desciple Akrtavrana who is seen at his side has been 

fortunate enough to be protected from the clutches of a tiger by this 

Rama. He had been greatly agitated due to the terrorising tiger. This 

Rama is the youngest son of Jamadagni. On seeing his father 

insulted by Kartyavirya, he had become infuriated. He took then the 

vow of exterminating kings. In order to get it fulfilled, he had 

formerly gone to the world of Brahma. Brahma had commanded him 

to go to the region of Siva. On receiving his behest, the sage went 

to the presence of Siva. He recounted to him all the incidents 

concerning the king and his father.

Mahadeva, honoured the scion of the family of Bhrgu and gave 

him the excellent Mantra and the unbreakable Kavacha of Krsna, 

his own pasupata missile as well as other sets of missiles too. 

He joyously bade farewell to him after giving the weapons eagerly



and with due regard, he came to practise the mantra. This righteous 

sage of good intellect repeats the mantra, Krsna’s Kavaca everyday. 

Thus this noble souled sage has spent a hundred years practising 
the mantra.

Rest of the portion regarding the Parasurama’s killing Kartavlrya 

and his valour have been described in detail through the development 

of heroic sentiments. Thus is wounded up the description of Parasu­

rama’s incarnation in the Brahmanda Pur ana.

Basing on the life account of Rama as described in the Puranas 

and in the Ramayana of Valmiki poets like Kalidasa Bhavabhuti etc. 

have written the works like Raghuvamsa (Mahakavya), JJttararama- 

charita (drama) etc. Kalidasa describes Parasurama’s episode in the 

eleventh canto of the Raghuvamsa in a poetic style. So also Bhavabhuti 

has made a pointing reference to Parasurama in the first act of the 

Uttararama charita. In course of the description of Chitradarsana 

Prasanga in the first act Bhavabhuti brings on a seen of the mutual 

visit of Parasurama and Rama who was accompanied by his brothers 

and other elderly relatings. Ofcourse as Parasurama’s vision makes 

Sita shaken up due to formers dreadful form, even in the scene of

chitradarsana. So also it is suggested in this context that the pride
\

of Parasurama, was silenced by Rama himself.

Besides the Raghuvamsa of Kalidasa notes an account of Parasu­

rama’s meeting Rama is described in the eleventh canto. If occurs in 

the context of Dasaratha’s returning to his capital after celebrating 

the marriage of his four sons with the four Mithila princesses.



When in Slta’s Svayamvara, Rama lifted the Siva’s bow and 
strung it with no effort and then was broken as it was drawn by Rama 
two part, it produced a sand as shrill as the crush of a thunderbolt. 
Kalidasa describes as proclaiming to Parasurama that the warrior 

race had raised its head again. When Dasaratha together with his 
whole family was on the way back to Ayodhya; Kalidasa said that a 

mass of splendour arose and appeared in front of the army all of a 

sudden which after a long time became visible as a human form to 
the soldiers when they had rubbed their eyes.201 Further the sudden 

appearance of Parasurama is described in a beautiful manner; 

Bearing a father’s portion characterized by the sacred thread and 

also from his mother’s side a powerful bow, he appeared like the sun 
united with the moon or like a sandal tree.202 It was he who acting 

upto the command of his father whose mind was fierce through rage 

and who had even transgressed the bounds of moral rectitude, first 

subdued the feeling of kindness in cutting off the head of his mother, 

and then the earth. It was he who by the string of Aksa seeds hung 

down from his right ear, appeared, as it were, wearing in a disguise 

form the number twenty one expressive of the times he had destroyed 

the Ksatriyas.
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Then, the king despaired at the sight of that Parasurama who 

had taken a vow for the destruction of the royal race through rage 

excited by the murder of his father, and his own state as his sons 

were too young.

The name Rama existing with his own son and his formidable 

foe alike was both pleasing and fear inspiring to him, like a jewel in 
the necklace on a serpent.203 Not minding the king who was repeatedly 

asking for the material of worship, Bhargava fixed his eyes, that had 

terrible pupils and that blazed with wrath against the Ksatriya 
there were the eldest brother of Bharata was standing.204 Bhargava 

said; the whole Ksatriya race is my enemy for the wrong done to me. 

Having destroyed it many times, I was pacified. I am increased by 

the report of your exploits like a sleeping snake at the blow of a staff. 

It is rumoured that you have broken the bow of the king Mithila, 

which was never before bent by other kings. Hearing, this, I deem 

that the horn of my glory has been blunted by you. At any other time 

Rama word being pronounced in the world applied to me only. Now 

that you are rising to importance that with its meaning changed puts 

me to shame ! To me who bear a missile unimpended even in the 

‘krauncha mountain, there are two enemies of equal offence, the one 

is the king of Hailayas for stealing away the sacred calf and the
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other you who are bent on snatching away fame from me.205 Hence 

as long as you are not subdued, my prowess though able to bring 

about the destruction of the Ksatriyas, does not delight me. That is 

counted as the greatness of fire, when it can burn in the ocean as in 

a heap of dry grass. Know that the bow of Siva which you broke, was 

already deprived of its strength by the power of Hari. Even gentle 

gale lays low a tree on the bank when its roots are undermined by 

the currents of the river. Then fasten this bow of mime by the string 

and draw it when strung with an arrow. Let the fight wait. Even if 

you do this, I consider myself to have been vanquished by you with 

this equal strength of arms. “Or if you have lost heart being terrified 

by the edge of my axe that puts forth a flame of lustre, fold your hands 

in submission and sue for mercy, with your fingers uselessly hardened 

by the clash with the bow-string.206 When Parasurama fierce to look 

at, spoke thus, Raghava, with his lower lip curved with a soft smile 

considered the grasping of the bow itself as a fitting reply.

United with the bow of his former birth, he became exceedingly 

charming in appearance. A fresh cloud is charming to the sight even 

when alone; how much mere charming would it be when it is marked 

with the rain bow ? The moment that the bow, with the one end 

placed on the ground, was strung by that powerful prince, the enemy 

of the kings turned pale like fire remaining only in smoke. The host
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gazed upon them both with wonder, while they stood face to face, one 

Rama growing in splendour and the other Para&urama waning fast 

like the sun and the moon respectively on the day of conjunction at 
the close of day.207 Raghava who, looked like the son of Hara and who 

was moved with compassion, noticed both Bhargava with prowess, 

paralysed in himself and his own unfailing fixed arrow and addressed 

Him thus : “Although you are the aggressor, I cannot ruthlessly 

smite at you, as you are a Brahmana”. Tell me then if I should bar 

your movement with this arrow or destroy the regions which you 
have acquired by sacrifices !208 The sage replied to him, “It is not that 

I do not know you to be the primeval man in reality. But with a 

desire to see all the pervading lustre of you come down to the earth, 
you have been provoked by me.209 Even the reverse of victory inflicted 

on me by you - the Supreme Being is undoubtedly to ashes my father’s 

foes and who have made over to the worthy the earth together with 

its oceans. Hence, 0 you who are the first among the talented, spare 

my desired power of movement for going to holy places. The way to 

heaven, if blocked, will not affect me who do not crave for enjoyment.

Raghava complied with his request saying “All right ! and with 

his face turned towards the east, discharged the arrow. That became 

for Parasurama, though he possessed merit, an impossible barrier to
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his path to Heaven.210 Raghava also touched the feet of the ascetic, 

saying “please forgive me”, Courtesy itself on the part of the valiant 
towards enemies vanquished by force leads to their fame.211 Indeed 
even my defeat hearing as it does a blameless fruit, is turned into 
a favour by you, in as much as you have brought me to my peternal 

tranquil nature after discarding the maternal irascible nature.

“I am going. May you be free from obstacles while accomplishing 
the work of the gods ! The sage said these words to Rama and Laksmana 
and disappeared.

After his departure the father embraced the victorious Rama

and thought through affection that he was really born again. For him

who had been grieved for a moment the acqusition of satisfaction
was like a shower of a rain for a tree, scorched by the wild fire.212

✓Then the monarch who resembled Siva, spent some nights on the way 
where beautiful tents were pitched and entered the city of Ayodhya, 

the latticed windows in which were turned into blue lotuses in the 
form of a fair women eager to gaze on Sita.213
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The Parasurama episode depicts the sentiment of Irate. Parasu­

rama and Rama are described as Anger and compassion or Humility, 
incarnate. The dialogue between them presents a picture of the 

discriminating importance of the and Parasurama though

a Brahmana had more of the SPraH in him, and Rama though a 
Ksatriya had more of the in him. Between f^Ts? and 3T*pHT, the 

latter succeeds in the end.

No doubt the description of Parasurama’s episode, howsoever, 

long or short in its quantity in different Pur anas, has been a source 

of the subject matter to be included in their works, poem or drama 

by the poets.



vii. The Concept of Rama Avatara

The epithet of Rama has been considered as the seventh 

incarnation of Lord Visnu in Indian literature. This myth of Rama 

has greatly influenced Indian culture and relgion. No doubt, Janaka 

is often mentioned in the Brahmana texts and the Upanisads. Such 

Vedic references to Janaka lead to justify that he lived for very 

long period till the closer of Rama's reign at Ayodhya. But the some 

basic of references above hardly justify the existence of Rama even 

during Vedic period. Perhaps as per the traditional view, Rama's 

incarnation took place in the Treta Age which however is much 

prior to the age of Mahabharata. It also can be said that Rama's 

incarnation took place much before Vedavyasa's appearance on the 

earth who has ben regarded as having divided the entire vast 

treasure of Veda into four Vedas. It is known by the ancient Indian 

History that Lord Vedavyasa appeared on the earth in the 

Dvaparayuga. All these points lead to conclude that the extant 

Vedas, that is Rgveda, Yajurveda etc. or Brahmanas and Upanisdic 

texts naturally do not contain any traces to Rama's incarnation. 

But, it does not mean that the story of Rama's incarnation has no 

substratum in the post Vedic literature. Excluding the Ramayana 

of Valmiki, the life story of Rama himself, has occupied its place 

in the Puranic works of Vedavyasa himself, such as Bhagavata 

Purana Agni Purana, Padma Purana, Narasimha Purana and so 

on. However, there are some variant readings regarding the Rama 

story, as comparing to Valmiki's Ramayana; such readings may be



known in the succeeding pages.

So too, the term Sita occurs in the Rgveda, where it signifies

the "sarrow". In the opinion of scholars like Weber and Winternitz, 
♦Sita of the Rgveda is separated by a wide gulf from the Sita of the 

Ramayana. The unique character of Rama has to be appreciated 

and understood. As He is more human, as unilike the other 

Avataras such as Varaha, Vamana, which may be termed as 

Avataras for specific purposes. His life is more earthly and of longer 

span. In this respect the other exception is Krsna but latter's life 

is more supernatural. His supra powerful deeds were conducive to 

uphold Dharma or righteousness.

Although distinguished as a divine character, Rama's life never 

lacked to the poignacy of a human life. In this way, this incarnation 

gives the clue to the origin, organisation and classifciation of the 

various Avataras. In course of the history of Vaisnavism, the varied 

references in ancient legendary lore, such as Varaha, Trivikrama 

are combined with the epoch making human heroes, producing a 

wonderful spectrum of the Avataras to the great advantage of the 

devotees.

The story of Rama immortalised in Valmiki's Ramayana, is 

cherished by the people all over the world. It is definite that Rama 

was a kstriya hero, eulogized by the court bards of ancient times. 

To quote Macdonell, In Ayodya there must have been current 

among the court bards (Suta) a number of epic tales narrating the



fortunes of the Iksvaku hero Rama".214

Rama's story has found its place in the following Puranas :- 

Padma Purana (VI, 242 - 244)

Bhagavata Purana (IX, 10)

Agni Purana (Chap. 5-11)

Garuda Purana (1-143)

Narasimha Purana

In the Ramayana itself, excepting the later interpolations, 

Rama is meereally a great hero portrayed as an ideal son, husband 

and king. As the Padma Purana is richest of all the Puranas with 

the description of Rama's incarnation, here follows the reading of 

this incarnation through the lines of Padma Purana occuring in 

the Uttara Khanda (IV 242-244).

Formerly, Svayambhuva Manu muttered the great formula of 

twelve syllables Naimisa on the pure, auspicious bank of river 

Gomati. For thousand years he worshipped goddess Lakshmi and
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Lord Visnu. Lord Visnu told him to ask a boon. Then Svayambhuva 

Manu joyfully said to Visnu, that he should be born as his son in 

three existences, He worshipped Him with a desire for a son. There 

Visnu said, "whatever, is desired in your mind will take place. I 

too have a great pleasure in being your son, when you will be born 

in the period having stability as its aim, I shall incarnate as your 

son. In every age, I shall be born of you for protecting the good, 

destroying the wicked and establishing righteousness".215

Having thus given him a boon, Visnu vanished there only. 

From Svayambhuva, he had the first birth. He was born as king 

Dasaratha in the Raghu family formerly. The second birth way 

that of Lord Vasudeva in the family of Vrsnis. He will be born as a 

brahmana in the town of Sambhula in the last two quarters of the 

Kali age of the measure of the thousand divine years. Kausalya 

was born as the wife of king Dasaratha. Devaki was known to serve 

the Yadu family. Devaprabha was born as the wife of a brahmana 

Harivrata. Thus, they obtained the motherhood of Lord Visnu in 

three existences. Hiranyakasipu and Hiranyaksha, taking up 

second birth will be born as the very strong Kambhakarna and 

Ravana.
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Visravas, a brahmana was the son of Pulastya. His wife 

Visalaksi was a demon's daughter, named Sukesi. And, the demon 

Sumalin's daughter Kekasi was his wife of a firm vow. Being 

excessively full of lust, the slim respectful lady of a charming, 

appearance had sexual relation with the great sage in the evening. 

Due to her desire for enjoyment, Ravana and Kumbhakarna were 

born, very powerful demons. A daughter Surpanakhi of a deformed 

face was also born to her. After sometime, Vibhisana was born to 

her. He was of good character, devoted to god, pious and pure. 

Ravana and Kumbhakarna were greatest like the Himalaya 

mountain. They two performed severe penance to please Brahma.216

Then Ravana asked for a boon with a desire to conquer all 

worlds, and not be killed by gods, demons or friends. The Ravana, 

proud due to the grant of boon, troubled the three worlds, gods 

demons and friends. Gods, troubled by him, full of fear, led by 

Brahma sought the shelter of Lord Visnu. Understanding their 

anguish, He said, in order to grant them immunity from fear, to
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all gods. Then Lord Visnu said, "That He will be born in the family 

of Raghu as the son of king Dasaratha, and should kill the wicked 

Ravana with his relatives. Taking to a human body "He shall kill 

the thorn to the deities. You too, born as monkeys due to Nandin's 

curse, to help".217

Being addressed by Lord Visnu, they were born on the earth 

in the form of monkeys. Bhargava also gave the earth girt by the 

ocean. It was formerly given to the very noble Raghus by great 

Sagara. There was Vaivasvata Manu's son, known as Iksvaku the 

best among the kings and very powerful, best among those who 

knew the ways of the world. In his family, was born the brilliant 

and powerful king Dasaratha.218
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The king protected the entire earth with valur. He installed 

all best kings on the kingdoms. Dasaratha married Kausalya, the 

daughter of king Kosala. His second wife was Sumitra, Magadha 

king's daughter, and third wife was Kekaye, daughter of Kekaya 

king.

With these three wives, the Dasaratha enjoyed, while 

protecting the earth. There was a city named Ayodhya situated on 

the bank of Sarayu. It was full of all jewels, wealth and grains. It 

possessed ramparts and town-gates. It was like Indra's city. The 

king lived there, along with best sages and the noble brahmana, 

Vasistha, his family priest. That is the hightest place where revered 

Visnu dwelt. When Lord Visnu was born there, all men were 

delighted. King Dasaratha having protected the earth and longing 

for a son performed a sacrifice in honour of Visnu. Worshipped 

with the sacrifice in his honour by him. Visnu said, Int he fire 

Visnu in the form of sacrifice then appeared. Seeing him the king 

full of joy and with his mind full of delight, seluted Him and said 

to lord to become his son.219
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Lord Visnu promised him to born as his son. Visnu gave the 

king bright race boiled in milk, kept in a golden pot and held in 

the hand of Lakshmi, and said to give this boiled rice to his wives. 

Having said this, Lord Hari vanished. The king Dasaratha divided 

the divine rice boiled in milk and gave it to them. His middle wife 

longing for a son gave half portion of that rice to Kausalya and 

Kekayi.220

Then Lord Visnu, wearing garments, holding a conch, a disc, 

a mace in his hands appeared in their dreams. In this auspicious 

time, in the month of Caitra, in the bright half of the month on the 

ninth day, when the Sun was in the Pushya constellation, in the 

noon and at a time all plants were auspicious, Kausalya gave birth 

to a son lord of the universe who was dark like lotus leaves, eyes 

were large like lotus petals, and was covered with great lustre.
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When the lord was born, in heaven divine drums were sounded, 

the gods, sent down showers of flowers. Gandharva sang, celestial 

nymphs danced. The Sun become very bright. Then the king 

performed the birth ceremony through sage Vasistha, and gave 

him a charming name Ramana2203. It is equal to the thousand names 

of Visnu and gives salvation to human beings. Then king gladly 

gave away much wealth garments, ornaments, and thousand 

villages to brahmanas on this occasion.

Kausalya saw the excellent face of Rama, on his body she saw 

a conch, disc, a mave, a lotus, a flag and garments etc., on his 

chest Srivatsa and Kaustubha along with a garland of wood flowers. 

On his body, she saw the entire world with gods demons, and 

human beings. She saw fourteen worlds on his smiling face. In the 

breath of the noble one she saw Vedas and Itihasa. She saw in his 

navel, Lord Brahma and Siva, in his ears the bright quarters, in 

his eyes fire and the sun, in his nose the speedy wind. Seeing all
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His splendours the goal of all the Upanisads, she was afraid, 

seluted him again and again.221

Bharata was born from Kekayi. Sumitra gave birth to 

Lakshmana and Satrughna. Lakshmana the killer of enemies was 

born with portion of Ananta. Satrughna, of unlimited valour, was 

produced from Sudarshana. They all grew there in the family of 

Vaivasvata Manu. They were properly taught by the very vigorous 

Vasistha. They studied the Vedas. They knew essential nature of 

all branches. They were very generous and they increased the joy 

of people.

The princes Rama and Lakshmana formed a pair, similarly 

Bharata and Satrughna. The goddess Lakshmi is born in the house 

of Janaka. In the meanwhile sage Kausika well known in the world,
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commenced the performance of a sacrifice in the hermitage, on the 

bank of Bhagirathi. When that sacrifice proceeded, the demons of 

Ravana destroyed his sacrifice. The sage Kausika having thought, 

of bringing Rama to protect the sacrifice, went to the city of 

Ayodhya. King Dasaratha honoured the sage, then Visvamitra, 

with his mind delighted said, "Send Rama for the protection of my 

sacrifice. In Ramas presence sacrifice will be fruitful. He pleased 

the king to send Rama.222

Then hearing the words of the sage, Dasaratha sent Rama and 

Lakshmana. Taking those two, Visvamitra went to the hermitage. 

When Rama went there, all gods were delighted. Then very 

powerful Garuda delighted in heart, came there and gave the two 

bows, two quivers and two inexhaustible arrows to Rama and 

Lakshmana. He also gave the divine missiles and weapons.

Rama and Lakshmana were informed of the fierce looking
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demoness moving in the forest by noble Kausikas; her name was 

Tataka wife of the demon, Sunda. The two great heroes struck her 

with the arrows discharged from the divine bows. Having killed 

her, Rama entered the hermitage. Then the sages worshipped the 

Highest Soul. Then sage, Kausika properly commenced the 

excellent sacrifice. When the great sacrifice proceeded a demon 

named Marica with this brother Subahu came there creating 

obstacle. Seeing him Rama with his arrow killed Subbahu. With a 

great missile, he caused Marica to fall into the ocean.223

In the meanwhile, the king of Mithila, commenced the 

Vajapeya sacrifice Visvamitra went along with Raghus. While going 

to Mithila, Rama touched a stone on the way with his lotus foot. 

That Ahalya, who was formerly cursed by her husband Gautama, 

became, auspicious by the touch of Rama's foot. Then sage reached 

the city of Mithila. The king of Mithila, Janaka was delighted at 

heart and honoured them. He looked upon Rama just as the Highest 

Lord. And thought in his mind to give his daughter to him. The 

Raghus stayed along with the Vasistha, in Janakias city. Rama
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married Sita at an auspicious time. Lakshmana married Urmila 

Janakias second daughter. And Bharata and Satrugna married. 

Mandavi and Srutakirti. Dasaratha with his sons and daguthers- 

in-law left for Ayodhya.224 On their way, the strong valourous son 

of Jamadagni, the destroyer of warrior kings, Parasurama taking 

an axe like a lion, desiring to fight, rushed to the descendent of 

Kakatstha. Reaching Rama, Bhargava spoke that, having killed 

many kings in battle and having given land to the brahmanas he 

went to practise penance. Having heard the valour and power of 

Rama, he came to fight with him.

Thus being addressed by Parasurama, Rama took his bow and 

the power too of him by Visnu. Deprived of that power that brave
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Parasurama became powerless and lustreless; Bhargava seeing 

that very fierce arrow of Rama and knowing him the highest self, 

was delighted and bowed down to his feet and desired to obtain 

peace. Having spoke thus, Parasurama selected Rama and 

worshipped him with water of washing feet, materials etc. And 

then he went to the hermitage of Nara-Narayana to practise 

penance.225

King Dasaratha entered the city of Ayodhya with his sons at 

an auspicious moment. Rama, Lakshmana, Bharata, Satrughna, 

having approached their wives, amused themselves with their 

minds delighted, and passed long time happily when King 

Dasaratha affectionately desired to bestow his kingdom to his 

eldest son, Rama. His dear wife, who was given two boons by 

Dasaratha formerly, asked the king for coronation of Bharata and 

banishment of Rama for fourteen years.

According to her wish, Dasaratha banished his son Rama,and 

Rama obeying the words of his father with Lakshmana and Sita 

went to the forest. The kings afflicted by the separation from his 

son, died.
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Pious Bharata, though appointed to the kingdom along with 

the ministers did not desire the kingdom. leaving come to the forest, 

he requested his brother Rama to come back. Rama did not desire 

the kingdom. He gave his own footwares which Bharata brought 

to the kingdom and everyday worshipped them with flowers and 

engaged in the practise of penance.

Rama with Sita enjoyed himself on the mountain of 

Ghitrakuta, in the hermitage of Bharadvaja and the holy water of 

Mandakini. Sometime the magnanimous Rama was resting on 

Sita's lap. Indra's crow came there and went about him. He, seeing 

Janaki there and being tormented by Cupid's arrow, tore her plump 

and raised breast with his sharp nails.226 Rama seeing the crow, 

took a darbha, with his hand and uniting it with the missile of 

Bramha discharged it. The crow seeing the blade of grass, with its 

form full of flames, and crying with distressed tone ran away. 

Ramas arrow followed the crow. The crow wandered in all three

worlds. Wherever, the crow, desiring shelter went, the fearful 

missile of Rama went after it. The crow, tormented by the missile,

226

seeking a shelter, went to Brahma, Indra, Yama and Varuna. All

n ten i
^FFTFW ITTcR rfcTS

wm TfHFTcfTO TRcTS ^ I 

mt %Mr pg
Ibid, VI-242, 189-193, P-849

TRT SSTFTg FT5«I 
fit 3$ Ml i

TWt FFTFM
FII-WKKIdMFR iiSiHHirs I
m srctefa ten wm wt§
Ibid, VI-242, 179-182, P-848-849



G?D
gods like Rudra, and the demons seeing the crow, said that they 

are not able to protect". Then Brahma said, "submit yourself to 

Rama only, the lord of beings, only he will protect you". Thus 

addressed by Brahma crow suddenly approached Rama and fell on 

his feet. Seeing the crow, Sita politely said to her husband,, to 

protect the crow. Rama raised him with his hands and protected 

the crow. Then Rama along with Sita and Lakshmana went to 

wards the hermitage of Atri. Sage Atri was very delighted see to 

Rama coming towards him, he went with his wife and honoured 

Rama and worshipped him. His wife Anusuya affectionately gave 

Sita divine and excellent garments. She fed Rama with divine food 

and drink. Rama lived there for a day. Then Rama went to the 

Dandaka forest, there he killed the demon Viradha, and then 

entered the hermitage of Sarabhanga.228 Seeing Rama, his all sins 

were destoryed and he went along with Gandharvas, and celestial 

nymphs to Brahmas world. Then Rama went to the hermitage of
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Sutiksna, there also Rama honoured. Rama lived there very happily 

for long time. Then entered the Panchavati. There the demoness 

Surpanakha meets Rama; she asked "who was he, why was he 

dwelling on the forest?. Rama told her everything; Surpanakha 

forced Rama to marry her and to divorce Sita. Rama angrily raised 

his sword and cut off her nose and ears. The demoness, with her 

face deformed, and weeping with fear, entered Khara's house and 

told him Rama's act. He came with thosuands of demons and with 

Dusasana and Trisiras, to fight with Rama. Rama easily killed 

those demons of huge bodies. Hearing about the killing of the 

demons, Ravana rendered violent with anger and came along with 

the wicked Marica, to Janasthana. That Ravana came to 

Panchavati with Marica with an illusory deer form, when 

Dasaratha's sons were away from the hermiage; he then kidnapped 

Sita.229

The powerful Jatayu, seeing her being kidnapped, fought due 

to his affection for Rama, with Ravana but was killed by him. 

Ravana entered Lanka kept Sita in the Asoka grove. And Rama 
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having killed Marica who had taken the form of a deer, again came 

to his place with his brother, but he found Sita being kidnapped 

by a demon, Rama tormented by great grief, lamented. Searching 

for Sita in the forest, he saw Jatayu there, fallen on the ground 

with feet, wings cut off and entire body stained in blood. He told 

Rama that Ravana had kidnapped Sita. Having said thus Jatayu 

cast away its life. Then Rama performed funerals according to the 

vedic precepts, and he gave him his eternal abode. Then Rama 

went to the hermitage of Matanga on Malyavan mountain. Rama 

met Sabari there. She worshipped Rama and attained highest 

liberation. Then he went to the Pampa lake killed the demon 

Kabadha of a fierce form. 230
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Then Rama went to RSYamuka mountain. Then on the bank 

of Pampa lake he joined Hanuman, Sugriva, etc. In search of Sita 

the lord of the monkeys sent Hanuman to Lanka. There he killed 

sons of minister, so also Ravanas son. By chance he was arrested 

by Ravana's son. The mighty monkey burnt the city of Lanka. 

Having taken the token of recognition given by Sita, he again came 

back to Rama. Reported him everything. Then Rama with help of 

the monkeys crossed the ocean and entered the city of Lanka. Then 

Ravanas son Indrajit bound both Rama and Lakshmana with 

magical nooses. Then monekys killed the demons. In battle Rama 

killed Ravanas younger brother Kumbhakarna. Ravana set out with 

his complete army and ministers to fight with Rama in the battle 

field. A battle took place between Rama and Ravana, so also with 

Lakshmana. Ravana knocked down Lakshmana with his Sakti 

missle. Then angrily Rama killed all the demons. Rama covered 

the Ravana with thousands of arrows.Rama quickly discharged 

very firece missile sacred to Bramha. That missile tore Ravana's 

chest, pierced on the earth, went to the nether world. Then Rama 

consecrated the demon Bibhisana on the throne of Lanka and 

approached Sita. Rama heard the harsh and censurable words 

spoken by the people against Sita. Sita was consoled by him and 

entered the fire. Then all the hosts of gods led by Siva, Brahma
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seeing Sita entering the fire approached Rama and told Sita was 

extremely pure and forced him to accept her.231

Then the Fire-god brought Sita and handed her over to Rama. 

Rama with Sita and Lakshmana, entered the city of Ayodhya. There 

all his family members and subjects welcomed Rama.

On auspecious day, people performed ceremony of the 

consecration of Rama. The sages Vasistha, Vamadeva, Jabali, 

Kasyapa, Parvata etc. performed the auspicious consecration, 

uttered the Vedic hymns in honour of Visnu. Gods sounded drums 

in heaven and dropped flowers from all sides. Ramachandra 

honoured all men and bid farewell with affection to all men, 

monkeys and deities full of love. Rama enjoyed with Sita royal 

pleasures as desired while protecting earth. In course of time, there
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arose a scandal about Sita among the subjects; as a result, Rama 

did abandon Sita.232

Yet Sage Valmiki brought Sita there and asked Rama why did 

he abandon sinless Sita. Then Rama told that when he came to 

Ayodhya, there was a great public scandal among the citizens. 

Being afraid of that, he abandoned her of good conduct and to 

satisfy the people. Thus addressed, Sita put forward a proof 

amazing the people in the assembly of sages and kings showing 

those people her sole devotion to Rama goddess Dharani holding 

Sita with her hands, greeted her with a welcome, seated her on a 

seat. Being honoured by all she entered the highest abode. Then 

Rama overcome by grief took both sons and along with the sages 

and kings entered saketa. Then after a long time Rama's mothers 

who had fulfilled their vows died and went to heaven. Rama who 

had fulfilled his vows, righteously ruled over the kingdom. Once 

the god of death came to Rama's abode in the guise of an asectic
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and spoke "you desended on the mortal World; to kill the two 

demons; "He had said that he would live in the mortal world for 

ten thosuand and ten hundred years". Now the time for you to go 

back to heaven, has come. And Rama also agreed. At the same 

time Durvasa came to meet Rama. Both Rama and Lakshmana 

worshipped the sage. Both give up their human forms in the water 

of Sarayu. Lakshmana thousand hoods, having Lakshmana 

assumed the form of Ananta with thousand hoods, having a lustre 

of crore of moons, having divine flowers, garments surrounded by 

thousand serpents and went to the abode of Visnu. Rama knowing 

Lakshmana's going to heaven, also desired to go to heaven. When 

Rama is ready to go to heaven, all monkeys also decided to go with 

him. Thus Rama with all his followers entered the Sarayu.233

This story of Rama may be read in more or less abridged form 

in the other Puranas referreed.
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viii. The Concept of Krsna Avatara

From the ancient times, India has strongly hod a belief in the 

reality of the Avatara, the descent into form the revelation of the 

God-head in humanity. The fact about the existence of Sri Krsna 

both as the historical character and the Avatara was well 

established by the first century B.C., through various religious 

scriptures and legends. In the Rgveda, the name of Krsna has 

occured at different places. At one place, there is a reference of 

Rsi Krsna as the seer of mantra. At anbther place, he has been 

mentioned as rsi of sutras. Krsna Angirasa is mentioned as a 

renowned seer. In the Atharvaveda, there is a story about Krsna 

as the destroyer of Krsna Kesi demon.

In the Rgveda the name of Sri. Krsna has occured in many 

places. Against this veneration for cows inspired by Krsna may be 

compared to Visnu's association with the cows in the Rgveda. Even 

though Pusun is the cowherd god in the Rgveda he is constantly, 

mentioned together with Visnu; and Visnu's heaven is also 

described as being tenated by cows. Some passages are given below:

"We desire to attain to those bodes of Visnu, where the many 

horned and swifty moving cows abide.234
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"Visnu possessed excellent wisdom which knows the proper 

day and accompanied by his friend opens the cow's stall (Vraja)"235

"Visnu is also mountain dwelling (giriksita) and mountain 

abiding".236

The similarity in association of Krsna and Visnu with the cows 

and mountains is remarkable. It is made all the more striking by 

the occurance of the word Vraja in both the contexts.

Visnu is aften called "Gopah" Visnu is a protector, preserves 

the highest heaven - Visnu is unconquerable, preserver. About the 

meaning of Gopa237 Macdonell says, "The words Gopa and Gopala 

occur in the Rgveda and later, but the former is usually 

mataphorical in the sense applying to any protector while the latter 

Gopala has the literal sense of cowherd.
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Krsna appears in the Chandogya Upanisad (iii 17.6) as the 

son of Devaki and pupil of the sage Ghora Angirasa, who taught 

him that such moral qualities generosity, kindness, truthfulness 

are true sacrifices and that true worship is the highest light, the 

Sun as true being.239 In the Mahabharata Krsna represented as 

warrior, counsellor and religious teacher, famous hero of the 

Yadavas and the ally of the Pandavas. Krsna mentioned in the 

Upanisad and the Krsna who appears in the epic as a Yadava hero, 

are one and the same. It would therefore appear that the period 

when the spiritual activity, if not supremacy of the Kshatriyas was 

a marked feature of the ancient life of India.

Various myths of Lord Krsna's incarnation have been described 

in different Puranas though very brief in some Puranas and long 

elucidation in others. As such, the Garuda Purana in its first 

section accounts some of the important myths of Lord Krsna's life 

in eleven slokas only. The first two verses refer to Krisn'as birth 

and his killing the demoness Putana by sucking her breast. The 

third verse points to Krsna's uprooting Arjuna trees, and his killing 

Sakata demon, humiliting serpent Kaliya and throwing of Dhenuka 

demon. The fourth and fifth verses speak of Krsna's lifting up 

Govardhana moutnain, His killing demons like Arista, Kesin. Next
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two verses (6-7) imply Krsna's killing of Chanura, Mustika and 

Kamsa. Also here it is said that he had eight principle wives besides 

sixteen thousand other wives. The eighth verse speaks of the birth 

of his son Pradyumna who killed Sambara demon. Aniruddha the 

latter's son married Usa. The tenth verse says that Krsna killed 

Naraka, Bala, Sisupala and the monkey Dvivida; and He brought 

Parijata tree. The last verse speaks that Krsna had Sandipani as 

his preceptor, and made his preceptor reunited with his son. Also 

it tells that Krsna installed Ugrasena on the throne at Mathura 

and set about the task of protecting the gods and men.

In like manner, the Agni Purana in the twelfth chapter running 

into fifty-five verses describes the story of Lord Krsna's 

incarnation.

The verses 1-3 speak of the geneology of Lord Krsna. The 

verses 4 to 7 speak of Lord Krsna's birth from the womb of Devaki. 

It is suggested here that the six sons born of yogic sleep, cast by 

Visnu, were carried off by Hiranyakasipu's yogic power. They were 

again born to Devaki and killed by Krsna. The seventh child in 

the womb of Devaki was transferred to that of Rohini (Vasudeva's 

another wife), hence was known as Sankarsana or Balarama. This 

information is also referred to in the Bhagavata Purana (X, I-II), 

Visnu Purana (V 1-70). Upto the verse 26 Kamsa's efforts of killing 

Krsna were described but the verse 27 informs that he is killed by 

Krsna. The verses 29 to 31 inform that Krsna killed Naraka and
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he brought 16000 daughters of the celestials whom then married 

besides Rukmini and other eight. Verses 32-34 point to Krsna's 

bringing Parijata in the house of Satyabhama, His education under 

the preceptor Sandipani and rescuing his son, conquering 

Panchajana demon as well as Kalayavana. The rest of the verses 

speak of the valourous deeds of Pradyumna and Anirudha, the son 

and the grandson of Lord Krsna.

The Brahma Mahapurana is another text preserving few 

accounts of Lord Krsna. They are like, birth of Lord Krsna and 

Balarama. Yadavas transferring their residence from Mathura to 

Dvaraka due to the fear from Kalayavana. It also refers to the 

episode of Syamantaka jewel. These points are elaborated to a little 

extent from twelfth Adhyaya to fifteenth Adhyaya.

Similary, the Padma Purana too provides the details of Lord 

Krsna's life account. The eight adhyayas (245 to 252) of the 

Uttarardha portion of the Uttarakhanda in the Padma Purana are 

devoted to the description of Lord Krsna's incarnation as under.

Adhyaya 245 : Gods being tormented by demons approach 

Visnu and ask for his protection. Lord Visnu manifestatin as Krsna 

in the prison itself, taking Lord Krsna to Vrndavana, Krsna's 

killing Putana and bestowing Arjuna twin trees, Rasa description, 

at the behest of Akrura Krsna's arrival to Mathura and his killing 

Kamsa.



Adhyaya 246 : Thread ceremony of Balarama and Krsna their 

education under Sandipani, Krsna's fight against Jarasandha, his 

killing Kalayavana, blessing Muchukunda.

Adhyaya 247 : Jarasandha's defeat, Krsna's marriage, with of 

Rukmini.

Adhyaya 248 : description of Krsna's marriage with Rukmini.

Adhyaya 249 : Krsna's marriage with Satyabhama, description 

of Symantaka episode, Krsna's marriage with Jambavati, His 

killing demon Naraka, Krsna's bringing Kalparrksa.

Adhyaya 250 : The description of the battle between Bana and 

Lord Krsna

Adhyaya 251 : Krsna's killing Pundraka

Adhyaya 252 : Krsna's killing Jarasandha, Krsna, leaving for 

Parandhama.

The Visnu Purana is another available authentic source of Lord 

Krsna's incarnation. Of the six Amsas, the fifth Amsa in its 38 

Adhyayas, the Visnu Purana is devoted for explaining various 

episodes during the period of Lord Krsna's incarnation. It may be 

seen as below :

V. 1 Marriage of Vasudeva and Devaki, Gods approaching Lord
Visnu, asking for protection from the clutches of the 

demons, Lord Visnu's suggestion If His taking incarnation



V.2 Lord Visnu's entrance into the womb of Devaki, Gods 

praise Him

V.3 Lord Visnu's manifestiation, and deceiving Krisna through 

His Yoga Maya

V.4 Releasing Vasudeva and Devaki from the imprisonment

V.5 Krsna's killing Putana

V.6 Krsna's throwing of aokata demon, blessing the twin 

Arjuna trees, description of the people of Gokula, their 

leaving for Brindavana and description of rainy season

V.7 Lord Krsna's silencing Kaliya

V.8 Krsna's killing of Dhenuka demon

V.9 His killing of Pralmaba demon

V.10 Description of Autumn and of Govardhana mountain

V.ll Indra's agitation, Lord Krsna's lifting Govadhana up

V.12 Dailogue between Indra and Krsna, Indra's, eulogy of Lord 

Krsna

V.13 Description of Rasakrida

V.14 Krsna's killing the demon Vrasabha

V.15 Kamsa sends Akrura to bring Krsna



V.16 Krsna's killng of Kesi demon

V.17 Akrura's journey to Gokula

V.18 Krsna's leaving for Mathura, description of Gopis' feelings 

of separation from their Lord Krsna

V.19 Krsna's entrance to Mathura and His killing Vrjaka

V.20 Krsna's blessing Kubja, His breaking the bow, His killing 

Kuvalyapida, Chanura and Kamsa

V.21 Coronation of Ugrasena at Mathura, Lord Krsna's 

eduction

V.22 Defeat of Jarasandha at the hands of Krsna

V.23 Krsnas act of reducing Kalyavana to ashes, Muchukunda's 

praise of Lord Krsna

V.24 Muchukunda's departure for penance, Balarama's journey 

to Brindavana

V.25 Description of Balarama's wanderings at Vraja

V.26 Lord Krsna's taking Rukmini away

V.27 Description of carrying away Pradyumna and killing of 
Sambarasura

V.28 Krsna's killing Rukmi



V.29 Krsna's killing Naraka demon

V.30 Krsna's bringing Parijata from heaven

V.31 Krsna's marriage with 16000 women

V.32 Story of Usa

V.33 Description of the battle between Krsna and Bana 

V.34 Krsna's killing of Paundrika 

V.35 Marriage of Samba 

V.36 Krsna's killing Dvivida

V.37 Curse of the sages for the destruction of Yadus, Lord 

Krsna's leaving for his abode

V.38 Funeral rites for Yadus, coronation of Pariksita, and 

Pandavas ascending to heaven

So also, the Devibhagavata Purana, Narasimha Purana and 

Brahmavaivarta Purana record some episodes of the Lord Krsna's 

incarnation. Coming to the Bhagavata Purana, one can 

unhesitatingly state that it is the text of greater repository of the 

description of Lord Krsna's incarnation than any other texts. 

However, the whole of the tenth skandha which is quite bigger 

one, imbibes all minute details of Lord Krsna's supra-natural 

activities during His incarnate period. The following is the table 

of the tenth skandha which is a pointer to each and every episode.



1

2

3

4

5

6

7

8

9

10

11

12

13

14

(Z>D
The Lord reassures mother earth, Vasudeva marries 

Devaki and Krsna despatches the six sons

the Lord enters the womb of Devaki

Advent of Lord Krsna

Slipping from the grip of Krsna, Yogamaya's ascend to 

the heavens and utters a prophecy

Festivities connected with the Birth of Lord Krsna's at 

Gokula

Deliverance of Putana 

Deliverance of Demon Tranavarta 

Naming ceremony of the Lord and his infantile sports 

Grace showered on Yasodha

The imprecation pronounced on Kubera's sons by Narada 

and their conquest redemption

Destruction of Vatsasura and Bakasura

Deliverance of Aghasura

Brahma is seized with and ultimately rid of infatuation. 

Brahma extols the Lord.

The demon Dhenuka slain



15

16

17

18

19

20

21

22

23

24

25

26

27

28

29

Qh)

The Delivernance of Kaliya

The Lord rescues the inhabitants of Vrja from a wild fire

The Lord slays the demon Pralamba. The Lord swallows 

up a wild fire.

The Description of rains and Autumn 

The song inspire by the flute

The Lord steals away the garments of cowherd maids

Redemption of the some wives of the Brahmanas engaged 

in a sacrifice

The Lord stops sacrifice to Indra

The Lord lifts up the mount Govardhana

Nanda's conversation with the cowherds about Sri. 

Krsna's glory

Indra extols Sri. Krsna

Sri. Krsna rescues his father from the realm of Varuna 

Description of the Rasa play

The gopis quest for Sri. Krsna during the Rasa play

Gopis' song



30

31

32

33

34

35

36

37

38

39

40

41

42

43

44

45
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The Lord conforts the gopis during the Rasa play 

A Description of the Rasa play 

The Lord make short work of Sankhacuda 

The Gopis songs in pairs of verses

Kamsa sends Akrura to Vraja to bring Sri Krsna and 

Balarama

The demon Vyoma slain 

Akrura's arrival

Departure of Sri. Krsna and Balarama to Mathura 

Akrura's Euology 

Entry into Mathura

A Description of the Amphitheatre for wrestlers 

The elephant Kuvalaya pida killed 

Kamsa Slain

The Lord brings back his preceptor's son

The Lord relieves the agony of Nanda by despatching 

Uddhava to Vrja with message of endearment

Dailogue between Uddhava and Gopis and ode to a black 

bee



46

47

48

49

50

51

52

53

54

55

56

57

59

CED
The Lord pays a visit to Kubja and Akrura at their 

respective places

Akrura's visit to Hastinapur

The Lord encounces himself in a forstress built by him in 

the western sea under the name Dwaraka

Muchukunda's glorification of Sri Krsna

Krsna's withdrawal to Dwaraka, Balarama's marriage. 

Rukmini sends a Brahmana with the message to Krsna

Krsna carries away Rukmini

Discomfiture of Sisupala allies and Rukumi and the 

Espousal of Rukmini by Krsna solemzed

The story of Pradyumna's birth, Destruction of demon 

Sambara

The story of the Syamantaka gam, Krsna weds Jambavati 

and Satyabhama

Syamantaka stolen, Satadhanvi killed and Akrura 

recalled to Dwaraka

The Lord snatches away a Parijata tree

Dailogue between Krsna and Rukmini

Rukmi killed by Balarama during Aniruddh's wedding



59

60

61

62

63

64

65

66

67

68

69

70

71

72

73

GD
Aniruddha made captive 

Aniruddha brought back to Dwaraka 

The story of king Nrga

Baladeva triumphantly diverts the river Yamuna from its 

course

Paundraka and others killed 

Dwivida killed

Triumph of Samkarsana in the form of dragging 

Hastinapura

A glimpse into household life of Sri Krsna

Krsna's daily routine; kings taken capitve by Jarasandha 

and their messenger to Krsna

Krsna goes to Indraprastha

Jarasandha killed

Krsna and other return to Indraprastha 

Sisupala Vadha 

Duryodhana's humiliation 

Siva's encounter with Yadavas



74

75

76

77

78

79

80 

81 

82

83

84

85

86 

87

(HD
Salva's Deliverance

Deliverance of Dantavakra and Viduratha, Suta killed by 

Balarama during his pilgrimage

An account of Balarama's pilgrimage

Krsna's reception of Sudama

The story of parched rice brought as a present by Sudama

Meeting of Vrsnis with Gopas and Gopis

Conversation between Krsna's consorts and Draupadi

An account of the pilgrimage by Krsna

The Lord brings back from the abode of death his six elder 

brothers

Subhadra carried away by Arjuna, the Lord's grace on 

Sutadeva

A song of praise uttered by the Vedas 

Lord Rudra rescued

The Lord brings back the dead child of Brahmana 

Krsna narrated the story of sports 

Some of the important episodes above are described below :
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1. The Advent of Lord Krsna

Oppressed with stupendous weight by millions of detachments 

of Daityas in the disguise of arrogant kings, mother earth sought 

Brahma, as her refuge. Appearing as disconsalate cow, its face wet 

with tears and piteously lowing, she sought the presence of Brahma 

and told him her distress. Realising her calamity, Brahma 

accompanied by Lord Siva proceeded to the shore of the ocean of 

milk along with the gods as well as with her. Having arrived there 

Lord Brahma praised Lord Visnu, in the terms of the purusa-sukta. 

Hearing in the course of a trance a voice uttered in the sky; that is 

Lord Visnu; He said "The affliction of Mother Earth had already 

been known by the supreme one. Therefore let yourselves be born 

among the Yadvas in part of manifestation till that Suzerain Lord 

walks on the Earth, reducing the burden of Earth through his own 

energy in the shape of time, and Lord Visnu himself will be 

manifested in the house of Vasudeva; with intent to do what pleases 

Sri.Hari, the Lord Ananta a part of manifestatioin of Lord 

Vasudeva Lord Visnu will be born in part of manifestation for the 

purpose of doing his work.240
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Of yore Surasena, the chief of the Yadayas ruled the

t

principalities of Mathura and Surasena residing in the city of 

Mathura in which Lord Hari is ever present. His son was Vasudeva.
V

Vasudeva married with Devaki. Once Vasudeva mounted the 

chariot with his wife, while departing, attacked by the Kamsa, son 

of Ugrasena in order to oblige his cousin Devaki.241

At the time of their departure, Devaka, who was fond of his 

daughter, gave away to his daughter by a way of dowry four 

hundred elephants, thousand horses, hundred chariots etc. As the 

procession of the bride and bridegroom just going to start, conches, 

clarionets etc. sounded in a most auspicious manner. On the way, 

addressing Kamsa, an incorporeal voice said, "0! foolish one! the 

eighth child of this girl, will slay you". Told thus, that wicked one, 

seized his cousin by hair, sword in hand and proceeded to kill her. 

Vasudeva pleaded with that hard hearted and shameless fellow of 

detestable deeds, trying to appease him. Kamsa ceased from killing 

Devaki. Vasudeva too reached home full of delight with Devaki, 

when the time came, Devaki represented all the gods brought forth

241 3 ftess l

3?T§ W fsftlMsfaT I

1 I
Ibid X.1 29-30, P-1044



CED
eight sons and a daughter too (Subhadra by name) besides one 

every year.242

Vasudeva handed over his all sons to Kamsa with great 

difficulty. And the last child he gave to Nanda and Yasodha his 

relative to protect the child. Then Vasudeva and Devaki came to 

the village of Gokula owned by Nanda, afraid of Kamsa. There 

exists in Devaki's womb, in the form of an embroy, Lord Hari's 

part manifestation known by the name Sesa. Lord takes it out, 

places it in the womb of Rohini. Then assumes the role of Devaki's 

son. Thus on that delightful day, kittle drums sounded in heaven. 

Kinnaras, Gandharvas sang, siddhas and charnas uttared praises 

and Vidyadhara women danced. Full of joy, sages and gods 

showered flowers and clouds gently rumbled after the manner of 

the ocean. Lord Visnu manifested himself in his entirety through 

Devaki. Vasudeva beholds extro-ordinary boy with lotus like eyes 

endowed with four arms wielding uplifted weapons, conch, moce

242
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\

and a discus, bearing on his bosom the mark of Srivatsa, possessing 

the charm of a cloud laiden with moisture. Vasudeva plunged in 

joy, and beheld Sri Hari as his own son.244

After the birth-ceremony, Vasudeva returned to his palace. 

Kamsa heard the birth of the eighth child. He took the child from 

Devaki to kill. But he found that to be female. The child uttered 

that!" O foolish one, your destroyer has been born at another place, 

do not kill helpless children in vain!". Having warned him thus, 

the child disappeared.245

2, Deliverance of Putana

Calling the Brahmanas, well versed in art and fortune telling, 

having made them repeat benedictory verses, Nanda performed 

the Jatakarma ceremony. He gave away the Brahmanas two lakhs 

of newly calved cows seasum seeds studded with number of precious

244
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stones, etc.246 Then Nanda went to Mathura in order to pay his 

annual tribute to Kamsa. Kamsa came to know that his death was 

growing in Gokula. He was very frightened. He sent demoness 

Putana to kill Sri Krsna. Putana disguising herself as a woman 

entered the Gokula. She sow Sri. Krsna lying on a bed in the palace 

of Nanda. Recognising her to be an evil spirit, Krsna laid with his 

eyes closed. Taking Krsna on her lap, the cruel woman put her 

dreadful breast into the baby's mouth, besmeared with deadly 

poison. Squeezing with hands Lord sucked the poison along with 

her life.

3. Deliverance of the demon Tranavarta

Again a demon named Tranavarta and servant of Kamsa,

appeared in the form of a whirlwind, enveloping the entire Gokula

in particularly of dust and blinding the eyes, and shaking the

quarters, with his most terrible roar carried away the squatting

baby. For an hour, Vraja remained enveloped in dust and darkness,

Yashoda did not find her son on the spot where she had set him.

The helpless mother lamented and dropped on the ground like a

cow. Having heard the cry of Yasoda the wind had vehemence of
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its shower of dust abuted and with their mind sore afflicted at not 

perceiving there the Nanda; the women wept; the face flooded with 

tears. Carrying away Lord Krsna Tranavarta went up to the skies, 

but could not proceed him impetuously having ceased now that he 

was carrying a huge burden. Taking that boy to be a rock because 

of his being heavier than himself, he could not cast him away. 

Rendered metionless by the pressure at the throat the demon fell 

down and dead.247

4. The Deliverance of Kaliya

In the Kalindi there was a certain pool, inhabited by the 

serpant Kaliya, whose water was being constantly boiled by the 

fire of its poison, and into which birds flying over it, fall down, 

touched by the wind which blew over the ripples of that poisoned
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water. Observing that strength of the snake laid in its poison,249 

possessed of tremendous force, and finding the river contaminated 

by the serpent, Sri.Krsna, the very purpose of whose descent on 

the earth was the subjugation of the wicked, climbed up Kadamba 

tree and having tightened the piece of the cloth tied around his 

waist and slapping his arms jumped from that height into the pool 

of poisioned water. With the volume of its water swelled by the 

poison of the snakes that were agitated by the vehemence of the 

plunge taken by Lord Krsna, the serpent's pool, whose terrible 

ripples had been coloured by the poison, over flowed in all 

directions. That was no miracle on the part of the Lord, possessed 

of infinite strength. The Lord who was sporting in the pool 

perceiving the violation of its abode at the latter's hands, a.nd 

unable to broke it, the serpent approached the Lord. Biting Lord 

in a range in his vital parts, snake enclosed him in its coils. Sore 

distressed to see him caught in the coils of cobra with no movement 

visible, his friends, the cowherds who had dedicated to Sri Krsna 

their body wealth, wife, luxuries and whose judgement followed in 

successioin by grief and fear dropped down senseless.250

Meanwhile most terrible and grave portents of three kind 

foreboding imminent danger appered on the earth. Noticing them 

and coming to know of Krsna having gone to pasture the cows

250 m
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unaccompanied by Balarama. Concluding from those ills Sri.Krsna 

to have met his death, the cowheards, who did not knew him and 

whose life was Sri.Krsna, were overwhlmed with sorrow and fear.2 

Seriching for their beloved Sri.Krsna along with the track indicated 

by his footprints bearing the characteristic marks of the Lord, they 

headed towards the Yamuna. Spying from a distance Sri.Krsna 

caught in the coils of a cobra and devoid of motion in the middle of 

the pool, and the cowherds lying senseless on the pool, they felt 

afflicted and fell into a swoon. Yashoda had followed her child into 

the stream and shedding tears, equally pained as they were, they 

recounted the stories of Krsna and stood as though dead, with their 

eyes riverted on the countenance of Sri.Krsna.251

Then finding the inhabitants of Gokula exclusively dependent 

on him and perceiving them along with their womenfolk and 

children sare distressed for his sake, Krsna escaped from the 

bondage of the serpent. Then serpent was feeling oppressed by the 

expanding of Sri.Krsna and left him; and heheld up its hood in a 

range, stood hissing and breathing out poison through its nostrile 

and staring at him and harming as a friny pan and emitting flames 

through its mouths.252 Krsna like Garuda wheeled round the snake. 

The Lord wielded a severe rod of punishment, crushed under the
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tread of his feet whichever hood of the serpent ejecting deadly blood 

through its mouth and nostrils. Cobra fell into a deep swoon. 

Dancing on the cobra, Krsna subdued the cobra successively.253

5. The Lord lifts up the Mount Govardhana

Indra was once angry with Nanda and the other Gopa, as they 

looked upon Sri.Krsna as their protector. The indignant Indra 

mobilized the host of destructive clouds known as the Samvartaka 

host, issued the following command "Get rid of the stiffness caused 

by pride of wealth of these Gopas, who have grown arrogant through 

affluence and whose mind has been puffed up by Krsna and bring 

their cattle destruction. They commded by Indra, started 

tormenting Nanda's Vraja by their sharp driving showers with 

violence. Having observed this, Lord Krsna uprooting with one 

hand mount Govardhana as a child, sportfully lifted up . Then Lord 

said to the cowherds, the people of Vraja to take shelter in the 

cavity beneath the mountain along with cattle wealth. All they 

entered the cavity.254
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6. Description of Rasa Play

Accompanied by the chowherd women, Lord Sri.Krsna 

inaugurated His Rasa play, on the sandy bank of the Yamuna. The 

festive dance of Rasa adorned with the circle of the aforesaid Gopis 

standing with their necks encircled by the arms of Sri.Krsna, who 

introduced himself between every two Gopis, was witnessed by 

hundreds of aerial cars of heavenly beings, who were accompanied 

by their consorts. Then sounded kettle drums, showers of flowers 

feel, and the Govardhanas sang His immaculate glory inchory with 

their spouses.256

In the company of those girls Lord Krsna shone exceedingly 

bright like a large emerald, strung in the midst of gold heads. 

Engaged in dancing and delighted with the touch of Lord Krsna, 

the Gopis, whose voice was sweetened with love chosed delight 

and devotion, sang at the pitch of their voice. Embracing them, 

touching them, casting loving glapces at them, making 

understained amorous gestures, Sri Krsna sported with those 

lovely women of Vraja.257
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6. Kamsa Slain by Lord Krsna

Lord Madhusudana challenged of unflincing resolution 

immediately closed with Chanura and Balarama with Mustika. 

They tried to frustrate each other by revolving, pushing, squeezing 

in their arms, throwing down, and slipping to the front or to the 

rear of their opponent. Eager to score a victory over each other, 

they hurted the body of their adversary by lifting up, carrying and 

throwing. All the ladies collected in batches spoke to one another 

about the contest being ill-matched. "What comparison can there 

be between the two wrestlers of admantine frame and closely 

resembling a pair of two large mountains. The women of Mathura 

also talking of Krsna's glory and said : "Blessed are the women of 

Vraja who celebrate him in song, while milking their cows, 

churmins their curds, moving the cradles etc. all movements are 

inspired by the thought of Sri. Krsna".258

While the women were talking in anxious tones as aforesaid, 

Lord Hari made up his mind to get rid of his opponent Chanura.
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Lord Hari caught hold of Chanura by his arms and whirling him 

several times, dashed him to the ground, his life became extinct 

as a result of his being whirled with vehemence. In the same 

manner, Mustika was struck violently with his pacton by the 

mighty Balabhadra, who had also been struck with his fist by the 

latter in the first instance. Balarama slew with his left fist Kuta, 

another wrestler. That very movement, Sala another wrestler, had 

his hand knocked off with Sri.Krsna's foot, while Tosalakar was 

split into two and both fell down dead. Chanura, Musta, Kuta, Sala 

and Tosalaka thus were despatched. With the exception of Kamsa, 

all the people rejoiced the achivement of Balarama and Sri.Krsna. 

Suddenly Krisna stopped strumpets and the tradition, uttered the 

following injunctionis "Drive out the city the two ill behaved sons 

of Vasudeva, confiscate the wealth of Gopas and put in bonds the 

wicked Nanda. While Kamsa was bragging them, Sri.Krsna flew 

into rage and springing with agility, speedily ascended the elevated 

dias. Sri.Krsna quickly caught hold with a firm hand of Kamsa. 

Grasping him tightly by the hair, his diadem slipping off and 

hurling him from the lofty dais to aruena, Lord Krsna jumped upon 

him. He dragged Kamsa and despatched from the world.260
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7. King Muchukunda glorified the Lord

Muchukunda was born in the race of Ikswaku, son of 

Mandhata. He was not only devoted to the Bramhana but also was 

entreated for their protection by the hosts of the gods led by Indra. 

He ensured this safety for a long time. The younger son of Siva 

said to Muchukunda, 0! king, cease you from the uphill task of 

protecting us on all sides. Since you have been protecting us all 

along, having completely renounced your kingdom on the mortal 

plane which had its enemies wiped out, all your enjoyment, have 

ceased. Your sons, wives, relations, ministers and counsellers 

having been swept away by the cruel hand of death. Thus addressed 

by them, king Muchukunda soluted him, entered the deep cave. 

Overpowered by sleep, vouchsafed by the gods laydown to repose 

there. The gods further said him : "Let him however, who 

thoughtlessly awakens you, when fallen into sleep in the middle, 

be instantly reduced to mere ashes when seen by you".262

After Kalay yavana converted into ashes, Lord Krsna showed 

himself to the wise Muchukunda.263 Beholding a cloud, bearing the
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mark of Srivatsa, endowed with four arms, splendid with garland 

of Sylvan flowers etc. Muchakunda asks him several questions, 

that who is He! How he arrived in the mountain cave. At last, he 

considered him "He is no other than Lord Visnu". Lord Visnu told 

him about His incarnation. Recollecting the prediction of sage, he 

realised Sri. Krsna to be none else than Lord Narayana and bowed 

down to him.

8. Glimpse into the household life of Sri. Krsna

Having heard that the demon Naraka had been killed by Krsna 

and singly married numerous girls, the sage Narada felt eager to 

see how the Lord lives with them. Thus, full of eager to see the 

Lord, the divine sage came to Dwaraka which was adorned with 

park and gardens in full blossom and resounded with the warbling 

of bird and bees. Lakhs of mansions were built of cristal and silver, 

furnished with articles of gold, and precious stones. Narada saw 

Sri.Krsna seated there together with Rukmiqi, who was serving 

the Lord with a chourie provided with golden handle.264
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Discerning the Narada, the Sri. Krsna rose from the bed and 

bowing low with his head, adorned with a crown, at the feet of the 

sage, installed him on his own seat. The Lord washed the feet of 

the sage and bore that water on his head. After being worshipped 

by the Lord, sage Narada entered another mansion of consort of 

Sri. Krsna. There, he saw Krsna engaged in playing at dice with 

His beloved consort and Uddhava. There also, the Lord stood up, 

offered him seat and worshipped him with supreme devotion. Then 

Narada moved to another mansion. There too he saw Sri. Krsna 

founding his infant sons. Again, in another house he found the 

Lord preparing for this bath.265

In this way Narada found the Lord engaged in different 

activities, all at once in all the different mansions. If here, he was 

engaged in pouring oblations in the sacrificial fire, there he was 

propitiating god through the five fold daily sacrifices. Somewhere 

he was feeding the Brahmanas. Here, he saw performing Sandhya, 

and silent Japa of Gayatri. At one place, he was gifting well adorned 

cows to Brahmanas and listening to the recitation of auspicious 

Itihasas and Puranas. At one place, he found Krsna preparing 

against enemies, and at another place discussing terms of peace.
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And at one place, he found Him conducting festivities on a large 

scale, while sending of married girl. Some where, he saw Him 

offering worship to various gods by means of grand sacrifices etc.266

Thus Narada saw Lord Krsna present in all the mansions of 

His consorts, performing the pious duties of householders which 

lead to their purification. Seeing again and again, the vast display 

of the wonderful Yogic power of Sri. Krsna the curious sage was 

filled with astonishment.267

8. Sisupala killed by Sri. Krsna

When Jarasandha was killed by Sri. Krsna Yudhisthira was 

highly delighted with Sri. Krsna's occurances; Yudhistira invited 

at an hour propitious for the sacrifice, Brahmanas versed it he 

Vedas and proficient in the Vedic ritual to officiate as priests, etc. 

They were Vyasa, Vasistha, Gautama, Kanva, Jaimini, Sumati, 

Krtu, Kasyapa etc. Besides, there he also invited Dronacharya, 

Bhisma, Krupaharya and others. In order to witness the great 

sacrifice, many princes, ministers, Brahmanas, Ksatriyas, Vaisyas,
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Sudras were invited. Then the priests ploughed the sacrificial 

ground with ploughs of gold and invitiated Yudhisthira according 

to the scriptural injunctions, as the sacrificer. All of them admitted 

without any hesitation that he was qualified to perform the same. 

Then the priests conducted for the king, the Rajasuya sacrifice 

according to the scriptural ordinance. On day was fixed for 

extracting some juice the king honoured the supervisors of the 

performance due to attention.268

Then the members of the assembly proceeded to consider the 

person worthy of receiving the first place of honour. Then they all 

selected Lord Krsna. Yudhisthira was delighted and honoured Sri. 

Krsna by offering him the worship. Seeing this, Sisupala rose from 

his seat, holding up his arm and spoke the harsh words that Krsna 

is not worthy of that honour. He uttered very harsh words with 

reference to Sri. Krsna. All the audience closed their ears. Then 

Pandavas Matsyas, Kaikayas, stood up and in rage with uplifted 

weapons. Then Lord Krsna stood up and pacified others who sided 

with him, exhibiting some anger, cut off with his sharp edged discus 

the head of Sisupala. Sisupala fell down and dead. The light 

emanating from Sisupala’s body entered Sri. Krsna and merged 

into him.269
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GED
10, Sri, Krsna's Reception of Sudama

There was a certain Brahmana who was a great friend of Sri. 

Krsna. He possessed true knowledge of Brahman and was free from 

attachment to the objects of the senses. He was always ill-clad 

and his wife too had no sufficient clothing to cover her body. The 

wife became very feeble on account of starvation. One day she 

approached her husband and said to him : "Sri Krsna the spouse 

of the Goddess of wealth, is your friend. You please approach him. 

When he comes to know that you are a house-holder and you are 

suffering from want of wealth, he will bestow abundant wealth on 

you. Thus frequently and gently entreated by the wife, the 

Brahmana at last agreed to the proposal, for he thought that it 

would give him an opportunity of seeing Sri. Krsna. He decided to 

go, and asked his wife for something to be taken as a present. The 

wife of the Brahmana begged of her neighbours and secured four 

handfuls of parched and beaten rice, and gave it to husband for 

presentation to Lord Krsna.270

Then Brahmana went on his journey to Dwaraka. The 

Brahmana togehter with other Brahmanas passed through three 

camps, the protective walls, and then reached the mansions
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Cel)
occupied by the Andhaka and Vrsni, who followed the righteous 

ways of the devotees of God, very difficult of access to ordinary 

people. There, was situated the palace of Sri. Krsna containing 

the dwellings of his sixteen thousand and old consorts. In one of 

them, the Brahmana entered with feeling of one who found himself 

merged in the bills of God realization. Sri. Krsna seated on a couch 

with his consort Rukmini.l Seeing the Brahmana from a distance, 

He suddenly rose from His seat, advancing towards him folded him 

in both of his arms, he made His friend sit on his own seat and 

bringing all the articles necessary for worship. Washed the 

Brahmana's feet. He smeared the Brahmana's body with perfume, 

with the paste of sandal. He joyfully worshipped his friend.271

Sri. Krsna and Brahmana recounted the sweet incidents of 

their boyhood, when they lived together in the house of their 

teacher. They passed few days happily.272

A perusal of the tenth skanda of the Bhagavata Purana thus 

emphatically declares that Lord Krsna is the very incarnation of
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Lord Visnu and his responsibility to protect the universe from the 

cruel hands of unrighteousness. Before entering into the womb of 

Devaki, Lord Visnu made it clear by exhibiting his supra natural 

form before Vasudeva and Devaki. Of course inspite of their 

knoweldge, both Vasudeva and Devaki being overpowred by Lord 

Visnu's Maya, they considered their child, Lord incarnate to be a 

human form. No doubt, Vasudeva had undergone the experience 

many a time that his child was not an ordinary one. As such he 

was taking, in accordnace with the incorporeal voice, his child out 

of the prison of Kamsa. He was released from the fetters, and all 

the doors were opened. So also over-flowing Yamuna gave him a 

way to Gokula when Vasudeva was to cross the river, during 

midnight. In his childhood itself Lord Krsna destroyed Vatsasura, 

Bakasura, Atshasura, Dhenukasura, Pralambhasura, etc. Again 

in his boyhood itself, Lord Krsna silenced the pride and haughtiness 

of Kaliya, he reseued his inhabitance of Vraja from the wild fire. 

His lifting up the Govardhana mountain, His rasa play with the 

Gopis etc. speak of the supreme glory of Krsna and his 

identification with Lord Visnu. In this connection Akrura's 

visualising the glorious and multitude forms of Lord Krsna 

underneath the river water, is a direct witness to establish the 

supremacy of Lord Krsna. So too the dialogue between Uddhava 

and Gopis, king Muchukunda's glorification of Krsna are the other 

instances exemplifying over-all superiority of Krsna.

As an ideal personality before the world of mundane existence,



Lord Krsna has given many important significant and beneficient 

lessons to the mankind. In this context one should bring to ones 

mind that whenever, a person unexpectedly becomes a puppet 

within the hands of a scandal, he has to make efforts to get himself 

cleansed from such scandals and should show his sense of integrity 

to the society around. That is why Krsna though being the Lord 

incarnate, showed to the society that the Symantaka jewel was 

not stolen by him, rather he could do good to the upliftment of the 

society. Lord Krsna's killing Puundraka, Dwivida Jarasandha, 

Sisupala, Dantavakra, etc. give a lesson that a person considering 

himself very great though croocked, would see the end of their lives 

in a pathetic way.

In this way the Bhagavta Portion on the incarnation of Lord 

Krsna and his glorious deeds becomes a prominent religio- 

philosophical thesis to the Vaisnava culture.

There are some chapters in the Padma Purana, 

Brahmavaivarta Purana and the Devibhagavata Purana that 

proclaim Krsna's supremacy. In other words they found the theme 

that Krsna is the supreme, superior to all except Visnu. For the 

sake of convenience the theme may be termed as Krsna cult.

Sri. Krsna is the Prime Person, ever embraced by Sri. Radha,



who is the cause of this entire creation including Brahma, Visnu 

and Siva274a. The heavenly couple resides in Vrndavana, Sorrounded 

by myraids of Gopis.274b Unlike Visnu, Krsna has two arms.275 His 

form is not material, for it is not made of flesh, marrow or bones. 

No one is equal to Krsna similary no woman is equal to Radha. 

Both are the first principles of cosmos, the Purusa and Prkriti. 

Krsna never leaves Vrindavana. The Upanisdic Brhamana is the 

lustre of the nails of the Lords feet. He is adorned by deities 

including Brahma. He trancends in the thence qualities of matter. 

He is called Nirgna, becuase he has no material qualities. Similary 

he is termed Nirakara, for we can not see his divine form with our 

material eyes. The Lord has produced it with his own will. It is 

said to be higher even than Vaikuntha. Once the deities approached 

Krsna to inform him of their calamity and to request him to help 

them. They deft for Gokula. First they reached Virja. They saw a 

mountain beyond which was Vrindavana. They went to Gokula
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which was round in shapes and crore of Yojanas in dimension. Then 

they saw the external banyan tree. There is no other loka higher 

than Goloka in the space, and Patala is the nethermost habitable 

place.276

Once it so happened that Sri. Krsna fell in love with Viraja, a 

Gopi of superb excellence in Goloka. Radha's associates came to 

know this, and they informed her. Radha was very much upset, 

then Lord Krsna came to her; she cursed the Lord to assume a 

human form in Bharata, since he had beloved like a man in 

Goloka.277 At this Sri.Krsna repaired to another place, But his 

friend Sudama could not bear the harsh words inflicted by Radha 

on Krsna. He therefore readily criticiced her attitude towards 

Krsna.3 This further irritated Radha who pronouced a course on 

Sri.Sudama also. Radha said, you are blaming me, as do the demons 

blame the deities, quite this, Goloka therefore, and get into a 

demon's body. Sudama too, did not spare Radha. He retaliated, 

since you have given vent to your wrath in a human way, you will
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o
become a woman. People will call you the wife of Ravana, a Vaisya, 

in Vrindavana you will remain separated fom Krsna for a century 

of years, this was the circumstance narrated in the Brahma 

Vaivarta Purana which made it obligatory on both Radha and 

Krsna to descend upon this earth. Radha come down in response 

to Sudhama’s curse and Krsna did so under Radha's words.

These curses already been pronounced before the duties 

approached Lord Krsna to request him to descend upon the earth 

to redeem it from the atrocities perpetracted by the demons. The 

Lord acceded to the duties request and planned a rogramme for 

his sajourn on the earth, the Lord asked the cowheards and 

cowherdesses to proceed to Vraja of nandal, and thereafter he 

wished Radha also to go to the residence of Vrasabhanu to be born 

as a daughter of his wife Kalavati.

It is read in the ninth book of the Devibhagavata also, that 

Lord Krsna is the prime cause of all that exists.278 Krsna is lovely 

to look at in his eternal youth.279 He divided his form into two parts. 

The right side male, and the left a female. The couple got engaged 

in a Rasa dance. After prolonged sport, the goddess gave birth to a 

golden child. The mother cast the child in the cosmic water which 

was unfathomable, from the tip of the tongue of that goddess
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emerged Saraswati. Thereafter Radhika emerged from the right 

side of the goddess; and Kamaeta from left side. At this Krsna too, 

divided himself into two. His right side remained as Krsna with 

two arms, but from his left side emerged Visnu of four arms. Krsna 

kept Radha as his spouse, and gave Lakshmi and Saraswati to 

Visnu. Then appeared Durga and after that there came Brahma 

who had emerged from Visnu's navel. His right side remained as 

Krsna, but the left turned into Siva. The golden child mentioned 

above, got the name of Mahavirata consisting of innumerable 

cosmic units. Each unit maintained, created, preserved, and 

sublated by a pauel of a Virat Purusa, Brahma, Visnu and Siva. In 

this account Krsna seems to be Brahman and Radha the eternal 

Prakriti.

There is another story in the seventy-fifth chapter of the 

Padma Purana according to which, even Narada had to become a 

domsel experienced the divine glory. Narada wanted to experience 

of the beauty of Vrandavana. He requessted his father Brhama to 

fulfil his desire. Brahma took Narada to Visnu, and asked him to 

accede to the devotees' request. At this, Visnu told Brhama to let 

Narada have a dip in a pool called Amrta. Narada did as he was 

required to do with the result that he was immediately transformed 

into woman.280 Narada then saw many ladies accosting her as to
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who she was. Narada expressed her inability to introduce herself. 

Then Radhadevi imparted to Narada a fourteen-syllable Mantra 

of Lord Krsna and Narada at once found herself equal in beauty 

and grace, to other ladies of the locality.2 She then accompanied 

them to Sri.Krsna who was existence consciousness and Bliss 

sorrounded by women.3 The Lord offered Narada an affectionate 

embraces and Narada enjoyed the Divine communion for a year.4

Thereafter Lord said to Radha, This was my Prkriti in the 

form of Narada. Let her now have another dip in the Ananta pool. 

At this, Radha initiated Narada into the esoteric dectrine of 

oneness of Lalita and Krsnal, and thereafter her to bathe in the 

pool. Narada did so, and assume her previous masculine form of 

Narada.

Lord Siva also said to have assumed the form of a Gopi in 

order to be allowed to participate in the Rasa dance at Vrandavana.

The philosophic impart of these description lies probably in 

the fact that all timite selves are so many phases of the Divine 

Prakrti. The Gita teaches that individual souls are the Lord's Para 

Prakriti, His apara Prakriti being the five elements mind, ego, 

and intellect. It is therefore figuratively said that Lord Krsna alone 

is the Purusa, and all other beings including Brahma are women. 

The pools of the above stories seem to be representative of 

devotional doctrines which teach that all finite soul depend for 

eternal bliss upon the Lord. Narada's divine, commuion for a year



represents Narada's prolonged meditation on devotional lines.

The Puranas have identified Krsna with Visnu and Narayana 

while explaining the term Narayana. The Purana says, "The water 

are called Nara, because they were the offspring of Nara (The 

supreme spirit); and as in them is first (Ayana) progress (in the 

character of Brahma), took place, he is thence named Narayana 

(he whose place of moving was the water) (V.P.I.4.6). Manu also 

supports the same view. Bhandarkar opines that idea of Narayana 

was developed in the period of the Brahmanas and Aranyakas. 

(Collected works of Bhandarkar Vol.IV pp.43) In the Mahabharata 

and Puranas, Narayana figures as the supreme god, especially in 

connection with the creation. He is represented as lying on the 

body of a huge serpent in the ocean of milk. Narayana, thus became 

an object of worship. Bhandarkar opines, "Narayana being thus 

evolved as the supreme being in the later Brahmanic period, was 

of course prior to Vasudeva was identified with Narayana." (P- 

45). The Mahabharata also recognises the identificatioin of 

Narayana with Vasudeva. The whole Narayaniya section seems to 

prove the identity between the gods.

The Purana also identifies Krsna with Visnu, Krsna is always 

represented with four arms holding Sankha, Chakra Gada, 

(V.P.V.3.10.18.39-41) etc. He used the Sudarsana Chakra in the 

battle against Indra (Ibid : V.30.67-69). Garuda the vehicle of 

Visnu, as also used by Krsna is represented as the supreme



personality. (Ibid V. 18.48-51). He is cause of'creation', continuance 

and dissolution (Ibid V.30.78-79). the Purana uses several epithets 

of supreme god for Krsna (Ibid V.39.75.76.17.9). The reason for 

the identificationi of Krsna with Visnu appears to be obvious. It is 

known that Visnu is a Vedic deity and his personality was by no 

means unimportant in the Vedic age. (RV 1.155.5.22.20.154.5). 

Visnu began to rise in importance in the time of the Brahmnas 

(Ait Bra.1.1 Sat Br.XIV 1.1) During the Epic and Puranic period, 

he rose to the position of the supreme god.

The cult of Krsna was gaining popularity in fhe age of Puranas. 

The Purana emphatically lays emphasis on the worship of Krsna. 

It says that the reward which a man obtains in the Krta age by 

abstract meditation, in the Treta by Sacrifice, in the Dvapara by 

adoration, he receives, in the Dvapara by adoration, he receives in 

the Kali age, by merely reciting the name of Kesava (V. P.VI.2.17) 

i.e. Krsna. Already it is told that all gods worshipped Krsna with 

flowers culled from the groves of Nandana (Ibid.V.7.66). Prahlada 

due to the recollection of Krsna, could bear the dash given by 

elephants (Ibid.1.17.47).

Krsna is the eighth and the full incarnation of Visnu. While 

Visnu incarnated himself as Rama to exhibit human perfections, 

he came as Krsna to demonstrate the divine perfection. The Krsna 

Avatara was intended to reveal to the world the external glory 

and greatness of God. Lord Krsna, the most celebrated hero of the



Indian mythology and a very popular deity of the Hindu pantheon 

says in the Bhagavad Gita "whenever there is a decline of 

righteousness and a rise of unrighteouness, I incarnate myself for 

the protection of the pious, for the destruction of those given to 

wicked ways, and for establishing righteousness firmly, I am born 

from age to age. In the same holy scriputre, he declares; All the 

universe has been created by me; all the things exist in me". He is 

Lila Purushottama, God playing the divine sport of his 

transcendent and supremental magnificance glory and perfection 

in the world of mortals :

The Bhagavata Sandharbha on Sri. Krsna

According to the Gaudiya Vaisnavism, Bhagavan ever reveals 

in bliss which is His antaranga or svarupa sakti. When he 

associates Himself with bahiranga sakti, He is the cause of the 

originatioin, sustentation and dissolution of the universe.

Bhagavan in His pristine glory is Sri. Krsna. He in association 

with His creative energy (Prakrti) is termed Paramatma. 

Paramatma is thus a partial manifestatiion of Bhagavan. Brahman 

is Krsna's physical lustre.2 The relation between the three is 'one 

of gradatioin in the heirarchy of manifestations of one and the same 

Ultimate Reality'.3

Again, Paramatma, the immanent regulator, is called Maha



Visnu, Garbhoda-sayi and Ksira-sayi when viewed respectively 

from the stand-points of immense in (a) phenomenal totality, (b) 

totality of individual souls and (c) an individual soul.

Jiva Gosvami has based himself on the Bhagavata 1:2:281 for 

his theme that Sri. krsna was Bhagavata Himself, whereas other 

forms such as Rama and Buddha are his partial manifestations 

only. He has categorically stated that out of the twenty-two divine 

incarnations mentioned in the Bhagavata, the twentieth, namely, 

Krsna, is AVATARI, the others being avataras. There is a difference 

between avatari and avatara. The former (avatari) is the main 

source of the latter (avatara).

To be more accurate, Jiva has made distinction between 

Bhagavan and Purusa. Bhagavan is Krsna who assumes the form 

of Purusa in the beginning of the creation. Purusa reposes on the 

causal water, and Brahma springs from Purusa's avataras,5 except 

Krsna, who is avatari, on the view of Jiva Gosvami. As to the view 

that Krsna is enumerated as one among the various avataras, Jiva 

replies that Krsna, the Supreme, sometimes appears as an avatara 

with a view to felicitating His own people. Krsna is thus Bhagavan; 

and Purusa, the source of all other avataras, is Paramatma or the 

Indwelling Soul. Paramatma is lower than Bhagavan (Krsna) 

according to Jiva. Jiva is conscious of the fact that there is only 

one statement, viz., Krsnastu bhagavan svayam, which can be 

construed to prove Krsna's supremacy over Purusa or Paramatma,



whereas there is a number of statements which prove that Krsna 

was but an avatara or partial manifestation of Paramatma. In that 

case the supremacy of Krsna would be of secondary importance 

only. But Jiva questions : Does that number of statements belong 

to the Bhagavata or to some other authority? If it belongs to the 

Bhagavata, then it is unambiguously propounded there, Jiva 

argues, that Krsna is Bhagavan, and therefore, that one statement 

alone must be held to be decisive even in the presence of a myraid 

of statements proclaiming Krsna to be an avatara.281 That one 

statement is not of secondary importance. As a matter of fact, Jiva 

says, all other statements should be construed in the light of that 

one. And he has thereafter, tried that method in the following wise:

(1) There is a statement, tatramsenayatirnasya, which shows 

that God partially (amsena) manifested Himself in the form of 

Krsna. But Jiva does not explain the word amsena as partially. 

He says the word amsa here stands for Bala-deva, and therefore, 

the phrase means, according to Jiva, that the Lord (Krsna) 

descended along with Bala-deva.

(2) Kalabhyam nitaram hareh means that both Krsna and 

Bala-deva were Hari’s parts. But Jiva dis-joins the word into kala 

and abhayam, and interprets the phrase to mean that Hari's earth
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was adorned by them both, viz., Krsna and Baladeva.

(3) We read in the Bhagavata (10:2:41) that the deities thus 

addressed Devaki. "Fortunately, O Mother, the Alpaighty Lord, the 

Supreme Person, has Himself partially entered your womb for our 

welfare."

Jiva interprets it in another way. According to him, it means 

: Fortunately, 0 Mother, the Almighty Lord, the Supreme Person, 

who on previous occasions partially manifested in the form of the 

Fish and so on for our welfare, has now Himself entered your womb.

(4) The Bhagavata (10:2:18) reads thus, Thereafter, just as 

the eastern quarter bears the moon, similarly, Devaki bore in her 

mind the part (amsa) of Acyuta (Visnu) who is the benefactor of 

the creation, the all-pervasive and the Self, communicated to her 

by Vasudeva."

Jiva interprets the word acyutamsa not as a part of Acyuta 

(Visnu) but as one whose part is in Acyuta (Visnu).

(5) The word amsena implies, These two (Krsna and Bala-deva) 

are partial manifestations of Hari Narayana and have descended 

in Vasudeva's home.

Jiva interprets amesena of this verse as sarvamesena that is 

to say, in completeness.

(6) Likewise, the word amsau implies. These two parts of



Bhagavan Hari, namely, Krsna belonging to Yadu dynasty and 

Krsna (Arjuna) belonging to the Kuru dynasty have come here to 

remove the affliction of the earth.

Jiva Goswami interprets the verse in the following peculiar 

manner :

Two parts of Hari, the source of all avataras, which are known 

as Narayana, have entered Krsna and Arjuna.

(7) Brahma extols Krsna as Naryana in the Bhagavata. Krsna, 

are you not actually Narayana, since you are the soul of all 

embodied beings, the witness of all creatures?

Jiva remarks here that Krsna is equated with Narayana not 

for the reason that Narayana had descended as Krsna, but for 

another reason, and that is to show that Narayana and Krsna are 

equal in prowess.

(8) According to the Bhagavata, Garga said to Nanda. Your 

son is a compeer of Narayana.

Jiva Gosvami interprets it differently. According to him, Garga 

means to say that Narayana is a compeer of your son.

(9) Having crossed even the Lokaloka mountain, Sri Krsna 

once escorted Arjuna to Bhuma Purusa (Visnu) to bring back the 

children of a brahmana of Dvaraka. Both Krsna and Arjuna bowed 

to Bhuma. Desirous of seeing you both, I had the sons of the



brahmana brought here. You have both partially manifested 

yourself on the earth to protect virtue. Having killed the demons 

who have become a burden to the earth, soon come to me.

Jiva Gosvami's interpretatation of the verse is different. 

According to him, it means thus : I wanted to see you both. The 

children of the brahmana were, therefore, brought by me to this 

locus of mine. 0 Krsna and Arjuna, who have descended along with 

your parts (Kala) or who have descended on this material plane 

(Kala), kill the demons and also hasten the rest of them to come to 

me.

Jiva terms this visit of Krsna to Bhuma as the story of Maha- 

kala-pura. He holds that Krsna Himself assumed the form of Maha- 

kala (Bhuma) to steal awrny the Brahmana's children and that when 

He reached Maha-kala, along with Arjuna, he bowed to His own 

form, just as He had done in the Govardhana-lila. He refers to Sri 

Krsna's assuming another Govardhana-lila. He refers to Sri Krsna's 

assuming another form at Govardhana to partake of the dishes 

which the cowherd coummunity of Vrndavana had prepared for 

Indra but later, at Krsna's instance, offered to the mountain.

These nine points mentioned above are sufficient to indicate 

how Jiva construed the statements of the Bhagavata where Krsna 

is held to be a partial manifestation of Visnu to suit his own theme 

of the supremacy of Krsna.



Jiva has also pointed out some statements found in 

authoritative books other than the Bhagavata telling us that Krsna 

was a partial manifesttion of Visnu, but he has at the same time 

interpreted them, too, in a different way; and has, thus, tried to 

justify Krsna's supremacy.

He frankly admits that there are statements in other Puranas 

which go against the theory of the supremacy of Krsna, but then 

he urges that all of them must be explained in the light of KRSNAS 

TU BHAGAVAN SVAYAM. An instance of this is as follows.

We read in the Visnu-Purana that on hearing the deities 

lamentation caused by the mis-behaviour of demons such as Kamsa, 

Visnu tore out two of Himself. One of them was black and the other 

was grey.282 The Lord then told the deities that those two hair would 

descend on the earth in the form of Krsna and Balarama, and would 

lighten the burden of the earth.

A similar statement is found in the Mahabharata. The grey 

hair approached Rohini to beocme Balabhadra, and the black one 

proceeded to Devaki to appear as Krsna.
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Commenting on these statements, Jiva points out that :

(1) The greyness of the hair of the Lord is simply to increase 

the personal charm, for it cannot transpire on account of age.

(2) The hair in the present context are not to be taken in a 

literal sense, but in a figurative one. The Lord wanted to suggest 

to the grieving deities that even His hair could do what they 

demanded. To remove the burden of oppression from the earth was 

not at all a difficult task for Him. Again, a reference to black and 

white hair was to denote that the Lord would assume two shapes - 

one of fair colour, and the other of swarthy complexion in the form 

of Krsna.

IX. the Concept of Buddha Avatara

Buddha is universally believed to be an incarnate personality. 

Historically he is known as the founder of the school of Buddhism. 

But a question remains unanswered whether historical Buddha is 

the same as incarnate of Lord Visnu which is declared in the 

puranic texts. From the historic investigations it is very clear that 

Gautama Buddha was born in 560 B.C. in Kapilavastu near the 

Himalayas. His father was Suddhodana. He was born in the family 

of the Sakyas. The real name of Buddha was Siddhartha. 

Suddodana brought up his son in such a way that he should not be 

subjected to any sort of mental pain or worry. So he kept Buddha



aloof from the outer world. Thus, he spent his childhood in comfort 

and pleasure. Once by chance he happened to see a sick, an old 

man and a dead body. The sight made him thoughtful. He began to 

think upon a way to remove sorrow and pain from the world and 

bring about peace and comfort.

The change that appeared in the son worried the father. So at 

the age of sixteen he made Siddhartha marrried with Yasodhara. 

A son was born to them. But the mind of Siddhartha was restless, 

distressed and agitated. One day, Siddhartha discarded everything 

and went out of the palace alone.

Siddhartha wandered from place to place learning from various 

teachers. But he did not find peace. Once on a full moon day, while 

he was sitting in meditation under a banian tree he got Bodha. 

From that day onwards, he began to know by the name of Buddha. 

After that he came to Kasi, and told his disciples how he got Bodha 

or convinction. The number of his followers increased day by day. 

Thus Buddhism came into being. Buddha said that the reason for 

pain and sorrow in the world was desire, and that sorrow could be 

eterminated only by controlling and overcoming all desire. To atain 

Eternal Bliss, one should be true and righteous in thought, deed 

and word, and that not killing was the foundation of righteousness. 

Buddhism spread everywhere in Bharata. Gautama Buddha died 

at the age of eighty.

The orthodox Hindu, while believes fully in Buddha being an



Avatara, gives a reason for not worshipping him as such, which 

could only have suggested itself to an acute, but unscrupulous 

theological brain. Because the lower castes, the Rakshasas and 

others who had no right to Vedic sacrifices, were beginning to take 

to them, and were thus enabled to occupy the seats specially 

reserved for the orthodox Hindu in Heaven, instead of going to 

Hell, their proper place therefore god, taking compassion on his 

elect, come down to devise some method which would effectually 

prevent these low born people from getting the seats of the 

favoured. He did so by denouncing the Vedic ritual and add that it 

stood for, and they turned the attention of these (aspiratioins) 

aspirants for heavenly joys into the ignoble channals of 

sacrificelessness, castelessness and freedom from ritual restraints 

of every mind. Modern India is steadily learning to supress this 

blashphemous ornament, but with its suppression, the theory of 

Buddha being an incarnation of God tends also to be quit quietly 

thrust into the background.

Theological prejudice should not blind us to this fact of far 

reaching importance in the future life of Hinduism. This 

disinherited child must receive back its heritage and the dishonest 

trustees must be compelled to make full amends for their past 

conduct.

When the Mahabharata was smashed up the Kshatriya-power, 

it also paralysed their restraining hand on Brahamanic



pretentions. The Brahmanas found that, while it was more possible 

to revive the Vedic cult, it was quite feasible to re-establish their 

waning power, infact to make their supremacy as a hieratic caste 

secure once for all. The caste system became rigid, learning became 

the monopoly of the hereditary caste of priets. The Brahmana, the 

custodian of learning by diligent teaching and preaching, divided 

and subdivided the various ethical groups with whom he had 

dealings, into endless closed castes all looking upto him. Buddhism 

was a protest against the harmful influence of this degmerate 

sacerdotalism. For the non-Brahmanas had slowly been gathering 

force and were becoming self conscious and relief relient and 

indisposed to put up any further with the overwhelming spiritual 

pride extreme exclusiveness, and all around domination of the 

Brahmana. They had though intimate contact in the course of ages, 

seen through him and the hallownesss of his pretensions. The 

gathering force of a reformation found their spokesman in Buddha, 

as they had earlier found in Rishabhadeva, the first founder of 

Jainism. Buddha again denounced the flowery words of the Vedas 

which misled people from the path of righteousness, as his great 

predecessor, Krsna had done and preached the law of universal 

love and harmlessness Ahimsa.

The earlier and more traditional list of the ten incarnations 

of Lord Visnu, includes Buddha as the ninth, unlike the later and 

more sectarian list which has Balarama instead of Buddha. The 

understanding is that Balarama is only a partial Avatara



(amsavatara) and not a complete incarnation (Puranavatara).

Jayadeva's great poem Gita Govinda, which articulates the 

wide spread Vaisnava ideology in Bengal and also in the south, 

also includes Buddha as the ninth incarnation. But this is not 

instead of Balarama but along with him. Krsna as an Avatara is 

omitted here, but all the ten Avataras are readly of Krsna alone.283

And the Buddha that Jayadeva recognizes is the name as the 

historical Buddha and not the puranic personality. His description 

of the Buddha as the personification of compassion, an as opposed 

to the animal sacrifices is significant.

The Buddha was absorbed in the more orthodox and 

conventional pantheon as an incarnation of Visnu. The Vaisnava 

description of this Buddha is at variance with the historical 

accounts. The Bhagavata Purana simply makes a reference to Lord
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Visnu's manifestation as Buddha. IT is stated that when kali sets 

in Buddha will be born in Kikata (Magadha) as the son of Ajana 

with a view to deluding the enemies of gods.284

Morever according the historical elements with regard to the 

myth of Buddha, the Agni Purana provides very little information 

in connection with the manifestation of Visnu as Buddha. Therein 

it is stated that once in the battle between gods and demons, gods 

were defeated by the demons, sons of Diti. They sought refuge in 

the lord saying, "protect us". The Lord Visnu who is of the form of 

illusory delusion became the son of Suddhodana. He deluded those 

demons, those who had abandoned the path laid down in the Vedas, 

became the Buddha's, and from them, others abandoned the Vedas. 

He then became the Arhat (Jaina). He then made others as Arhats. 

Thus the heretics came into being devoid of Vedic dharmas (Agni 

Purana 16.1-4).

The Visnu Purana through the dialogue between Vasistha and 

Bhisma expresses an account of Lord Visnu's manifestatioin as 

Buddha. The whole of the text explaining the atmosphere at the 

time of the incarnation of Buddha, is given which commences from 

the description of the battle between the gods and demons as below:
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There was formerly a battle between the gods and demons, 

for the period of a divine year, in which the gods were defeated by 

the demons under the command of hrada. The discomfited deities 

fled to the northern shore of the milk ocean, where engaging in 

relgious penance they thus prayed to Visnu285. "May the first of 

beings, the divine Visnu, He pleased with the words that we are 

about to address to him, in order to propitiate the lord of all worlds; 

from which mighty cause, all created things have originated, and 

into whom they shall again dissolve! Who is able to declare this 

praise? We, who have been put to shame by the triumph of our 

foes, will glorify your true power and might be not within the reach 

of words. You are earth, water, fire, air, ether, mind, crude matter, 

and primeval soul : All this elementary creation, with or without 

visible form is thy body; all, from Brahma to a stock, diversified 

by place and time.

Glory to who are one with the serpent race, double tongued, 

impetuous, cruel, insatiate of enjoyment, and abounding with 

wealth. Glory to who are one with the Rshis, whose nature is free 

from sin or defect, and is identified with wisdom and tranquility. 

Glory to you oh lotus-eyed, who are one with time, the form that
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devotees, without remorse, all created things at the termination 

of the Kalpa. Glory to your who are Rudra, the bring that dances 

with delight after he has swallowed up all things, the gods and 

the rest, without distinction. Glory to you Janardhana, who are 

man, the agent in developing the results of that activity which 

proceeds from the quality of fullness.286 Glory to you who are brute 

animals, universal spirit that tends to perversity, which proceeds 

from the quality of darkness, and is encumbered with the twenty- 

eight kinds of obstructions. Glory to you who are that chief spirit 

which is diversified in the vegetable world, and which, as the 

essence of sacrifice, is the instrument of accomplishing the 

perfection of the universe, glory to you who are every thing, and 

where primeval form is the objects of perception, and heaven and 

animals, and men, and gods. Glory to you who are every thing and 

whose primeval form is the objects of perception, and heaven and 

animals and men and gods. Glory to you who are the cause of 

causes.287 .

Upon the conclusion of their prayers, the gods beheld the 

sovereign deity Hari, armed with the conch, the discus, and the
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mace, riding on Garuda. Prostrating themselves before him, they 

addressed him, and said, "Have compassion upon us, O Lord, 

protect us, who have come to thee for succour from the Daityas. 

They have seized upon the three worlds, and appropriated the 

offerings which are our portion, taking care not to transgress the 

precepts of the Veda. Although we, as well as they, are parts of 

thee, of whom all beings consist, yet we behold the world impressed 

by the ignorance of unity, with the belief of its separate existence.288

When the mighty Visnu heard their request, he emitted from 

his body an illusory form, which he gave to the gods, and thus 

speak : "This deceptive vision shall wholly beguile the Daitays, so 

that, being led astray from the path of the Vedas, they may be put 

to death; for all gods, demons, or others, who shall be opposed to 

the authority of the Veda, shall perish by my might, whilst 

exercised for the preservation of the world. Go then, and tear not: 

let this delusive vision precede you; it shall this day be of great 

service into you, oh gods!.

After this, the great delusion, having proceeded to earth, 

beheld the Daityas engaged in ascetic penances upon the banks of 
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CED
the Narmada river; 1 and approaching them in the semblance of a 

naked mendicant, with his head shaved, and carrying a bunch of a 

peacock's feathers, he thus addressed them in genie accents : "Ho, 

lords of the Daitya race! where is it that you practise these acts of 

penance? is it with a view to recompense in this world, or in 

another?" "Sage", replied the Daityas, "we pursue these devotions 

to obtain a reward hereafter; why should you make such an 

inquiry?" "If you are desirous of final emancipation," answered the 

seeming ascetic, 'attend to my words for you are worthy of a 

revelation which is the door to ultimate felicity. The duties that I 

will teach you the secret path to liberation.289 there are none beyond 

or superior to them : by following them you shall obtain either 

heaven or exemption from future existence. The Daityas were 

seduced from their proper duties by the repeated lessons of their 

illusory preceptor, maintaining the equal truth of contradictory 

tenets; and they were called Arhats, from the phrase he had 

employed of "Ye are worthy (Arhatha) of this great doctrine;" that 

is, of the false doctrines which he persteaded them to embrace.

The foes of the gods being thus induced to apostatize from the 

religion of Vedas, by the delusive person sent by Visnu, became in 

their turn preachers of the same heresies, and perverted others; 

and these, again communicating their principles to others, by whom
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they were still further dissenminated, the Vedas were in a short 

time deserted by most of the Daitya race. Then the same deluder, 

putting on garments of a red colour, assuming a benevolent aspect, 

and speaking in soft and agreeable tones, addressed others of the 

same family and said to them, "If, mighty demons, you cherish a 

deisre either for heaven or for final repose, desist from the 

inquitous massacre of animals (for sacrifice), and heat from me 

what you should do. Know that all that exists is composed of 

discrimative knowledge. Understand my words, for they have been 

uttered by the wise. This world subsists without support, and 

engaged in the pursuit of error, which it mistakes for knowledge, 

as well as vitiated by passion and the rest, revolves in the straits 

of existence." In this manner, exclaiming to them, "Know!" 

(Budhyadvam), and they replying, "It is known" (Budhyate), these 

Daityas were induced by the arch deceiver to deviate from their 

religious duties (and become Baudahas), by his repeated arguments 

and variously urged persuasions. When they had abandoned their 

own faith, they persuaded others to do the same, and the heresy 

spread, and many desetted the practices enjoined by the Vedas 

and the laws.

The delusions of the false teacher paused not with the 

conversion of the Daityas to the Jaina and Bauddha heresies, but 

with various erroneous tenets he prevailed upon others to 

apostatize, unitl the whole were led astray, and deserted the 

doctrines and observances inculcated by the three Vedas. Some



then spake evil of the sacred books; some blasphemed the gods; 

some treated sacrifices and other devotional ceremonies with 

scorn;290 To say that casting butter into flame is productive of 

reward, is mere childishness. If indra, after having obtained 

godhead by multiplied rites, is fed upon the wood used as fuel in 

holy fire, he is lower than a brute, which feeds at less upon leaves. 

If an animal slaughtered in religious worship is thereby raised to 

heaven, it should not be expedient for a man who institues a 

sacrifice to kill his own father for a victim? If that which is eaten 

by one at a Sraddhas gives satisfaction to another, it must be 

unnecessary for one who resides at a distance to bring food for 

presentation in person". "First then, let it be determined what may 

be (rational) believed by mankind, and then, said their preceptor, 

"you will find that felicity may be expected from my instructions. 

By such as you are." By such and similar lessons the Daityas were 

perverted, so that not one of them admitted the authority of the 

Vedas.

When the Daityas had thus declined from the path of the holy 

writings, the deities took courage, and gather for battle. Hostilities
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accordingly were renewed, but the demons were now defeated and 

slain by the gods, who had adhered to the righteous path. The 

armour of religion, which had formerly protected the Daityas, had 

been discarded by them, and upon its abandonment followed their 

destruction. They have thrown off the garment of the Vedas. 

According to the law there are four conditions or orders of men (of 

the three first castes), the religious student, the householder, the 

hermit, and the mendicant. There is no fifth state; and the 

unrighteous man who relinquishes the order of the householder, 

and does not become either an anchorest or a mendicant, is also a 

naked (seceder). The man who neglects his permanent observances 

for one day and night, being able to perform them, incurs thereby 

sin for one day; and should he omit them, not being in trouble, for 

a fortnight, he can be purified only by ardous expiation.291 The 

virtuous must stop to gaze upon the sun after looking upon a person 

who has allowed a year to elapse without the observance of the 

perpetual ceremonies; and they must bathe with their clothes but 

for the individual himself no expiation has been declared. There is 

no sinner upon earth more capable than one in whose dwelling the 

gods, progenitors, and spirits, are left to sigh unworshipped. Let 

not a man associate, in residence, sitting, with him whose person
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or whose house has been blasted by the sight of the gods, 

progeniccors, and spirits. Conversation, interchange of civilities, 

or association with a man who for a twelve month has not 

discharged his religious duties, is productive of equality of guild, 

and the person who eats in the house of such a man, or sits down 

with him, or sleeps on the same couch with him, becomes like him 

instantaneously. Again he who takes his food without showing 

reverence to the gods, progenitors, spirits, and guests, commits 

sin. How great is his sin! The Brahmanas and men of the other 

castes, turn their faces away from who relinquish pious works.5 

Remaining in a place where there is too great an intermixtures of 

the four castes is determined to the character of the righteous. 

Men fall into hell who converse with one who takes his food without 

offering a portion to the gods, the sages, the manes, spirits, and 

guests. Let therefore a prudent person carefully avoid the 

conversation, or the contact, and the like, of those heretics who 

are rendered impure by their desertion of the three Vedas.

In connection with the message of Buddha whether be a 

Puranic or historical, it is remarked in the following words : 

"Buddha introduced no sweeping changes; all that he did was to 

make clear what was implicit in Sri Krsna's teachings. Even the 

caste system was not denounced by him, as is popularly but 

erroneously believed. It was factual mistake made by his late 

followers when, instead of following the master's example of raising 

his followers to the novel of Brhamanas and thus gaining 

widespread support, they tried to supress the system itself, and



were therefore hounded out of India, as soon as their kings lost 

their soverignty. It was the teaching of Buddha and Jaina that, at 

a subsequent date, was put forward in a modified and new garb by 

Shankaracharya and it is for this reason that is Vedantis of the 

school of Shankara have been called "prachachnna", masked, 

"Bauddhas".

Out of all these numerous Avataras, only Rama and Krsna 

excite love and worship in these days throughtout India. The others 

exists only in the sacred books except Buddha who is widely 

reverenced and worshipped in many parts of Asia, and has also a 

large following in Europe and America.

On the whole, as per the traditional view the purpose of Visnu's 

incarnation as Buddha was to delude the demons who were engaged 

in the performence of sacrifices. And when the demons were set 

upon the wrong path, the immortals made the supreme effort and 

prepared for battle. Then the battle between the gods and demons 

was resumed, and the gods slew the demons, who now stood in 

opposition to the right path. The armour of their dharma which 

had at first been theirs had formerly protected them, and when it 

was destoryed, they were destoryed.

As already noted down, this traditional view does not fit in 

that of the historical frame in all its respects. And here, such 

discrepant views with regard to Buddha incarnation are not taken 

here for critical exposition, for, it embraces different perspective 

of the literature of Indian myths.



X. The Concept of Kalki Incarnation

Kalki is the tenth incarnation of Lord Visnu on the earth to 

destroy unrighteounsess and to uphold virtue and righteousness 

and vanquish the evil doers during the Kali age, when it is usual 

for vice and wickedness to flourish. The Bhagavata Purana gives 

a clue that towards the end of the Kali age when the kings mostly 

turn into robbers, the Lord of the universe take descent from a 

Brahmana named Visnuyasha as Lord Kalki.

The Agni Purana also informs in a similar manner that Kalki 

as the son of Visnuyasa's, Yanjavalkya as the priest would destroy 

the non Aryans, holding the astras and having a weapon. He would 

establish moral law in four fold Varnas in the suitable manner. 

The people would be in the path of righteousness in all the stages 

of life. Hari after discarding the form of Kalki, would go to heaven. 

Then would come the Krtayuga as before.

However, it is the only incarnation yet to take place in future 

at the end of Kali age. Kalkin himself has the form of an invader, 

he comes riding on a white horse, like the scythian and parthian 

invaders of India. But his purpose is to destroy the invadery, to 

rare the wicked cities of the plain which have been polluted by 

foreign kings, these same horseman as well as to exterminate all 

heretics, including the Buddhists that he had himself just produced 

in his penultimate incarnation.



The Visnu Purana in its sixth book explains in detail the 

influence of Kali on the earth (VI.1.1-58, 2.1-41) So also the 

Narasmiha Purana on the similar lines gives an account of the 

customs and the manners of the people in the Kali age.

When Lord Visnu would desert this world and would go to his 

highest abode, all righteousness, would appear; then would appear 

the most terrible Kali age conducive to all sinful activities. At the 

advent of this terrible Kali age all the four castes irrespective of 

for Brahmins, Ksatriyas, Vaisyas and Sudras averse to 

righteousnes would have the least regard Brahmins and the 

divinities. Puffed up with self corceit the people morally degraded 

by pride and vanity would be jealous of one another and would 

resort to a hypocritical way of life. The people would make a show 

of their learning and would preach the false doctrines as the truth 

"I am the omnipatent", thus every one would be beating once own 

drum. People adicted to all sorts of sinful activities would take 

pleasure in vilifying others and in consequence in this Kali age 

they would not live to enjoy the full span of life. Naturally during 

the short span of their life they would not be able to acquire the 

knowledge and wisdom, and in absence of right knowlege 

unrighteousness would prevail again. There will be intermixing 

among different castes like Brahmins etc. These born from mixture 

of costs are prone to passion and langer; vain and conceited they 

are deluded and undergo all sorts of sufferings.



Gripped by enmity they will be intend upon killing one 

another, all the different castes averse to righteousness and 

without the least reyard for truth and penance will conduct 

themselves like sudras, persons of high status will go down in the 

society and persons of low status will go up. king overtkaen by 

greed will engage themselves in acquiring material prosperity; 

under the garb of righteousness they will induclee in all sorts of 

unrighteous deeds. In the Kali age, with unholy and unrighteous 

deeds predominating, anybody in the passession of horses, chariots 

and elephants will ruled over the people. Parents will be at the 

command of their sons, likewise mother-in-law will be at the back 

and call of their daughter-in-law, married women will desert their 

husbands and children and will elope with others. Male persons 

will be few in number. People will consider wealth to be the 

summum bonum of life, in some regions parjanya will pour down 

heavy rains and other regions will go dry. Roads, high ways will 

be infested with the thieves; and each one will parade his 

aminiscience. There would be no one who would not proclaim 

himself to be a poet; drunkards would be giving discourses on 

Brahman and Brahmana Ksatriya and Vaisyas would be serving 

the Sudras.

With the advent of the Kali age, sense will look down upon 

their parents, desciples will dishonour their preceptors and wives 

will disregard their husbands. Overtaken by greed and avarice 

people will resort to sinful conduct; Brahmins will make a doily



habit of living upon others. Attached to other wives people will 

seek to garb others belongings, with the advent of the terrible Kali 

age. Out of jealousy and everyone will laugh at the persons sticking 

to piety and righteousness, Brahmins will dispise the vedas and 

will not care to abserve any of the Vratas. Just to make a show of 

their eruditioin and apulence, Brahmins will resort to the 

performances of Pirtrayajna and other daily sacrifices. No 

deserving person would ever be rewarded with a gift, if people 

would care for the cattle, that is only due to their self interest of 

getting milk and production.

For extracting riches attendants of king would not hesitate to 

put the Brahmins in chains and the Brahmins would gladly sell 

away the fruit of their gifts. And even from the candals they would 

not hesitate to accept the gifts. At the end of the Kali age nobody 

would even remember the name of Hari and the Brahmins will 

lead a vicious life they will cohabitate with Sudra women.

Having taken up the manners and customs of a forest hermit, 

the despicable Sudras would never conform to their duties. And 

would not care to serve the three hgiher castes. 1 With the advent 

of the Kali age Brahmins would take to the path of Sudras, averse 

to the study of the Vedas they would take delight in dance, music. 

They would falsely assume the characteristics of a devout and 

righteous person.2 Each one would grorify himself and vilify the 

other. And people would have little faith either in gods or Brahmins



of the Vedas. People will revile the Vedas and the Brhmins 

ungreatful people will swerve from the duties of their own castes 

and will take to duties not in keeping with their particualr castes.

In the Kali age beginning and back biting will be a regular 

habit with the people. Always used to slander others, they will be 

vainly proclaiming their own glory and diginity. Always planning 

to steand the property of others people used to take food from 

others. Brahmins would adore the different divinities and engaged 

in vilifying others, they would sshare their food with people of other 

castes. When people would resort to this ilcentious way of life, there 

will be no difference between a prcepto and descipte, a fther and 

son, between husband and wife.

Brahmins will conduct themselves as Sudras and languish in 

hell. Mostly suffering from drought people will always be looking 

at the sky with anxiety. Always suffering from hunger and 

starvation people will lead a wretched life. Women would care little 

for the advice of their husbands or elders howsoever beneficial they 

may be with the Brahmins desisting from performing any sacrifice 

or offering any oblution, the wise and experince would naturally 

be aware of the intensity of the Kali age. When the piety and 

righteousness would go to the four winds, the universe would be 

bereft of beauty and splendour. These are the characteristics of 

Kali age, but the brahmins devoted to Lord Hari are never affected 

by it. In the krtayuga penance is the most efficacious; meditation



in Treta, sacrifice in Dvapara and in kaliyuga it is the practise of 

making gifts that counts.

In the Kali age, thus, the righteousness will be at the lowest 

web and unrighteousness will predominate, disease and pestilence 

will spread among the people, then the gods would go to the milk 

ocean and suplicate Lord Visnu with hymns of praise propitatied 

by prayer and invocations in the densly populated village of 

Sambhala. The Lord would take his birth as the king Kalkin, the 

son of Visnuyasas seated upon a horse, with a sword in his hand 

he would exterminate the Mlecchas.

Then after having exterminated all the mlecchas, the cause of 

destruction and depredation of the earth, Kalkin, the partial 

manifestation of the Supreme Lord would perform the sacrifice 

Bahukancana, after establishing righteousness. He would ascend 

to heaven.

With regard to this incarnation of Kalkin the following passage 

is noteworthy.

"The Kalki will be in a brahmana body, and his main work 

will be the bringing back of the Satyayuga, and the estblishment 

of one caste, the Brahmana. For by the time he comes, all caste 

distinctions will have become wholly confused, and it will be his 

great work to merge them all into one class, to unify the Vedas, to 

purify Dharma and reestablish righteousness. This process of caste



confusion has been going on for ages, When Yudhisthira was 

questioned about it by Nahusha, his answer was clear and 

unequivocal. It was character that made caste and not birth, for 

men and women all castes indiscrimately consorted with each other 

and so the resulting births were very mixed indeed. If such was 

the state of affairs thousand years ago, it is for more so today. 

Every day the lower castes becomng higher and higher and even 

out castes being gradually merged into the Hindu fold, through 

the agency of the great converting schisms or branches, of 

Hinduism.

Just as read growth is always from within, and is not 

something superimposed from without, so real disruption also is 

from inside, other causes being mere accessories; the disintegrating 

process proceeds from the organism itself. So the real redemption 

of the Brhamana and with him of the Hindu, can come only through 

a Brhamana, and so Kalki will be Brahmana.

The reading between the lines of all these ten incarnations of 

Lord Visnu concludes that through his different incarnations Lord 

Visnu has shown that He is the main cause for preservation, 

substence and annihilation of the unvierse, which he creates; and 

he does this work for the betterment of the unverse through the 

process of the two contending forces of evalution pulling against 

each other. Therefore one should learn to recognise that the 

incarnations are God incarnate only in the philosophic sense of



everything being in Him and from Him and Himself vritually. Each 

and every incarnation of Lord Visnu as described before is unique 

in itself. Different forms of Lord Visnu as fish, Tortoise, Man-lion, 

Boar etc. at the first instance may appear for a general reader as 

insignificant. But in assuming different forms in the respective

incarnations, Lord Visnu has pinpointed purpose to serve.


