
CHAPTER I 

THE DOCTRINAL BACKGROUND 
I 

Some nodal points of Saiva outlook. 

I do not intend to List here the complex conceptual apparatus 
of Saivite thought. In fact, such an endeavour would fail due to limited spæace 
of a chapter. Therefore, we will touch on only a few and dasparate proolems which 
are connected somenow with thne tantric topic- 

a) Iinguist ical speculation. 

Both for Saâviom and for tantra the linguistical apparatus has 
a great importance in s0 far as it is conceived as an instrument for the supreme 
50lf-awareness. Inasmuoh as the ego (Abham) is subconsciousness, potential thought, 
it is equally potential language and word. Language is not only a muscular and 
acus t2cal fact, but 4t is thinking itself which speaks inside us. It can not be 

Il : Stopped or aborisheo to cuerge anbo the waking s.ate BV, II, 3295; 3Dr, II passim). 
The zons of thougnt is inseparable Irom tua. or the word and both are round in the 
dept hs orf our subconsciousness. Thus, language is our subjectivity itself. vhis 
latent cause or mani festation in the waking state is derined as rollows: ninking 
1S made up of a flow of sounas which is arranged in an inner spesoh. rnis flow of 
sounds is free of conventions and consists of a continuous wonder; it can be compa- 
red with a signal inside the nead; it is also the vital principle of all the con- 
ventional words which are thrown out by the ac tion of maâyâ and which are made by 
dà fferent letters, A eto.n Lv, 13, Zo5). 

Aham as flow of sounds is the supreme mantra, the power of 
nantra (Raniero Gnoli - Vãc, serie orientale, Roma, 1959, p. 270). The mant ra 
. ſ is, acc I i . ording to Saiva s8Chools, an aspect of language very close to subconsciousness, 
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tnat has Little in common with ordinary woras. Tne latter are separatod rroa 
subconsciousness by a sereen of convention, while the mantra is non-conventional, 
irrational, and expresses an independent state of awareness fron logical thougnt, 
Viz. the awareness of subconsciousnesas. We wàll employ the teræ usSubconsciousnean 
for denominating generically the ipure wordan of Saivite Epeculation. Anan, 
abysmal thinking, as dentified wi th the mantra par excelience, i.e. the suprene   nantra or the power of nantra. Aham gives rise, maintains and absorbs all mantras. 
The whole existent rises from anda resiues àinside Aham. Under this mantric aspect, 
the ego is dexignat eo by the name S8abdarãs or Sobdagrãma which means the totaliy 
of sounds implanted in our irrationality. In this case, the sounds mean the rarty 
pPhonemes of the sanskràt alpnabst. rhey are the orâgin or both the lexic and the 
concepts, and further, of the whole multi plicity of the external worla by di ffereat 
combinations between them. ſIhus, by these means, phenomenal multipilicity is 
nothing else but the very expression of Aham's frecedom that realises itselſf as 
pPower thinking or itselxr. 

The f2ſ85 letters or the alphabet are conceived as 
Instruments of the ego's awareness. Through the agency of che alphabet the ego 
may affirm àtselr not only as a static unity, but as an unexhaustible movenment 
and exteriorâæed variety. Germinal thinking has a fundamental ambiguity whàch 
tLes or untães worlaly Iinks at a certain time, according to the spirituat 
state tne indi vidual nan attained. The same ambivalence 1s found at the Level 
or letters whach are the nbody of thinking. vhey wàll cause tne 2gnorant 
indavadual to sink de eper Into ignorance, while he who is searehing salvation 
will take them up as nelpful powers Leauing him coward the supreme selr-awareness- 
Language 2s 1elt as mantra by the initiate whno becomes a geome trical point 
where sacredness and protanity, irrationality and reason, subconscious and 

rThereuy the initiate waking states waàll interfere, loosing their specificity. 
crosses from the obdectãâ ve uni verse to the func t2onal universe- 
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rnLLOB  by Of Lunguage ana xramma bi cal speculation had 3mpor- 
tant linke waith Saivien. FPEnini was considered a Eaivite. The siret 
fourteen sutras orf his gramma t2cal work are conceived as articulato 

representat ions of the ànarticulate sounds produced in fourteensets by I 
biva through nùs hand-drum, kxnown as Dnakvã. The philosophical aspect oſ 
PgDnin's Phone tics was further developed in the Nandikeâvara's ræaS ixã. 
Nandi bràngs out two analogies which charac terize ava - Saxti unity. 
The couple is imagined like the moon and her làght, and àt anteonds to 
PoInt out the relationship between language and meaning vwoandra -candrika- 
yoryadvad yathẽ vãgarthayorivan (NandikeSvara, Mysore, I1956, verse A). 

sSomãnanda was the founder of the Recognitive (Pratyabn 388) 
School of Saâ vion in Kashunir and a critic of Bhartrharis Vaxyapadsyan- 
According to Bhartrhari, nwthere is not perception in this worla without 
being accompanied by specch and every cognition is penetrated by speech; 
if this eternal flow of cpecoRve parat ed away from cognâ tion, the Light 
would not shiàne. PhàSs fLow orf speech arises from thinking in facth (VP, 
124h, 125). Bhartrharâ considers that between the pure data of observation 
calleâ lightn (praxã⸗a) and the reſslected thought àt is not a break in 
continuity (K.A.Subramania Iyer- Bhartrhari, A study of the Vakyapadãya, 
Poona, 1969, p. 94). A worda of pure sensations and observatàons opposite 
each other is only a differentiation made by our mind and has no reality. 
There thought and speoch germinant in every perception. wi thout the uni- 
fyànę movement of thinking (which is identieal with language for Bhartrhari) 
that gives l2ſe and correlates the heterogeneous data of 1ight, speech 
would be void (M.Biardeau -ſheorie de Ia Connaissance et Phàlosophie de 1a 
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Farole dans le Brahmanismne Classiquo, Paris, 1964, p. 209). 
Somãnanda and Ut paladeva, during their oriticiam of the 

Buddhiat oconception, resumed Bhartrhard 's polnt of view. They consider that 
be tween the two moments of consciousness in the proceas of perception - the 
discursive, liable to errors, and the pure perception beyond the reality- 
there is a gradual and not a qualitative difference. The aiscurea ve monment 
is contained in the other as the splendid fotherinę of the peacock pre-exists 

in latent unity of the egęg. The Kashuir Saiva SOhoOlS venerate phartphari 
as a great master. Light without thinking, says Utpaladeva, 3s8 like a crystal 
in which the immobile and discontinuous shadous of things are lifelessly 
reflected (Pratyabhi 3aaxãrixãa, b 5 verse 1) and commentary). 

Somãnanda present ed the monis tãc point of view on 
Bhartphari s philosophy of grammar. Siddanãnta Saiva Dualism upholds the 
dualis tic tradi t2on or the sanme. According to siddhanta aiva Dualism, the 
first ocategory is biva, which is also called Para Bindu, and the problem orf 
the PhiIosophy of urammar concerning the four apects orf speech, is discussed 
in the context orf thnis category. REmMA Kantha II in his Nada EKrikẽã and 
& æ : Srãkantha an his Ratna Traya deal with this problem from the dualistic 
i 

Saiva conceptàion. 

Very similar to, if not identical with Monis t2c Kashmir 
Saivion, is the conception expounded by Nandikevara in nis snall KESIXa of 
twenty-six verses, to which I reſferred earlier. In the course of hnis 
interpretation of the first aphorism of the Maneâ vara Sũtras, he speaks or 
the me taphysâcal reality, which is identical with the first let ter Au, as 

: A, Brahman (Nandà Kasika, 3-6), which is free ſfrom all gunas, that is preseont 
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In everything and in all forms of speech, Pacyanti ete. it is / at the sane tine, 
the source or origin not only of all lettera, but also of the entire universe, 
ineluding many dirrerent words. vhis Brahman becomes or mani feste nimself as 
the universe through his power, technically called veitkalãt or neit-axtan 
and there fore, àt 18 calded f-vara. The 1etters uu and u in the aphorisn 
signify the powern (cà tkalã) ana the Lora respectively. 

Finini 's aphorisn RLK Implies a monistàc view that the 
relatson between Brannan and its power is the same as between R and L. According 
to the grammarians, there is the relation orf identity between two, R and L, 
similar to that between one A and another naAn- RLvarnayormi t hah savarnyan 
vâcyam n(s8iddhãnta Kaumudâ, 6). Tnen, it is adnitted the identity of the mind 

HSSS  H ſ 6 and àits potentialãty and activity, à.e. siva and Soxtà, or urahman and Citkals. 

b) Lignt (praKũga) and t hi ncing (vinarba).- 

Now, we sShall enlarge a biàt upon the distinction already 
Pointed out between prakũsa and vinarẽæ as found in Kashmir Sai vion. I have 
mentioned in the eardtier part of this chapter that Ego or universal conscious- 
ness has two aspects: light and thinking. Idke àn Fiohtean philosophy, Ego 
s5Qts up non-Ego, 3i. e. the whole reality, or in Hegelian terminology, univer- 
sal consciousness N.B. Fr. He ge Lnames it the nabsolute idean) RBhenomenises 
the existent. 

a3vites allege that all the things around us as well as 
our inner motions are nothing else but free manifestation of the Ego 's power. 
The Ego expresses and afſ firus itself àn this way. The conflict between 
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Ego and non-x80 is thus reconciloed through a harmoni ous intoegration orf the 
two (L.N.Sharna - nachuir Salvien, Varanasi, p. 8). Athough cogni tion i 
directed from Ego towards multiplicity, à.e. that whica auous alLroady 
contains that wniehn is knowable in tnb: first moment orf conscLousness, 
nultipa20285 dat or spreads out from go and is only apparentLy dafrtrerent 
from at. vhe phenomenal reality as it is perceived by us, 2... wit hin spatio- 
teuporal Limtations, appears by a progressive soladificatron of thas ancan- 
descent nucleus wnich as go. This phenomenalisation has a variety of states 
tnat tne aiscapae uust traverse backward pexrforming suitabie meditatazon ano 
exercises. rhe stace wnere the onject 1s not separated, but vibrates in unity 
w3 tu conscLousness, 28 the necessary promise for everyẽ na t2 on. 1t is found 
in ala men, despite tnear unequal degree of spirdtual evoLlutaon, thougn 

uany of tnem are not yet aware. 

The experience of laght diminisnes insioce orf us by means ox 
a xànd of scereen which int erposes and nRinders 285 apparâàtion. ihis screen 
25 not an enti ty on its oun; otherwise go or thought would not pe the 
supreme reality. it is an expression of rreedom of consciousness that, like 
wit cnery, ngo covers and darxens 285015 o màyã. 2f this witchery dao not 
exist and everybody coula experaence the first moment of cognition in ats 
greatness, mankinoa would pe Laberateu. Learning anuo all the tantric techniques 
SLrive for elimanat.ion of tnis nagàâ c that hinders to feel and experience tne 
pre-discursive moment of knowledge, where che reality appears cru.y, as 
Praor to the antervention of discursave thought. 2hâs dis cursive thought 
is a darkenaing aud dafrerentiating power (BV, I, 75 and TA, 3, 239). 

The whnole realaty pre-exists in the willd prior to its 
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uppari tron, Its nanafestataon impi1es datierenciatxon in tnought 
ana 8t 20n. The wili a28 Laxe the farst vioration chat furrows tne quaet 
oc ean 0288nao1 uenes⸗ where the mutãpLicàty pro-exaata potentiasay. 
ac coraing to Ut padade va ana Abhanavagupta, tuis presence of tne ſuture 
pProduct in the wall as a t04 cal necessaty. rhe will is not an abs tract 

chi ⸗ concept, out waxnay alvxper4 ence SsDr, 1, 7611). 

c) Anhanſ EEO). 

The ànages of changs tnat touch our discursave 
thinking are as real as thnose given in the pre-discursive moment of 
thought. Thinking is8 regardec Dy Saivates as ſfree forever. its frecuon 
means that àIt has the Power of sesf-negatdon ano thus, it nas the capacity 

to oecome somet hing different from whnat it was previously. Ahan contemplatos 
1b5 own chougnt by tnis ꝑprocess or sesf-negation. in Hege Lian phatosophy 
thas act is named ualteratyn. 

uThankang contains al. things; àt becomes some thing euLse 
cleaving 2tseL1; the otner and the seus uni fy toget her ano unaf.aca, they 
become 2t5 oun seLELV, I, 205 and also na hãr t hamaã arI ꝑ. 8o 9. There ia an 
obvious saàmidaracy witn the notorious negelian triad or thesas, anta-tnesis 
ana synthesis. Aham gets into the gear of eternad movement where it creates 
ana destroys continuous Ly adL tuangs. In thas very activity, at atfarns 
itseL as power or free movenent; àt is not statical objectivity Spanoa- 
samdonab). 
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ine faive functions wiachn are Siva rs attribut es- 

oreation, maintenance, reavusorption, grace and obscuration -nave to be 
considered as suCCes Sive nonents of consciuusnesS Lv, 1, 195; 202). Anhon is 
every thing aluays, and i. ereates, maintains, reanusorus, bestuus ~race auu 
oseurvS t .a.. Bartn is dissosuta. and 4-804ut2u is oùrtu (Pratyacouijna- 
nordayæa, 22-23). Aham ana the wnole are Synouyms. 

Tnere is a profounâ dialectic orf asesian type an 
these stat enents. In fact, negel!s one nomenology às the clogest ph3losonhical 

I 

8ySt em to Saidvism. Tuere are some snâaeavours to rind simâtorities with nNeo- 
Plat ond oal senools and esgpecially wâhth bpiotin (X.C. Fandey - Abhànavagupta, 
varanasi, 1965, p. 631). I believe tnat the most accurate prarallelism could 
e etablidsned wâ bn tue phenomenology of sparit. like asuminx Sa31vasm (wnã ch 
is the top-ꝑoint uf aiva tucught), Hegels system coulo be caaracterizæed 
as iobjective duealiamn. Bobh of theu recogniæe tne reality as objgective 
product of a higner sgiritual realãty, callea respecũe1y the iabsolute 
idean and the supreme Siva (Paradiva, Parama, ua he à vara etc.). Absolute 
cons cLousness generatea the on Jgective wordda tnrough a process of crystalliza- 
tiZon. both negel anda Kashmir Saivien oxpladn the successive steps or 
formatilon by means of a dialectãcal uovement vdased upon unity of polarity-⸗ 
on the one hand, the dialectâcal contradictions with thodr successive degrees 

s : ? of phenome nalaæa bion and, on the other, 84va anda S8akti. Also, the system of 
categories plays an important role in both of them. Hegel considers aesthetics, 
PALIOSOphy and religion three ways by which the ſlabsolute ideat attains 
sęlſ-awareness or supreme realiæation. ſt às not necessary to ſurther stress 
the similariàty. we shali only polnt out tue importance that Abhànavagupta 
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gave to the assthoetioal experience and to the rasa concept in the path 
towards self-realization. 

Now, coming back to Saivion, 5t upholds that space and 
time are also due to pnenomenalisation or the same consciousness that cannot 
noreaten wi thout them. Abninava analyses the affirmation I aid not exist 
at the time of Rãman in order to demonstrate the eternal Aham thaet i6 
thinking or consciousness. uIt is only one in reality. Only the bodies and 
the subtle bodies, mental and breathing systems are distinctive and multipls. 
Those determine the apparent multiplicity of knowinę subjects. Hence, it is 
not true that I aid not exist at that tame, because only this ordinary body 
was not existent at that tiàmen (BV, I, obl; on the same problem also LV, I. 5)-. 

when Aham - which is wondering from thought to thought - 
stops, àit ceases to be power and freedom beyond aÆſàrma t2on and negation and 
becomes a thing like others (LV, I, 56 & BV, I, 52). Anham cannot be gras ped 
by words, concepts or knowledge. when Ego is5 meditated upon, it ceases to 
be true Ego and becomes an image which is freely phenomenalized by the 
real Ananm in order to get seli-recognition of 2tself (Lv, 3, 32-353 RK 3, 
5; 15-17 and commentary). These images do not mean they are arbitrary, 
because they are intentionally made by Ahan itselsf. Ego 25 like the 
shadow of body: the more we try to reach it by foot, the r bner it goes. 
Thàs should not upset us because it às Aham itselsf that strives to find and 
recogniae itself this way. There is a theory of truth in germinat ion here 
and an endeavour to settle ethical validity. 

d) The means of self-realizgation. 

Abhi navagupt a considers the MadinIvi jayatantra the most 
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important text of the SChool. According to it, the individual can at tain 
the ultimate self-realization by three means that correspond ſio three powers; 
will, knowledge and action MV, II, 20-23). 

The rirst category Ls named nthe divine means (Sombhavo- 
pãya) and it is based on the will as it naælready stat ed. The disoipile 
who has passed through the other two means or realization, either by assiduous 
exercises or a special divine favour, las tly reaches this plane. It 
neans that he has overcome the zone of discursive thinking and has reac hed 
the Plane where the subjective representations are not any more 
connect ed with nIu and mineu. It is the higher pathu because it transcends 
all moral or pnysical laws whereas there is a dichot omy between enjoyment 
and release (bnoga and noxẽa) in ordinary 1ire (L. N. Sharna - Op. c2t., p. 58- 
59). Language and thinking are not felt as objectivity that opposes the Ego, 
but as a free Play of its thoughts. 

ſhe f2ſty Lettors of the sansxrit alphabet, from which 
language, discursive thinking and transmi gra tàon arise, can be taken up on 
a different manner, 4.e. as a play of powers tnat, in the end, brings about 
individual frecdonm. These letters thatare dead, 38.e. nęorporeals, for the 
profane condi tion, may regain their original state of power and divine 
thinking (S(ꝑN, 65-72 anda also PEV, 42-h5). This resun ot0n is completed along 
three levels, each one in àts turn evolves higher and higher, name ly: Cor- 
poreal speech (vaiknari), Mmidade Spe ech (nadianẽ) and Clear-sight ed Speech 
(paëyant). 

Corporeal speech corresponds to the articulate language 
whi c h às pronounced and heard, hence to the objective reality. 
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MiddIe Speech corres ponds to tne power of knowledęge that is the inner 
language and the images orf consciousness. Clear-sighted Speech is 

tantamount to the pre-discursive zgzone of the wili. Abit further, thore 
is a Supreme speech (Parã) which is not in fact a fourth stage on ita 

own, but the same power of consciousness that affirms itself along the 
obher stages. parã is identiocal wi th Aham as a flow of sounds and a 

receptacle of als the words, as 190898; however Parã could not be assi- 
màùsated to thnem. 

Thàs division of reality in three (or four) stages 
is not ſeuly una en nas been proposed and it can be found under other 

names. Frequently, the three homonymous powers that perceive 

all the great levels are called: supreme (para), lower-supreme (parã- 
para) and lowest (apara). The reality manifests through them respecti- 
vely as non-dà fferentda ted, di fferentiat ed-cum-non-differentiâated and 
difrerentiated at a certain time. These stages have received other 
names according to various texts: the triad iva, Power and Man (TA, 
I, 127-129), the three liùgas (TA, ibidem), tne three omissions (TA, 
XXIX, 96æ8)and sO On. 

The dàvine means transcends every form of ordinary 

support of meditation. In this stage, the instrument for the 
realiæation of the supreme non-duali ty às only the movement or thne 
energy orf our own being. rne uheart is the central part and the most 

intimate of it, wnere the ultimate base of everything às founâ (PIV, b6). 
H ? inhs Lęeart hiàdes tue unaty or Siva and Saktâ; from there, ſhundreds and 

thousands of creative processes appear, maxntain and dassodve' (MvV, II, 
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o 25 and aLE, L, I, 211-212). 
Pho means orf power 8ãK t opãya is pased upon the 

It is also called the means of 
the 

practice or our discursive cogui tion. 
eeps us Lnprisoned and it is also xnowledge. The same tninking k 

che disciple must s tràve 
-- 

only instrument in our strugele for Iiveration. 
spuce and time anda is a against the presuposition that ne is bounu by 

in prisoner of transmigrataion, througn the idea that he is freæ and, 
fact, one wàth the whole. 

pespite or the discurcive orâgin of thiàs 
representation, àt às ipure. When it is practigced, it des troys the 4 

sspersing roots of àdmpure representations wnicn lead to ransmigration. 
them, the daisciple finds nimseAf on tue chresnold oſ the apa bh' to the 
pure wordd, that 18 the Iimit orf mayàic realm. ne who has reached this 
poant is ready for experiencing che divine means. Pure discursive 
representati on as called tarka in nashmir 3a3 viou and must be understood 
as correct reason or raght judgement . Sucn a juugement represents a 
culninating point in yogic art. certainiy, tuis yoga is not tne same 

wà th raranjalâs. It has only six stages Patan ali s classic yoga hus 
eightj: a) enancâ patà0n of the perceptiâon of xnowable realàty, 
b, breatning control, o contemplation, d) concentration, e) abcorptiàion 
and 1) tarka. The fAirst five sSteps have the funection to prepare the 
advent of the sixth, viæ. the pure representation. 

nond navagupta advances a very interesting 
0. . 

opinion upo i pon the means of power. Accoruing to hiàm, there are uwelve 
mnomuentis In eve i.tã every oognà tive process. These successions or moments are 

verse 
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oragauateu 1n powers or a vine consciousness that cas ts auay, 
4 

xnows, recxons, vanashes and expreases tue whole at the same cane TA, 
IV, 222-279. Abhinava s ponderang torms in iact a part or Kramna doctrine 
wnich aidleges a suduen revuLsion orf piane, iIndependent from successave 

performance of vhne ueuns of realasation. 

§ã t opãya needs awLso a preliminary preparatilon. rhis is 
rea,ized oyf cne means orf uparcicles (Gnavopãya). rhey are based upon 
cne racuLrty of aamited souis, wnion ure called vparticles (8ę9. anu) 
by these schouls. vnese means emorace, as che Malinivi jaya (II, 24) 

uphods f certaun 20rus or medatation, a variety cf oreat ning exercises, 
body-pos tures, certain means oasea upon sounds technicaily calseo varna, 
vV12. pnonemes, aldphabetic Letters and the wnole diversicy or external 
rites (of anataacion etoc., which are naued genera lly variety or 
supportsiu, In tact, these exercines are or ven daspiayed samultaneously 
and comoine exchner axtierent postures ox vody and oreatching technaiques, 
or medatæa uave practices witn he ioruer. The cantra ardicusates waxth 

the patu àn thds poinc. 

e) The categorial system. 

The concen.200 about une har.y-sàx principles or 
caLegoraes, cons tiuutes a nodal polnt both for the pnà Lonophna cal out Look 
and baxva te van.rac practice. PhiLosophically, the whole realaty as 
concerLveu a. peing structurea on tharty-six enuicies, hence, chey are 

a noctâc soneme and an anstcrument of unders.uanaing the cosmic foruation. 
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For tne cancrac poxn. of view, the prancapies are a moan- or sela- 
reaslagation in so 1a as he wuuLe S,uUvοAXæed by them can oe progected 

on che. ancrika's body chrougn their agenoy. .his uay, the tnarty-six 
princaples prove tne perfect leomorpniom pecween outaiae aorad auno ius 
m1ioro-model wnich às the human Duuy. virtuaLly, all tnese ca.egorae- 
ars rounu peruanent Ly on tne voouy, buL thne Saiva cantra awards then 
SelI-awareness or their exastence vharough a puri.icatory process. 

ahe generaL scructure o. axvae princaples is 
assumed - w2tn approprance modiracations now and enen -fron cosmologacal 
scheues or Sãnkhya .nich has only twency-fave pràncipies. They began 
wlieh one 12ve gross eLeuenis, vâz. earth, water, air, fire and etner, 

W⸗ and end with che 12ve purs rIncaipLes, whach ure founa beyonda may â. ahose 
23Ve puse prancapgies preceds ne apgparataon of dascursive tuought aud 
they are symuOL4ZC by some formulue: uI, I amu, I (am) thas, vthis 

(d8) In and nthis -I. chese iormulae SuggeSt thG ꝑuràcuLur nature or 
Iunctaon o oucn pure prancipae; a0r anstance, vhe I1IES cartegory, vaz. 
ũ 
ava, às an I untoucusu Dy any de.ermination; he second category, vin. 

j 

rower, is cuarac.erised by artfarma ion or vads uI as an acuive ,orce: 

uI am. The tnard prancaple, badãzi va, appeurs when conscaousness 
nmagines the poSSLuàlâty or seda-contempaadion and stares resdec.ius 
28. vurang tuas process, consclousness caeaves more and uore, s0 
ona. in tne prancapis fèvara, tne anuitueta2c thiswiisl prevaal upon In. 
ihe fastu category, ure aisdom, represents a state of perfect balance 
wheret his is equal to uIn. These five principles make up the so-called 
pure world. 
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the 8O-called inborn ignorance which appears when the Ego nas lost aita 
liberty wàthout being aware of it, Karmic tarnish which is the action 
of karmnic necessity anda nayic tarnish which is the ob jectivation oſ the 
EgO, 80 that Kgo 's new elements seem to be some thing different not only 
from it, but also mutually different. For the next two groups of knowine 
sub ects, mayic and respectively karmic tarnish vanish, one after the 
other. The other three xnowing subgects, viz. Mantras, the Lords oſf 

l Mant ras and the great Lords of Mantras, Live in the pure worla on the 
) Planes corresponding to Pure Wisdon (Mantra), I6 vara (Ment resvara) and 

æ. : ) Sadãs i va (Mant ra-nanesSvara). They are characteriged through a gradusal 
lI anni hi lation of inborn ignorance that will thnoroughly disappear only 
lin Siva. 

The highes t two principles, i.e. Siva and Pover, are 
imagined also to be peopled by two corresponding categories of subjects 
named divine and powersſult. In tantric practice the five knowi ng 
sub dects living in the purs world are thought as scone super-sensuous 
and super-natural beinga corresponding to the five powers or attributes 

U - la . a of Parama-Siva: cat- Sambnava, Gnanda - Saxtiya, iccha - Mantra-mahes- 
7Æ Z æ 3 vara, 3nuâna  Mantresvara, kryẽ  Mantra. The name of mantra is con- 

nected wâà t n the knowang subgjects because these ritual formulae - vwhen 
they are meditated upon and practiced successfully - determine a plane 
of knowledge and hencerorthward a particular knowing subgdect. I nave 
showed that, the Saiva tantra's fundamental statement is recognitãion 
of thinking as the essence of everything. Through the agency of nantra 
tninking hipostatises, taking a shape of a particular energetic entity 
which becomes a knowing subgeoct. 





, 
THE THIRTY-SIX CATEOORIES 

n : 7 SLve wꝰ - v . 7 5 .ã -s Power (Saxti) V23 
Sada3iva 
Ievara 

Pure wisdom (Sudd ha viaya)   ne&a rerce xaIæ) D2ettel praxrt2) I Thne pardiole or Soul 
Impure wisdon (which has three (aæam, puruęa) 
(aduddna viayã elements): 
At tachment (rãga) -vni teness (sattva) 
Time xã1a) -redness (ra gah) 
Necessity (niyati) -darkness (tanah) 

Mind (buddhi) 

Ego-awareness or self-consciousness 
(ahankẽãra) i I . 3 Inner feeling (manan) (Subtle elements - 

tannãtra) 
7 2 t 

Mental senses) (Senses of action) Sound 
nearing Speaking Touch 
Touch xceretion/Evacua tion Colour 
S3 ght oling Taste 
Tas te Taking Smel. 
sSmell Generating v 

(Gromified elements- 
mahũbhũtæae) 

Ether 

Air 
b Fire 

N.B. Another category can be anagined vater 
Detween mat t er and mina, made up of Earth 
three elements; 21 28 not an the state of 
ba lanced tension like mat ter, out impalanceo. 

- . ︎-. 
w uvi 
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1) On liberation ſ(moKxea)- 

1 68.4. remind àn cne sequel sone conceptions about Labe- 
rataon (moksa) according to daiva tnougnc. 1hus, for instance, the 
lattva Praxũò a adnits tuo types: highe Pura) and Iower Apara) 
(TP, b). Tne first is attainable cnrough the grace of iva and consists 
àn gettanę freedom from all iive types or impurity inala). 
Tne Laberatod person nas the reveiation orf the perfect povers or 
xnowledęge ana action. He is similar to iva (8ivasamya). Tne Lower 

]]] 

Laberacaon consists in the partial maturity or mala, cecnnically calied 
radjutva. 1nis state is freedom from màyãâ and karua, but tn. posSes LOn 
of a pody made up o1 Binadbini on àis the creative act3vity 238. 30-32).- 
The powers acquared at 1aberation do not come from outside, out exast 
in uhe and. vadual, ouscurea vy ampurataies. moksa is brangang Light àn 
ubs CUTa bLOn. rhus, the powers of omniscience and omnapoteuce waili 
enmerge and the essencaa. nature of the 1naavadual wall oecone naniſfest. 
In the same tnæeOre ca caL context, the Sa3va siddhanta Parabhũsã stapulate:s 
chat only a person who has attained Lower 1iberation can be a teacher 
sb., 37). The lower làberated person is free from the body which is 
tne creation of mũyã. He represents an external body of the uord 
bimself; he is the instrument by which tne Lord best ows hàs grace 
s P, 39). HAS æac tZonsare beyond fruà tion, directed to che penefit of 
ot hers 68., 38), bringing no merit or blame to the persormer. 

The vãcupata sũtra is dealing with a very interesting 
system concerning the spirâtual discipline regarding the union wà th 



-40- 

tfle LXra. A sidona, 2. e. the man who has atcalnea thoe union, is capanle 
of anninilating ali tnat ne nas produced sO tar Ps, 49). For tni- 
system, nyogan nas a particular meaning. rhus, the first stage consists 
an pervadang chne mina wi ta the thought o ive Dy close applacation 
to che stuUay Of Scripture or by concenuration on 1v- (adhyayana dhyãna- 
di lak9anah xraydyogah - 18, s4). There 3 portacusariæed hore, a concept inr 
chat traverses the whoue aiva thought concernang irecdom. vhe union 
&yoga) wiàth §ive 38 not due to the activity or the Iimi veo sub ject only, 
but Is a product or co-operation petween god and man. rhis is a corollar 
or baiva tneory on subguct, obgect and means of realazation. rheir 
correLatioun, us at appears an daivion, contAuences wà th the modern 
epi, temoLogical tueories. Although thne Ædupata sutra accepus t he 
tradi t2onad cLassarication of yoga an eighu stages, their concent 
daifers as I have already stated above. ror instance, the aspirant nas 
to emurace asce tLcLEm, batn ano steep In asnes as many vimes as he 
gets polduted hS, 8-13), Aave an che vicanaty orf a aiva temple, stick 
to che vow or uon-viosLence in thougnt, worus and deed IFS, 316) and so 
on, arom vhe very oegannang of has practice. The sysuem presents a lot 
or tantric elements in une patu of sesli-realagation as: acting against 
tue 80Ciul counven.20n, meotacion in the oremation grouuds, eating 
ueat etc. (Gana K&rixâã, 29,  Ps passim). The tinal euanca pata on is 
dunkhnãntia wnach as tne axim of ala chese technaques, the end or the 
ulsery onr 241 (GK, 9)) and the atteinmen. of omnascience and omniapotence 
(PS, 4-44). 

H - A dàssferent view was uphesd an tne Sr3cantha bhsyaæ. 

j 
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It adu. te tnat raraua S8va is beyona everythang ano 2s sOmC. hAng eus 
from Basu (Indavaduas souL) even waen ac 48 Mosraceu Bn, vol. II, 
427-428,. Honce, tne anaa vIuua. contempaauing upon iva, gets 0entasſsed 
wa th diva, wilthout Losing his ouwn entity; the Iiberated indi vidual 
becomes similar to, but not completely one with 8iva. It comes ſrom the 
adnission that the liberated person is Siva in every way, excepting one, 
namely, that he cannot create or destroy the universe (jagadvyaparavar jon 
- SE]n, vol. II, 48h). He has the sane experience as that or Siva, but he 
does not what Siva can do (bhogamatt rasamyal angacoa -SEh, vol. I1I, L96). 

The Parâ TrEike vivarana - as Abninava discloses ſ 
us - was written in order to show how to bring about Laberation in ILife 
(3vanmuxti). It could be realiæzed in three manners. when the 
ini tAate has reached the stage of Looking upon the various states or 
mànd which are arfected by anger, desire, avarice etc., and upon the 
external objects that cause them, as identical with anut tara (the nighest 

reality), there is ke carſãmya Iiberatâon in life. It is in fact re- 
cogni tion of the individual selt as non-differentiated from anut tara 

(PPV, 4S) and hence it is the experience of Supreme BIASS (Anands).- 
The second conception, called bhairavaike tuya, 
l 

upholds that vannukti is identical wâ. th Bhadrava when he attains 
mokææa (PPV, 18; 42-243). Tne fanal plane is reached by performing sexual 
union during whàch the male identiries nhimself with Siva and the fenale 
wi th Saxtà, ut tering mantras and performing mudrâs. This way, insentient 
objec tivity becomes sentiency end Universal Consciousness. 

Kaulikisiddhi is the third possibàldity of getting 
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fanal emancipation àin lire. For the ZIvannuxt , tne entire objectivity 
wnich is a grossified form orf the UXtimate, Looses its grossness and 
appears as bliss (Snandarũpa PrV, 34), as identical with vinarâa 
(Ireedom). For this state, the grace is infinitely more precious than 
tne yogic practaces, in spite of tne fact tuat xaulixasidahi is 80 
calleo because body, vacas1 air eoe. (xula) are its inotruments (PIV, 56). 


