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ARGUMENT 

82va is not only an extremely Important Hindu god, but he 1s in 
nany ways tho most uniuuely Indian god of them all. Thereſore it is not u mere 
ne ba phor to arſirm that nis myt nology and cult Ibe at the very heart orf Inddan 
spirituality. rne mythologi cal paradoxes that wrap his personality, viz. the para- 
dox of Siva tbhe erotio-ancetic (à.e. tne great ascetLc is tae god of phallus), 
31va the Creator and Destroyer, life and deatn etc., have supplied thoe philosophi- 
calthinking to polnt out the universal coincidentia oppositocum. The s80-c0a216ed b 
o pposing Stands of 84va 1 nature have been resolved and accepted as aspects of one 
unitary nature. ihus, the 84va of Brannin phãlosophy is predominantly ascetic, 
while the 84va of tantric tradition 3s predominantly Sexual, in his dual aspeot: 
81va- daxti .D. OFlaherty - Asceticism and croticism in tne Mythology of 84va, 
London, 1973, 3, 2). 

uèe must Introuues a certain perspective Into thà. statement. 
wphasiæzing hâs viride and sexual ſunoc tlon, 8va stands for vital energy pervadins 
the whole cosuos in perpetual ſormation. On the contrary, nis asceticasu symbo- 
Liso- the uncreated staue. 34va r. sexual function Is a me tapaor charact erdæing 
ont ogenebâ c actualisation orf nis potential state wnich is Linagined as ascetbdcign. 
In this relationshiap, the unc reated, and hence potentâal aspect, prevadl upon 
the creative activity at Loast from two points of view. onXy the perioò of great 
tapasis able to ensure successfully the creatãàve process und, on the other nand, 
creation means the Loss or pramordiald equàlibrium, consequently, a degradation. 

. The whole Sadva tantrâc practiee aims lastly to recover the uncreated state whnere 
SiLva is identical wi th himsei only. 
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Failure to connect 8ivæ with the Vedic gode Inara, pPrajapati and 
Agni led to the acsunption that the sexual esements of nia cuit vere pre-sryan. 
In the same way, the obvious corres pondence be tween 8ava's nystical anbiguity 
and tantrie procedures led sonme scholars to seek the origins of tantra on the 
early development of Indian civilization as it was revealed in the indua Valiey 
(c. 2000 B.C.) (Mircea Eliade - Yoga, Iunortality and rreedom, New-York, 1958, 
p. 3l - 358). 

The phallic emblem of 8iva as found iIn the ruins of Harappa and 
Mohen jodaro was certainly a dominant element orf religion at that time. Anongę 
material prooſs to support thas view, there were tour pieces of great significance: 
a rectangular terracotta plate which wears tne image of an ithyphallic god 
sit tinę in padmãsana and surroundeu by animals, a conical terracotte object 
with a rounded top which most probably represents a phailus, a large thick 

ring representing a yoni and a receptacle for holy water (caranãmrtakunda). 
I'hese are peremptory evidences of such a worship of 83va and Saxti, main 
tantric deities. 

The Saiva phàlosophy is an outgrowth of religion. As we know, 
it hàghly ansluenced other systems of Indian phã Los opuy like vaiSeeixa, Nyãya 
and tne grammatical schools of Kashnir. Eight syst ens of 8aâ va philosophy 
have been traced so far. In the Tantraloka, Abhinavagupta classiried all the 
8a2va Phàlosophical tendencies into three main branches: dualisn (avaita), 
dualasm-cunm-monism (dvaitãdvaita) and monism (advai ta), which could be also 

a mantainable view on the topic in so far as thne three systems were based upon 
. ten, eight een ano s5ixty-four Saivagamas. 

Concerning the agamnas, their origin, classification, outLook etc., 
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nany tneories nave oeen suggeæte d s0 far, as usually nappens whon the pareapt ory 
evidence is not available: in this case few orf the orięinal texts have cone 
to Lignt. I feel inclined to accept the general classification or aganic 
Literature into three great groups, conformable to the three nain ietade vat ãs 3 :‘ 3 1 L vorshipped: Siva, Saxti and vinnu (82r onr woodrofre, Saxti and 8ãxta, pp. 35).- This division is upheld by a good deal of statements found in t he Saivi te 
tantraes, whnere the other tantric SChoolse - vwhich evolved from chne corresponding 
bulx of &gamas - are present ed like gradual stops toward Saivit teaching. 
Thus, the vaisnava tantra is dealang with the naylc world in so far as visnu 
is ruding onLy upon the material worla. The Saxta tantric branen understands 
the existent as power anu the devotee 15 to merge into this all-pervading 
Power that creates anda des troys, but can not annihilate. The total extinction 
comes therefore only for the toLlower or Sa2væ tantra who succeeds to surpass 
even tne consciousness of absolute creataon. rhis supreme state is Anuttara 
or Parama iva. 

nNow, St2ls within the tantric schools tnat are vased upon the 
ninty-two 8aa vãganas, there is a discrimination and they could be consiocered 
also as successive steps in realiznation of the unique alm, that is tne final 
emancaàpation. rhe stanopoint expounded above, 3. e. the three main groups 
or &gamas and thear corresponding tantras articulate nutually, was made on 
the metatheoretical level, as a consequence or analysing their conceptaon 
upon freeaom. in realaty no serious valenava wlll ever accept tha. a 
S8xta rolLower has a higher mysticas ailu or goal than himself, ana the 
Saxtis devot ee will consider 84va a passive and secondary element in conmoge- 

. I nesis. Therefore, the Saiva tantra has deve lopeu Lus oun way towaras seLx-reali- 
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zatilon .nich inoLudes and syntuealæes thooretic erenonts anda techniques from 
Obhor sys ceme. All these be t erogeueous esements are g~at hered under a una tary 
vVision, s0 chat they appear as a conerent technique an 203va tantra. 

The turee metaphisacas levels orf underatanaiog the readlity 
Practiced an Sa1va tantra, 3.e. dualistio, dualist ic-cun-soniatic and nonistic, 
nust be traversed by the f0llower one by one. Thus the tantrike will assunme a 
changeable conception on the reality, consonant with the stage or nis evolu- 
tLon. At the beginning of hnis initiation, the disciple recognises the 
fundamental duality on wnich the nultiplicity is based; aftervards he becones 
aware of uni ty-in-nultiplicity and, on the sumnit of his self-realisation, 
he regards the whols as Primordial unity and identity. It seems that absolu- 
tLzatãion of each or these Stages to the detriment of the others was one of 
the reasons that led to later diversi fication of 8avien (K. C. Pandey - 
Bhãskar III, Introductãion, p. 6). 

The dualis tic, dualistic-cum-nonistio and monis tic sets of 
8a2vãgonas are expressed acocording to the three different names of 81va, res- 
pecti vely §ava, Rudra and Bhaidrava. They are considered to have emanat ed from 
diverse mouths of the five faced (pacCavaxtra) 8iva, which symboliæe ac tuali- 
za tLon of his powers: creation, naintenanoe, destructi on, obscuration (nirodha) 
and grace (anugraha). As early as tne Taittiriya Eranyaxa asserts, these func- 
tLons are the result or exerting the five powers which are imagined as the 
Supreme 84va 's faces or mout hs, viæ. ĩæa, Tat purusa, Sadyo gata, Vama and Aghora. 
The dualãstic 8ai vãganas are sald to have come from the first three mouths 
(powers) enunmeratea above, 3.e. isa, Tat purusa and sadyo jãta, the dualistic- 
cum-nonis t2ec from vama and Aghora and monism from the union of 8va and Saxti. 

I 3 Nevertheless, the synbolism of Lord 8iva's five faces is by far much more com- 
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plex. 88yana for Instance, in nis interpretation at the Tait tariya Eranyake connects them wi th a SpLrà tual space doninated by ſtne five Mantras: 
Sadyo jãtam, vãnade vãya, Aghorebhyan, Tat purusãya and Idanas, uhàle Abhinava- 
guptæa in the Mãlinvi jayavãrttaixam (KSTS, n. 32; 375 8Cq. and 383 neq.) 
Presents the successive apparition of the 8a1 vãganas and the philosophical t&k 

branches by a xind of factorial calculation. Be obt ains diads, triaads, 
te trads and a suprenme Pentad - ITSVA - by circular Permutations or the 
f3ve powers in mutual combinations. 

The ſirst group of the 8a1vã ganas is called dualistic because 
it deals with such aspects of reality that presuppose di versàty, nunely, 
action xriyã), knowledge (inana) and will (icchã). Another is called dualis- 
tie-cum-monistic because it às concerned with the 8els (càdt) and self-aware- 
necs (&nanda) as essentially identacal but Logically and formally dirferent. 
The third is called monistãc because it Presents a spiritual Level which is 
beyona the reach or will, knowledge and ac tion, where logical and formal 
diversities disappear, where the wha t -is-real shines in itsels, by itseds 
and to itsels. 

Now, speaking about tantric nuphi Losophyn of 8æaivion, it is to 
be unders t ood as shorthand ror anpsycho-experinental-speculation which 
envisages the practdcal aspect, the sãdhanã-part of the pPath to final self- 
realization. It is important for our dascussion to outIine the speciſficaty 
of 8aà va tantra among the tantric const ela t ion and espocially vis- à-vis 
8ãxt 2em. 

Phe fundamental presupposi tLon orf S8advion is that Sive pheno- 
nenises the whole universe. It means the degradation of primordial uncreated 

: 3 equilibrium by Saxts ereative energies. The Saivite tantrika 's effort aims 
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at traveroing the pnenomenal existence in reverse order for the sake or 
regaining a stable and pure condi tion. ue may call it reintegration in the 
case of moniem, where the individual selves appear as the results oſf greative 
involution due to saxti. My formulation could sound a bit paradoxicalà5n. 
but it denominates very accurately the process of creation as it is conceived 
by 8aivites. The ideal status does not mean to exist as a product of creation, 
but the witharawal into what is uncreated. Therefore, the process of universal 
formation represents an involution in comparison with the primordial state which 
is something like a lost paradise that tne tantrika is straving to regain. 
Thàs 1s to be realized on two gradual levels: a) the homologation of the 
individual selsf with the whole phenomenal universe; b) the identity between 

I 
the devotee and the absolute Siva. 

The first purpose is carried out through the pEEO jective 
techniques that constitute the main method in the 8aiva tant ra. These projec tions 
of outside universe iInto the tantrika?s body have multãifarious proceedings 
that must correspond both to the follower:s nystic target and to his native 
abilities. The generic name for these techniques is the inner sacri fice and 
they are performed mentally by the master who touches with nis fingers 
different parts of disciple's body on wnich ne projects the letters orf the 
alphabet, various worlds etc. In his turn, tho disciple must facilitate the 
introdection of the outside universe into hàs body by repeating on nis owa, 
the same progectæons. nHe wàla maxe this process easiler by usaing a mystiacal 
diagram of his own body whioch is called a nandasa, various ringer-poses, i.e. 
nudrãs, and especially magac incantacions known as mantras. 

These projections must not be understood 8rosso modo like 
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pouring the outside universe into the tantrika's body. The tantric mothods 

ac bualize these potentiadities making the disciple selſ-consolous that he is 
identacal with the whole cosnos. rhus, the practitioner wili chorougnly rege-e- 
rate as a counuseque-. f aus Luner sacriface; this is soume hins lake a nevw oirtha 
wnereat tne auept eaches a new lavel of knowleage anu, for the 3a3va thought, 
the knowLedge characteriæes the real existential states of a being. Thereſfore, 
t he Sadvi te tantràc path is a gnosis, and frecdom is obtained as a resuit of 
acquiring mystical knowledge. rhe nre-biàrth on a new level of knowledge iàs made 
poSSibLe through the purification orf component elements of one 's body, 3.e. 
principles, powers, phonemes etec. Consequently, whenever I speak about projec- 
tilons, it must be unders tood implicitly the purificatory purpose of those 
techniques also. This purãfacation envisages certainly a spiritual polnt of 
view and it ailus to endow the adept with a nysti c body. 

The second stràde in baava tantra is the external sacri fice 
through wnich the adept is tantamount to S81va. During the inner sacrifice 
the whole universe Ls idncapsulated consciously into the practitioners body, 
while the external sacrifice is the supreme orf fering to thne Lord, that is the 
of fering orf one 's own body enriched with the whole existent. vhe identification 
wilth 84va is made by virtue of the pranci ple: wto whom one sacrifices, there 
Re uoes mergen. There fore, sacrificing the whole universe to the supreme Lord, 
one will surpass all the existentinal stages, entering the uncreated state 
which is my bhologà caluy represented as 8ava is imperturbable asceticism-. 

nNow, concerning the difference between Saxtæ and 8a3iva tantra, 
one could answer in the same manner as the kat na- Trya answerea to the Saxtya- 
dvayavãuoin. The latter asserts that Saxti alone is the cause of the world 

I 

and that sSiva is an unnec essary assumption. I'he Ratna-Traya justifies the 



-33- 

adnisolon of Siva on the oasis chat Sakti is an attribute (dharaa) and as 
such, àit can nave no existence without a substratum (dharmin) RT, l103);5 
Saxti is sa.d to be relateu to diva as the rays are to the sun ;T, b8 ). 
t nat Ls non-ai fferent from 2iva (svacaxt yan.inyabhut ayã, RT, M2), but a 
nanifestation of nim. In the Tattva rroxãS Suâ it is asserted that the transcen- 
dental Siva is nęidghana (TP, 2); àn this context the analogy cenve ys the 
idea that, just as power effects its purpose by means of a booy, 60 the Lord 
acts oy means of powers which are, in tne last analysis, mere instruments in 

- ‘ſ nRis hands. rhis is reflected on the sãuhanâ piune of Saiva tantra by the whole 
I ràtualism whose main targe: is the non-maniiested Siva, who may be reacheu 

only by experiencing ano surpassing has bipolar aspect, as power and possessor 
or power. 

For this reason I have especially used the word power for 
3aKxtà, even though it seems Lâke a deliberate de personalisation, but - in nmy 

o pinion - the translation w3 ll better heXlp our purpose which 2s to polnt out 
Siva 's pre-eminence in all the Saivite tantric sãdhanãs, and also, it 
corresponds to the spirit or Saavate teaching. On the otuer handa, . an fully 
aware dchat any atteupt to depersonalise a certain enti ty, runs counter to 
the general manner in wnich any tantrika - irrespective of has arfaliatãion 
to one or another tantric school - understanas the reality. rhat is because 
all the tantric practitioners will think of the whole worda as pPe opled 
by gods, goudess es and spirâcual entitaes. 

1 

Here, a me thodological problem arises. un dealing with Saiva 
tantra in an exegetical work like thas, three levels orf exposition must be 
demarcat ed. virstaLy, the language-object whach is the tantric exposition of 
dà fferent s&àdhanãgas we usually fina chem in the available texts; secondly, 
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the tneoretical plane which is ailso included Xn the classac toxts providine 
tneoretical support for tantric benaviour; and tniraly, a plane tnat 
belongs to the metatheory, 1.e. an eaegetdical ana analytic position nakine 
up the Iramework of .he whole thesis. rnis sLast Level, on which any scien- 
tLric work must be placed, constitutes an elaborated pornt of vleu as a 

result of modern me thods ainvestigating the topic. 
It can be statea chat the daversifacation or tantras 

appears actually cLearer and clearer wi ta each new vheorecical plane added, 
because on the vasic level, i.e. tnat of S8ahanãs, we cau find out a ratner 
comuou patt ern. rhus, between the nuddhist va jrayãna and 8aivite tantric sãdha- 
nãs there are incomparably more similarities than between the two philosophies. 
It has led some scholars to the supposition that tantra (and yoga) as 
sot eriological techniques were already developed before the Aryan epoch 
of Indian culture. Having entered into a strife with the Vedic standpoint, 
tantra was banished from the rorthodoxt territory, to where similar techniques 
were found (cxnacãra ete.). Like 8aiviom, the tantràc tradition coexisted 
in the popular milieus a long time after the establishment of Brahmaniec 
he gemony. Gradually, Brahmenism was much àinfluenced by both 8aiva redigiâ on 
and soterâological procedures, i.e. yoga and tantra. In his commentary on 

the vedãnta sũtra, SrIxant na tries to oreate a bridge between Veda and 
8a  vãganas, as both equally authoritative, but also he outlines the great 
differences involuntarily; the Vedas adaress themselves to the three higher 
castes only, vnile the 8ai vaganas are for all, irrespeotive of caste. Recogni- 
tion of the universal brotherhood of mankind and refutation of caste-barriers, 
: . 3 : l is the distinctive mark of Saivism and tantra. Therefore, tantra came to 
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an understanding wi th Buddhium (as a reaction to the orficial roligion) 
and from it received ansdeological background (as yoga received it tron 
sãxhya). Further more, the sãdhanãs were taken over by Hinduisa during ite 
strugęle against Buddhiom. As of ton happens in the history of culture, a 
conflict brings about an exchange of cultural features between opponents. 
Thus, Saiva tantra seems a reuni fication of Sæaivisn as filtered in a long 
speculative traditLon of me taphysics and the tantric nmethod, i. e. an attenpt 
to cast the inherited techniques into a new philosophical and rational armour- 

The manner in which 8aiva tant ra appears to us 
is more sophisticated then the 8ãxta branch. This is because a long series 
of pandits successively edirded a theoretical apparatus around it, hardly 
accessible to the wide public, while the 8õxtion was preserved maiuly by a 
fo1k tradition. It explains why today the upracti tioners of S8a va tantra 
are less in number than the 8ẽxta f0llowers and also justiries the tantric 
division into periods. By the tenth century the whole classio bulk of 
8aiva tantric Iiterature was thoroughly conpleted, while the vgolden age 
of 8ãuta soriptures was the seventeenth and eight eenth centuries. 11. nade 
even very serious historians of Indian Philosophy, Like Heinrioh 2imner, 
ascribe the whole tantric movement to the §ãxta branoh orf the later centuries 
(H. Zimmer - ſhe Philosophies of India, Meridian G6, New York, 1958, the last 
chapt er, on tantra). 

What is beyond any doubt is that during the last 
centuries tantra has changed much of its content. And these aspects appear 

3 . 14 nadinly within Sãkta schools which extrapolate the power of actilon, hence the 
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condâ tion orf being-in-world. Perhaps it is the pre-eoninence of worldly pouers 
in the §ãxta techniques that made Lama Govinda Anagarika affirs that Hindu 
tantra alme only at propitiation (Lana A. Govinda - Foundations of Tibetan 
Mys t2ceiem, London, 1959). Certainly, he 3s not right in expounding auch a 
general assunptà on without discrininating between variegated tantric tendencies 
which have evolved in India. I pelieve that 8a3va tantra points to the nighest 
level of transcendenoy and freedom. Such a state may be reached -the 8a1vite 
tantric sciptures teach - only by uprooting oneself from the worda of powers 
and gaining the uncreated condi tion. 

Now, what ie the ain or 8axta tantra? Firstly the practi tioner , 
? nust inmerge into powers, becoming one with Sakti and las t ly, he receives 4& . I pacification in union with Siva who embodies passivity. But this Level corres 

ponds iàn the 8a31va outLook to the thirty-fifth and thirty-sixth prànciples, 
Snanda and S92b. The only dirfference is that the Saivi te aims even beyond 
these two stages, viæ. to reach an attara, the absolute level, uhere there ie 
no power at all. The absolutisation of power in 8ãxt on causes undue emphas is 
on action with all its consequences. At the same time, spreading the tantrie 
knowlodge in the folk milieu àit has started bearing a more and more pragnatical 
character turning to some practiees that have not hing to do wi th Liberation. 
If it às true that tantra was destined to this kali-yuga which has been the 
worst epoch so far, it is also true that the late fusion of tantra with some 

practices pertaining to witcheraft and black magic made this yuga seem gloomier 
than it would have Looked wà thout it. 

No doubt, the 8aiva tantra revealed in the classic works 
is not a lesson of moral for our times and certain erotical proce edings 

Æ 





-138- 
; - (i.e. goddesns Durga) I commend you to rise and answer] . Thoro are peopl 

who swear that tne corpee rises to Lts feet and in a hallos voice replies 
to the ques tions asked. 

In my opinion, all these necromantic practiees  and nany 
others that I am not going to list nere - prove a basic power lessness 
and instead of Leading to freedom, they biànd more anda more the practitioner. 
what is the reason to appeal to bound apirits for finding out the future, 
unless one is incapable or mas t ering events, or his Lack of xnowledge? 

1 . : One of Saiva tantra's main gonls is to achieve non-discursive and intuitive 
knovledage which means gnosis. such an achievement frees of any enslavement 
: 1 : in one way or another - to external entities; Saivite gnosis means inward- 

I ness of the whole existent, because the practâ toner is onniscient Siva 
hims edſf. 

Thâs is to say nothing about other terrific practices like 
sacrificing young girls and drinking their blood, murder by remote control 
nũtn) ete., which have brought a bad reputation to tantra. Destructive aevice, 
are presented at Length in the saulãvalinirnay- of Sñã nananda Paramahamsæa 
(Tantrâc Texts, vol. XIV, Caleut ta, 1928), which gãves rull instructions 
on such medi tations, nantras and yantras. These manoceuvres created a situa- 
tLon whereby nowadays a tantrika is understooo in common parlance as nu person 
who is much better to be avolded if somebody is not fond of troubles. 

The purpose of this work is not to proesent anomalies, against 
We regard nere 8aava tantra . I whà ch even the classic saiva tantra warned. 

aàs a way orf redemption and freedom, tryàing to restore its whole sot eriological 
value and neaning as it comes out rrom the old teaching. It has been pointed . sad hanas out that 8aivi ee nure much in common with a good deal or §ãxta, 



-39- 

guddhist etoc. tantric procedures. Thus, some scholars had dirfacuLty tryans 
i - i r to makxe a sharp classirication of certain systens as besonging vo one o 

another tendency. ror instance, tue siniiarity between a large amvun or 
I sã ahanũs used in Krama tantra with tnoss employeo in S8kta, naes ied to the 

4 conclusion that Krama 2s more like a o8kta brancha. 
ti- what 1s characteristic for Saiva tantra is that the prac 

tioner iodentifies himsedf wãâ th 8iva lastly, aespite tne fact that he could 
worsuip now and then other gods wno are ac tualiy imagineu as intermediate 
steps. ahus, on the Saivate path it is quite clear wny Saxti is worthy o1 8 
great devotilon since she personafies 4va's manifest power. But for the Saivite 
Saxti is an emanation and an instrument, not a goal in nerseuſf. rherefore, 
in Saiva tantra the male principie is the foremosc eLement, fully active. rhe 
§ãxta iconological thesis establishes that ngiva wâ t hout Saxti i5 a corpse 
(2. vaëaK. 2v2nãnan Savân). Buddnist va irayana consioers, on the contrary, that 
the male 35 che active iactor whale tne rematle takes onily a passive part. 

Saà vite tantric outloox has a special position among vantras, upholuinęg that 
both male aud female principles are active, despate tuexr opposation. in fact, 
a real opposition can not manifest if one of the components is passive; both 
84va and 8axti oppose each other as tuo contrary but equal energies, creating 
only in this way universal equilibrium. Thàs activism orf the two hàghest 
prànciples results from the 8aâ vite theory of interaction and interdependence 
betwe en subject and obgject. 

Now, although we fànd some essayi on the theoretical aspect 
. . 1 of Saivism, little nas been done on Saiva tantra so far, on the exegetical 

ground. Thereby the great dirfficulty that I have to overcome was to 
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systema tize a very large amount of material on the topic, ſor the tirst time. 
It gave me the possibility to reach some new polnts of view and consequently, 

1l or   I have suggest od a thoroughly different interpretat ion on a good dos 
items considered ustandardised and generalized solutions. I troeò ay post 
to make the probloms clear and to point out all the particular ſeatures of 
8a1va tantra vis-à-vis the other tantras. Inasnuch as the present work is 
an analysis destined to a cirele of scholars, I have not detailed the elements 
of S8a4ive phàdosophy, thinking tnat they are already knoun. I would have been 
able to add three more chapters concerning the sãdhanãs. perforned on the 
1irst three levels of initiation, but it would nave made the work look like a 
tantric textbook which was not my intention. Consequently, I prefered to 
naintain throughout the thesis rather a metatheoretical approach to the natter. 


