
MADYA (WINE) -  THE RITUAL DRINK IN THE 

TANTRA TRADITION

Madya (wine) which i s  an indispensable  t a t t v a  (element) 

of the Tantr ik  Pentad, is  enjoined to be consumed by the 

sadhaka (worshipper) only a f t e r  i t  has been o ffe red  to the 

C rea t r ix  of the Universe in the course of the upacara 

(worship) and is  deemed suddha or t e c h n ic a l ly  p u r i f i e d  and 

consecrated with the re le v an t  mantra-s .  Such madya need not 

be grape-wine, but prepared from molases (gaudi) ,  r i c e  

( p a i s t i )  or Madhuka flower (midhvi). The Vedic manner of___ t » III"

drink ing  r e l ig io u s  o f fe r in g s  in company, p rev a i ls  to -d a te  

in the form of cakra~pu.ja amongst Tantr iks  who parta;<e of

l i b e r a l  q u a n t i t i e s  of bhang under the name of Vijaya and 

Amrta, in the course of t h e i r  r i t u a l .  Moreover, with the 

trend towards non-alcohalism, in the Kali Age, t h i s  f l e x ib le  

system permits the use of coconut-water , milk and so on as 

the s u b s t i t u t e s  for madya, in the worship, thereby j u s t i f y in g

the use of sweets -  milk, sugar and honey, termed macihutrayam. 

ins tead  of wine.

So, wine which i s  eulogised as the Somadhara or lunar  

ambrosia, which drops from the S ah as r i ra ,  by the Agamasara. 

along with i t s  s u b s t i t u t e s  -  coconut water,  milk and madhu- 

being a concoction of milk, sugar and honey being



l iq u id s  and consumed d i r e c t l y  a f t e r  the r e c i t a t i o n  of re le v an t  

mantra-s such as Om hrm krm krom, s v a h a . . .  convert ing them 

in to  r i t u a l  d r inks ,  f a l l  w ith in  the p rec in c ts  of t h i s  study.

Wine ( tnadya) which i s  one of the indispensable  elements 

of the panca ta t tva  i s  declared  to  be e s s e n t i a l  in  one form or 

another to perform Sak t ipu ja ,  according to  the Mahanirviga 

Tantra (V.23-24). Despite being an in to x ic a t in g  d r ink ,  the 

T a n t ra s a s t r a - s  consider wine, not only as a p reserver  of 

l i f e  and p roc rea t ion ,  as well as a g rea t  medicine, but also 

as the g iver of b r igh tness  of joy and the d i s p e l l e r  of the 

darkness of gloom and sorrow. Last but not the l e a s t ,  

d rinking is  o f ten  re so r te d  to by Yogin-s # i t h  Brahniajnana, 

as wine i s  the rev e a le r  of the Self (ru p a ) of Brahman, th a t  

e x i s t s  in  the body.^

Wine as a l i t e r a l  t a t t v a  i s  not merely, grape-wine but 

t h a t  which is  made from various substances, such as molases 

(gau(jl) , r i c e  (p a i s t i ) or the Madhuka flower (midhvi )  which 

are mentioned by the Mahinirvana Tantra (VI) to  be the b e s t .
«

There are o th e rs ,  such as wine made from the Juice of the 

Palmyra and d a te  t r e e ,  and aniseed ( roaireya wine) . . .  The 

Mahanirvina Tantra (VI) fu r th e r  s t a t e s  t h a t  the most ex ce l len t

1. Woodroffe J . ,  Sakti  and Sakta; Essays and addresses 
on the Sakta Tantra Sastra^ Madras,1959 (1918), 
p . 598.



is  t h a t  made from s a i l  r i c e  or from bar ley  or wheat which 

has been f r i e d  in c l a r i f i e d  b u t t e r .

According to  the Mahanirvana Tantra (VI) meat, f i s h ,  

mudri o f fe red  to the Devata, along with wine is  t e c h n ic a l ly  

c a l led  iu d d h i . Wine, which i s  p u r i f ie d  and consecrated along 

with the o ther  t a t t v a - s i s  made l ik e  unto nec ta r  and charged 

with mantra-s and with the r e a l i z a t i o n  (Mahanirvana Tantra 

V I .4 2 ) . . . .  The wine i s  no longer the gross in ju r io u s  m a te r ia l  

substance but has been p u r i f ie d  and s p i r i t u a l i z e d  so th a t  the 

t ru e  sadhaka looks upon i t  as l iq u id  form of the Saviour Devi 

(Tara Dravamayl). The joy i t  produces i s  but a f a i n t  welling
1-

up of the B l iss  (Ananda) which is  the essence, i t  is  Wine and
2

moreover i t  is  taken under c e r t a in  r e s t r i c t i o n s  and cond it ions .

Bhaftg, under the name of Vijaya and Amrta i s  used very 

la rg e ly ,  by the c i r c l e  of I n i t i a t e s  in the worship of Kali

Devi who have even to -day  preserved the Vedic p ra c t ic e  of
3consuming the r e l i g io u s  o f fe r in g  in company.

As fo r  the Tantr ik  puja a t  the time of m an ifes ta t ion  of 

the Goddess i t  i s  s a id -  During the supreme prevalence of Kali , 

when the householders '  hea r ts  w i l l  be deeply a ttached  to  t h e i r

2. I b i d , p . 587.

3. Ib id ,  p . 106.



household o b je c ts ,  madhutrayam should be used in  l i e u  of the 

chief  t a t t v a s . namely -  wine, milk, sugar and honey are known 

as madhutrayam. Considering them to  be equ iva len t  to the
4

l ib a t io n s  (of wine) the worshipper should o f fe r  them to God.

So f a r ,  i t  i s  the l i t e r a l  use of wine as one of the . 

a r t i c l e s  of the paKcamakara~ s , o ffered  in worship to the 

Mother of the Universe, on her appearance in n a tu ra l  function  

which has been d iscussed .  But the l i t e r a l  aspect of wine is  

not the whole and soul of the Tantr ik  r i t u a l .  Rather,  the re  

i s  a deeper e s o t e r i c  meaning to wine in t h i s  ceremony on which 

we focus a t t e n t i o n .

AS for  what wine denotes along with i t s  symbolic use, 

i s  expressed in the Mahanirvana Tantra (XI.105-107) as the 

philosophy of the T a n t r a s a s t r a - s . Ahantipatra-bhari tam 

Idantaparamamrtam parahantamaye vahnau homasvikara lak^anam.

Here, the re  i s  d i s t i n c t i o n  between the Supreme I 

(Parahanta or Siva) and the Ind iv idua l  "I"  ( jIva-Aha:m) which 

i s  vehicled by the "This" or V im arsa -sak t i . The sadhaka is  

the vesse l  which i s  the Ind iv idua l  Ego. ’’Thisness i s  o ffered  

to the Supreme". Drinking i s  an o f fe r in g  to  th a t  F ire  which 

is  the transcendent  Self "whence a l l  ind iv idua l  se lves ( j iv a - s )

4. Bose, D.N. and Haidar H., Tantras : Their Philosophy 
and Occult S e c re t s . C a lcu t ta ,  1981 (1956), p . 135.



'Wy

proceed."  So wine i s  then, Tari  Dravamayl, t h a t  i s  the 

Saviouress Herself  in the form of the l iq u id  m a t t e r . . . ^

So, d r ink ing , ea t ing  and the l ik e  which are the  bas is  

of l i f e ,  have been absorbed by the philosophy of the Tantra-s  

by way of r i t u a l i s t i c  worship, wherein the performer i s  to 

be a detached app rop r ia to r  or t r a n s m i t te r  fo r  the joy of the 

bhoga (of these  p leasurab le  a c t i v i t i e s )  to  the Cosmic Enjoyer.

Moreover, the worldly o b jec ts  which fea tu re  as elements 

of o f fe r in g  lose t h e i r  m a t e r i a l i s t i c  c h a ra c te r ,  and are 

meditated upon as the union with the E te rna l  through the 

' n e c t a r '  of wine. So, t h i s  worship c o n s i s t s  of o f fe r ing  

to the Supreme (Parahanta) the ex ce l len t  n ec ta r  of ( idanta) 

held in the cup of sadhaka (Ahanta).............Medita ting on

Kundalini as pervading his body to  the t i p  of h is  tongue,

th inking  himself to  be the Light which i s  a lso  the Light of
9

the Wine he tak e s ,  he says, "I am She” (Saham)"I am Brahman'’ , 

"I  Myself o f f e r  o f fe r in g  (Ahuti) to  the S e l f ,  Svaha!" . . . t h e  

consecrated wine with  fu r th e r  r i t u a l  i s  poured as an ob la t ion  

in to  the mouth of Kundalini a f t e r  meditation upon Her as 

Consciousness ( c i t )  spread from Her Seat, the Muladhara to  

the t i p  of the tongue.



On an o v e ra l l  view, i t  was the t h e o r e t i c a l  philosophy of

the Tantra-s  t h a t  was explained e a r l i e r  e sp e c ia l ly  with  an

e s o te r i c  emphasis on wine; which on a t t a in in g  suddhi, is

transformed in to  a l iq u id  regarded as a div ine m a n i f e s t a t io n ) . . .

endowed with in to x ic a t in g  knowledge acquired by Voga of the

Parabrahman, rendering the worshipper sense less  regarding the
6

ex te rn a l  world, consigning a l l  h is  ac ts  to  the Lord -  Kaula 

T an t ra .

Hence, in the u l t im ate  a n a ly s i s ,  madya (wine) i s  a divya

t a t t v a  for  a t r u l y  s a t tv ik a  or s p i r i t u a l  temperament (divya-

bhava) , along with  mamsa (meat), matsya ( f i s h ) ,  mudra (ce rea ls )

and maithuna ( co i t io n )  which are r e a l l y  names fo r  Yogic

o p e ra t io n s ;^  while  these p an ca ta t tv a - s ,  kuladravya- s  or

k u l a t a t t v a - s as they are c a l le d ,  have more e s o te r i c  names.. .

Wine i s  c a l led  causal water (Karanavir i)  or l l r t h a  water 
_ _ 8 

( l l r t h a v a r i ) .

Wine being the ch ie f  item fo r  L k t i - p u j a ,  the Mahanirvana 

Tantra takes  a l l  necessary p recau t ions ,  of lay ing  down

s t r in g e n t  cond i t ions ,  obviously with a view to  avoid or 

prevent the misuse and the abuse of wine (madya) .

p . 580; a lso  r e f e r  Kaula Tantra of P an ca ta t tva - 
v i c a r a , by Mukhopadhyaya N . , p . 85.

7. I b i d . p . 582.

8. I b i d . p . 579.



Meat, f i s h ,  mudra offered  to  the Devata along with wine 

i s  t e c h n ic a l ly  ca l led  suddhi. According to  the Mah'inirvana 

Tantra the drinking of wine without suddhi is  equ iva len t  to 

swallowing poison.

The Siddha is  p roh ib i ted  from drinking  the Arghya (wine) 

meant for  the Devi, unless i t  has been consecrated by sacred 

formulae and ceremonies as well as o ffered  to Her, in the 

course of ^ak t ipu ja .

Moreover, wine taken without food, has a de tr im enta l  

e f f e c t ,  producing g r e a te r  in ju ry  to  h ea l th .  So, another 

check i s  placed on ind isc r im in a te  drinking of wine by the 

T a n t r a s a s t r a - s  providing th a t  the worship of Kalika when 

hungry and t h i r s t y  angers her.

Again drinking is  enjoined to  be continued only so long 

as the mind is  absorbed in the Devi, he who drinks t h e r e a f t e r  

i s  v e r i ly  a s inne r ,  as i s  a d r inker  of wine through mere 

sensual carna l  des i res  and not fo r  the purpose of worship 

of the Devati and Guru.^

According to the commentator Vimalananda, whoever partakes 

of the t a t t v a ~s fo r  s e l f - g r a t i f i c a t i o n  is  a s in n e r . ' ’*̂

10. Pandit  M.P., Lights on the T an tra . 2nd e d . ,

Madras,1963 (1957), p . 56; a lso  quoted in Kularnava 
Xgn.tra -  commentator Vimal3fnandaswami



In t h i s  context,  the Mahanirvana Tantra (VI.195-197;

V I I I .171) ques t ions ,  as to  how i t  i s  poss ib le  fo r  a s inner  

who becomes a foo l  through drink to  say, ”I worship Adya 

Kalika". In o ther  words, immoderate d r ink ing ,  d is tu rb s  

seeing and th ink ing ,  thereby destroying the e f f e c t  of the 

sacred ac t io n .

Such a worshipper of Ignorance (Avidya) r a th e r  a sinner 

i s  punishable by the k i n g . . .  Severe were the penance 

p rescr ibed  fo r  persons who took these th ings  only fo r  the 

sake of enjoyment. Heated wine was to  be poured in to  the 

mouth of one who drank wine fo r  the sake of p leasu re ,  in 

order  t h a t  h is  mouth might be p u r i f i e d .  Persons using
11these th ings  fo r  secu la r  purposes were doomed to damnation.

Despite the T a n t ra s a s t r a - s  having been cautious in taking 

r ig id  precau t ions  regard ing the use of wine, as an a r t i c l e  

of worship, i t  has been put to gross misuse. However, the 

fa c t  remains, th a t  wine which symbolically  plays a s i g n i f i c a n t  

ro le  in the philosophy of the Tantra d i s c ip l in e  a lso  fea tu re s  

l i t e r a l l y  as an e s s e n t i a l  element fo r  f r u i t f u l  worship. Wine 

being an important item of the pancamakara- s . i t  i s  not to  

be studied  in i s o l a t i o n  but along with the remaining t a t t v a - s  

fo r  an o v e ra l l  view of the o f f e r in g s .

11. Chakravart i ,  C . , Tantra Studies on t h e i r  Religion 
and L i t e r a t u r e . C a lcu t ta ,  1963, p p .42-43.



According to  the Mahinirvana T an tra (V.23-24) i t  i s  the 

d i s c ip l i n e  of the Pentad which i s  the unique feature! of the 

Tantr ik  o f fe r in g s  in one form or another fo r  the f r u i t f u l  

worship of the Mother of the Universe. Rather,  i t  i s  by the 

use of these  pan ca ta t tv a^s or t h e i r  s u b s t i t u t e s  in vrarship 

th a t  the Universe (Jagad-brahmanda) i t s e l f  i s  used cis the 

a r t i c l e s  of worship.

As the f iv e  (panca) elements t a t t v a - s -  wine (madya) , 

meat (mamsa), f i s h  (matsya), parched ce rea l  (mudra) and 

sexual union (maithuna) -  which stand fo r  d r ink ing ,  eat ing  

and propogation, a l l  commence with the l e t t e r  M, they are 

vu lgarly  ca,lled pancamakara~s or f iv e  M's.

The Mahinirvana Tantra (V I I .103-111) s t a t e s  t h a t  wine 

which gives joy and d isp e ls  the sorrows of men i s  F i re ,  

f l e s h  which nourishes and increases  the s t r e n g th  of the 

mind and body i s  Air; f i s h  which increases  genera t ive  

power i s  Water, c e rea ls  grown on e a r th  and which are the 

b a s is  of l i f e  are Earth , and sexual union which i s  the 

roo t  of the world and the o r ig in  of a l l  c re a t io n  i s  Ether.

They thus s ig n i fy  the Power (S a k t i ) ,  which produces 

a l l  f i e r y  elements, a l l  t e r r e s t r i a l  and aquatic  l i f e ,  a l l  

vegetable  l i f e ,  and the w i l l ,  knowledge and ac t ion  of the 

Supreme P ra k r t i  productive  of th a t  g rea t  b l i s s  which



accompanies the process of c re a t io n  -  as obtained in 

H a ra ta t tv a d ld h i t i  XV, Kamakhya T an tra , Nlqamatattvasara  

IV). 12

From the above context i t  i s  seen th a t  the panca ta t tva~s 

stand fo r  the pancamahabhuta-s symbolically  whereby the 

process of c re a t io n  comes about in na tu re .  For some they 

a lso  rep re sen t  the f iv e  v i t a l  a i r s .  Moreover, they are 

sub jec t  to  s u b s t i t u t io n ,  depending upon the varna of the

sadhaka as well  as his na tu re .  These t a t t v a - s not only 

have a l i t e r a l  meaning but a lso  a s u b s t i t u t io n a l  as well 

as a symbolical sense.

, 13
The K a i l i sa  Tantra i d e n t i f i e s  the Pentad with the f iv e  

v i t a l  a i r s  (pranadl) and the Mahipreta which support  the

couch of T r ipurasundar i .

The p a n c a ta t tv a-»s do not always have t h e i r  l i t e r a l  

meaning. They d i f f e r  as according to  the Tamasika 

(pasvacara ), Rajasika (v i raca ra )  or Sat tv ika  (d ivyacara ) 

s idhaaa-s  r e s p e c t iv e ly  as well  as according to the' s idhaka- 

being a brahroana, k sa t r iy a ,  vaisya or sudra.

12. Woodroffe J . ,  o p . c i t . ,  p . 578; a lso  r e f e r  
H a r a t a t t v a d l d h i t i , Ch.XV, Kamakhya T an tra ,
Niqamatattvasara  IV.

13. I b id . p . 578; also r e f e r  Kailasa Tantra (Purvikhya, 
Ch..XC).



-  -  14
The Kulacudamani; and Bhairavayamala s t a t e  t h a t  the

s u b s t i t u t io n a l  t a t t v a - s  fo r  wine, meat, f i s h  and so on have 

been provided; in keeping with the cas te  (varna) of the 

sadhaka, In l ieu  of wine, the Pasu should i f  a braihmana 

take milk, i f  a k sa t r iy a  ghee, i f  a vaisya honey and i f  a 

su d ra , a l iquor  made from r i c e .  Moreover, coconut-water 

in a b e l l -m e ta l  u t e n s i l  i s  a lso  taken as a s u b s t i t u t e .

The Pasu worships with the s u b s t i t u t io n a l  t a t t v a ~ s and 

never takes wine, while the Vira worships with wimn and for 

the Divyas wine i s  s p i r i t u a l  knowledge. There are fu r th e r  

m odif ica t ions  of these genera l ru le s  in the case of the 

in te rm edia te  bhava~s. While the Svabhava vIra i s  a d r inker  

of wine, the Vibhava Vira worships i n t e r n a l l y  with the f ive  

mental t a t t v a - s  and e x te rn a l ly  with s u b s t i t u t e s .  The 

Mantrasiddha Vira i s  f ree  to  do as he p leases  in t h i s  matter ,  

sub jec t  to the general s a s t r i k  r u l e s .

Before tu rn ing  to  the fu r th e r  m odif ica t ions  of these 

general ru le s  the Adyata ttva-s  as found in the Kaul.akaracandi- 

dIpika are la id  out as adyamadya or wine i s  hemp (v i ja y a ) ,  

adyasuddhi or meat i s  ginger (adraka), adyamlna or f i s h  i s

14. I b i d , p . 582; a lso  r e f e r  Kulacudamani, Bhairavayamala 
Ch. I .

15. I b i d , p . 583, a lso r e f e r  Kaulakaracandid lp ika .



c i t ro n  ( jam bira ), advamudra i s  dhany^ja t h a t  i s  made from 

paddy and id y a s a k t i  is  the w orshipper’s own w ife .  Quoting 

from the T an t ra sas t ra  i t  says th a t  worship without these 

adya forms is  u se le s s .

However these f iv e  upacira - s  are to be understood in a 

t h r e e - fo ld  way, as having qu i te  another s i g n i f i c a n c e . . .  the 

l i t e r a l  (pratyakga t a t t v a ) , t h e  s u b s t i t u t io n a l  ( anukal{3a 

t a t t v a )  and the e s o te r i c  or symbolic (divya t a t t v a ),  madxa- 

wine ( l i t e r a l ) ,  coconut-water ( s u b s t i t u t i o n a l ) ;  into-xicating 

knowledge of God a t t a in e d  by Yoga, by which one becomes 

sense less  of the outer  world (symbolic).  Mathsa-meat ( l i t e r a l ) ,  

g a r l i c ,  g inger ,  sesamum, s a l t ,  wheat beans ( s u b s t i t u t i o n a l ) ,  

consignment of a l l  th ings  to  mam, *Me* (symbolic).

Matsya -  f i s h  ( l i t e r a l ) ,  red radd ish ,  white b r i n j a l ,  

masur (p u lse ) ,  red sesamum, panlphalam (aqua t ic  p la n t ) ,  

( s u b s t i t u t i o n a l ) ,  sense of mineness i d e n t i f i c a t i o n  with 

oneself  as a r e s u l t  of which pleasure  and pain in the 

universe are shared (symbolic).  Mudra -  parched cerea l  

( l i t e r a l ) ,  paddy r i c e ,  wheat, g ra in  ( s u b s t i t u t i o n a l ) ;  

r e l in q u is h in g  a sso c ia t io n  with  e v i l  (symbolic);  Maithuna -  

union with woman ( l i t e r a l ) ;  o f fe r in g  of flowers with  the 

hands formed in to  the ges tu re  c a l led  Kacchapa-gesture, the 

union of the Karavira flower ( r e p re se n ta t iv e  of the Lifiga)



with the A pra j i ta  ( C l i t o r i a )  flower which i s  shaped as and 

rep re sen ts  the female yoni and other  s u b s t i t u t e s  or union 

with the sadhaka 's  wife ( s u b s t i t u t i o n a l ) ,  union of Kundalini
I ' I —  1 6

with the S iva-Sakti  in the Sahasrara .

So the pan ca ta t tv a -s  -  the e s s e n t i a l s  of T an tra -sidhana

have besides t h e i r  l i t e r a l ,  s u b s t i t u t io n a l  and e so te r i c  and 

symbolic meaning, various i n t e r p r e t a t i o n s .  They are construed 

p h i lo so p h ica l ly  as well as denoting n a tu ra l  phenomc^na. They 

d i f f e r  as according to the varna (cas te )  of the i n i t i a t e  as 

well  as his nature  (a c a ra ) -  Tamasika, Rajasika or Divya.

Taking madya. which i s  l i t e r a l l y  wine, su b s t j . tu t io n a l ly  

coconut-water and symbolically  in to x ic a t in g  knolwedge of God.

Most T a n t r a s a s t r a - s  s ig n i fy  them as Power ( s a k t i ) of 

the Supreme P rak^ t i  productive of grea t  b l i s s  accompanying 

the process of Creation and Yogic p ra c t ic e s  of the  Serpentine 

Power -  Kundalini,  o thers  id e n t i fy  them with the panca-

mahabhuta- s ,  Earth , Water, F i re ,  Wind and Ether,  ar» a lso  the 

f ive  v i t a l  a i r s  (p r a n a d i ) .♦. and the Mahapreta supporting 

the counch of the T r ip u ra su n d a r l .





Moreover, such a sec re t  r i t u a l  of the  R ajas ika-puja  is  

p rescr ibed  fo r  the Vira sadhaka only so long as he remains 

in th a t  s t a t e .  For, a sadhaka of the Pasu type as well as 

the ind iv idua l  of the Divya type of the Sattv ika  bhilva are 

not f i t  fo r  t h i s  sadhana and the f ive  upacara-s  hav<s qu i te  

another s ig n i f ic an c e  fo r  them.

As for  the necessary q u a l i f i c a t i o n s  of the sadhaka, the I 

Kularnava Tantra XIII po in ts  out th a t  he must be of good 

ch a rac te r ,  not a slave of the pa la te  and f le sh  jivhopasthapara  

and in p a r t i c u l a r  not lewd and l u s t f u l  (kimuka) , not shameless 

( n i r l a j j a ) , and given over to dr ink ,  g lu t tony  and women. I f

he be so, he i s  not competent fo r  the Tantra r i t u a l  and must 

be t ra in ed  by o ther  d i s c ip l in e s  (P a i a v ic a r a ) .

Before the sadhaka i s  competent to perform thiis r i t u a l ,

he must have l e a rn t  to become conscious .of the Higher Sakti ,

w i th in  and w i th o u t , p u r i f i e d  and t ra in ed  himself to be an

u nsu l l ied  channel fo r  the joy of the bhoqa to be t ransm it ted  
1 Qto the Cosmic. ^

Moreover the sadhaka i s  to be above a l l  l ik e s  and d i s l ik e s  

and should see Brahman in a l l  t h in g s ? . .  Therefore , when the

19. Pandit  M.P., o p . c i t . ,  p.41 .

20. Woodroffe J . ,  o p . c i t . , p . 619



Vira e a t s ,  drinks or has sexual union, he does so, not with

the thought of himself as a separa te  ind iv idua l  s a t i s fy in g  

his  own p ecu l ia r  l im i ted  wants.

Hence, as every func t ion  l ik e  ea t in g ,  d r inking  and so

on is  a p a r t  of the Divine Action (Sakti)  in Nature, when

taking wine which e x h i l a ra te s  the senses and gives r i s e  to
21

p leasu rab le  sensa t ion ,  the sadhaka i s  not meant to 

appropria te  the joy in the p leasurab le  ac t ions  to  himself 

but to  the Saviour Mother -  the joyously Creative Energy 

of Nature.

The Kaula form of worship t h a t  p re sc r ib es  the use of 

the pancamakara- s  . . . a l t h o u g h  regarded as highly e f f i c a c io u s ,  

nay as the best  form of worship, has been s ta te d  in d e f in i t e

terms to  be more d i f f i c u l t  than a l l  the d i f f i c u l t  th ings  in
22the world.

Moreover, i t  i s  held th a t  the worship of the Devi leads 

equally  to thoroughly m a t e r i a l i s t i c  r e s u l t s  through magic and 

to the highest idea l  of Nirvana, so there  i s  a strong mixture 

in the worship i t s e l f  of the sensuous and the s p i r i t u a l . ^ ^

21. Pandit  M.P., o p . c i t . . p.41 .

22. Chakravart i ,  C. -  Tantras ; Studies on th p i r  
Relig ion and L i t e r a t u r e , C a lcu tta ,  1963, p". 42- 4 3 .

23. Woodroff, J . ,  o p . c i t . .  p . 117.



So, Kalipuja as p rescr ibed  by the Tantra-s  desp i te  being 

extremely d i f f i c u l t  i s  not only capable of s a t i s f y in g  the 

mundane m a t e r i a l i s t i c  d e s i r e s ,  but a lso  a t t a in in g  the u l t im ate  

s a lv a t io n  by severing chains of r e b i r t h .  In order t o  grasp 

t h i s  r i t u a l i s t i c  system we tu rn  to i t s  worship.

The r i t u a l  of the pancamakara~s followed by the v o ta r ie s ,

i s  the e s s e n t i a l  p a r t  of what i s  known as the Vima Marga -

the path of ' l e f t - h a n d ’ worship in  co n tra d ic t io n  to the 

adherents of the Daksina Marga, the ' r ig h t -h a n d '  worship

from which these elements are r ig o ro u s ly  excluded.

As the worship of R a t r l  i s  to be performed a t  n igh t ,  

th e r e fo re ,  the worship of Kali  must be a might performance.

The same ru le s  and p ra c t ic e s  as in the Vaidik A t i r a t r a  are 

s u b s t a n t i a l ly  followed in the worship of the Devi K al i ,  along 

with  the l i b e r a l  use of bhiftg (under the  name of Vijaya and

Amrti) ins tead  of drinking soma at  the end of the o f fe r ings  

of l i b a t io n s .

j^han irvapa  Tantra descr ibes  the p ra c t ic e  of the Bhairava 

Cakra, wherein the devotee p u r i f i e s  and in s p i r e s  each of the 

co l lec ted  t ^ t t v a - s  by r e i t e r a t i n g  the mantra -  Om hjrm krm krom.

Theraafter... worship which takes place in such a cakra



25. Woodroffe J . ,  o p , c l t . ,  p . 135,

26. Woodroffe J , ,  o p . c i t . , p . 103.

or c i r c l e ,  i s  composed of men and women, sadhaka- s  and 

sadh ika-s , Bhairava-s and B ha irav l-s ,  s i t t i n g  in a c i r c l e ,

the Sakti  being on the sadhaka *s l e f t .  Hence i t  i s  ca l led
-  -25

Cakrapuja.

So f a r  i t  is  seen th a t  the  Tantr ik  r i t u a l  known as the 

Varna Marga of worship, although d i f f i c u l t ,  i s  e f f ic ac io u s  

in r e s u l t i n g  in m a t e r i a l i s t i c  ends as well  as in u l t im ate  

s a lv a t io n .  Moreover, such a worship of the Devi Kali ,  

along with the lav ish  use of the in to x ican t  bhai*ig -  under 

the names of Vijaya and Amrti, i s  to  be re s o r te d  to  as a

night  performance. Fur ther ,  such a r i t u a l  i s  undertaken 

in a c i r c l e  of worshippers -  of both men and women, known 

as Cakrapuja. I t  i s  in the Cakrapuja t h a t  the o f fe r in g  

items are p u r i f ie d  and consecrated with re lev an t  mantra-s 

fo r  r i t u a l i s t i c  purpose.

26
Acamana or the sipping of water ,  f inds  a place in the 

Tantr ic  p u ja , because the r i t e s  in t h i s  worship bear a close 

r e l a t i o n  to the Vaidik p r a c t i c e s .  Having bathed, as a means 

of pu r i fy ing  themselves by u t t e r in g  mantra~s as o l j a - s ,  and 

p leas ing  t h e i r  Deva-s along with Acamana, as a form of 

ab lu t ion ,  they s a c r i f i c e  unto themselves conceiving tha t

Vi



they are p a r t  and parce l  of the Great Brahma (T. A. X .I) .

The worship of Brahma th r i c e  d a i ly  i s  c a l led  Sandhyavandana 

or Ahinakriya or tw i l ig h t  prayers or d a i ly  r i t e s .

The usual s ix teen  upacara-s  of the Tantr ik  upiisani may 

b r i e f l y  be enumerated -  1. Asana ( sea t ing  of the image),

2* Svagata (welcome of the Devata), 3. Padya (water to 

cleanse the f e e t ) ,  4, Argh^ (o f f e r in g s ) ,  5. Acamana (water 

fo r  sipping and c leansing  the l i p s ) ,  6. Acamana offered  again,

7. ^ d  hup ark a (honey, ghee, milk and cu rds ) ,  8. Snlina (water 

to  bathe the Deity) ,  9. Vasana (garment). 10. Abharana
4

(ornaments),  11. Gandha (sandal"»paste). 12. Puspa ( f low ers ) ,

13. Dhupa ( incense) ,  14. Dipa ( l i g h t ) ,  15. Naivedyai (food
27

fo r  consecrat ion  and 16. Vandana (p raye rfu l  homage).

The inc lu s ion  of Acamana or ceremonious s ipping of 

water as well  as the Madhuparka o f fe r in g  of honey, ghee, 

milk and curds fo r  the welcome of the Devata both being 

l iq u id s  and consumed d i r e c t l y  as a lso  the o f fe r in g  of wine, 

with r e i t e r a t i o n  of mantra-s  being changed to  r i t u a l  drinks 

f e a tu re  in  t h i s  study. The Mahinirvana Tantra (V.139-151 

p .86ff )  s t a t e s :  The worshipper f i r s t  o f f e r s  to the Devi 

s p i r i t u a l  adora t ion ,  ded ica t ing  to Her h is  hear t  as her sea t .



the nectar  of h is  hear t  as the water fo r  washing Her f e e t ,  

h is  mind as a g i f t  of honour, the r e s t l e s s n e s s  of h is  senses 

and thoughts as a dance, s e l f l e s s n e s s ,  d isp ass io n a ten ess ,

and so fo r th  as flowers,  but then he o f f e r s  to  the Devi an
28

ocean of in to x ic a t in g  d r ink ,  a mountain of meat and dried

f i s h ,  a heap of roas ted  corn in milk with sugar and b u t t e r ,  

"nectar"and o ther  th in g s .

Besides the "f ive  t ru e  t h in g s ” and o ther  elements of

t h i s  most sensuous worship which i s  ca lcu la ted  to produce

the in to x ic a t io n  of the senses , and in which a lso  b e l l s ,

incense, f lowers ,  l i g h t s  and r o s a r i e s  are not lack ing ,  there
29

i s  also the q u ie t  contemplation of (dhyana) of the Deity 

and mantra~s .

Thereaf ter  c los ing  both the eyes and r e a l i s i n g  in

medita t ion  t h a t  every thing i s  pervaded by the Supreme God,

the worshipper should drink and e a t ,  having a t  f i r s t  presented
-  -30

i t  to the Goddess K a l i ................These modes are to be taken up

and o ffered  in the execution to  the Divine S ak t i ,  in  the
31solemn s e t t i n g  of consecrated worship.

28. Woodroffe J . ,  o p . c i t . ,  p . 117.

29. I b i d , p . 117'.

30. Bose D.N. and Haidar H., o p v c l t . ,  p . 135,

31. Pandit  M.P., o p . c i t . ,  p . 40-41,



The acme of fu l f i lm e n t  is  reached on the d i s a s s o c ia t io n  

of consciousness from the physical  study and i t s  i d e n t i f i c a t i o n  

with the Higher Consciousness of the worshipped Deity p a r t i c i p a ­

t in g  and d e l ig h t in g  in the bhoga. . .  This i s  what the commentary 

on the Kularpava Tantra quotes in t h i s  r e s p e c t .  ”,^anda is  

the Self (ru p a ) of Brahman which e x i s t s  in the body. Wine 

i s  the r e v e a le r  and i s  drunk by the Yogins with Brahmajnana 

fo r  the s a t i s f a c t i o n  of a l l  Deva-s.

The Mahanirvapa Tantra goes fu r th e r  : During the 

supreme prevalance of Kali ,  when the householders '  hear ts  

w i l l  be deeply a ttached  to t h e i r  household o b je c ts ,  madhutrayam 

should be used in l i e u  of the chief  t a t tv a~ s -  wine» milk 

sugar and honey known as madhutrayam. Ck>nsidering them to 

be equiva len t  to  the l i b a t io n  (of wine),  the worshipper
3p

should o f fe r  them to God.

The th ree  chief  a p p e t i te s  of man are ea t ing  aind drinking

to  s u s ta in  the body and sexual in te rc o u r s e .  Unlike other
33

Hindu Schools, which seek the suppression or mere animal, 

worldly d e s i r e s ,  the Tantr ik  method aims a t  transform ing 

these  d e s i re s  and fe e l in g s  (bhava- s ) under the p rescr ibed

32. Bose D.N. and Haidar, o p . c i t . , p . 135.

33. Woodroffe J . , o p . c i t . .  p.6o6.



condit ions and with the Advaita-bhava or monistic  f e e l in g s .

With i t s  p e r fe c t io n  na tu ra l  d e s i re s  would tend to drop away,

unless t h e i r  fulfilment^ i s  abso lu te ly  necessary for  physical
. . 34 e x i s te n c e .

According to the Kularnava T an tra ,man must be taught 

to r i s e  by the means of those very th ings  which are the  cause 

of his f a l l .  As wine, women, f i s h ,  meat, mudra and accesso r ie s  

con tr ibu te  to  man’s f a l l ,  making him fo rg e t  h is  duty, sinking 

in to  sin  and dying an ea r ly  death , they should become the 

instruments  of h is  u p l i f t ,  to a poin t a t  which such r i t u a l  

i s  no longer necessary and i s  surpassed, 

t
Siva d e s i r e s  to  employ those very poisons -  whereby men 

have lo s t  t h e i r  manhood, in order to  e ra d ic a te  the poison 

in the human system. Poison being the a n t id o te  fo r  poison 

or using a thorn  to  pick out a thorn .  This i s  the r i g h t  

t rea tm ent  fo r  those who ilong fo r  drink or l u s t  fo r  women.

Thus according to  the Kularnava T an tra , p ra c t ic e  of 

the  Kaula path  i s  even more d i f f i c u l t  than  walking on blades

of swords, catching hold of the neck of a wild t i g e r  And
35holding a snake.

34. I b id , p . 599.

35. Chakravart i ,  C., o p . c i t . ,  pp .42-43.



. . . .T h e  in te n t io n  of the Sastra  is  not to unlawfully 

s a t i s f y  carnal  des i re  by the way of ea t in g ,  drinking and so 

f o r th ,  but th a t  man should un i te  with Siva-Sakti  in worldly 

enjoyment (bhauma) as a s tep  towards the supreme enjoyment 

must follow the dharma prescr ibed  by Siva. Thus Sikta

Darsaga i s  sa id  to  be Avaidika.

While winding up, we t r y  to  assess  the use of wine asm

well as the a p p l i c a b i l i t y  of t h i s  r i t u a l i s t i c  system to 

modern times.

I ^
Saktism, however underwent a s e r i e s  of m od if ica t ions ,  

both in doc tr ine  and in r i t u a l ,  u n t i l  i t  reached i t s  lowest 

and most degraded phase in the horr id  r i t e s  of the Tan tra -s .  

The ob jec t ionab le  elements of Tantr ic  r i t u a l  caused a 

v io len t  r e a c t io n  in favour of the r i v a l  creed which Saktism 

had supplanted. The d e ta i l s  of Durga Pu j i  are governed 

by Tantr ic  t e x t s ,  but the Puja i s  one of the pu res t  forms 

of worship of Sak t i .  The prayers  and mantra-s  repeated 

on the occasion are taken from the T an tra -s ,  but the Tantr ic  

p ra c t ic e s  of drunkenness, debauchery and w i tc h c ra f t  were 

a t  no time assoc ia ted  with the f e s t i v a l .

Not only are drops of wine sometimes sp r ink led  on the 

prasada (sacred food) a t  Durga Puja and thus consumed by

Ma



persons who are not v i r a c a r l -s  but a lso , though t h i s  i s  not 

g enera l ly  known and w i l l  not be admitted, on the prasada,

which a l l  consume at the Vaisnava shrine  of Jagannath at 

P u r i . 3"

Pandit Jayacandra Siddhantabhusana s t a t e s  th a t  the

p ra c t ic e  of worship with r e a l  wine is  no longer p revalent  

in modern Bengal. Tan tr iks  such as the Vibhava Vira and

Vibhava Pasu do not take wine but otherwise worship according
' -  38 to  the ru le s  of the Tantra S as t ra ,

Moreover the t ru e  sidhaka does not perform the r i t a a l

fo r  the purpose of drinking  with wine, but d r inks wine in
3Qorder to perform the r i t u a l .

There are some th ings  the ord inary  man looks upon as 

'u n c l e a n ' ,  and, as long as he does so, to o f fe r  such a th ing 

would be an offence. But once he ceases to th ink  so, these 

th ings  may be o f fe red .  Thus the Tantr ik  makes r i t u a l  use of 

what w i l l  appear impure and repu ls ive  substances to most.

This i s  done, according to  the Jnanarnava Tantra to  accustom

37. Mukerji, A.C., Ancient In d ian Feasts  and F as ts ,
p . 155. (Date and Pub l ica t ion  place not t r a c e a b le ) .

38. Woodroffe J . ,  o p . c i t . ,  p . 579.

39. Ib id .  p . 588.



the worshipper not to  see impurity in them but to  regard them 

as a l l  e l s e ,  as m an ifes ta t ion  of D iv in i ty .  He is  taught th a t  

the re  i s  nothing impure in i t s e l f ,  in n a tu ra l  fu n c t io n ,  though 

they may be made, by misuse or abuse, instruments  of impurity.  

Here again, impurity c o n s is t s  not in the act but in the 

in te n t io n  and way with which i t  i s  done. All a c ts  and functions 

e a t in g ,  drinking done with the r ig h t  in te n t io n  may be used as

upacara of worship. Otherwise, man would be o f fe r in g  his s in

 ̂ 40 to god.

This sound theory d iv in i s e s  the n a tu ra l  human func t ions ,  

and by t h e i r  constan t  a sso c ia t io n  with the thought of Brahman 

in the mind, p u r i f i e s  and leads away the mind from a l l  carna l  

d e s i r e s .

I f  when■a man d r in k s ,  he can be made to  regard  the 

l iq u id  as a div ine  m an ifes ta t ion  and have thought of God, 

g radua l ly  such thoughts w i l l  overcome and oust h is  sensual 

d e s i r e s .

By pu t t ing  aside repugnant and ex trem is t  p ra c t ic e s  and 

the leg i t im a te  ap p l ic a t io n  of the Tantr ik  p r in c ip le  (of 

being above a l l  l ik e s  and d i s l ik e s  and seeing Brahman in a l l

40. I b id , p . 575.

41. I b i d , p . 576.

42. Ib id .  p . 577.



th ings)  in a l l  d a i ly  ac ts  of physical  func t ion  with in  the

bounds of man's ordinary  dharma (duty) would r e s u l t  in the

atta inm ent of outstanding q u a l i t i e s  which is  the aim of the

Tantr ik  sadhana- "He is  a Hero who has co n tro l led  hiiS senses,

and is  a speaker of t r u th ;  who is  ever .engaged in worship
«43

and has sa c r i f i c e d  l u s t ,  and a l l  o ther  p ass ions ."

J i ten d r iy ah  sa tyavadi  n i tyanus thana ta tparah  /

- - _sa v i ra  i t i  g lya te  / /

43. Ib id ,  p p .  620-621.


