IAAIULAN -

1. “hitya means togetbernsss, connectedness or close proxlaity or
contiguity of the actions* This dihitya is to be mentioned in the case
of the principal rite and the subsidiaries* This sioply means that there f
should be m unnecesaary interval or delay bet“en the principal and

subsidiary actions.

The term Sahitya can be explained as follows>>

"Tatsihityam tesaa angapradhananam sahityaa sahabhavaha
&ahanus.-*namityarthana".

2. Of, The coaiaients of MM Vasudev ’\‘/_stri Aibhyankar on the word 'Sahitya’
occuring in the Itimamsa NjMya Prakaw, on page 172, We first quote below [
the original passage of Aptdeva,

Cfe Nowwe quote the comments of MM Vasudeva Sastri ibhyankar on the

word iiahitya. The principle of Sahitya can be better explained with the

help of a concrete example, *
1.
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In the Darsapurnamasa sacrifice, thare are two sacrifices - Darsa
and PiS*masa. In connection with this Darsa sacrifice,there are two
principal rites kown as - (I) Agne” rite or "oga and 1z) Aindra Joga.
The Agneya oblation is made of a cake prepared in 8 potsherds. While

the Aindra oblation consists of curds.

The order of these oblations is Agneya and Aindra on the authority
of lajjtas and Anuyalgras respectively. These oblations are to be
sprinkled with ghee Ci,e. Adhikarana), Thus this is a secondary rite

to be perfoziaed in the case of both the pradhana yotgas.

Thus if we perform the prayahas - *AgneyahavirabhidharaM’ and
then *Alndradadhiabhidharana* because Agneya leTga is prescribed as
first to be done, and Aindra JtiTga then, we secure equal Vyavadhana i,«,
distance between the kgaeya Idjga and Agneyahavi - abhidharana on the one
hand and Aindraya™ and Mndradadhiabhidharam. But if we perfom
Adndra - dadhi-abhidharana first and next between Agneya.haTlL>abhidharana
and Agneya laga. The order will be as followst-

Aindra-anga, Agneya-anga, Agneya laga, Aindra Iaga.1 While between
Agneya havi - abhidharana and Agneya-yiga nothing will intervene.

Therefore it is desirable to observe the kraaa of the pradhana in

performing angas of pradhanas. Then only the order of the proximity



of actions cannot be mentioned, if at all the i“adhanas are not

performed in order in vMch Krama of the pradhanas is laid down.
But this is undesirable* Therefore in order to mention catiguity
or connectedness between the principals and subsidiaries, the

subsidiaries must be performed in order in which the principles

are performed; otherwise it “uld be difficult to maintain any

N

proadaity or contiguity. Of.
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Tranalatlon -

All that the present verse says is th«t what Is called *Veda' should

be learnt entire and certainly the subsidiary sciences are not called by

the nane *?eda’; What then is there which signifies that the 'Veda* should

be learnt along with the sciences? As far the laus 'the \Veda with its
six subsidiaries should be learnt’, here ve find the subsidiary sciences
mentioned by their onwn name; while in the present verse the adjective

‘entire* qualifying the *Veda' how could the subsidiaries be included?

Our answer is as follows”™- As a matter of fact the present verse is
based upon the Sruti - the 'Veda* shall be learnt”, and it has been
established that this 'leamit®’ is meant toertezxi i“to the full
comprehension of the meaning. This oompxehention is not possible vitout
the help of subsidiary sciences. It is thus that theee sciences beccxie
included by implication and thus the learning of Elucidations, Etyswlogies,

Grammar and £xigeties also become™ implied by the same injunction, for



these reasons the inclusion ot the aubsldiar/ sciences being admitted, it
is only right that the tezm ‘entire* be taken as indicating the same fact.
Explaxiation - A

While discussing the duties of a Brahaacari M511.165 tells that -
"An Aryan must study the “ole \eda together with the Rahasyas performii”®
at the same time various kinds of austerities and the lovs prescribed

by ths rules (of the Veda).

While commenting on the e:q)ression Veda 'KKsnadJL gantavyaha" the cjuie8tion
arises whether the expression %tsna Veda’ means entire Veda aloxigwith
its six angas or only the four Vedas. The oponent points that, here in the
text there is no reference to six angas, Uence this cannot be a case of
S~™tya, To support this view he quotes the other text eSadanga Vedodheyaha*
which lays down the aogas by the expression Sva and says that in the point

at issue there is no reference to the uord "Sadanga’,

To this view, Medhatithi gives his reply that this can be treated
as a case of “hitya, as the study of a Veda cannot be completed unless
one studies the angas like Siksa, Vyaharm, Nirukta Kalpama etc. Hence
this is a fit case of Sahitya, What Medhatithi means to say is that by
the expression Krtsna Vedal"‘fhle entire Veda along with its, six angaa is
to be atudled. It thus becomes a case of S~tya. In conclusion Medhatithi

disagrees with those who think that in the present text under discussion,

no iiahitya is intended. He, in fact0 holds that this is a case of Sahitya.
(other commentators of Manu are silent on this point).
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Translation -

'Or* signifies option, the secae being that are the things nentloned
shall not be |iven. 'Or at least* =3», In the absence of other things,
in umbrella and a pair of shoes - these tvo being mentioned in a

copulative compound, it foUous that both together have to be given*

iSxplanation -

After completion of study, Wben a student take the cereaonial bath,
on the advise of a teahher, he should bring some present to his teacher
as per his capacity. The things are to be given are told in I\,&11.246.1
The stanza tells - Voyfully bringing to the teacher, a field or gold
or acov or a horse or at least an umbrella and pair of shoes, grain

vegetables or clothes,”

In interpreting this verse, tfedhatithi comments that, by the use
of word *Va' > 'Or* it is soggestai&that a student should give either of
these things in the above mentioned things to his teacher, tiien he completes

the study in a manner of present not collectively, further he clarifies
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by the use of technical teim 'SahitjB™ that, *togetherness' coiks when
there is copulatiire coapound *dvand/anirdesantf’ etc. Here in this
stanza an umbrella and pairs of shoes mentioned bj copulati-ve eompound
'Ohatroi“naham’, “noe togetiireness is intended only in this case,
and student should gite present to his Guru, both the thing *Sahity&>
dtoam», MedhsTtithi has applied the technical tern Sahitya and
clarifies the point of giving a thing in presentation to Guru \Jiether
by collectigely or not."

1
(Kulluka however says - Student should give thing to his teacher

optionally or collectively according to the capacity of a student*
Further says that the compound *dvandv”~n catropanaha* indicates
oollectiveness, ”“ence he may give the things to his guru collectively.

Thus he uses the'Vikalpa* and **amuccaya’.
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Translation -

'Hie copulative compound indicates that it is 'time unfit for

studies’ only vben all these appear simultaneously*

Eacplanation -

While discussing the topic of toaporary non>study of the Vedave
get in Manusmrti 1V-103, which tells *- "Where there is a lightaiing,
thundering of the clouds, and raining and the possibility of fiery
phenomanon in the sky, there should be understood the casual of

temporary non-study,”

Commenting on this verse Medhatithi says that close proximity
of lightening, thundering of clouds, and the raining is to b«
understood as the words used by Manu are in coj”pulative c(Apound,
Hence this can be treated as the case of “hitya though Medhatithi

has not used the tern Sa“hitya directly.

This view of Medhatithi is followed by later digest author
Nilakan-Uia an™ quotes as an authority to support his view in Samskareu

MayiDcha, p.57 saying that this verse of Manu is a good exaspls of
Sahitya,
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So, It may be oonoluded here that in the absenfcof the close proximity
of these three, there should Dot be understood any Holiday or noiw.atudy

of Vedic literature.

The only possible difference, that can be pointed out here is thst
Medhatithi has used the expressioh 'S.amuccit’ i.e. 'Sammucaya’ while
Nilaka”ha has used the e”™ression iS”itya to convey the same idea.
‘Nilakan”a'choice of expression however appears to be more happy

than that of Medhatithi.

In S-ahitya the quite success is more important while in the

*&Bauccaya' this is not the case.

1
(KuUnka however does not introduce any Minmansa technical term

on this poitt, N&tdana treats this as a ease of 'Anuaa”a’ and
comments the expression 'Var”~su' with 'Vidyuta' and 'Stanita’, Ome
will note here that instead of ‘iahitjra* Nandana employed the term

' Jtnusatiga*«
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In as »uch as the expiation prescribed ia a hea™y one, it shoolcl
be understood as applying to a case vliere all these animals haTe been
killed.

It has been ascerted in connection vith offences leading to loss
of caste etc. that a combination is not meant. How ”~ is it even
possible for all these animals to come igp before only one man and

be killed ?

Sxplanatlon -

Uhile discussing expiation for the killing of cats and other
animals ue have XL.1311 uhich means - *Eaving Kkilled a cat, an
incherumon, a blue jay, a frog, a dog, an iguorm, an owl or a crow
he shall perform the penance for the nuirder of a \Sadra.*

Here the (]aestion arises >Aiether the expiation should be performed

by a man, when all the animals mentioned in the stanzaare Killed or one

of them is killed?
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To this tlkllsh point, Medhatlthi clarifies that a man should
perform a penance which is prescribed for a Korder of Sudra for
having Killed one animal, only and not several aniaals, Here the

occasion should be given importance.

What Hedhatithi means:(s)ay is that this cannot be a case
of iiahitya as the expiation is prescribed for killing a single
animal and not for Killing several animals at one and the same
timg. Had the stanza been meant as expiation for Killing several
animals, then one uould have resort to “hitya. But, here occasion
of killing the animal is not more important than the nuftber of

animals killed. Hence this cannot be treated as a case of Sahitja,

(other c<»Bmentator8 of Manure silent froi Mima”®a point

of view).





