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In the i“va M1o”~” and DharaasaBtra we came acpoas the use of two

technical fonie AnuW”e and Punartecana, The term Punarvacana |s underetood
by the vrltere on Pwva Nimaaaa to give eaphasla or atreae to a thing i4diioh

la repeated. H«nce Punarracaxia is understood as “urposeful”™* repetition*

As opposed to this, Anuvada hovever is onderstood as aeaniiPgless
repetition and the main purpose of Anusida is to show the asaociaticiD of

1 -
the thing which is repeated only in particular context#

As regards the use of a term Punartaeana howsver thete seems to be
a difference of opinion aoong the writers oil H7ija .~ 8tra and the Alankara
Sastra on one hand/the Mimamsaka's and writers of Dhaxnasastra on tfee other
hand. The writers on the Ny”*a—“"stra hold™ that in Funanracana the
repetition is meaningless. While the repetition in Anui”®a is meanix®~uJ”®
or purposeful”™«

But a close study of the diir~se disciplines of "nskrit study will
clearly indicate that the Tiew point of the Mimimsakas* is c”eld by the

writers on different disciplines of Sanskrit lei™ning.
N
t.
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The t«ra PjiuiarifAcana Is highly technlc&l t«ra aod u««d by tfac wrlt;lfex«
on Qrhyti and 'SFuU iiatrft lit«r*turt, \S/ahara, KuMrlla «sd Patanjali in
hla Nahlbhasjra, Opaniaada, ?axihaihlxttand his eoomentator™ Utpal In
Aatrologr, the coioMntators Of Sanskrit dramas, tha urlters on Alanl™a—
:agstra and uritars of) Dharma.éastre Ilka KuUuka nd Oa—vambhat—U.

Hllakantha and others” for purpose * only ons« Following ara tha purposes

for vhlch Funarracana is used.

1) Respect, 2) Saphasls, 3) Injunction, (4) Rastrlotlon, 5) lature of
Sn act, 6) Putting an end to the relation of the foraer topic of dlseusslon,
7) Vast disparity, 8) Indication of Gender, 9) Obserranee of a partleular
tula till eoapletlon of the act, 10) Different act, it)'to Indicate
aubsldlary act, 12) Acquisition of tgpeelal fruit, 13) Laying down restrictlva
conditions, 14) Showing the absence of restrictlire conditions, 1S) Bearing
in aind a particular object or act aantra, ie) Inclusion of an objeet
17) Exclusion of a particular thing, 13) fizceptlon to exception, 19) Sho%dng
inltjatva, 20) Reaoiing confusion in tte aind, 21) Flraness of knowledge,
22) Firmness of prohibition, Zd) Special concession, 24) Textual authority
for some rules, 25) idditlonal fault, 26) Glorification df good quailtlea,
27) Jftaolute prohibition, 28) Vast expanse of prohibition, 29) Snd of a
chapter ordsection, 30) fiaphasls or stress*on the wrds indieatlTe on

an

Adpprtixdf 31) (“tlon. For example of the above pttrposes read *Motivations

of Punarvacana (Repetition)* by Dr. S.GjMoghe, Journal of Bombay Branch of

Royal Asiatic Society, >
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In th« T«rt« Ko,236 of Pri7»schltta Adhyi®a of
lijMvslkTa baa aantloned Wtalopa aa Opapetaka. And in tha Tarae.238, ~
he nantions It*talopanBa aa an UpajMtaka. fljnnieavara in coHMotarf on
that wrae, aacoonta for thla raatateaant bf aayii® that tha aaaoud
W'talopa doaa not rafar to the topio of the flrat ona, but to the breaeh
of auch aa we neither coamaoded nor piPohiMtad. Thus thla reatateaoit
ia puxpoaefttl*

Another good ezaaple of Punamteana can be cited froa Vijnanaavara'a
aoamantary on Xajnairalkja—amrti, Prayiacitta idhyayaa 238, 247, 232, 256,
28 and 29 of the aaae book.

He find aoae proper axagplaa of Punanraoana frmi eoamentary of
XoUuka—-Bhatta on Manuaorti.

Nilaka”i”™ in hia VIti HajSkha, p«6D quotea Manuavti 7H-61 to 64
and introduoea the ten Ftanartacana to interpreft thia tex”. Ha aleo

»
oaea the texn Fonarraeena to intfcpret# the Manuanffti 1V.H4 in hia
Saiiakara Mayukha,p, 63*

The”e are in all aiz plaeea of Manoai”~ti that are not handeled by

Medhatithi from the point of tiew of Funarvai™na,

rjTaTrTgar — 5" n—i p_ib
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Tranalatlon —

Though tfae 'rihsing of tfae aoutfa* faee been alreedjr laid down in ‘terse 51,
it is reiterated «gain in order %0 sfaov iameditte sequence, the sense being |

tfaat one abgold take fais food iomediately after rinsing tfae Boutfa and no

T
otfaer act should be allou”™ to InterTene.
faplanatlon —
After tfae initiation a religious student sfaocald beg fals food and
\ N
should eat as stated in Mb 11,53« Tfee stanza telle — 'The tvlee bom pereon

should alviajrs take fais food after faaTing sipp%:l vater ax™ with due «are, and
after havingleaten he should rinse his south in proper aanner and the
eaTitles vitfa water,*

. While cosmentlng on th”s t(ixt of Minu, Medhititfai points out that, tfee |
w;rd Achaaana and Upasprfiya used; bj Mana are .both sjmonya&us. He esg=>libiMi
how both the word# are having the saoe sense with tfee help of graaaer* He ~
therefore sajs that the woid ibhaaana oecured in MS 11.91 is reiterated
by the word Upasprsjra. The purpose of i“etition is to show only iamediate
sequence i«e. therte should notlxlzl;nr;d of*.gap™ break or should ikst do any otfaer
aetivitles, Ui beti>MeB"8lppli:® of weter and eating. In other wcrde we aay

say that iaaediately after rineiiig of aouth one should take his food withoat

the intervene of other aotlvitlee.
r>"t 17} ®Y(TJriEircL. "STFTr
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thus Meozding to Ntdbitlthl repetition of «ord Upaspnjra Is meudfifP”
N\

“Ae”MU icnoce

and it 8ho\« the lamediate seec’'ereme M its parpose, M«dh«tithi alao
1
uzderstasds 11*53 aa a case of inuvida in interpreting the expression

*Sit7Ui* in the first line and *Saajag* in seeoiid line.

(Kalluka boverer, treats this as ease of Ana.Tads whose purpose is to

differs £iirom Medhatithi in IlUnamsa teett&ieai teras and also holds that
ir _
the Anuvada is also pui”seful. Fossibljr in this respeet hie approach to
~ the term Anavaida is in agreement with the view point of writers on

N7a7 asastra"—«xi Alankarft—sastra).
I X
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pa8gag- — choarfn 2Bur”
iHtarciir anyy™gTVTnai?™ f
Translation — C ImaHr+Hd— ms jr—ios;)
The reiteration of the ‘Kindling of fire aid other duties in the
present verse is™aeant to iaiieate that the duties other than these whleh”;

> ‘-
hare been preTteuslx presexlbed for* students are iDeoabeat igpon per«on» >

tyy”
ifi the susceeding stages of life also (and are not confined to the n
*student' onljr). ? N ,
fecplanation — ) ) r

.t > uhile deseribing the duties of initiated boy ve get MS 11.108 which
states — "The tvdciUborn person, i“se initiation has been perforaed
Q *
shoui«i contixnie to do, till the final baih of 'Return* (“aaavartana) the

kiodliiig of fire, the begging of food, the sleeping on the ground and the

aeting for the teacbBr*s well being. *

Here, the vord kindling of fire is repeated froa the previous stansa '’
ei.e. MS 11. 692. Where the saae is prescribed that the teacher should
teaeh ri|~t behafiour, fire kiodling and also twilight devotion. Nedhatithi
while coomenting on present teit sajs that reiteration of the word k4ncQ.isg

fir«.and other duties in present verse is aeant to indicate that duties of
*

other than this”™are insunbent upon in the soeeeedlng stage'of life and

not eonfined to Ithe student only.

1. .3 KEsir
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Thus the repetition is here in present stanaa is parposefull,

(Kendana boue—ver points out the signifieance of Agnidhanaa bj

introducin| the aaxia 'Qiddhe SatTsraabho ni7>oarthsh¥*).

— €N ?2r<™rc:bish
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Translation -
And ft It baa been reiterated bere for the purpoae of ineludilng

all those things that are named 'acid* onlj figuratively,

Brplanatlon -

While dealiz™ with roles to be observed bj religious student we get
MS 11.177,1\iileh means - "le should abstain from hosey, aeat, seent,
garland, flowers, vooen, all foraented aelds and also the killing of
living ereatures.*

Coaaentlng on the ea”resslon *;ukt«nl* l,e, feaented aelds, Medhatltfal
reaarks that, this repetition of the «ord 'Sasin* In the first line, whleh
also means flovers l.e. sveet aeld and the rest and holds the view that
Manu has repeated for the Ineluslon of all the *«ildJ uhleh good and
.bad onlj flguratlvel/.

Thus according to Medhatlthl 'Funarvacana' la 4.so used for e”™esslsg

the eertcln wrds flfur«tlvely and also for Inclusion of some type.

(other oomments of Manu a*t nounterpreted froa Mlaamsa point of

Vicew).

3r«r<yf JTTc-N |
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(Medhatithl on MS 11.189).
‘Translation - o ' N *
Soae people have e~lalned that the faeding of BrafaaaMs ct 'Sriddha*

In honour of the VI~vadaTaa is ~at is dsaeribed bare as being *in honour
of the gods'. But such faeding, being part of vj!>Bt is done (in honour of
aneastors* baeoaas insluded under the latter phrase, and the reiteration g
oftkit viould be entirely mewingless. Then again, sinee ve have the genatie
tern 'gods' on Wiat grounds could we restrict it to the Visvadavas onlj? ~»
~f such restriction be based upon the association of the term 'PitXT*' in
honour of ansestors', > then, sinae the aets thus spoken of would not be
iittluded in those done in honour of ai™estors'-> the tvo words eould be
justified on the analogy of the expression *Cro-baliTarda', *Bovins ball’,
whieh is used eten viien there is not auoh difference between what is danotai
bj the two taros.
Brplanetion -

Uhile diseussing the duties of the student, one is advised in the

MS n.I89 to the following effectj-

<5i:-T<5i|tir*5r™ fSr~r ~ i
NITT3Tysr«rT kS
'S \o( j;



The stanaa means -

"ik] ftis pleasure he mtij eat™ when Invited”™ the food of one man at a
in tlem honour of the gods, observing (houever the condition o”a tov

- yDVba  (Mowdnt) :
or at™funeral mea]*in tie honour of the mean behaving hocoor like a hem t.

In his comiaents on this stsaza Medhatithi points out that *Brahmana
Bhojana* becomes a part of the 'Daiva-karma* and it also beeoMj a part
of the 3riddhm>kama. ABtuallj>it vms*not nmeessarj to laSSd down seperateljr,
the feeding of Brihma” both ft a 'Tistadevas' rites or even at the ’Sraddba.
eermonj'. A single mention of {he feeding of a Bralmanft would have served
the purpose. Here there is reproduction of the 'BrahmaM Bhojana* even at

the Sraddha eeremonj and this reprodoction does not serve anj purpose,
«

ietualljr the purpose of '‘Punarvaeana' i.e. reproduction is to give
effl|)ha8i8 or -die stress to the thing whieh is repeated. In the present
aontext however jiwe do not lieate anj emphasis for the *Brijimana.bhoJena’
even at the time of the Sraddha eereoony, particularly vfcen the same
p4rpose can be served at the *Visvedeyas*e Hence the eonside”™opinion of

Kedhatithi is that here the 'Punarvaeana* is absolutely meaningless.

If however, it is said that by the expression or the mention of
'Pitru» there is a referenee td-the Brahla~bhojana, Following -tfie
principle of ‘Gobalivardanyays' even then this is not tenable.

The subject matter of the present discussion camot be properly
explained by eiting the principle of the maxim of cow and bull. Here
actually the present subject matter is not a proper subject of

*Gobalifardasjaya*.



eir

n froa
It ma7r be voUA here tfa«t,2I*nu”~ti ni,8S it is quite ele«r

evident tbat Mena hue ottt intended to repeat 'Bretnai“Bbojana*

for the T7eifliadeT& rite and heme Medhatithi is iHIgfat in bolding

L. 4 .
that this is not a ease of Punariaeana. *

It is intei™stii™ to. note here that for not treating Manoamrti

Nn«189 as a tiHle of Panarvacana, Medhatithi shoul<i ha-ve gaoted t«xtox»l
] * }
aatboritj of Manusarti But it seems that this learned’

. '
eoonentator has not taken prettj case to refer' to the iatemul evideBce
¥ -

so availabIB to hia, *

Kulluka, however, understands this, as a ease of *Pratiprasara*

of MS 11.188.

rt.«
I<txtlu.U.a

N
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(Medhitithi onMS 111.2).
Translation -
\%

Fron all this It baacuKs established that one should Bot aarrj
ionediatelj after Iearning/the Veda, until he has learnt what ie eontaineil
in the Veda, and the vprds of the text have to be coiaitrued thus. Haviuf
learnt i.e. after learning has been finished one should eontinue to be
firm in the tous of studentship (i.e, of continence). The cessation
of eontinenee having beecNSM peimissible (after the Veda has been learnt),
its aaintenance is ‘reiterated with a view to indicate that the other tovs
and restraint»> soeh as the atoidanee of honey, neat and the rest maj
be vdthdravn. The conclusion thus coaes to be that, so long as the
Veda is beiqg learnt, the boy should keep all the mws of studentship
but when the learning of the Veda has been eoapleted, and he continues

his studies further for understanding; liiat is contained in the Veda,

he should abstain onlj froa intereouxse vith wootftn.
Explanation -

Ha-ving described duties and -vows of studentship Manu tells the

enterarge iato the household in H& 111.2 thus - -
<dT<H ¢c'Srectc c3X Nicf ("M *

Tmg>ofu P-G .



"Having learnt in due oouree, three 7edag or two Tedas or one
he should enter the state of householder, having never deviated frott
’ i
the TOWS of stodexxtahip.
Goaaenting on the expression ‘ijfinipliita BrahoaearTa* Medhatitbi vants
to elarify the sense.of repetition (Punarraeana) the same sense fro« n
11.249 to indicate that, a Brahaaeari having learnt all the 7edas, he
should keep the tovs of studentship till he marries, avoiding other "9vs
sueh as eating honey, seat etc. and he should observe onlj that vov, which
is restricted to intercourse %iith the woaan. Beeaose iamediatelj after
the oompletion of studies one is not going for marriage* Hence during
completion intervening period between 'Tedio studj* and marriage, he
should studj other sciences for his IiTeI’Eood. Henee according to
Medhatithi, the purpose of Punarvacana of 'Avipluta’' Bra”aearya' is made
to indicate the strict observanee of "avoiding intercourse with the wman.l"
He further suggests that one ma/ withdraw froa the restrictions on Madhu

Hasa etc. Here the purpose of Punanraeana is'NiTamantara”™ Bivrttiparam*

2
(KuUuka houever treats this as a ease*of Anuvada and Alightlj

differs from Medhatithi in the use of technical term Anuvada for v”~ich

Medhatithi uses the term Punarvacana.

VOl X 'P '
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Kollukft, Sarvajnja-~tArftysM, Ma”~rama Interpret the MS 111.2

as a ease of Vikalpa based on the IndlYidaal eapeeity of a student

in studying one Veda or oore Vedas or other seienees).

>"Mauilc
rm<i Pr>lJL P- ¢
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Translation -

\ .
*NnB« feeding is already uxderstood as foning part of the Sriddha,

the presence of the verb 'should feed' in this ”~erse iodioates that this
feeding is sooething new (different froa the feedii™ that forms an itttegxtiX

part of all Sraddhas)'..

Explanation -

While diseussing the duties of a householder we have Manusvti at
111.83. This stanza means -
— VhUTMt vV
'‘Let him feed even one Brahma” in honour of mean at the Sraddhavhieh

belongs to the five great saerifiees. But let him not feed on that occasion

any Brihmana on account of the Visvedeva offering.

Kedhatithi in his c omaents on this stansa refers to the view of
some who hold that even though there is no provision for the 'Biithman
Bhojana' at the 'Visvedeva* rite yet if the Bxihmana eooes he ai™ be fed
and here this is case of 'Punarvacana* vhieh produces or shows the novelty
of 'punarvaeana*.

It may be noted here that Medha”tithi does not subscribe to this vow
of some, vbo treat this as a ease of 'Punarvaeana* for the elarifieation of

this point the reader may refer to the eonents of Medhatithi on the
MS 11.189 escplained above,

(Other eommentators do nnot use the Mimim” terms vliile explaining the
text).

Vo IQ p-97.
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Tranalation - czrrh=iUN)-z*ryh” offi sn£jR -iM 64 |

Some people might argue as foUovss *It hag been aaeerted that ‘st |
the rite performed in honour of aneestors one should feed three Brahaanas’|
and in the prese~ding teree the learners of several reeensional texts
have been mentioned, ao that there is no possibility of one's own
companions in studj being fed. And it is with a view to set aside this

notion that the author puts forward the present terse,

Sxplanation -

Vo
While discussing the merits of the Sraddha eeremonj performed by

the householder, ue have the Manusmrti 111 .146. This stanza means -

»
"If one of three dines dulj honoured at a funeral saerifice the
ancestors of him gives the feast as far as the seventh person, will

* »
be satisfied for a long time.*

Here the main question is whether a Brahman viio preserves the Tedie
learning ean be invited as a suitable Brahmans for the "Sraddha eeremonj

or not. The expression Anjatamha* in 111,146 refers t o the

<VO i JE 9-



*Vedapariiga* peraon or 'idjran™ELor 'Ghandog* peraon. M«dhatithi ia

his toaaents oa this stanza'points out that alrtadj Ma&u has pointed

out the persons ™ have studied different branches of leartii™ as

aoBt suitable at the VSraddha eereaonj. H«re one aay entertain a dot&t
as regards the inclu~on of Brahaaeiri in the list of Bzihaanst to be

so invited. Hedhatithi feels that this is a ease of *PunarTaeana*

the purpose of %Hiich is to remove the doubt in the mind o| reader in
respeet of inviting a Brahaaeiri as a suitable BrafaaaM, for the Sraddha

eereaony. In faet even a Brahaaowi ean be invited as a eoapetant Brahaana

for the Sraddha eereaonj,

Gf,t Here the attention of the readers ean be invited to the
eoaaentarj of '<»udarUinaeirja’ on the 'Apastaabha-grhjm.sutra* for

the purpose of rraoving doubt as a neeestArT- eleaent of the *Punarvaeana'.

are
(Other ecaaentators of Mani~filent on this point).
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Translation »

The name of'Mana’ has been added for the purpose of lendingforee
tothe prohibition;as in reality, all duties have been described byManiu ~T"
i ]
Siplanation«
While discuss”™ the BrdaaM$S that are dis(|]aalified to partake

of the oblaHon to the God and the manes ue have the Manusarti I11.1SO.

The stanaa nwans -

"Manu has deelared that those Brihaa” idho are thieves, oateastes,

eunuchs and atheies are unworthy to partake of oblation to the Gods and

the nanes,
Vv

Medhatithi in his eoaments on this stanza points out that there is
"Punarvacana* of the name Macu. >»in«ke Manu has written the Manusarti
and has framed all the rules for the betterment of the society. The
question naturally arise as to why there is a repetition of the word
Manu'in the present stanza. Manu points out that here the purpose of

"Punsrvacena* is to show respeet to the person, ~ose naae is reproduced.

c-TTtA*~ 0S J.d~AiS ST S " Mfaljl<sT aT * <G
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The uAe of 'Punarvan~ftfia’ for shoving the seiise of reapMt seeae to
be quite eociaaon aoong the writers on 'Dharsasistrk* azid also aaong the
eomaentators on 'Vedanta-sHtra' of 'Badarijana* and partiealarl]r
*E\nkaraoiT7aI It oiaj be pointed out here 'S\ankaeieiarya*, in his

eoflunentary on 'I™-vashopasisad*, stanaa.l7, the reproduetioa is \dth

the purpose of showing resp”™t.

£ren Haradatta'in his coaments on ‘i“astaabj/a dharaasutra' uses

"Punarraeana’ to show the sense of res;g(eet.

(This view of Hedhatithi is followed bj Eulluka who also says «

"Manugrahanim Nisedhat Adarartham &arvadharaanim eva ManuniT U ktatvit).

1mm
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(Medgatlthl on MSIH .168).
Tranalfttlon -
This is reiterated in the present verse, in order to indlsate the
just as the thief and the rest are 'defilare of the eo”™panj*, so

equallj blaae vorti™ is the unlearned Brihaana d.so.

-
Kaplanstion -
While diseussing the nature of Brihaana }ao should not be in-fited

for the Sraddha oeremocj, ve ha” the discussion in Manusnrti Ill.ieB.

The stanza means -

"As a fire of dry grass is unable to eonsune of offerings aod this
quenshing, existing uish, even so it is with an unlearned Brihnana
saerifieial food aust not be given to hia sioee it wuld be offered
in ashes.”

Hedhatithi in his comments on this stanza ioaidentallj refers to
the Manusm” 111.150 in which the Brihaanasvho are thieves outcast ete.
are treated as unworthj for Sraddha eercaoiqr. These Brahmanss are known

as 'Pan ktidos%kah ax.

cJTcTosr
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M«dbatlthi further points out that, here there is a repetition of

word Bi«haiana onlj to ehov that even the unlearned Brahaana stands in
the row of the other disqualified Brihaane IiM 'Stena Fetita* ete,
Henee this is a ease of 'Puatrvlieana’ the purpose of \”7ich is %o show
that the saae fault holds good, even uith zeference to the unlearned
Brahaana. This use of 'Punarvaeana* for laying the s”™e blaoe or the
saae fault is peeuliar on the part of Nedhatithi,

The e:q>ression *A”~hijanaa' with reference to the OratauiM already
oecurs in the Manusarti in .1~ . Henee by the expression *Stenidayaba’
Menu has in view; the leng list of disqualified Brdiaanas in the Manusarti
staHdbd on 111,151 igpto Here in the above list the 'Anadhiyizta’
BrMaa”~s is already included in Manusovti 111,151« The way in whieh |
Medhatithi understand *punarvaeana* is not quite happy, ietually he shoulA
have referred to the Manusarti U l.1& | in whieh the expression 'imadhiyinaa’
oeeujrs and he should have slaply pointed out here the 'Punarvaeana* of the
expression 'Anadhiyanaa* froa 111.151 to ni*Iffly is for the purpose of
shoving the additional fault vhieh one aay ineure as a result of inviting i
the unworthy Biahaam, Knoving full veil that he is thereby ineoapetant.
The purpose of 'Punarvaeana' for 'Oofidhikyarthaa' or additional fault
vould have beeoae aore appropriate and preferable to the equal fault
(Tulyadoi™~> as suggested by Medhatithi. Hence Medhatithi*s interpretation
is not quite happy and sound on this Hiaimak point.

KuIIukalhovever follovs Metﬁatithi. But Nandana*’\ze(oaaentary on 'Eavpa’

says this as a UpalaksaM of 'Kavya* ete.

2, «5755(53n,EMMFOrc7fMIATA<
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Tranalatlbn - 9

The sacrifices prescribed ~ Diseourse H1 are reiterated herefor the

purpose of laying down details in eomeetion with thea; these details shall

be described ia the verse,

*
o* Othersthink that-the reiteration of these sacrifices under the

*obseirvanees' is for the purpose of establishing their obligatory character;

so that the aan shall fozTthe detemination that 'so long as | continue to |

be a householder, I shall not ooit the five great saeVifices.*

Szplanation-

1
While describing five great sacrifices we get MS IV,21. The stanza neaas-

"To the best of his power, he shall nEver oiait the sacrifice to the
sages, the sacrifice to the Gods, th™ sacrifice to eleaentaia, tbesacrifice

to aen and the sacrifice to the Pitrs.*

-cX m37aic»n™ N e
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donnentiiig on tbls y«rse, Medhatlthi bolds the view that, the
reference to tbe five great saerificeB in the present verse is a

repetition for the puxpose of laying down the details of these sacrifices,
>

He farther gives the opinion of others, that they hold the view
that the repetition i.e. Funarvaeana is to establish their obligatory
to the householder and he should oontinue th« till the end of his life.

The purpose of Punarvaeana is Niyamaslddhi.

Thus Medhatithi gives bis view as veil as otber™S giev by usinf

two Mimaasa teehnioal teras i.e. 'Anuvada* and 'Punairvaeana’,

It is further evident that acoording to liedhitithi Anuvada is
also purposeful, like the Funarvacana. One will have to infer trom
the writing of Medhatithi that he does not look i“n the MS1ly.21 as a
ease of Funarvacana.

2
(Raghavananda however considers IT.21 as a case of Funarvacana
3

the purpose of vivieh is to show respeet. He is followed by Nandani. in

this respect).
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(Medhatlthl on M>1V-43).
Tranalatlon - *

The above considerations would give rise to the notion that one aay
eat with one*8 wife, \"o serves the purposes of sexual Intercourse; hence
with a view to preclude such an ldea, the text proceeds to declare - 'he

*

shall not eat with his wife.'

"As a matter of fact, what has been said regarding thepurity of the
woman's mouth refers to a particular form of advances thatman In love
generally makes, so that the purity can refer only to the act of kissing;

and there is no possibility of its making any one inclined to eat with his

wife. &
But the reiteration contained in the present verse is meant to show
the form of observance; which means that one should make alife long vow

that *he shall never eat with his wife,’
A
Sxplanation -

While dealing with the subject of '‘personal cleanliness' we get
1

Mii 1V .43, which tells that - He shsll not eat with his wife; nor shall he

look at nor while she is ‘eating or snoring, or yawning or slttlr™ at her

ease.

-Nanrmrfr J=r V -%-"m



Mana tells, iifalle deserlblng expiatatloDS In CbftpterwXt, that,
XN A
one ahoald avoid the leaving of uoiian aod 8odra In N& ZL.152, and
further it is told that if a man eats, then be ahall itfiveto go for

expiation for seven nights eating with grains ett.

Thus it is clear that, if a person eats with his vife, it is
assused that, he has eaten the leaving of a uoiaan.lt is therefore

Xhe aust go for expiation of seven night prescribed in MS21.152.

>»

Hence Medhatlthl coaaenting on MS IV, 43 sa”s ti~t, the vozd
"Nasnijid bharyaji a-irdhaa* is a Ponarvacana i.e. repetition only to
show the fora of observance i.e. ~ta and a person should observe the
vow during his life time. Y

This is hov Medhatlthl has shown the word 'KisnlTadbhlirTaya Svdhaa*
use# bj Mam in M™ IV .43, serves the purpose of realndli™ the vow and

expiation prescribed for one who prohibits the role eatlz™ with wife,

\iith help of MLBamsa teehnlcal term Punarvaeana.

(other coaaentators are silent froa Mlaamsa angle).
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Translation -
d .
He shall not ezpjiad the lav to hin. The very first word of this text
V/\

have forbidden the offering to a Sudra of anj advice on temporal or
spiritual natters; and the expanding of law also beeomes forbidden
the same words. «

True; but the prohibition has been repeated for the purpose of

on

additional inforaat”™/In the shape of special esqgplatorj ritee . laid down

\ .
in connection with the expounding of the lav to a &udra, which we shall

explain uider XI1,198.

Sxplanation -
1
While describing personal cleanliness Manu tells in MSIV.80 thus -
1 \_
He shall not offer advice to iiudra, nor the leavings, nor what has been

prepared as an offerings to the Gods. Ac shall not expound the lav to



Madhatltbl thlle commenting on <te shall not expound the law to him*»
sajs that, even though in the first line the word 'Ha Si”irli™ matim
dadyit* indicates prohibition of advice on temporal or ~iritual matters
jet again in second line 'Ka casyopdiseddhaznam* is repeated. This
repetition i.e. Funarvacana, aecording to Medhatithi, is to indicate
special expiatory rites, if one violates the rule of not expounding

law to Sudra.

I*
Hence Funarvacana is purposeful to indicate some special expiations.

1 N
Kulluka hoijever uoderstands Upalak”™na on the term Frayt”~itta vhieh

makes the illustration of all the religious instructions.

ulta
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Translation -

In various places, the injuring of all living beings has been forbidden;
and acme people think the repetition of the same in the present t«rt ia
meant to forbid the injuring of even such preceptors and teachers etc,

as majr be great sinners and dangerous enemies.

Explanation -
1

While discussing the duties of a Snitaka we have the Manusmrti 17.1S?.
Here it is said that "let tdm never offend the teacher wlk>initiated him,
nor him who explained the Veda, nor his father and mother, tor (anj other)

Guru, nor Brahmams, nor anj men performing austerities."

While commenting on this stanza Medhatithi refers to the opinion of
some commentator of the Manuam” who possiblj happens to be his predecessor.
Here it is very difficult to idantifj the name of the person who holds

this view.

Aecording to these eonmentators there is a repetition in the expression
*Acar7am' and ‘fravaktamam'. Pravakta means a teacher and 'Aevja* also
means a teacher. Now the question arises as to \iij this repetition is

intended here. According to these commentators by the expression 'Aearya’

WAT CONMNTITr«i ét
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even the raeh teachers are Intended here, la the Manurjfti elsewhere
It is stated that if an/ rash person eomes to kill you, there Is no
harm in yourself killing the rash person. Here by the present ttat
of Manasmrti 1V.162 and '“nataka* la advised not to offend even a
rash teacher uho intends to harm you. It may be noted here that
possibly Medhatithl does it agree with this view as is elear fr(»
his further ooaments in which he has used the technical tents

'Pratiprasava, Pratiwdha and Paryudasa'.

Here is a case where Hedhatithi has not expressed any decesive

opinion of his own.

(Other coamentators siaiply pass over this point in silence)e
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Tranalatlon -
The prohibition of the 'Baka, Bala&a and K~ la* beit™ alraady included

under that ot 'fish-eatere*, these have been aentioned aepsratel/ in order

to indioate that the eating of the other fish-eating birds is optional.

Explanation -

While discussiE”™ the Animals and the birds to be avoided by a person
in the natter of eating we hate the discussion in the Manusnrti 1tll to 19,
In the Manusarti V,14 it is said that "Baka (Cran]|, the Balaka (the raTec,
Khan.garitaica aniAals that eat fish, village pigs aid all kindsof fishes)

are to be atoided in the matter of eating.*

Medhatithi in his comments on tiiis stanza points out actuallj by the
mention of the words from Baka upto Fish (Matci®), the point of prohibition
becomes cr”~tal clear to the reader. Inspite of this the word 'Matei™’
again oecurs in the text Nedhatithi points out that this is ease of
"Punarvacana* and here the hidden purpose at the baok of *FanarTacanBt*
is to give a sweet option to the persons concerned i.e. they ai™ eat

the birds froa Baka iigpto Hatehya (Fish) or they aay not eat.

1. srihvent CT "FHASYWR. 1
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The use of 'Pnnamacana' for ttie purpose of option on the psrt of

Medhatithi appears to be a novel one.

Righavaiuinda pidMM the remark of Medhatlthi In his eoaments.

(other eoomentators are silent on this point).
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TranalatloP -

Bj theee flTe - This reiteration ie with a Tiew to indicate that the
aethods aaj be used eioglj or eollaotivelj,

Saplanation -

1
While describing the purification of the substances we get HS V,122

which tells - "6j cleanix”™ and smearing, by sprinkling and bj scrapping

and b/ the lodging of cows,-by these fiT« land becomes porifiei."

In the precending two verses Manu has already stated these methods
2 3
cleaning the other substances in 7.120 and V.121. Again the same

are told for purification of land.

Coooenting on MS 7,122 Medhatithi holds the view for the repetiton
of these fil« methods, to indicate that, whether these are to be used
singly or collectively for the purification of land* Otherwise one

may apply a single method as stated in the precceding Tcrses. Because

rns >/oi JE - P - (S4
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he further saye in his eoamentarj that, the method Bhoold be used «8 per

the mture of the land. For Instanse a land like ereaatlon ground are

bfi-
the five methods are to~applied. Hence aceording to Medhatlthi the

Funarvacana of these five methods are with the reason or with that

purpose.

1
(KuUuka however treats this as a case of Saauecaya and Vikalpa

depending igjon the gourava or laghava of Uecista Mah:ira* etc* H«r«

-to
Kulluka appears have read MS 7.123 and 184 Joistlj. Be is followed

2
by Righavananda in this respect.
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(Medhatlthi onMS V1.91).

Translation -

Though all these have alreadj been aentloned before, jet they are
repeated here in order to indicate their great importanee; and th«se
repetitions also llcd”™ support of the view that it is the coabination |

of knowledge and a«tion that accomplishes the highestend of man.

toplanation -

Having described the duties of the self eontrolled renouneer
Manu begins with the duties of renouneer of Veda, Hetells the importance
of terwfold dutiest.in VI-91, The stanza laeans -

"Bj twice bom men belonging to all these four orders this ten-fold
duty shall alwi~s be asaiduously observed.”

While commenting on this text Medhatithi states that, the tenx»fold
duties have alreadj been mentioned in the previous different verses,

even though, they are repeated here and in following stanzas. The

1. i
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repetatlon is to indicate their importance and also to show the cofflbinatioa

of knowledge SQd a«tion which aocomplishes the highest end of nan.

1
Hence the PunarTacana, of these ten fold duties aoitioned in MS VI,92

is with the intention of showing iaportance. The ten fold duties are }-

Gontentaent, Forgiveness, Self-eontrol, Abstation f~oa onrighteousljr
appropriating anything (obedience to the rules of) purification,
of the organs, wisdom, knowledge™ (of the supreme soul), fruitfulness and

abstentation from anger (from) the teiwfold law.

(other ccnmentators of Manu do not look this text fr<xn Mimaaea

angle).
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Tranalation - *

‘Jihall enter the exoellent Gk>urt' - Though entering the court as the
king's representative, he shall stand or sit on such a seat as It proper
for hloiself. The repetition of 'Standing or sitting' serves othn either
to Indicate the right posttare for him, or to preclude other postures.

The meaning of this is that he should not sit upon the king's throne.

Explanation -

While dealing with constitution of the Court of Jastice we haie
1

Vtll.10, which states -
>

That man, accompanied by three assessors shall enter the exeellent .
court, and either seated or standing, shall, investigate the suits on
behalf of the Idng.”

Gownentli™® on 'Asinaha stitaevava' Medhatithi states that this
2
statemait is repeated from MS VI11,2 whiare it is told that 'there, either

seated or standing, raising his right hand, subdued in dress and ornaments.
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he shall look into the suits of the suitors. This repetition wnres
either to iodicate the right posture. For his who investigates the
suits or to preclude other postrues. This suggests that a aan ™o

<
accoapanies hia three assessors should not sit upon king's throne,

a separate seat is aentioned. For dealing with suit which is an

iaportant one, if suit is light one he aay give justice hj standing.

Thus the purpose of gunanacana is to show prohibition of sittinf
on klog»_fl tbrooe et«. and to preclude other postures.
&
(other commentatore of Mana interpret”™ the text without using

MiBaiea technical teras.)
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Translatiop -

*Law8 of faoilies' - 'Faailjr* aeaoe race; soae remote antestor of uell-
kBo\jn fame maj- have laid down the rule - "Whenever any of ay deaeendants
earns we«|.th, he shall not make use of it without,he shall not aaks use of
it vithout hallng first given something out of it Brihoams* acdsiMh rales
are what are meant by ‘laws of fam ilies'; or such rules as 'priests and
bridegroc»B shall be seleeted out of those same families out of \ihieh they
hava been seleeted by one's forefathers, provided that suitable men are
available therefrom'. One who acts against such lavs shall be punished

by the king.

These have been reiterated here with aview to pre”oie the idea
that suoh lavs govern only particular groins of men and as sueh cannot
be regarded as 'JSquity* proper.

The transgression of these lavs does not £all \dthin the category of

'‘Breach of contract’, as ue shall show later on.



&aplapatlon -

While pplintlng out the aature of the peculiar l«vs fraaed by a

ve have the Manusarti VI11,41.

This stanza means -

"That a king who knows the sacred late must enquire into toe laws
of tne court of oistrict of guilds and of families and ttus settle

the peculiar laws of each.”

Vhile eoBBenting on the expression *Kuladhanna* Medhitithi points
out that here there is *FunarracaM' of the duties of oast district
and the guilds and the main interest of 'Punar”™acana* here is to reaove
the unlawful nature of the laws for each. Otherwise there is likelj
to be soae confusion or injustice, &ven in the ease of faaily laws
or the laws of the east«or the laws of the distridts. Here the

'Punarvacana* is used to remove the unlawful nature of the laws.

(Other commentators of Manu interpreatfT this stansa without

using anj- teehnical teims),

nns vaiJi P-
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The reiteration of 'icference' as a aeane of fioding out truth, aireadj

ae&tionad before (in verse-3) is for the purpose of eaphssisiog the point* |

Sxplanation

While dealing vdth judicial preceedings Manu telle how king should
discover the offence vjhile giving Justice in t& VI11].44. The stanza tells-
e#Just as the hunter discovers the foot print of the deer by the dtope of

blood, so should the king discover the right by means of inference. -

While coanentiog on this stanza Medhatithi gives his opinion for tto H
word 'Ainuaanena’ used by Manu that, this is repetition for finding a truth
IAich is already stated there, that einference should be based on eighteen
heads, furthar in his eooiaents says that purpose of repetition of inferenee
is to emphasise the point*

Thus purpose of *Punarvacana' is to emphasize the point «hieh is
.already stated in Ifei VIH.S.2 Daily (deciding) one after another (all cases)
which fall under the eighteen U tles (of the law) aecording to principles

drawn from local usages and from the Institutes of the sacred law.

(Other commentators of Manu do not look this stanza from Mimaiua point

of view).
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(Medhatithi on m Vin.56).

Translation -

The *failing back' aentioned here is the sane as the 'retracting’ oy
mentioned before (in verse 54), The purpose of sueh repetition of th«
sane idea has already been explained. We have to adopt some such distinction

in order to guard the text against the charge of containing absoluteljr

needless repetitions.

Sxplanation -

While dealing with payment and oozwpayaent of debt Manu describes
method of investigations of that person, who acries the debt in MS till .55.
There it is stated - who secretly converses vdth the witnesses in a

place not fit for conversation, or viio does not like the question being

investigated, or liio falls back."

tv)-s p- 90£
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Manu describes behaviour, oature axd character of a person who
totally returns to pay debt right froa MS V111,53 to 57. Thus, he who
aentions yr”~ place, or who, having nentloned it, restricts, or who
does not understani that his previous and subsequent statements are
contradictory. He ~o having put forward a statement, subsequently
rej~"trActs and whom being questioned regarding a fact previously, duty
alleged, does not suj”™ort it and c.

Thus, it may be seen from the above stanzas that the idea of first
line of VIII.53£is repeated in MS VIII.542and also in the present text
i.e. ttII.55’\I

While cMuenting on this text Medhitithi says that the word *failing
back* conveys the same idea that of reitreating as stated in MS V111.53

and 54* Hsnce the repetition in lia VI111.54 is made there to show the

same reason what the prece”~dii*g stanza is meant.

Thus MedhatithL holds the view that one should know the distinetion
between the two texts in order to avoid needless repetition. 1In other
words we may understaiKi the Medhitithi*s view that, repetition i.e.
Punarvacana of a word or an idea shouM be with some purpose behind it.
ana therefore needless repetition does not serves any purpose in inter-
pretigg the stanzas. The same statement is stated while commenting

foUovdng stanza i.e. VII11.56 also.

(Other commentators of Manu interpret”™ the text without using sny

Miaamsa technical terms).
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Hense vdth a view to eaphasise that the withnesses should be qaestionad

persoM Ilj by the trying persons, it has been reiterated here.

Bacplanation -

While discussing the way by \*iich the defendant denying debt”~should

prove his case in the court of law we have the Manusnrti VIII,€L

This steuizs means . defendant ~o being brought by the creditor
and being questioned denies the debt shall be eonvleted of his fallshood
by at least three witnesses, tdio must dej™er™ in the presence of tto
Brahmana appointed by the king."

Medhatithi in his comotents on the expression diaiMLbhi' points oat
that the sear pMsence of the witness will not be sufficient to prove
the ease of d™~endant. 4etually such witnesses should be direetly
guestioned 1 the Brahmam, so appointed by a king, Medhatithi feels
that this is a case of 'funarvacana' in as much as the witnesses are to
be examined in the matter and their mere presence vdLIl not be treated
as sufficient so the expression *Prstaha or Prastgyha’ in the 1st line
is reproduced vertually in the Ilixi line of the stanza under discussion*
Hence the 'Funarvacana' lies in not only directly etaaining the defendant
but also his witnesses.

(other coimentators of Manu are silent on this point).
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(Medhitlthi on Hii VI11.195).

Trapfllatlon «
Verse 180 has laid down the rule regardlog deposits; and the present

¥
vers lajs down \iiat is to be done in the case of other transactiocfi*

In the case of debts, frlendljr loans and sales, the restoration or
repajment should be in the saae aanner in which it had been contracted.
So that if it has been given privately, it should not be made public by
seeking for repayaent through a court of Justice; and ii“~n a loan has been
given on tbe strength of a docim”™t written by the debtor alone, then its |
payfflent should not be sought for through court. |If this uas done, the

creditor's property should be made to suffer.

The case of deposits alj*so being covered by this aSme rule, tbe
addition of a rule in regard to them separately is meant to indicate that
in their case the rule is absolute. Hence in the case of transactions
other than deposits, when effected in private, if subsequently suspicious
should arise regarding the possibility of dispute, it may be right and

proper to make it public.

»



Or the repetition may be Justified on the ground that what is done
in the present verse is the prohibition of making public what has been
done in private while in the preceding verse \iiat has been said

concerns sealed or open deposits.’

The term *MIthah”~' means 'in private* or 'mutually’, ka all
transactions are done between two parties, the addition of this adverb

is, meantto deny the presence of a third party,

'Daya', 'Trust’', though a generic term, stands here for transeations

other than 'deposits’ - such, for instance, as sale and the like.

Explanation -

While describing the deposits and its recovery Manu gives different
methods from VIII.ISO to 195. 1In V111,19& he states that "when a
trust has been created privately and accepted also privately, then it ahould
be resotred also secretly; as the delivery so the restoration.”

2
Manu In V111,180 states the same thing that, in the form in whieh

one shall deposit a thing in the hands of another person, in that same

fora shall that thing be recovered baek as the delivery so the recovery.
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Thus In >6 VI11*180 It lajs down that regardiqg the deposit and
in present text it Is l«ld do\o in case of other transactions. let
the sense of VE£11*180 is repeated In the present Terse. Thus according
to Medtiatithi, repetition i,e, jrunarTacana is justified on ground that
the deposit which is kept seeretly should be reeogered seeretlj without

making it public.

Thus the Funarvacana of the sense of ~ V111,180 in the present
text serves the purpose of prohibition of making and recovering the
trust publicly

1
(Kulluka however differs froa Medhatithi in treating the present

stanza as a case of Funarvacana. He goes to the extent of treating it

as a case of Niyaffla Vidhi and not Funarvacana).
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