* 'r_
Upalak”™na le an attribute ukloii maj kav« to be posseased by a perooa

or a tkiBg in tke past ooly or ke may jiave to possess in future,

= * -
The only distinction that can be pointed ojft between adjectlte f

(Visesam) and Upalak™na, la that adjactive is a closer end peznenent

4 ) n

associate. *b> * o'

™

In the Nyayakose of iJhalkikar the term Upalalcsana is defined and
1
explained by citing the fodlovdng example,
‘r

«
Suppose a erov is sitting on the top of the house of Dftvadatta, |If

I say to fily friend that this house, inhe*re Ji cpQW is ktting is Dtvadatta’s - _-F
house, for the ooaient Kakavatta is an adjective of the hoi®e of Diva“~a”,
If ay friend comes there the next day there is no crow sitting on the top
of fiftvadatta*s house so that Kakavatt% at—that time is an Upalak”™na of
the house of Dtyad”™tta.
Otkother practical es”ple of Upalaksana can be given as followst—
i Suppose a principle of a college issues an invitation to his colleagues
to attend at home place* Sow this word oolleague becomes adjective
with reference to those »that lire on the staff of that college at that
particiilar time3‘>_ But the same word is applifable to £oe.professors of

|
that college by an 'Upalakeam, Naturally JEj&.profes8ors will not attend
f *

i 3% NMBICIT »
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tkat function lecause”tke word coUea”e is better to the present profeaNire

tkan to tke past of Skrprofessors.

V.&* Apte gives tke foUouli”™ meazdsg'rof tke vord UpalakMU, im Ci,.
tke &anskrit—£nglisk Dictionarj — 'Implying soae—tking tkat kas not keen “I&

actually ei~ressed implication of sonetking in addition, or any S|m|Iar

object wkere only one is mentioned™(2f.

« -i
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Here tke term *Mantra' atands for all Vedic paasagea,

JBxplanatlon — n

Wklle giving a proper defination of ateacker ia tke Manusartl 11.1401

tke stanza means —

"Tkey call tkat Brakmana viro initiatea a ptq)il and teackea kia tke 7eda

together witk tke Kalpa and Rakasyaa, tke teacker (AekfSryTa of tke latter).”

Wkile explaining tke term ‘iiarakaayam' in tke above text of Ma
Medkatitki refers to tke view of some to understand tke gkK>—e expreasioii ]

in tke sense of expouoding tke meaning of Vedic Mantras.

la order to support tke akove interpretation of tke word ‘'Saraka™qraa’
* a

Medkatitki* quotes a line from *Abkidiu Ko”' explaining tke meaniag of
tke term ‘Ici”arTa'. Ikis work also kolds that ellucidiation of tke Tedic

Mantras also constitutes tke kekaviour of a teacker.

In tke citation from tke ‘ibkidinko”' tke expression Mantra occurs
and tke Medkatitki points out tkat tkis word is illustrative and as susk

it iaeludes Vedic sentences.

s/oj—r p-360
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It is \Krtk/ of note kere tkat Medhatltki is interpreting tke quoted

'_ —_— .-

text *Abkidankdttfi* from tke Mimaasa angle only to support tke i&terpretkt”i —

of tke word *a«rakasyaa* in tketext of Manusmrti 11,140, ¥n

- 1
1V

iktrvjn®*nirayam kowever brings tke tecknical tera Upalak”™na ia tke

otker expressioa "Saakalpa' and says tket tkis an illastrati”® of *Sada”a*

i.e, S?ksa, Kalpa,VYakara» etc.

L "3TT5r’™MrtT<bs-rur>1 :» *
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T__rm|latlon —
' Tkft term distance Is meant to stand for suck plots of land as are not
owBed by any one, for instance, tIM forest is *distant* from the village —

&
and it is aot owoed by any one. |If suck uere not tke meaning, and *distanc«*
simply meant ‘remote places’, — tken since the exact degree of rfBU>t«ness
is not specified, tke meaning of tke injunction vould remain indifimite.

Sxplanation —
»

Wkile dealing vitk tke duties to he observed hy the religious student,
ue read Manu i>Birtf 11.186 thus — "Having fetched fuel-sticks from a distance,
he should place them in the air, and with he should, without fail, ¥

make offerings to the five morning and evening.*
ft»

The term "Qoor* used by Manu in the stanza is an illustrative according
to 1"edhatithi,. Because it indicates the place'which is not ovoed by any
person and for an example he sjjys that forest is distant place froa village

or the forest is sot owned any person*

*

fins voi | —(>-

Sff!



r
B “l

-r.

Medkatltkl fartker clarlfleB tkat. If i«did sot aeant tke tera ‘Door*
is K>t Illustrative, tke question 11 arise ia tke mifid of areader tkat,
to wkat exteot tke distaace is to be couatad aad \Jtick place siiottld ke

taken 7 Moreover tke meaning of tke laJUBction will kecooe iniefinite.

Tkos by using tke Mimaasa tent 'Upalak”™na* (fedkatitki elarifies tke

meaning of tke term ‘Door* used by Manu ia tke present stanza as tke place

not owned by any person*

Otker commentators of Menu do not look tkis stanza from Mimamsa angle*
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Translation —

In tke present verse also tke term 'not of tke seae gotra' means “Vilh
is not a sapinda* and Just as tke term 'sapiiada* in tke preceding pkrase,
so tke same term kere also, uould be taken as standing for relations and
in tkis yfij ve secure tke exclusion of girls descended from tke fatker*s
sister, as also of otker girls descenied from one's great grand-—fatker,
upto se—ventk step, ind it is onlj persons upto tke seventk step of

relationskip tkat kave been called 'v/piada¥*,

Explanation —
While discussing’ tke topic of a lady wdio is fit to be married and
particularly a lady tiao skould be beyond tke degrees at 'Sipi“ya* tke

Md H 1,5 laid dovn a rule.

*A (demsel) iiu> is neitker a sapinda on tke motker's side, K>r belongs
to tke same family on tke fatker's side is recommended to twice born men

for viedlock conjugal union.”

Wkile commenting on tke expression 'Siapinda’ in tke above stanssa.

¥ It i YSrdadir'y. \
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Here one aay furte a stanza from ‘'lajaj®ikya—-wirti' (153-B),

Tklg means tke degree of *~plMa* persots upto tbe 5 degrees on
the side of aotker”and s»fIB degree upto tke side of a fatker, © tkls
rule is born in misd tkeai one is not coapetant to aarrj a lady viu> falls
*\dtiain tke ji 5 degrees on tke side of a aotker and wLtkin seven degrees on

tke side of a fatker.

Here it may be added Medkatitki eckoed tke Tiew point of *rasa* in
interpreting tke expression ‘iiiipi®a’ in tke text of Mano.

Oot"er Mof Manu are pass oﬂ-on tkis mtia silence
and uitkout introducing -lteteeknical term ‘Upalakgigft* in tke eomnentary

on Manusmrti. n
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*Duty’ laas been mentioned only by way of illustration,

Explanation —

1

Wkile discussing eigkt forms of marriage Manu in M& 111,30 dascribes
PrSjapatya form tkus — 'Vken tiK fatkor, kaving decked tkem, gl'ves away tke
daugktep \dtk tke ~rds 'may ydii botk togetker perform your'duty*, maldsg

tkem also repeat tkem, tkis is called tke Praj”*ty» form."

Commenting on tke word ‘Dkarma* Hedkititki ujKierstfi®s tke 'Ckarma*
i.e. Tdutyl used by Manu is only as an iUustrative. Because tke word
‘Okarma’ refers to duty, property and pleasure, as all tke tkree are tke
interest of kusband and wife are ocommon. In practical one utters wkile
giving blessir% tkat *may duty be performed by you both and not being
expression tkat“Mmay duty, property and pleasure be accoaplisked,* In
tkis way the condition is imposed on a boy wkom tke girl is given only if
ke fulfills all three alongwitk ker. Thus tke word ‘Dkarma’ includes
property and pleasure yet they are 4®Dtioned actually, Tkus it is according
to Medkatitki is illustrative, and he also gives in support of Kis steteiaent
gdjSBs line from Gautama (4*7). *”n Prajapatya form of marriage tke mantra
used is may you togetker perform your duty"*

Tkis is kow Medkatitki fittingly uses tke tecknical term *Upalakmana*,
Otker commentators of Manu are silent on tkis point.

o I
? Ua* 0 «
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Translation — Jn.—AB)
Day stands for day aid night. I()/g,t(_
Explanation .

Ukile discussing the proper period of menstruation of a lady ve have

a rule in the Maausnrti at 111.46.

"Sixteen (days and) nights (in each motth), including four days which
differ from the rest and are c«nsured hy the virtuous (are called) the
natural season of woman."”

#*
While commenting on the expression “™ar* on the above stanza Medhatithi

uses the term Upalaki”m and points out that the word*ilhar* is illusrttativs n

of the nigfat also and hence it makes the inclusion of day and night.

It is interesting to note that Medhatithi has failed to illustrate
the similar text from the ‘DharmaMstra*, alternative to support UpalakMma
MI'itl UO¥THno
on the word '4har’'« It must be emphasised here that 'lUwt’*a* "“uays quotes
the '‘Dharmasastra* text whenever h« found necessary to support his inters
pretation from the ppints of view of ~Upalaksai”.
(This view of Medhatithi is followed hy ’Savarjnyaniraya;u‘’. Of. ~

"Aholihiriti tvahox~tropalaksanam" vide Manusmrti 7ol.l1l at p. 65 edited

hyJ,H,D«ve).



Translatlott — #ky/}-MifhHli tn ms il —too

This is meant to indicate difficulty of liYelihood in general.

Vkile discussing tke duties of kousekolder’s daily rites, we get

1
111»1(X). Tke stanza means .

"A Brahman usgio stays unkonoored (in tke kouse) takes avay («itk kia)
all tke spiritual merit even of a man wko subsists ky gleaning ears of eora,
or offers oblation in fine fires.*

Wkile commenting on tkis stanza Medkatitki uses tke technical term
‘Upalak™m* to express tke meaning of tke usrd 'Ucckat*. By ‘'Upalaksana*
tkis word ‘Ucckat* denotes or includes a person >0 is financially luerse

tkan the position of a person wko is subsisting by gleaning ears of corm -«

Here again Medkatitki kas not quoted tke text fron tke Dkarmasistra
literature to skow '%*ttisankooaa* by 'UpalakMna* on tke expression

sUcckat'.

Ilie otker commentators of Manu are silent on tkis point.

voj IL-P- ii_L
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* Grasses' — staods for bedding,

Sxplapfltlon —

Ifliile discussing tkematerial to possessed by a good kouse—holder
the Manusnrti 111.101 encuabrates four things like graas,land water,

agreeable speech.

While ooQunenting thevord ‘Trna’ in the above stanza in the Maniunrti
Medhatithi points out theword 'Tria* is illustrative. It includes other
things like seat, a bedding and also a sofa. The word *Trna' in the text
is thus illustrative though Medhatithi has not quoted an/ supportii™ text
for the ‘Dharma”astra* literature as usuiBl.

2% 2
(This viev of Medhatithi is followed Im Kullc?).
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%'ﬁm ( ¢ <

2 cpvCTdy  MiSamghy( ASAll P



o e T

Wkat is mentioned here is aeant to be indlcatiTe of the condition la

Translation —

the form of the elder brother being in any way not entitled (to marry m

and aet up the fire).

Explanation —

While discussing the topic of that who is the proper person to do all

N

Hi
the rites of the house-—bolder* We get Manuffiarti vide 171* ssii

"lie must be considered as a pariTetti™i vho marries or begins the
performance of the 4gnihotra before his elder brother, but the later as
PariTitU. *

While comzaenting on the expression *D){aragnibiotra samyoga* Medhatithi
points out that this eXp>ression is illustrative of the cenpitaBcy of a person.
This oompitancy depends togon the period required for mastering the study
of the Vedic literature after \iiich the marriage of a person is to take place*
Thus the expression *DaragBihotr&sam"y9ga' is illustrative of the duration

of the study of the Vedic literature and also the time for the marriage cer”iony.

LB <iw.\ f
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It Is InterostiDg to note tkat in tkls respect Medkatithl quotes
tQautai”Dbaznasi~tra* to iodicate tke tiae for tke study of tte Vedic

literature and also for tke marriage eeremon/*

Xkis is anotker reading *jaadkikvaka' for ‘idkikara® in tke
edition of J.E«((kaxpure. J.ficOave kowsver kas preferred tke reading

sAdkikar* for *Aa«ikikar’.

(Tke otker coomentators of Maau do not look upon tkis aspect froa

tke 'Miaigi®™ angle)*

«
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Tranalatlon —

Tke term *Vrgali* here atanda for woman la general.
Explanation —

VOille discuaaing tke rales to be “baerved hj a Bralmin iBvited for
the Sriddha ceremony Manusmrtl 111,191 laid down a rule.

This atanza aimply means —

mBut fte uho being invited to a “raddha dollies with Suira vioaan, taken

upon himselT all the sins which the giver (of the feast) committed,”

While commenting on the e3g~re88ioB ‘ifrsali™ in the above text the

question arises whether this e3q)ression is illustrative or exhaustive?

Medhatithi points out that thia expression ia illustrative of the womb
commenting in general otterwise one may take it as a liberty to e|ijoy any

other woman accept Vrsali* mentioned in the above text.

Actually in this context Medliatithi should have quoted a text fm

the Dharmaaiatra literature only to indicate that a Brahmin invited for

«
the Sriddha ceremony is not suppose to enjoy the company of any woman as 8uch<

1 2 l
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Instead of quoting suck a text Medlwtitbi is more interested In ~idng
us the etTSolog/ &nd expressing tke wrd *?rsali’ vhieh is an fftct out

of context so far as tke 'Mimaasw discussion iIs concerned.

1 2

Tkis view of Medk~titki is foUoved bj Naadan™ Go”indaraja kovevers
refers tke word Vrsali as Brakmin wife. |If koveTer tkis is accepted
tken one will ka”e to adnit tkat tke scope of Upalak”a is there »
curtailed. Hence it is better not to favour tke interpretation offered
bj Go'TindaraJa. It is natter of utter surprise tkat all tke otker comentators
>of Manusorti kave not taken anj care to quote a supporting text froa

Dkarmasastra to elucidate tke point of tke interpretation of tke word

*VrMli* in tke present context.

1, cAdTA ' TAcndl tvna
vol X1 —P— <99
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TVanalatlon — Cm«ahaHM 1 r m tn®

In tkis case, tke term ‘BralMiana’ would stand for “persons entitled to
tke performance of *SrSldka’, tke Brikmam beli® so, aboye all otkers, and
it is always the predoainant factor tkat serves as the indicative as we

find in tke case of suck expressions as *tke king Is passing by'*

Bxplanation —

ti“ile pointing out tke manes for tke Brakmlns at tke time of Siiddka
1
ceremony we kave the Manusiarti I11.199. TKkis stanza means —

"One should know tkat (otker classes), tke inagnidagdkas, tke Agnidagdkas,
tke Kawvyiis, the Barki”s, tke Agnisvattas, and the i»aBiumyas, are (tke

manes) of Brakmanas alone*

\Aiile commenting on tke e:q)ression *Vipra* in tke above text tke question
arises whetker tkis word is illustrative or exhaustive,,

Medkatithi kolds that tkis word is illustrative of a person ccNipitant
to perform tke 'griddka' ceremony. TKis is principally due to tke fact tkat

tke primary importance is given to tke word *VIpra*«



"G00

In order to clarify this point farther Medkitithi, points out that
'‘UpalakMna* is possible only in the case of that thing which is having
priaarj importance* Whenever ve say that a king goes it also iacludes

along with the Kking his oun paraplierntia.

It \Kuld be interesting to remember here that » t
in his oomaeBtary on the Veiantsusutra 1.1.4 points out that some
sentences, if not connected with the 'Vidhl Kirya* are likely to become
redundant If they make a bare mention of the fact. Abd in this context

Sankariclrya (Juotes the line *Raja asau gw\ati”.

CXhe other commentators of Manu are silent on the point of
w

‘Upalaksana* on the word 'Vipra’,

iq ¥ RO TREW
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FTranslation — R)

Mountain . here stands for forests and gardens; as the aouBtaln.top

Is going to be specifically forbidden (in tke *»xt verse).

Explanation —~

Ukile discussing pfealks wtere one skoald not™u]iine on plougiied land,
in a water on an alter of bricks, on a mountain, on tke raim of a tmiple,
nor even on an ant—kill*
1
Wkile comaenting on tke expression 'ParTat& in tk« above text of
tke Manusm”i Medhatitki points out tkat tke void Mountain is illustrative

and not exkaustive and as suck it aakes tke inclusion of forest, garden

and other places litere also one is not suppose to disckarge u|Hon,

It must be erapkasised kere that Medkatitki kas not quoted anj -
suitable text from Dkarmasastra to interpratiw tiT word *Parvatli fro*

tke point of view of 'UpalakMM'so as to include tke forest and garden,

(Otker coaaentators of Manu do not enligkten the readers on tkis

aspect).

1 4qr N JTef »
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Tke same does not bold gaod regarding tke epitket *inlrdasijka', that

Translation —

has not passed Its ten days* so tkat in tkls connection the cov inslodes

tke goat and buffalows also,

Explanation —

VK
Wkile discussing tke milk of s<sBe animals to be aK>ided for drifting

purpose Manusm”i V«81states the rule tkat -

"Tke milk of a cov U>r other female animal) witkin ten days after ksr
calving, tkat of camels, of on&—koofed animals, of skeep, of ¢« cov in keat,
or of one tkat kas no calf uitk ker."*

Ukile commenting om tke expression *Go< in tke aboire text Medkatitki
sa/sthat tkis word is illttstrative and as suck it includes also*

It is interesting to note kere tkat Medkititki supports Kis interpretatiom
of tke vord *Go* from tke point of view of *Upalaksana’ ky quoting tke

2

text of *Chautama Dkarmasutra* in fa”ur.

From tkis is evident tkttMedkatitki appreciates tke importance of

textual autkority for tke case of an 'Upalaksa”t,

"IN HOISDCr
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ilarvaj™ffarayana and KuUuka, bouever”follow* MedkatitJii in

1» i&troduclng Upalakea”,
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Cax-fadlilt 11 4]

(Medhatltfol on R> V. 60)
Tranalatlon —
In dealing with tbe question of ~Sapisd'S* all ttat tke text speaks
of is ‘person boim of the same fajnily, and nomention of the caste ismade.
Consequently persons belonging to the IQiatriya and other castesalso becoae

‘S>api®a< of the Brahaana,

Explanstion ~

* fvjve- 1 ,
While discussing the aspect of ’Sapi®a*we® the Manu Sarti V,fiO, which A~

means ‘The ~api”a relationship ceases with the person in the seventh degree
and the laxmag&aka relationskip*, v~en the origin and the name become

unrecognisable,

While coaaentiBg on the first line of the stanza, Medhatithi points

out that in the expression "Sapii®a' there is no mention of thecaste, the

word simply refers to a person born of the same family,

TO-8 v/iol Ul —P—~ £A



As the word *3api|™a’ refers to the person bom ia tke saae family,

it is lUttstratlve and ae there is no reference kere to the caste eTen

a Ksatriya person kora in tke family of a Brahmin can become Kkis *Sapioda*«

In conclusion Medhititki makes tke application of tke term
"Uppilak™”m* to the vord iiiApiada in tke text and makes the conclusion of
even tke Ksatriyas among tke S—api”a relation of a Brahmin*

1
Nandana in kis comments on tke expression Puruss in tke text remark

tkat 1»7 tkis expression tke uomen and wife are excluded sod we kave to
follow tke principle of Aousanga i.e, making the syntactical connection
of tke first line uLth tke second line of the stanza. Nandana tkus

employs the 1™mamsi term 4nusen*ga to interpret tke stacsa.
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(MedkaUtki on MS V.78).

Tracaletion —
Here al@o the oentloB of 'ten—-days’ is neant to atand for tka

parLod of i1Apuritj ordained la each iBdlvidual case*

8xplanatlon —

Wkile discussing the period of the impurity which arises, as a re
of the birth or death of a person, when one is already undergoigg the

period of first iapurlty we have the Manusorti V.78, vhich meaosia

"If within tetwdays another birth or death happen to befall the

BrrUmana shall remain impure until that period of ten days shall have

elapsed. &

idiile commenting on the es”ression ten days in text of Manu, pi-t®
Medhatithi points out that, the expression is illustrative and it also |

stands for or includes the peiriod of impuritj*

Here Medhatithi thereby suggests that the period of the second imparity
falling within the first impurity is mot to be counted from the day on
which its cause has arisen. What he meats to say is that the period
of impurity becomes applicable only with the raaaisder of the fcnraer, 1,64
if the iqi]d second impurity falls on the fifth _day of the first impurity”
iy the il tmpurity fallg, ghuhs, iR ain ™ TSt gRurity

~ fhe expression *£a/i”a‘ also refars to the period of impurity viiich

arises as a result of the birth and or death,

IY) C— P —if3-f
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S«rTaj™iifrayftna follows Medkatitkl In treating tkis ease $a
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(MS, Vol.Ul,p.85).
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Translation —
im0

It Is in this sense tbat tke use of tke term *Rnother* beccmss more
justifiably significant,
~ The term ’BrahJBana* also is meant to stand for parsons observing
tke impurity.
Sxplanation —

Wkile commenting on tke expression *7ipra’' in tke secoxid line of tke
stanza of tke Manusmrti V.781Medkatitbi points oat tkat tke term *7ipra*
*"in tke sense of a Brakmin is illustrative kere and it makes the inclusion
of otker persons observing the period of impurity.

It may be noted here tkat Medhatitki has not quoted any Smrti text

to support tke above interpretation as a case of Upalaksa”.

Raghavananda in kis conments on tke expression ‘Tipra' also takes it as
referring to tke persons of tke four castes but k« has not used tke
es”ession Upalak™na tkougk tke exact import of tke expression comes very

near to tke term Upalaksana.

cae>

2. - ~ A~ B8ixnn~\ / (Righavananda)-MS Vol.lll,p,8 6,
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Translation —

Witia water* (ia the second time). This is purely illu»ti«tive”

Ejcplam tion —

While pointing out the aeans of purification of the substances ve have

1
the Manusmrti V,117 which means 'K)f grains and cloth, in large quantities,
there is sprinkling with water; and in small quantities, their purification

has been ordained to be secured by nieans of washing with Water",

While conmenting on the expression '‘iklbhihi’ dm Medhatithi
points out that this word is illustrative and it may even refer to that
liquid which may remove the contamination that has spoiled the cloth.

As usual here also Medhatithi has not q;ioted the appropriate or the
suitable text from the Dharmasistra to support the above mode of interpretation.

In conclusion this is a case of Upalaksana according to Medhatithi.

Other commentators of Manu do not offer any*help in interpreting the

above text from the Mima”a angle.
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Translation = 2 C(y.e">«Km; or, >0s
Tkis is only lllustrative, It indicatestiee otker deities also ~Ne.
Pusan, Varum and Aryamana. Indicative also of these otherdeities are sacb

mantra texts as —epysasnau devam Varypannu devam, etc, etc, "

Explanation > #

While pointing out the duties of a lajanana at the time of a wedding
Ik i
ceranony ue have the Manusoi”i V.ISL which means — *Ait their weeding the
sacrifice to.Prajapatf, which is the means of securing welfare, is performed

for the purpose of procurlng*good fortune, it is the giving away that is the

source of ovaership* —151,

While pointing out the sacrifice to be performed in the honour of
Prajapati at the time of wedding ceremoiy, Medhatithi points out that the
ejcpression '‘Praj”ati’ is illustrative and it makes the inclusion of their

2 3 4
deiities of P”ana, Varum and “yamana.

1. TTfrerTA (
m S

2. pusana — PusanM is regarded as the deity of the ww»hepherds in the

P- C"E)

Bhardwaja Mandala of the Rgveda, Whatever are the weapons of the
waiidering communities of the skepards the same are ascribed to this
God Pusanit. He is requested to punish the demans paides particularly
mention as the wandering tribes In the region of the mountains,

3 Notes on next page),
ad 3 € page)



It is ixxtel(*?stlcg to remembet* bere that Medhatlthl has quoted a mantra

ipusanam nu devam Varanam nu devam' in kis coamentary to support tbe above

*

mode of interpretation.

Other coomentators of Mana pass over tkls point in silence in

interpreting tlee text.

(Notes from last page),

3. Varuna — In the Rgveda Varum is regarded as the morale govern®“r
of the Vedic ir/anas. He \ko violates the laws of Varuna is punished
by him by means of the l'asas and dropsy. In the evolution of tIK
Vedic mythology Varum \«cis degraded and his inportazice was given to
Vedic God, Indra who was national hero of the Vedic aryans but

latter on defined in the Vedid pantheon,

4. Ary&manaH Aryama” is mentioned in the Rgveda as preparing the
path for Surya. He belongs to the circle of the Varune mythology

and he is one of the seven Adityas. &oma is further compared
with 4ryaman in the Rgveda, Miellet considers Aryaman as standing

for hospitality, Dumezil pgtints out the mythological equation

and compares AaiTaman with the Heros £remon of the Irish folk tales.
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Translation —

Other however have taioen the *gre/ness of hair' and 'birth of the
grandchild* on;y as indicative of old—-age. So that even if an old man’'s
hairs may not for some reaspn, become grejr, he should at the approach of
old age retire to the forest. Just as the person who has got a son and
has his hairs still black is entitled to the 'kindiag of fire', so is tha
man uho has got a gvandson and his head turned grey entitled to the
Hermit's life. And in the former fase also ‘tke birth of the son* and

‘blackness of hair' are only indicative of a certain age.

Explanation —
While pointing oat the proper time for a house—hoMer to retire to the
1
foresj:n ve have the Manusmgti—VI which means — "Whoa the householder notices

his winkles and greyness and sees his child*s child — then he should retire

to the forest*.
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Hhile comnenting on the expreaeioiui in the first line like *Valipalit««»
and *Apatjrasya 4patyaa’ in the second linsMIfidhatitbi points out that
these expressions are illustretiTe, Ihay are indicative of age factor

of householder who is to retive to the forest.

| r

It is interesting to remember here that Itedhatithi has given us the
example of *J"taputraha krsnakesastu Aclh”~dhikriyate’, generally this
sentence is regarded as giving rise to the fault known as VSkyabheda*
However to ro&ove this fault generally it is held that the line refers

to the age factor of a person who is asked to consecrate the fire*

FoUoving the analogy of this example Medt”~tithi is trying to
interpr” the expression in the first and seeond line of the text of
Menu as illustrative. One is perfectly Justified im saying that for

this interpretation of the part of Medhatithi there is a Mimamsa base.

(other ccMomentators of Mana do not offer aigr, help from the

Mlaam” angle to intez*tret the text of Manu.)





