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TULs Laukika Mjriya slmpljr means tbat the separate sention of balls
_ 1
that are re?l Ijr Included uoder gavait in a sentence is due to the fact

that the bulls are more intractable end require our special attention.

This Iyaya is used to explain the avoidance of the fcult of

2 b
repetition of.( )(History of fibar>a SM4ra,v61,111,p»S26),

This maxim of the cow and ball is"Vame as *Brahmara parivrajaka
N7% a*® which can be explained as followst—

in the first place, it is said that'Brabmanah BahirbhojTantn’
and then it is said 'l#avrajakaha Antar*. Here even though
parivrajakas also are the brahmins and though they are included onder
the term w“rabmins” in *Brahmgnah|t bahirbhojTantam,* it is specifically
stated that Farivrajakes should be sbovn a speoial respect and hence

they should be fed aside*
Another Nyiya akin to this cow and the boll maxim is *Takrakanndi—
nyanyaja”". This %aya also inoidentlljr or prineipally is referred to

3 _  _
in several books — 'VLramitrodaya. Page N0.27, Bhamati on Vedant*—Satra

3. ?2T9rr?>roT la rf:

(Viramitrodaya, P .27),



1 }
Ir.1-11, pp.572, Kalluka Bkatta on Manu VID,28, p,273, Mitiksare
*? N

3

on rijilavalkya iiarti 111,313-313, p.514, The explanation of this R”ya
4

given in Vacaspaty&m is somewhat fuller s (i“uoted on P .25, Fart-1 of the

5 6

Laukika Nyiyanjali liy Jacob), c»!lirticar«3rik«, page No, 66, page No, and

7
see Dr, S«G,Mogke*8 article on tUaai™ In the Bhagayanta Bkiskara of

Nilakantha, Journal of the UniTersity of Bombay, 701,38, No.74,p,31,
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The principle of 'Gobalivardha-Nyaya* comes very mear to tke Mimamsa
technical term, Punanracana, Gf, Br,S,G,Moglie's article on "Motivations
of Punarvacana"”, vols, 49-50-51/1974, 7)>-76 (new series) of Journal of
the Asiatic “iociety of Bcmba/, pages 128-135). Here it is shown that

there axe thirly purposes at the back of the use of Punajrvacana.

Dr. ~.G.Mo”e has shown in bis article on the Miaamse passages in
the coomentary of Kulluka on the Hanasmrti, that Kulluka has emploTed
the above principle on Mauu “mrti 7,7 and ~11,24, M these two places

however Medhatithi seems to be silent.

We have the illustrati<vBS of this matLm at following places of
Medhatithi*s comments e.g. V-2, 130, V-40, 711-149, 711-173, 7H1-52,

67, 3U46 and H-95.



Paaatge — '3rI5T5PT, P~cbloyT~ of h
A NPT, STAIMH)T 6t t
KAN /i 5~ I S C2T -
Chun-TV) T -r
Jrli’

(M«Ahatithl on IHUU)
TranBlation -

*Slaeere — that man Is called In inalncere'ft 'bypoeritieal*
who performs the Agnlhotra for obtaining popularity and thareb/ r
receiving presents and glfts and not with a “"ew to oarrylng oat
the scriptural injur)lctions regarding it. Though ‘straight forward—
ness' and the rest are qualities belonging to the soul, yet they are

here figuratively attributed to the *Life’.

Straight—forward, slneere and pore — the ‘purity' here aeant
consist in its not being adzed up, with the aethods of livelihood
described above and also in its being f*e from afonsaid defects*

Though vhat was meant could be conveyed by means of only one
of the three words, yet in view of metrical exigencies, the author
has made use of three words; such use being analogous to such
expression, as 'go—balivarda’ (where the 'go’ is the same as the

‘balivarda’).



Sxplanatlon —

Uhlle deKrlblng the ralee for a 8aitaka,Mam tell« that person
1
should live the honest life of a Brahaana in IV-Il thus »I™t hi«
m ~r, for sake of subsistaoce, follow the vays of the world; let

hIB live the pure straight forward, honest life of a Bz«biiana«

UhilB explaining the neanlng of a words <AjiJuua* and *A"Nt/™t
used by Manu in the present verse, Medhatithi points oat that, the
words *AJiohaa*~ one \"0 has not having different state of aini
internaU/ and outwardly and -Atsa’QE\i one who does the religious
activity irLth good sense, and thereby suggests the saiae sense of
aeaning for both the words. But Hmx has used these words to stress
or eaphasise the meaning to draw the attaintion of readers following
the principle laid down in the aaxiii called <Gobal_ivsT’\ana* in the

present case*

(Other coBKMntators of Manu have nocooaaents to dffer

on this point)*
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Tiranfllatlon —

Sows people assert that "such a view would be contrary to asage,
hence the separate mention of the two iauperior and preceptor) has to
be explained as analogous to such expressions as 'gobaiivarda*,
*povine bull® (\iiere the tautology Indicstes some sort of distinctive

superiority).

locplanation -

While discussing other duties of accOTipliehed student we get
M& IV-130* The stanza means — «de ahaH not intentionally step over
the shadow of the Gods, of a si”erior, of the king, of an aoc<»iplied
student, of his own preceptor, of the tawny thing or of the initiated

person*
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While comentlng on the two ezpresslocs Guru and Flta Medhatithl
refers to the ‘flew point or sore scholars who hold that both of them
are separately mentioned foUovdtig the principle of oazia 'Go bali\rarda*«
Just as in the case of *Gobalivardan“ya* our attention is merely
drfovn now to the intractable bulls though actually they are mentioned
in 'Go' in the siJBilar aanner though ‘Father' and Teacher deserve to
be respective, a teacher is mentioned separately to indicate that

more respect is to be shovn to him*

This point of proainasce g*yen to ateacher over a father is
veil brought out in the coaaeots of Govindar_aja1 and Kullukathough
they have not used the pritxsiple of Gballvarda.ny”™a. The exact
import of the comments of Govindaraja and Kulluka ultimately brings

out the spirit of Go>balivardantya,

Here with due respect to the profound scholarship of MM Dr,
Ganganitho.Jha~one is required to subait that the priEciple of
'Gobal_iverdalnyaya' is never used to show the a”ect of distinctive
Superiority as assumed by him on page.413, ietually the purpose of
repetition here is to show the pzxminance or to drav our moreattention

for the teacher in the matter of respectto be shove t© him*
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Translation —

Bljrds, the Kapiigjala and the rest even though theee are soaetlKS
spoken of as animals, yet, as a rule they are not known hy that name.
For in such passages as there are seven tare animals and seven uLld
animals, the animals meant are the cow and the rest, \iiich are not
birds, in fact the term 'Pasjlu’ animals, denotes quadri;*ds; the
differenje between animals and biria may be regarded, as similar to
that between the go and the balivardha (thefbrmer term being dider

than the latter).

Explanation —

1
While discussing lawful and forbidden meat we have Manu Svti V-40.

The stanaa means — mKerbs, Animals, Trees, Beasts and Birds reaching

death for the sake of sacrifice attain advancements.
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CcHuoentlcg on the expression '‘Pakslmha* Medhatlthl explains that,
this word meane birds known as Kapinjala and the rest, ee the kind of
birds are offered for sacrifice, Kapinjala s<»e times called as aniaal.
Hence the doubt arises that this Kapinjala vould have been included
under the expression 'Pasavahli*. Therefore the separate mention of

the expression biirds not necessary.

Medhatithi® the doubt applying the principle of na”ia called
*Gobaliverdana* end says that the difference between animals and biris
may be regarded similar to go and ballvarda in the sense the fbrmer
term being vider than the latter. Thus Medhatithi fittingly applies
the maxim called QabalTrardana. It seems that Msdhatithi has made a 14
peculiar use of Qobailvardh“ra to indicate a difference between go and
balivarde as is the case with pa”™ and pak” though the biids are m

included in the animals,

(Other commentators of Manu do not apply the Mimanmsa discussion

while commenting on the text)*
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Irapalatlon —

Tke *idlot' and the rest being already inclined under the 'maiaed*.
thbe separate mention of all tkese iIs analogous to the expression ‘goball.
vada* (where even though the balivarda, ox, is Included under the *go’,
yet it is mentioned separately; and the 'maimed* have been mentioDBd
separately \ath aview to preclude the notion being entertained that *the *
maimed person, being without hands and feet, cannot go out, he must stay

locked up on, so that how could he divulge our secret?%*).

Explanation —

While pointing on the care to be taken by a king at the tine of
consultation the VII,149X enumerates the list of items — '“diot. Dumb. i, «*—
Blind, Deaf, Animals, Very aged men, Momen, Barbarians, Sick and the

persons deficient in limbs should be removed from the consultation room,"

m—-s P— Sio, <"f)



While coamenting on tials stanssa Medhatithl points out that by tke

words *Jada, Mika, 4ndha* the deficiency in the limbs is already conveyed *

then \Jeat is the purpose in repeating the expression 'Wanga* in the
second line Medhatithi points that here the principle of *Gohalivardha—
Nyaya* can be applied and the onpbasis is intended to be conveyed by
the esgpression 'V%Cti'yx"', Here the word "Wyanga* includes the persons
whose hand and feet ere out out* They nay not be in a position to move.
However, they are intended to be incliaded in tk* abowve list because th”

maydisclose secret of a king. Hence the repetition is purposeful.

(other commentators of Kanu are silent on this point).
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Tranalatlon —

Tre dlttinetloB between the two being analogous to the oo
and the *ballvarda*.

Explanation -

Whiled iscoesing the role of a king to%ard8 his enemywe get
YII-172 in Manu's text QOiich Means <*Bat if he is ver/ weak in
chariots and beasts of burden and in troops® then let hia be oareful,
sit quiet greduall7 ooncillatiqg his foes".

While coomenting on this stanaa MsdtMtittai shows the isportanee of

word like 'Viihananl and 'Balaa' used Mam in VII—=173 in the text.

He explains that  word Vahazia includes every thing such a chariots,
elephants, horses, infantary etc*, though the words *Bala* used in

the terse wins some purpose to distinguish the troops froa horses

and elephants following the principle of GobaliTardh>nyVa* Msdhatithi
shows the distinction of troops froa horses, elephants and chariots.
Here this principle is not utilised for showing the iaportance or
eaphaM)r the word Baity,t ~ f®- cuan 0 ¢ W o

(Other CMmentators ofl Mam are silent on this point).
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Traaelatlon —

The term '8"ha* lodleatos the aan prcaentat the place (Vfaere the
monej \fia lent) axd. though the teni 'KnraM* evlieDce, stands for all
VORBVESS
foras of evidence and as sueh Includes the wHtomm also, yet here
It should be taken as standing, for 'evidence eather than witnessC"S

according to the aazia of the '‘cow and the bull* so that the phrase

(shall adduce evidence* aust mean 'shall adduce other forms of evidence,*

Explanation -

While discussing the topic ol) debt and witnesses. Mam Sairti
1
VIII-52/53 tells — "On the denial of a debt b/ a debtor who has been
required in court to pay it, the complainant must call (a witness)

%rto was present (when the loan was made) or produce other evidezxse*.

While commenting on this stanza Medhltithi has shown the importance
of word <UtoaM* used bj Manu, 'Kara”' aotually means witness, bat
Medhatithi suggests that a claimAnt can prove his case oVclaim
even by producixig documentary evidence* Thus as per this M yi«i
there is the inclusion of documentary evidence by the term ‘firanat,

which is likely to ignor”other mode# of evidenee. Thus,here Medhatithi
N
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kas used Goball—vardha—lijvch the loclaalon of docuasntary fl»Tldeoe« In

the present ease.

(other oMaentators of Nanu 1o Xwot eoament this stansa frok

Mlaaasa angle).
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TraaBlatioa °

&ven though th« thief also ia *one who aidopts a forbidden occupation*,
yet since he has been Mentioned separately, it has to be explained on

. exQTcasion
tiae anology of the eacpMbHOA *Go” and bulls*.

Explanation —

While discussing on the topic of the nature of witnhess prohibited
in the court aatter ue get in MS VHI—>67—68, liiieh aeans . Nor ow
extreaely grieved, nor one intoxicated, nor a oadauin, nor one ioraented

by hunger or thirst, nor one oppressed by fatigue, nor one toraented by

desire, nor a wrathful man nor a thief.

While eonaenting on the word *Taskara* in the Mam*s text at
VI1I»6B, Medhatithl has shown the importance of the word Taskara used
by Kanu, through the word, 'Vikaraakrt* used in previous verses includes
the thief also. Here he tells” that the word Taskara is used by Mam
to distinguish him from the other forbidden occupations. Actually
even a theft could be included in the list of the acts or professioxas
or occupations not sanctioned by Sistra by using the principle of Crabli—
vax™hana Nybya,

(Other eocamentators are silent on this point).
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Trtaslatlon —

"Base born* — In the natural as <‘|<m « as the Inverse order.
*Born of transgression:— the distinction betveen these and the

. tiwtwa't , v .
former is’tetween 'go* (general tun) dyo® the 'bal varda* (partioular

term).

Explanation —

While discussing on the topic of mixed castes ue get in liana Smfti
1

X-46. The stanza means:

"Those tiho have been mentioned as the base born (offspring,
apasada) of Aryans or as produced in consequense of a violation (of
the lav, apadhvamsaja), shall subsist by occupations reprejkeoded by
the tvdce b<»:n,” Here in tliia stanza Mam has used the word ‘Apasaia*
and *Apadhvai;aja*, The meaning of these words O(»eB the same as
‘Unlawful progeny*. Mam has used these words separately. To this,
MedhStithi gives his explanation that the separate mention of the word
*Apasada and Apadh\;\tfaja* should be differentiated following cow

and the bull maxim. In case of maxim called 'Qoballvard®anat
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a»parate aentlon of bull tboagh this eoses in to show the
inportaxBe of bull aod special attaimtioa of «urs isd ravn. In

the same vajr Mam has used these words i«8* *Apasada and Apaivaosaja*
to show the iaportaoce though the aeaning la one and the saae.

One maj here agree with 'Medhatithi* \tio e:g>lains with the application
of principle of 'Gohalivardha—nyajra* to interprete the word *Apasaia

and Apadhraosaga's

Here Medhatithi gives aeaning of *ApadvaasaJa as 'Sankarjaha'
which means, in C(gggte of 'Anuloaa** husband belongs to highercaste ani
wife belongs to lower easte, and incase of *pratlloaa” wife belong!]®
to higher caste and husband belonging to lower caste. Medhatithi
on m? U«41l explains the meaning of a word *Apadhamsaja* as

which means the progeiv is by mixed caste. Henoe aeaning of

' ApadhamsaJa* eoaes nearer to the 'Apasada*.

(other comoentators of Mam do not look this stanaa from Mimamaa

point of view).
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Paaaage —

TraPBlatlon -

‘Dietilled liquor* also is a kLM of intoxicant*, there being a
s3i|~t difference between the tvo. The tvo are mentioned on analogy

of auch expressions as *the ox ani the bull’,

Kxplaaation —

Uhile pointing out the kindsof vines to be avoided hjr Brahain,
the n3 H-95 refera to the vine frcn (Gaudi) Molasses, paishty i.e.
ground Rice and Midhvi i.e. Madhoka flower.

1
In the MS 11-9& it is said i1*ura (all other) intoxieatiqg drinks
and decoctions and “esh are the food of Rals)iiasas and pisaeas,
a BrihMM eats (the zeonants of) the offerings consecrated to

the Gods aust not partake of sach (substancea).»

Uhila conenting on expression ‘AsaVa™Medhatithi* points oat
that Isava* is also a kind of wine, then how is it that the wodl
is repeated particularljr when its purpose is already senred by the

expression *Madya> occuring in the text.
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Me~atlthi points out that though '‘ABava* le included ia th«

cfttdgory of bovever It ia aald to be slightly different

froa 'Madya'. !
y mil

Here 'Kedhititbi* applies the prineiple of 'Gobalivardhi®igrflyat

and points out inel4sion as the purpose at the back of the reptiltion

of the word *Asava'» By the principle of 'Qobalivardha>agraja the
eaphasis ia not the point iaportant in the ejes of ‘Medhatithi*,

but inclttsion is the purpose at the back of this repetition,

(Other cMBientators of Manu fiiiapiy pass over this point

ia silence).





