CHAPTER II

ASPECTS OF DIKSA

Diksa has different aspects such as the qualification of a
preceptor, the disciple, the eligibility of aspirant, its classification,

the appropriate (auspicious) time and rituals.

A definition helps two purposes. One is that it has to show
the features of the object to be defined and the second to contrast it

from other objects.

There are two ways of defining an object, firstly etymological
and secondly conventional. For the word diksd, conventional
meaning alone is available. But the Agama texts do not leave the
word as it is without attempting at its derivation. The word diksa
may be taken in its broad sense, as ‘beginning’, or ‘training’ or
‘instruction’. The word is split as ‘do’ and ‘ksa’ in the

Paricaratra texts.
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It is surprising that while all the Pdiicardtra texts of the
ratnatraya are silent over the exact definition of diksa, the Laksmi
Tantra and smaller texts like the Visnu Samhita and the Aniruddha
Samhita offer the definitions. Most of these definitions are only
functional. Of these, the Laksmi Tantra is a text of Kashmir origin
and the influence of the Saiva Agama and Tantra can be seen in its

definition of diksa.

The Laksmi Tantra' derives this definition from ‘do’ (to cut),
that is, to remove misery, (klesa) and ‘ksa’ means helping the
aspirant to see all positions. The same text offers another
definition that when the root ‘do’ is taken in the sense to ‘destroy’ all
the impurities and ‘ksa’ offers the supreme position. According to
Visnu Samhita the root mean giving success in all undertakings and

ksa removes all the difficulties and knots (granthi) 2 But the sanskrit

1. Yad . ati klesa- karmadini ksayatyakhilam padam — def. 1.
Ksapayitva malam sarvam dadati ca param padam — def. 2 ch XLI, 5a - 6b.
-Laksmi Tantra

2. Diyante siddhayah sarvah ksiyarte granthayopyatah diksatvamevari
diksavah dharmadharmehrdatmanah. VisS ch X.2
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root ‘do’ does not have this sense of giving success and hence this

interpretation may be unacceptable.

The word diksa cannot be derived at all according to the rules
of Sanskrit Grammar. The attempt made in the Agamd text is not
satisfactory. It would be prudent to take the word as conventional in
its denotation. The two important functions which the ritual diksa
fulfil are the removal of all obstacles that hinder the path of spritual
progress of the aspirant and enables him to acquire the knowledge of

the world.

2.1 SOME MORE DEFINITIONS OF DIKSA OF NON-
VAISNVA TEXTS

The Kularnava tantra' defines it as it provides a spiritual

status by washing of all the sins. The Sarada Tilaka® states,

1. divyabhdava pradandcca ksalanat kalmasasya ca diksa iti kathita sadbhih
bhava bandha vimocanat - (kularnava tantra) 17.51 — History of
Dharmasdsthas Sec. VI ch. XXVI P: 1117

2. dadydcca divya bhvam ksnuyat duritani aor bhavet diksa - prapaiica sara
V.2 Divyajiianam yatodadyat kuryat papasya samksayam, tasmat dikseti
samproktah desikaih tantra vidbhih Sdradatilaka IV-2.



“since it helps attain divine knowledge and destroy the sins, it is

called as diksa by the great teachers”.

2.2 DIKSA :

It could be administered to people who are grouped under
wealthy and poor. Those who are wealthy could make use of maha
mandala, like cakrabja mandala. For a devotee who is not well to

do homa is to be performed with either sesame and ghee .

2.3 TYPES OF DIKSA :

Mere words are to be used for him who is without wealth'.

This is also stated in the Laksmi tantra.

The Jayakhya Samhita offers few more classifications.
Samanya diksa is of three kinds namely Sanksipta, Madhyama and

Ativistara.

. LT.XLI9-10 alsoin JS.
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2.4 SANKSIPTA
It can be said to be the mantra in the sense that mantras are
used by themselves. The Sarksipta kind offers to the aspirant

enjoyment which would last for a short period.

24 MADHYAMA

Its kind lasts for a longer time and shall be called Madhyama.
It offers enjoyment for a longer period. The more elaborate kind (Ati
Vistara) offers pleasure which are endless. As a result of homa and
pija for an inexhaustible period, but all the three are alike in granting

apavarga.

There is a diksa of the special kind which are five fold. The
first is intended for youngsters who have set their mind on Visnu
and who know the convention (Samayajiia). The secondis to be
administered to devotees, maidens and Putraka. The Sadhakas are to
be given the third kind and leads to moksa . The fourth kind offers

proximity The fifth one is to be given to Desikas and women .



The Laksmi Tantra has interesting features while dealing with
diksa. Diksas is of three kinds namely gross(Sthiila), Subtle (Siksma)
and transcendental (pard). The mantras of samksipta kind has
subtle elements, pradhana and Isvara, Arikusa and others are to be
selected to the five elements — ego, buddhi, prakrti, and Isvara. In
the case of madhyama kind of diksa, those who begin with subtle

element have to be added to Vistrta diksa'.

The method of relating the mantra in the visesa diksa to tattvas
is much detailed. In the case of the first kind, “vi§vatmane
ndarayandya namah” are to be related to the ego, buddhi and prakrti
respectively. In the second also, hrdaya, netra, and pranava mantras
are to be related to the subtle elements, ego and god in the third
kind. Vibhava mantras of nrsimha, kapila and vardha and eight
anga mantras subtle mantras and milamantra, Aniruddha,

Pradyumna and Samkarsana mantras, Vasudeva and Satya are to be

I. LT XVI 12-49
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related to subtle elements of smell, taste, colour, touch and sound.
ego, buddhi, pradhana, Isvara respectively to purusa, satya, acyuta,
and Vdasudeva. The four tattvas of Aniruddha, Pradyumna,

Samkarsana partless god and goddess, Narayana.

Another kind of classification is intended for the four kinds of
disciples Samayi, Putraka, Sadhaka and Acarya. This method is not
discussed, but seems to be elaborately treated elsewhere'. Diksd
which is given to the wealthy, those who have less wealth and those
who are poverty stricken is called Mantra, as mantra are merely used
in them®. Those pupils who are solely attached to enjoyment in life
are to be given Tattva diksa in which the rattvas are purified.

The Aniruddha samhita defines diksa as of two kinds:
1. Sastrartha diksa

2. Mantra diksa

I. Ibid 59-61, desika could be taken to mean an Acdarya or who knows how to
direct and conduct diksa. It is to be noted here that the fourth class are not
mentioned here but are implied. L.T XLI 8b)

2. Angata must be reference to the Jayakhya which treats this kind in ch XVII3
LT 32b



The first one is intended only for the spiritual class and introduces
them to the Pdficaratra system. The latter is to be
administered to all others.' The Isvara samhitd,follows the Sattvata
and classifies diksa into Vibhava, vyitha and Siksma kinds.” The
topic of diksa appears to have been treated in the Brahmaratra of

Sanatkumara samhita and in chapter IV of Indraratra.

This text fixes the time of the year when the members of the
four castes and women could have diksa. Conventions (Samayas) to
be followed by those who receive diksa have to observe are given in
chapter VII of the Indraratra of this text which is not fully available
and which is stated to have a chapter on diksa could have treated this

topic in fully.

L R u goe = o . T . -
The Naradiya Sambhita,’ sriprasna sambhita,” Paramasamhita

This is referred (o visks Indra IV 10b-13
The Aniruddha Samhirta

Ch79

Ch7

BN
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r . . - ., - - - . - . I - —3
Vasistha samhitd,’ Visvamitra samhita,’ Visvaksena sarhita® and
Sandilya samhit@® contains chapters on diksa. They cover only these

topics which are elaborately given in the Sattvata and Jayakhya

samhitas™®.
At the outset there are two broad divisions of diksa.

1. Applicable to the object to be adored . They may be a form of
God or more especially, the mantras which play a significant

role, and

2. Related to the aspirant who are divided according to various
factors-such as social status, birth in the higher or lower class of

human being and so on.

Vibhava Vyiha and Para (siiksma) are the diksd which come

Ch8
Ch9
Ch9
Chl10
Ch 8
Chs

N s W~
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under the first category. The vyapaka mantras’ are to be propitiated
in this kind .Even one among these mantras could serve the purpose
Dvadasaksara then Astaksara and then Miilamantra’ are to be used

here. This diksa offers final release (moksa)® .

Vyiiha means division. The way of using the mantras is given
a detailed treatment in the Sartvata Samhita® where mantras are
shown to be distributed among the four vyiha deities and are
propitiated. The same principle applies to Brahma diksa’. The

Vyapakamantras are to be adored in Siksma (Para) diksa.

While making use of the mantra the syllables that constitutes
the mantra have to be used individually., and also without them. The

avayava (anga) mantras relate to Siras, sikha, kavaca, netra and

I. Pranava Dvadasakskdra,Sadaksara,Visnu gayatri and tantri are the
vydpaka mantras.

Milamantra is a mantra relating to the particular deities in whose honour it is
to be used.

SS XIX 108-169 See com on P9. 405-406.

SSVIIXIS5 ref. Narasmjha mantra ibid X VI 26.

Ibid 176

I

@A
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astra (heart, head tuft, armour, eye and weapon.) When the anga
mantras are not available for those mantras which have no anga, the

Pranava could be used'.

Under the second category the following kinds are brought.
Adhivasa diksa®, a method of preparing a place for worshipping
(devotees of God).> Solitary enjoyment and both are the purposes
for diksa,® Caturmya ( group of the four vyiha deities.) to be

adorned which offers enjoyment through six qualities-sadguna.

2.6 QUALIFICATION OF A PRECEPTOR

ACARYA

The acarya who is qualified to teach and initiate a pupil plays a vital
role in the process of diksa. A preceptor ever required to serve this

purpose, is known as ‘guru’. The preceptor shoud be endowed with

SS XIX 171-174
1bid bhaktanamadhivasarthan: ksaparigrahamdcaret SS XVIII 4 SS XIX4

Ibid 179.
JS XVI - 4b-bl

AW -
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all characteristics expected of his kind . He should be a person of
spiritual birth, well versed in Vedas, performing the six duties
prescribed for the five different times in a day'. He must be pure in
nature, thought word and deed. As for the Acarya of Pancaratra
system is concerned he must have mastered the knowledge
concerning the significances of that system. He must follow the
austerity of silence and must have worked hard constantly in
mastering and in the repetition of the syllables constituting the

manftras.

The Ahirbhudhnya Sarmhita expects the preceptor as to have
known the realities, as treatead in the Veda and Vedanta. He must

know the methods of selecting the matter®, devoted to good deeds,

1. They are abhigamana, upddana, ijya, aradhana, svadhydya and yoga see
appendix for more detail.
2. See AhS XX.1-7:
vedavedantatattvajiio vidyasthanavicaksanah |

uhapohavidhanajiio daivapitryakriyaparah || 1
avakta capavadanam akarta papakarmanam)
amatsari parotkarse paradulkhe ghrnaparah 112
dayavan sarvabhitesu hrstah parasugyodaye |
punyesu muditayukta upeksavan kuvuddhisu 113
tapahsamtosasaucaddhyo yogasvadhyayatatparah|
panicaratravidhanajiias tantrantaravicaksanah |14
tantranam antarajiias ca mantranam krtyatattvavit |
padavakyapramanajiio hetuvadavicaksanah 115
samanyasyapavadasya vetta yantravicaksanah|
kundamandalabhedajiiah kriydkdravice['.;auar_'tll 6
adhyatmajiianakusalah santo danto jitendriyahl
sadanvavayasambhita acaryo nama vaisnavah 17
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especially relating to God and the ancestors. He must be away
from blaming others and should not commit sinful deeds. He must

be free from envy at others. He must have eminence and be
compassionate towards all in distress. He should be fully engrossed
in the prescribed religious observances. Contended and pure, he
must be devoted to meditation. He should have studied the
vedas, and knowledgeable in the rules of Pancaratra. He should
also know the practical side of the rantras. He must be well versed
in grammar, mimamsa and nydya. He must be well trained in
argument and skilled in knowing the principle of the general rules
with exceptions. He must be trained in making yantras, and be
aware of the differences between fire, pitcherl and mandala’. He
must be conversant with the factors leading to acts and their training,
and skilled in the revival of the soul. He must be calm, and have
self control. He must have born in a good family and a staunch

vaisnava3 :

—_—
.

Pitcher, a vessel made of earthware for holding or pouring liquid.

2. Mandala :- Lit. ‘circle’, a design motif used to concentrate the divine
power during worship, a seat or instructional device used in diksd, used in
constructing mantras , a large design used to plot out a tract of land or part
of these to determine the exact location of the deity’s placement. H. Daniel
Smith.

3. AhS Ch.XX 1-7
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Further, he should be skilled in applying sixteen nyasds’ and knows
different siddhantas’. He should be straight-forward, sympathetic,
true in speech, and should be of good countenance. He must be
serving elders, teaching all beings alike and should do mental
. worship and free from all calumny. He must have undergone diksa
in chakrdbjamandala3. He may be a brahmacarin, grhastha,

vanaprastha. He may be a brahmin va'tu4 (youth) or old man’.

It is a different kind of brahmacarya celibacy found in the
Sanatkumarasamhita® which enumerates what an acdrya should not
do. It advises the deeds in which he shall indulge and those he has to
avoid. He shall not do any despicable act. He shall not

misappropriate the temple funds. He shall not eat nirmalya’.

1.&2 see Appendix. 15 and -3l

3.See Appendix  Se 2 DiagYoym \V

4. One who is below sixteen years is called vatu.

5. Pad ksiya XXIV - 1-17

6. SKS-ch IX

7. Food flowers, garland, sandal paste which are — offered to gods on the
previous day.
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Anything that is offered to God shall not be given to him who
is not a diksita. He shall not violate the principles of worship nor
can become a sanydsin. He shall not take food from another’s house
nor touched by others. There are certain prohibited places where he

shall not live. Ever he shall have the mark of the weapons of Visnu.

He should avoid sleep during daytime. Those who are
spiritually born alone shall be the Acdrya for all classes. If a member
of the higher birth is not available, then he who is next in the

descending order, shall be chosen'.

2.7 ACARYA

The Pajicaratra tradition does not classify the Acarya like the
disciple. The case of the disciple is not the same. Those who are
admitted into studentship under an Acdrya are bound to be of
varying degrees of calibre. They have to ascend to the position of

Acarya through stages .

1. Food, flowers, garland, sandal paste which are used or offered to god SKS.
48b 10 49 a. See SKS. Indra ratra 1X. 13.
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An Acarya is different from his name sake who is to train his
pupils. A Sddhaka becomes an Acdarya by the potency of the
mantras and also by the grace of his Guru. After the abhiseka he
becomes an Acdrya. He should spend the quarter of the money. He
should honour his Guru by doing pija to him and also to God. He
should see that his guru is satisfied with devotion and pija. When
the pija is completed all the materials which are left over of the
yaga must be offered to Agni. He has to learn all his duties from his
Guru and should feel responsile for everything. The doubts of the

devotees should be cleared by an Acarya according to the sastras.

He must not be selfish and be greedy. He should not use his
influences on others, must do what they request, whoever comes for
help and advice in the same manner as he does to others. He must be
one who is afraid, or obedient or loving. He must do the ydga to all

according to Sastras knowing their wants.
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People knowingly or unknowingly commit mistakes. To avoid
this, a homa should be performed. If a person has done injustice to
someone and regrets it, Prayascitta homa should be performed. He
should not discriminate between male and female in imparting
certain instructions, he should teach the Vaikhanasa vaisnava too.
The pija is done to free ourselves from this world and reach God.
The Acarya must tell as how to prepare the fire altar and mandala,
the weapons of God like, conch, discus, mace and an idol made out
of metal or clay. The disciple must be taught all these things and the
preceptor should teach him diagrammatically, so that he can
understand. God is installed in temple with the help of mantras.
Semi-divine beings are also installed. All types of people can visit
the temple. In order to make them Vaisnavaite all arrangements
must be made. To do this act one must follow the guru’s advice and
help with devotees. Pitr homa should be performed so that people
are happy. The Sisyas must be treated well so that they become
happy. He must advice people who are ignorant of sastras. He must

explain and satisfy all.
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Abhiseka for all the four pupils is not mentioned in any
Paricaratra except in the Jayakhya. He cites a passage from tantra
in support of his interpretation. The commentator observes that these
may be gradation of Abhiseka for each one according to the

Jayakhya.
The following texts treat topic of Acdrya

Ahirbudhnya Sambhita ch. 20, 1-7 Acaryalaksana

Aniruddha Samhita ch. 3 Acaryalaksana

Kapirijala Samhita ch. I; 33, chII: 1- 8

Paramesvara Samhita

Pddma Samhita caryapada ch. 7 mandabdha?dcdrydbhiseka
Parasara Samhita ch VII 22-23

Purusottama Samhita ch 11, 4-8, XXII: 5, 69

Markarideya Samhita XII: 1-14, Laks XXI 30-36

= PN R N

Laksmi Tantra ch. 21 gurusisyalaksana
10. Sandilysarihita 1. VI: 69-70, i ii : 272;
11. Sanatkumarasamhita indraratra ch. 9 Acaryalaksana

12. Hayasirsa Samhita “Ad” 11, 12-18, 111; 1-17 (comp) IV: 1.9
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2.8 GENERAL CHARATERISTICS OF A DISCIPLE

Any intelligent person desirous of acquiring knowledge should
observe the practice of the elders and approach them with all
humility to learn. The Hindu tradition enjoins this practice from time
immemorial. The preceptor is to be approached as the first and
foremost guide in regard to spiritual realisation and anything related
to it'. The pre-eminent position enjoyed by an Acdrya in Indian
tradition is of something extraordinary and almost all traditions agree
on this issue. As the traits of a noble teacher are laid down in the
Sastras, in the same way the definition of a sisya also is mentioned
in them. The person who approaches the Acdrya is designated as

antevasin and chatra.

The pupil should be calm by nature, intelligent and devoid of

anger and avarice. The disciple should take bath and worship

1. tadvijiiartham gurumevabhigacchet - Mund. Up.
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God at the appropriate hour. He shall ever endevour to serve the
Guru, devoted to Brahmins and fire. He should perform the homa to
Gods and worship offering libations of water, with the mantras.
Born of a noble family he shall be wise and straight forward. He
may be of any caste but devoted to supreme God. Disciplined, he
shall attend to the Vratas (observations). This restricts the selection
of disciples to the twice born, refined in temperament and devoted to
his family duties. This indicates that apart from the unmarried
persons, householders are also eligible for diksa. He must be clear
about the activities done or not done by him good or bad, and confess

it to the preceptor without concealing anything.

The disciple must follow the path of dharma. He should
perform his enjoined duties towards God, manes, and guests. He
must know all about the vedas' and has a good knowledge of almost

all subjects. He must do the Paficakala piija and must perform his

1 Brahmayajiia-studying and teaching of the vedas
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daily duties in the order it was taught to him by his Guru. He must
attend to the five obligatory sacrifices Pitryajiia', Devayajia’,
Bhiitayajiia’, Nryajiia®. He must possess a tranquill mind and remain
unperturbed even on tempting or provoking occasions. He must
possess self-control and the qualities like truthfulness, chastity and
non-violence (ahimsd). He must always aim perfection and reject
trifle things. His thought should be pure so that his presence should

make everything pure.

He must possess Maitri (friendship), Karuna (sympathy)
Mudita (happiness), Upeksa (disregard to material enjoyment). He
should not have passion for women. He should not utter harsh

words.

L. Pitr yajita-offering tarpana to one’s dead ancestors
Devatayajiia-Performing sacrifices for God.

Bhatayajia-offering bali or food to spirits to demon gods.

Lo N

Nryajiia —serving guests with dedication these five are considered as the

household duties (Pancavajiia.)
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The pupil’s daily duties start from the time he gets up in the
early morning. He recites sacred mantras, performs sfana,
(ablution), agnipiija and other such ceremonies. He must visit the
temple  periodically., He should perform the nydsa

rituals(mdnasapija) and actual pija s .

The disciple confesses himself to the preceptor about his
belongings. He must not use the mantra for mundane benefits. It
should be used for the welfare of the three worlds, government, kings
etc, and not for destructions. Thus for instance the Sudarsana-
mantra® which has been concentrated in the disciple’s body must be
carefully used so that its presence is maintained and protects the

world.

After prostrating at the feet, the pupil should answer the
question of the Guru clearly and politely. The Guru should approach
only to seek advice. The shoes must be taken off before entering a

holy or sacred place.

1 Sec Laksmi Tantra 21,27 LT.Ch XXVII 21-27.
2 See AHS. Samhita, AhS Ch XVI.
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He can be an academic person, be a warrior, or a commercial
or a menial class of the society, or a person living in the forest or a

physician or a beggar.

The pupil must be tested for three years by the preceptor; he
must tell all the defects he has committed and this could be rectified

if he is initiated into the Pdficaratra system by performing

Cakrabijamandala diksa A

The paricaratra texts enjoin diksd to be performed in the
cakrabja mandala®. Tt shall be coloured with white for Ksatriya red

for vaisya and black for the fourth class. The mantra is refered only

1. cf. Ahirbudhnya Samhita Ch.20.
Isvara Samhita
Pauskara Samhita 1 Ch
Visvamitra Sarmhita Ch3
Sanatakumdra Sarhita Ch vil
Brahmaratra Ch Il
Indraratra Ch VIII
Satrvara Samhita Ch.1

& Pad. carya VII 85.

80



in the Pddma samhita’. How it shall be drawn is given in the

Pauskara samhita’® Other texts do not mention any mandala.

However, the Jayakhya samhitdé and the Lalcsmf' tantra it
enjoin mahamandalayaga for diksa to such persons and it called
Mahdmar_:dalya’ga3' A sacrifice is to be done in that Mahamandala .
The word mahamandala may mean big or long mandala. This is
stafed in the Pauskara samhita. This text enumerates the names of
twenty five mandalas and other names which are not referred to as
mandalas but ‘as yaga. Among them cakrabjalaksana and
Navandbha are simply mentioned.* Among the two the latter is stated
to be as malu:i_w:ig,n::5 . It is also stated in the Chapter II of the text that
the cak rabja and Navanabha are also called Maha and thus
Mahamandalayaga referred to in Jayakhya and Padma texts be must

be Navanibha mandala.

Ibid. VII 88

Paus. 1 21.

Paug VIII, and XIX 77
Ibid

Ibid

S eI B e
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The disciple must satisfy that what he utters is true, he may
give it in writing or produce some witnesses or arrange some sort of

ordeal to establish his word.

He must not influence the teacher for his personal gain. He
must tell what position he holds in the family so that the preceptor
will know about the disciple’s obligation to the family, financial
transactions, inheritance, legal position etc. In case he has any
problem in the above mentioned matters, he must get clearance from

a Vaisnava since they uphold dharma.

The candidate for initiation must have a purity of parentage on
the female side. This is referred to as Yonisuddhi. There are some
candidates, who by virtue of their class of origin, area of birth etc.,
can have control and discipline of their body. That is varnasuddhi,

desasuddhi, dehasiiddhi, and kriya Suddhi.

He must render service to the Guru throughout his career. He
must respect cows, assembly of sages and preceptors relatives. He
should respect Visnu’s conch and discus and never sit on them or

use them carelessly. He should use fresh flowers for pija.




29 SISYAS ARE CLASSIFIED UNDER DIFFERENT

CATEGORIES'

Lingin: He shall beg for alms and take a limited food and wear the
emblem of conch, disc, club, bow, srivatsa’, kaustubha’® and

garuda".

Sisya: The pupil is generally referred to as sisya. The word Sisya
means one who is to be taught. It is derived from the root sas to
direct. One who has not learnt anything is to be taught and hence in
the above sense, the word Sisya is used. He is also called as
antevasin meaning one who lives near the house of the preceptor or
one who is ever near the preceptor, ready to carry out the work
entrusted to him by the teacher. He is chatra as he protects the

teacher from evil like an umbrella.

1. Vide SKS ch.V.

& Aknolc on the chest of Visnu.

3. Name of the jewel of Visnu adoring his chest..
4. Name of a bird, a vehicle of Visnu.
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He does not reveal his master’s weaknesses to any one” He is also
known as mdnavaka’. Yet the name sisya alone is used every
where. He is the one who takes limited food with alms, ever under
the control of the preceptor, pleases the teacher by rendering a

service to him, worships Visnu and does not attend any other work.

For the purpose of initiation the Paficarata — system classifies
the pupils. They are in the following order as Samayin, Putraka,

Sadhaka, and Acarya.

This classification it must be noted is made only in the JS and
not in any other Pdiicaratra texts. However this classification
seemed to have been accepted by othe texts too as they enjoin the
four stages of the process of diksa but with different names. The

successive stages are superior to the earlier stages.

1. cl-chatra-adibhyah-nah- Astadhyayi IV, VI 63

2. JS XVI:2b,16vb,27™ JS XX1 186 b



Samayin, is a pupil who shall have abiding faith in the
mantras, unmarried and having control over his senses. He is to be
true in his word, clever, bold, unperturbed and endowed with the
sense of modesty and faith and be .intelligent. He is to be steadfast in
his observances. He shall be pure and devoted to worship. He
should please his preceptor. Doing good rites, he is to be of clear

nature. The JS provides the following definition.

“A  brahmacarin is a person who has control over his sense
organs. He is highly devoted to the secret mantras. He must speak
the truth, be intelligent, steadfast in his mind and involve himself to
the religious duties. Practising austerities, he must be a person of
high discipline and be devoted to his teacher. He must perform the
routine auspicious duties without fail. Possessing a good frame of
mind, he must converse with others in a pleasing manner.
Irrespective of his economical status he must perform sacrifices, only
by collecting money and materials from the public and thus he must
please and satisfy his preceptor. Devoted to Lord Visnu he must

listen and abide by the rules and regulations of the sastras, relating to
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Lord Visnu. He must protect and preserve all the discipline related to
the mantras by recollecting the meaning properly. The form of
Visnu as possessed the conch, discus, mace and lotus must be
worshipped with proper sign ( mudras) on the twelfth day (of every
fortnight) without fire ritual. He must possess a conduct of high
excellence. At the time of difficulty or needy times, he must protect
the house of the preceptor. The disciple who adores the guru again
and again of the aforesaid nature is known as samayajiia. Spotting
and knowing such a disciple the teacher should fulfil the expectations
for the purpose to which he has approached him. For gaining
knowledge from the teacher the student must endure all
inconveniences. On the whole, a samayajna is faithful to the sect,

but no authority to do important rites.

Putraka:

The second stage of Sisya is Putraka, wherein the aspirant is
. N -
accepted as an authority /some important rites. The religious

ceremony involving Putraka is elaborate.
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In this stage, the aspirant learns the mantras, the practical aspecjt of
rituals and other related matters of tantric worship'. He is not

allowed to worship in the sacrifical fire and do tarpar_zaz.

Sadhaka:

Sadhaka knows the nature of the mantras and skilled in
reading the Tantri texts and ever devoted to worship of God and
trained in the mantras of Tantri. The sadhaka does all his work
through worshiping God®. An Acdrya expounds the mantra of tantra
and Samhitas and offers the sacraments to his disciples’. Sddhakas

and Acdryas are the best among them.

1. IS

2. S.S.XX 11-35.

3. Ibid 125

4. ibid 124 Sacrament here means Paricasamskdras.
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The conduct of all these are briefly explained in slokas'.

The treatment of the above topic seem to differ much from
what is found treated in the sdtvata and Jayakhya samhitas. Whether
the practices form a part of an earlier treatment of the Paficaratra

and introduced later or not remains to be seen.

A Sadhaka should approach the guru with supreme devotion
and render service to him. He should be endowed with all noble
qualities and possess a highly devoted mind. Performing the rituals
enjoined in the sdstras, he must be devoted to Vispu. In order to
attain the accomplishment of mantras, he must perform sacrificial
rituals again and again. Getting consecrated and permitted (by the
elders) he must go to the temple of Nardyana that is not disturbed by
others. He must keep himself away from the relatives, more
specifically from wicked persons. He should not think about

happiness or unhappiness, good or bad, loss or gain. He must not

1 Pad.S 1V203,33-201-202a.
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reveal what he is doing. The place he chooses must be very sacred.
He should not have relatives or friends when performing yaga. He
should call people who are interested in studying the veda. The mind
should be free from despondency and persons who come to the house
must be happy. The place of study must be well guarded and
purified. The pupil should sit on the covered seat and feel
comfortable and happy and perform the japa. During meditation he
may relax for sometime but he should continue it after a small gap
with hrdaya mantra. He must eat the charu, a sacrificial offering or
fruits. He may consume vegetable roots and milk. He may go round
and collect food for his appetite. He may eat rice or cereal but must
not take salt. He must feel satisfied and feel contended with his food.
After his lunch he must start doing japa again. He must do the japa
every day at the fixed time, and should never give up the routine.
While getting up from the bed, his thought should be on Lord
Narayana. He must first keep his left leg on the ground while

getting up from the bed.
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Moving far away from the mandala, he must cover the body
with cloth without looking at the sky, he must complete his ablutions
and later, he must do dcamana. After brushing the teeth he must bath
and should chant Gayatri mantra. Finally he retires back to the
Yagasala and perform piija with flowers and meditate on God in his

heart for one muhiirta. After this, he has to bathe again as before.

1. He should continuously practice japa till the end of the day. In the
evening he should do sandhya pija after bath. At the end of the
day and after seeing the stars, he should have his food and finally
go to bed. He sleeps on the ground, where the ground is soft and
clean. He must get up in the latter part of the night and do piija
and japa, to Narayana because the Lord has helped him to
perform the above duties without any obstacles. He must offer
pitja to the invisible Gods also who has helped him to complete

the piija successfully.! A person who performs thé pitja

. SS - often a brief description XXII, he should work for the world not for
his own development. XXII 43a.
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according to Sdstra in the aforesaid manner is called sadhaka. If
he is disturbed while performing the pija, he should not leave the
piaja. This is called tat vrata'. He must not roam telling everyone

about his activities.

This should be kept as a secret. The mantra taught by Guru
should be kept secret so that the power of the mantra is not lost.
Mantras should be kept in mind. Guru and God should be made
happy, by following the §dstra. A person having these qualities is

called the highest qualified brahmin.

Upasaka: is one who does not attend to any other work and
worships God three times a day’. He is interested in japa3 and

Homa" and studying vedas that are assigned to him by the preceptor

1. JS XVIlsloka#46 to 62....XVII 39a
Al sunrise noon and sunset.

Repeating the syllable of mantra mostly in silence.

g

Offering of oblation in the fire.
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and takes bath at three times' and meditates the Lord by uttering

astaksara mantra and follows the preceptor in all respe,cts2 ;

The next category of initiates are known as Grhasthas. Here
also there are four kinds. House holders who are eligible to get d;k.yd
are
1. Vratin 2. Grhastha 3. Adhya 4. Acarya
1. Vratins: He who devotes himself to observances Vrata, and fasts,
regularly worships God, joins his wife during non-prohibited
periods, takes limited food, eats at night,) has his senses
controlled and does japa of Miilamantra®. He studies the
Samhita® and gives sustenance to the people. He is strict in his
observances.

2. Grhastha : He is the one who observes Vrata and fasts and he is
interested doing worship to God . He studies Sarhita texts, that

is, Paricardtra texts,

Three soma obligations are offered (or) in the morning, noon and evening
JS. VII -14a

Aslaksara and Dvadasaksara and Mialamantra.

The word Samhita shall mean the collection of verses of Veda.

o A B
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3. Adhya: He is the one who is ever interested in playing the role of
hosts. He is free from lust and anger and offers food to others and
doing charity; giving food to others. He performs sacred rites on
full moon day and is interested in conducting festivals of God.

4. Acdrya: He is a person who gives sustenance to devotees of
God. .He is interested in worshiping God, skilled in doing
consecration pratistha and other practical aspects of the
system both in Vaidika and Tantrika. He does the rituals at all

times, he is free from anger, and shows favour to his disciples.

The third division is Vanaprasthas, that is, those dwelling in
forest. This is also sub—divided into four kinds:

1. Vaikhanasas 2. Tantrins 3. Guru 4. Niskalas.

L Vaikhanasa': He has his wife and children living with him in

the asram or home. He has his senses controlled. He gives lectures

1. Vaikhanasd must be the one who is strict in his observances of rules of
Vanaprasthas---Srinivasacaryas comm. AS I VII-12
And also JS XXII 13b-14a. It is worthy to note that these ancient
Paiicararra text reveal a healthy
reference (o the Vaikhdnasa who are not targeted [or any attack.
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about the Sarhitas to people. He sleeps on the floor or on deer
skin. He is ever devoted to Visnu. He devotes himself to

acquiring knowledge and in doing meditation.

. Tantrin: He is a kind of vdnaprastha who lives on decent
food(agramya), worships God on the three sandhyas and does
japa and homa merely with the samhita mantras. He wears bark

garments and deer’s hide. He lies on darbha grass only.

. Guru: He takes bath at three savanas, takes bulbous roots and
fruits and ever devoted to deep thought mum. He does not stay
always in fixed place. He visits the holy places, great devotee of
visnu and meditates upon visnu. He knows the real sense of
Dvadasaksara. He wears tree bark and deer hide. He is niskala.
He is ever devoted to the Astaksara mantra and eats at nights
only, firm in his observances, contend with what he gets by
chance and is beyond three pairs and is free form jealousy. He

wears tree barks and deers hide.
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Yatis are divided into four kinds:

1. Bhiksuka 2. Sanydsin 3. Bhagavans 4. Prabhus

1. Bhiksuka: Hamsas bear the sankha and cakra mark on the
shoulders and has a single danda stick of office. The latter two carry
three dandas of office and bears the cakra and the other carries the
garuda banner. They are devoted to God. They are in pursuit of
God. He wears red colour dress and has no passion. He must have

tuft of hair and sacred thread in his shoulders.

2. Sanyasin / Paramahamsas has no hair and no thread on his

shoulder. He must collect food by alms and eat.

3. Bhagavan: He has cakra and sankha. He receives the food in a
piece of cloth. He has no vessels. He can have kamandala. He has
three danda, He keeps it together . He must cover the danda while
going out. He will do japa and milamantra. He will be moving

allover the world.
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4. Prabhus: He has all the features above mentioned for the
pupils, Astaksara. He holds a little staff and holds a flag containing
the figure of Garuda. He worships the Lord through séttvic- yoga'.
Those who belong to all these orders (asrama) correspond to
samayin, Putraka, sadhaka and Acarya’. When a person becomes a
sanyasi the ancestors for seven generation get moksa’. Those who

undergo diksa should live according to the specified convention.

2.10 THE ELIGIBILITY OF AN ASPIRANT

A deserving disciple, lives in the abode of the preceptor for a long

.

. ; oam
time with a sense of detachment rem -z unaffected by the

>

occurance in the suroundings. Such a person will have to live with

the Guru. By way of expectation, he should take Brahmakiirca

I. Vide Patanjali’s yoga Sastra.
2. IS XVI-118.
3. Ibid 86b.
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paficagavya’ This will abandon him of all sins done before.

Apprehending known sins, he must undergo narasimha diksd’.

The Parcaratra Agama classifies the pupils who are taken up
for training under four heads, samaya, putraka, sadhaka and dcarya.
Hamsas bear the sankha and cakra mark on the shoulders and has a
single danda stick of office. The latter two carry three dandas of

office and bears the cakra and the other carries the garugda banner.

They are devoted to God. They are in pursuit of God. He
wears red colour dress and has no passion. He must have tuft of hair

and sacred thread in his shoulders.

This is to be noted that the Pancaratra agama allows all
people to get training under the system for the purposes of worship.

The fourth class and women are also permitted to have

l. seeappendix L%
2. S§ XVI 26 also Vide infra p :109
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pancasamskara and then diksa'. The sattvata samhita and isvara
sambhita following it use the word sisu’ as eligible for ordainment.
Sisu is a boy below eight years of age. Perhaps could be ordained as

sanyasin soon after upanayana.

Brahmanah Ksatriyo Vaisyah Sidrova svapadasthitah |
brahmacari grhastho va krtakrtyo yathavidhi
Vanaprastha bhiksasinari va sadvivekini |

dhirah avaccah susantustastattva darsana Karksitah
Bandhuvargaparityagi utsahi niscayanvitahl|

1. SKS Brahma, Ch.l, 2d:s
2. ibid Ch.V, 4cd, 5a, b.s
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