
Chapter Two 

II. Summary of the Ten Stages 

1. Pramudita Bhumi 

The aim of a Bodhisattva is to attain the Buddhahood. He 

understands that it is the highest goal of life. According to the 

Dasabhumika-Sutra, in order to reach this goal he has to go through the 

strenuous task of graduating through the ten stages (Dasabhumi). One 

has to proceed successively from one to another, without skipping over 

any bhumi. Therefore, total accomplishment of each bhumi is essential 

for the success in final attainment. 

The Da^abhumika-Sutra begins with the auspicious sloka 

requesting that those who are desirous of Enlightenment should listen to 

this text, and then it starts with the phrase, 'evam maya srutam'^^^ which 

'"̂  This introduction has been discussed at length in the various commentaries on 

the Pali canon. The Pali is slightly different: evam me suttam. ekam samayam bhagava ... 

viharati. 
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occurs at the beginning of almost all Sutras. The abode of Vasavarti 

forms the location for the Da^abhumika-Sutra. The principal characters 

are a group of Bodhisattvas headed by Vajragarbha. The time is the 

second week after the Buddha's Enlightenment. By the power of the 

Buddha, the Bodhisattva Vajragarbha entered into Bodhisattva-trsince 

called Mahayanaprabhasa. This was highly applauded by innumerable 

Bodhisattvas, who reached the scene from their respective Buddha realms. 

Those who are known by the same name of 'Vajragarbha,' gave reasons 

for their appearance and wished that the doctrine capable of gaining 

entrance into the light of doctrine may dawn upon Bodhisattva 

Vajragarbha.^^^ 

Bodhisattva Vajragarbha arose from the trance when his head was 

touched by supernatural power of those divine Buddhas. He then 

addressed the Bodhisattvas gathered there and praised the Bodhisattva 

vows which enable an aspirant of Enlightenment to comprehend the fields 

of knowledge of the Buddhas of past, present and future, and to grasp the 

doctrine of the Ten Bodhisattva stages. After referring to those 

potentialities and names of the Ten bhumi%,^^ Bodhisattva Vajragarbha 

'"' Da.bhu. p. 2, (21). 

ibid. p.3; ...sdmutkarsikoayam...bodhisattvanam mahasattvanam bodhimarga-

parisodhanadharmamukhalokah yad idam dasabhumiprabhedavyavasthdnam. 

acintyamidas ... sthdnam yad idam bhUmijMnam iti. 
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suddenly fell into silence. 

This roused the curiosity of the Bodhisattvas and they began to 

inquire into details of the Ten Stages. Bodhisattva Vimukticandra, the 

interlocutor, requested, on behalf of them, Bodhisattva Vajragarbha to 

deliver an exposition of the Bhumis. Bodhisattva Vajragarbha, however, 

dissuaded them by pointing out the incomprehensibility of the doctrine of 

Bodhisattvabhumis. Bodhisattva Vajragarbha, the main speaker, argued 

that although the assembly of the Bodhisattvas was pure and ready to 

grasp the essence of Ten Bhumis, the discourse, after being heard, might 

lead to skepticism and produce doubt in the minds of some of them. 

That would result in prolonging misfortune, privation and misery, and 

hence his hesitation'*^' in explaining the doctrine of Bodhisattvabhumis to 

"" MN. I. p.426; SN.3. pp.109-115. This reminds us of the reticence of the 

Buddha and his hesitation to preach what he had discovered and the adoption of missionary 

life (Mahavagga pp.7-8). The Buddha stayed there for a week and getting up from the 

meditation went to the root of Ajapdla-tree. There also he spent a week in meditation 

and experienced its joy. When he was alone in solitude, a thought arose in his mind:- "I 

have penetrated in the Dhamma which is profound, diflHcult to perceive, unattainable by 

reasoning, and abstruse in nature. The people on the other hand are given to desire and 

taking delight in desire. If I proclaim the Dhamma to them and they are not able to 

understand, there would be weariness and annoyance to me." Thinking so, he decided not 

to preach the Dhamma. 

It was a very crucial moment m the life of the Buddha. He completed all the Ten 

Perfections for suffering humanity. What will be the benefit for them. He thought to 



63 

them. This apprehension of Bodhisattva Vajragarbha is dispelled by 

Bodhisattva Vimukticandra by saying that such matters would be well 

guarded by the power of the Tathagata. Further, he states that the Ten 

Stages are the primary practices in order to attain the Buddha's 

doctrine.'*^ 

As soon as Bodhisattva Vajragarbha agreed to deliver his discourse, 

beams of light called Bodhisattvabalaloka with innumerable light-streams 

issued from the pores of SakyamunVs body, and illuminated all the world 

spheres; quitened all the evil states and sufferings; darkened the realm of 

Mara, brightened all the Buddha assemblies; illustrated unthinkable power 

of Buddha's knowledge-sphere; showered lustre upon the Bodhisattvas 

preaching the law in the assemblies of the Tathagatas in all the world 

spheres and demonstrated innumerable Buddha miracles; settled in the sky 

in the form of a large cloud-net of rays. This performance was repeated 

make a boat of Dhamma and thereby take them away to the other shore of happiness. 

But when he became able to make the people free from suflfering, he would think to preach 

the Dhamma. 

This state of mind of the Buddha was understood by Sahampati-Brahma who 

appeared before him and requested thrice to preach the same for the b«iefit of the suffering 

humanity. He also told that there would be persons with little dust (defilements) who 

would hear and understand it. Being repeatedly requested in this way, the Buddha 

decided to preach the Dhamma. 

106 esa hi adicarya. esa samuddgamah buddhadharmdnam. 
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by all the divine Buddhas. By the power of the Buddha, a voice issued 

out from the cloud-net in the sky for imploring Bodhisattva Vajragarbha 

to expound the doctrine of the Ten Stages. Bodhisattva Vajragarbha 

started his exposition of Ten Stages according to the teaching of the 

doctrine, and added that he himself was not capable of expounding such a 

doctrine but was undertaking the task by the divine inspiration of the 

Buddha. 

The first bhumi is called Pramudita bhumi^^^ which means 'Joyful 

stage.' The Da^abhumika-Sutra itself explains that this stage is called 

'Joyous' because a Bodhisattva while in this stage has the qualities of 

prdmodya, prasada, priti, utpldvana, udagri, usi, utsaha. He is pleased 

also because he knows that he is gradually transcending worldly matters, 

Hearing to the Buddhabhumi, the Jndnabhumi, and thus, cut off from 

births in hell or any lower form of existence. Furthermore, an intense 

joyfulness arises in the heart of a Bodhisattva by the Thought of 

Enlightenment (Bodhicitta). When he perceives that he will soon attain 

Bodhi, he will promote the good of all beings and pass to the higher ideal 

of emancipation of all beings. As soon as the Thought of Enlightenment 

''*•' M.S. AI. chapter xx-xxi, 32. 

Pasyatdm bodhimasanndm satvarthasya ca sadhanarnl 

fivra utpadyate modo muditd tena dathyatdl The M.S.AI. explains that the 

hhurrd is so called because a Bodhisattva feels delight (moda) in this stage. 

^ 
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arose (Bodhicittopdda), he is out of the stage of the ignorant common 

people (bdlaprthagjanabhumi), and approaches the Jfianabhumi. He is 

free from the fear of being in hell or any other lower form of existence 

(sarvapdyddurgativinipdtdt). 

When he attains this stage, he is devoid of the five fears, viz. fear 

of losing livelihood, of blame, of death, of rebirth in evil destiny, and of 

diffidence in assemblies. Then he feels that he is the refuge of all 

creatures. He reaches the first stage through faith, devotion, aspiration, 

preparation, benevolence, compassion, friendliness, fortitude, 

conscientiousness, ennobling shame, gentle forbearance, reverence for 

Buddha's teaching, and perseverance in accumulating the basic merits. 

He being helped by spiritual guides {kalydnamitras) becomes well 

established in this first stage and undertakes the great 

xQSo\uX\on%{Mahdpranidhdna),^^* ® to pay homage to all the Buddhas,'"^ 

(2) to preserve and protect the doctrines of the Tathdgatas,^^^ ® to 

'"* The Mahdydna texts provide an exhaustive list of the different types of 

Bodhisattva's resolution. Those numerous varities of vows may be subsumed in the ten 

Mahdpranidhdnas referred to above. See Siks. pp.291-5; Da.bhu. pp.14-18; M.S.AI. 

p.36n; D. T. Suzuki, OMB. pp.308-10; ERE. sv. 'Bodhisattva". 

"̂  Da.bhu. p.lO : mahdpujopasthdndyaprathamam mahdpranidhdnalm 

abhinirharati. 

no .. saddharmaparigrahaya dvifiyam 
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approach the great Nirvana after accomplishing all the deeds of a 

Buddha,'" ® to practise all the Bhumis along with the Paramitas,^^^ © t o 

bring about the spiritual maturity of all beings, to enable them to 

comprehend the doctrine of all Buddhas and to help them in attaining 

omniscience,"^ © t o comprehend the endless distinctions that exist in the 

things of all world-systems,"* (Z) to purify all Buddhaksetras by paying 

visits to them,"^ © t o cause to enter into the great vehicle,"* © t o 

practise all the courses of conduct of the Bodhsiattvas and to achieve 

success in all efforts,"' ® to accomplish perfect enlightenment, great 

knowledge, and intuition."* 

He accomplishes the ten great resolutions by means of ten 

Nisthapadas or fundamental terms,"' and wishes that his resolution may 

...yavan mahaparinirvanopasamkramanaya trtfyam. 

...sarvabhumiparisodhanam cittotpadabhinirharaya..jaturtham. 

" ' ...sarvasattvadhatuparipacanaya.. sarvajfiajndnapratisthdpandya.. 
pancamam. 

""* ...lokadhatuvaimatryavataranaya sastham. 

" ' ...sarvabuddhaksetraparisodhanaya saptamam. 

^^^...mahdyanavatarandya astamam. 

" ' ...bodhisattvacarydcarandyaamoghascavacestatdyai navamam. 

"* ...abhisambodhimahdjfidndbhijMbhmirhdrdyadaknnam. 

119 Da.bfau p 11 BHSD p308 



67 

endure and extend as far as the universe. He realizes that the Doctrines 

of the Buddha are profound, disassociated from sin, and permeated with 

tranquillity. He sees that the worldly people are the slaves of sins, 

passions and errors, and therefore endure the pain that is inseparable from 

life. He comprehends that the chain of twelve causes beginning with 

Avidyd engenders mass of sorrow and suffering of all beings. He pities 

them and resolves to save and establish them in Nirvana, the extreme 

happiness (atyantasukha).™ 

While in the Pramudita bhumi he develops compassion and love and 

applies himself to Mahdtyaga or great renunciation which means giving up 

everything of worldly wealth, wife, children, his own limbs and life, under 

ten categories. After becoming well versed in all Sastras, he is able to 

judge what is good and what is evil for beings and becomes Lokajna. 

By constant worship and observance of Sasana, he possesses the ten 

virtues which accomplish the ten stages. They are faith, compassion, 

love, sacrifice, patience to withstand distress, knowledge of the scriptures, 

knowledge of the world, modesty, bashfulness, steadiness and the ability 

'̂ ^ evam gambhimh... buddhadharmah evam vivittdh event santah event sunyah... 

'2' Ete asmabhih sattvah paritrdtvyah parimocayitavyd ato mahdsammohdt, 

atyantsukhe ca nirvdne pratisthdpayitavydh iti. 
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of performing the worship of the Tathagatas.^^^ 

He sees many Buddhas, worships and provides them with all the 

necessary requisites, shows respect to their community (Sangha) and 

transfers the merit thus acquired to the attainment of Enlightenment 

(Sambodhi). He gains the power to mature the living beings through 

Charity (Dana), Pleasant Speech (Priyavddita) and Strong Desire 

(Adhimukti). Over and above these, he obtains two modes of hospitality 

(samgravastus),^^^ but not yet the insight into the unlimited knowledge. 

He pays special attention to the first Sangrahavastu, that is charity, in 

this stage. He practises the Perfection of Charity (Ddnaparamitd) and 

also cultivates the other Perfections'^* according to his capacity. He 

acquires ten types of skill or proficiency'^^ relative to the Bodhisattva 

ibid. p. 12. Dasabhumiparisodhakddharmd : Sraddha, karuna, maitri, tydga. 

khedasahisnutd, sdstrajfiatd, lokajnatd, hryapatrdpyya, dhrtibalddhdna, tathdgata-

pujopasthdna. 

'^ They are Ddna and Pnyavdditd. Da.bhu. p. 13, p. 14, p. 18, p.23, p.26. Mvy. 

p. 25: Bo.bhu. p. 10. For the details, see footnote no. 82, p.46 in this thesis. 

^^* Mvy. p.34. It gives a list often. This is common in Pali works. 

'̂ ' Da^bhu. p. 13: (l) bhumipaksaprathipaksakusala, (2) bhumisamvartavivarta-, 

(3) bhumydkdranisyanda-, (4) bhumipratilambhavibhdvand-, (5) bhumydhgaparisodhana-, 

(6) bhumerbhumisamkramana-, (7) bhumibhumivyavasthdna-, (S)fiumibhumivisesajndna-, 

(9) bhumibhumipratilambhdpratyuddvartya-, (10) tathdgatajndnabhumydkramana-. 
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stages. He obtains full information about the difficulties and perils of the 

Path before starting on a journey as a skillful caravan-leader; even so a 

wise Bodhisativa now learns everything about the discipline and duties of 

his long career. 

The Bodhisativa, who has attained the first stage, is entitled to 

become a king of Jambudvipa and be a righteous ruler with mind always 

turned towards Buddha, Dhamma and Sangha, the Bodhisativa practices, 

and omniscience. He earnestly desires to become the first, foremost, and 

best of all beings. He sets his energy in motion in conformity with his 

aspirations. As a result of it, he renounces his worldly belongings and 

adopts the religious instruction of the Buddha as a wandering monk.̂ ^* 

In a moment, he enters into a hundred samadhis, sees a hundred Buddhas, 

traverses over a hundred lokadhatus, and performs extraordinary matters. 

2. Vimala Bhumi 

The meaning of the word Vimald^^ is 'free from impurity or 

pollution.' Explaining the significance of this name the Dasabhumika-

Sutra says that a Bodhisativa is free from the pollution of malice and 

^^^ ibid. p. 14: Tathdgatasdsane pravrajati. 

*" M.S.AI. xxi. 33. p. 182. DauMilyabhogavaimalydd vimala bhumir ucyate. 

The M.S.A1. explains that this stage is so called because a Bodhisativa is free from the dirt 

of unrightous conduct and also from connection with Hinayana. 
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wickedness in this stage, just like gold thrown into green vitriol.'^* 

Before entering into Vimala bhumi, after abiding on the first stage, the 

Bodhisattva develops the mental dispositions {cittdsayas),^^ namely, 

straightforwardness {rju), mildness (mrdu), activeness (karmanya), sense-

restraint (dama), equanimity (sama), doing good to others (kalydna), pure 

intention not mixed by any dirt (asamsrsta), having no personal 

expectation from others (anapeksa), nobleness (uddra), magnanimity 

{mdhdtmya). After developing these qualities in him, he can enters into 

the second bhumi known Vimala bhumi. 

This Pure Stage is the realm of the Bodhisattva's moral edification. 

He becomes endowed with ten wholesome acts which are classified in the 

three categories, viz. the three physical, four vocal and three mental 

restraints. The three physical courses of moral actions are refraining 

from taking life, committing theft and indulging in unlawful sexual 

relations. The four vocal courses of moral actions are abstention from 

falsehood, back-biting, harsh speech, and nonsensical talk. There are also 

three moral courses of mental actions namely, getting rid of covetousness, 

ill-will and wrong views. He clearly understands that it is not possible 

128 Da.bhu. p. 18. Tadyathdpi ndma bhavanto jinaputrdstadeva jatarupam 

kasfsapraksiptam bhuyasyd mdtrayd sarvamaldpagatam bhavati, evameve bhavanto 

jinaputrd bodhisattva asydm vimaldydm bodhisattvabhumao... 

129 ibid.p.15. 
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for him to make others get established in the path or in good conduct 

when he is himself remaining associated with evils. ̂ ^̂  In each state he 

should completely be free from evils to guide others to walk on the 

correct path. Therefore, he becomes prone to the ten wholesome acts 

known as ''kusala karmapatha.^ There are also the ten types of 

unwholesome acts which he could avoid.'^^ 

He ponders over the fact that the people are graded according to 

their karmapathas. By developing wholesome deeds and accumulating the 

moral resultants they become men, gods, etc., and also Srdvakas, 

Pratyekahuddhas, Bodhisattvas and Buddhas. Further by committing 

immoral deeds and accumulating the immoral resultants they are born in 

hell, the animal world or the Yama world. Even when they are born as 

human beings they have short life and are also affected with diseases . ' " 

ibid. p. 16. Asthdnametadanavakaso yadatmd vipratipattisthitah pardn 

samyakpratipatto sthdpayet, neitatsthanam vidyata iti. This is very much similar to the 

position in early Buddhism, cf Dhp. stanza no. 158: attdnam eva pathamam patirdpe 

nivesaye athdnnam anusdseyye na kileneyya pandita, see also stanza no. 157. cf MN. I, 

p.45; The Sallekha-sutta of the MN has a very apt simile for this. It says.- "It is not 

possible for him who is stuck in the mud to pull out another who is similarly stuck. But it 

is possible for him who is not stuck in the mud to pull out another stuck in the mud." 

'^' DN. ffl, 71, 269, 290; SN. II, 167, 168; AN. V, 54, 57, 266; Vin. v, 138. 

' " Da.bhu. p. 16: Esdm dasdndm akusaldndm karmapathdndm samdddna-

hetomirayatiryagyoniyamalokagatayah prajMyante. This is exactly the same as the 
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The Bodhisattva has to follow more and more refined stages in the 

attainment of ten powers and also with regards to the comprehension of 

the Buddha's doctrine. In this context it should be mentioned that it is 

essential for all the beings to practise the stage of Samadhi (mental 

culture) for effectuation of complete purification. ^̂^ 

Again he resolves to be the friend, guide, protector, and teacher or 

saviour of all for leading them on the path of righteousness. He observes 

that beings suffer on account of anger, avarice, desire, hatred, delusion, 

mental darkness, lack of energy. Beings are tossed up and down by the 

waves of desire, love of existence, ignorance. They are tied up by love 

and hatred, likes and dislikes, and labour under the misconception of 'I-

ness' and 'Mine-ness,''^* etc. 

The Bodhisattva established in this stage, takes upon himself to 

install in the stage of Nirvana and in the Great Vehicle. He knows that 

Nirvana is of the nature of supreme bliss in as much as it involves the 

extinction of the five Skandhas, the basis of ego-centric personality and 

Theravada position on this matter, cp. Maha and CuUakammavibhanga Suttas in the MN. 

' " ibid. p. 16: Tasmat tarhyasmahhih samabhihirhare sarvakaraparisodhana 

abhinirhara eva yogah paramyah. 

^̂* ibid. p. 18. Atmatmiyabhimivis0 bateme sattvah skandhalayanuccalitd 

caturviparyasanupraydtah... 
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the consequent misery of transmigration.'^' 

A Bodhisattva in this stage sees and worships many Buddhas, and 

receives the Kusalakarmapathas from the Buddhas and fulfills them 

throughout many kalpas. Of the four Samgrahavastus, he cultivates 

Priyavadya (pleasant speech) and especially nurtures Silaparamitd without 

neglecting the other Paramitas. A Bodhisattva, having attained the 

second stage, is guaranteed of becoming a righteous Cakravartin with 

seven jewels in case he so desires. 

3. Prabhakar! Bhumi 

The third stage in the career of the Bodhisattva" s gradual 

development is the Prabhakari bhumi.^^^ It is a bhumi which diffuses 

the great light of the doctrine proceeding upwards for gaining 

Buddhahood. Entering into this bhUmi it is essential to develop ten 

Cittasdyas or the mental dispositions, the pure {suddha), firm {sthira), 

dispassionate (nirvid), non-attached {aviraga), non-returning (avinivrta), 

strong (drdha), energetic (uttapta), ambitious (atrpta), noble (udara), and 

'^' Da.bhu. p. 18: Te asmdbhi paramasukhe sarvaniketavigame pratistdpayitavya 

yaduta sarvdvaranaprahdnanirvdne. 

'̂ * M.SAI. XXI. 33: Mahddharmdvabhdsasya karandcca prabhdkan. It explains 

that this is so called because a Bodhisattva diflfiises the great light of Doctrine among the 

living beings. 
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magnanimous (mahdtmya) mental disposition. After developing these ten 

mental dispositions, the Bodhisattva who has completed the second stage, 

enters into the third stage of development known as Prabhakarl. 

A Bodhisattva in this stage realizes that all the beings and 

constituted things are impermanent, subject to suffering, have momentary 

origin and decay, without beginning and end, and subject to dependent 

origination."' They are sources of manifold sufferings only. He realizes 

that all existences are burning with the fire of passion, hatred and folly.'^* 

Realizing misery and despair as issuing from attachment to Samskdras, he 

applies his mind to the attainment of the knowledge of Tathagata^^^ which 

is incomparable, and delivers all beings from worldly miseries. He then 

develops ten more cittdsayas which serve as the refuge for the deliverance 

of the helpless; of the poor; of those inflamed by the fire of passion, 

malice and delusion; of those confined within the prison of worldly 

existence; of those subject to hypnosis of evil passions; of those incapable 

of discrimination; of those destitute of good resolve; of those distracted 

from Buddha's discipline; of those subject to the cycle of transmigration; 

"' Da.bhu. p. 19: ...anityatdm ca sarvasaiskdragatasya yathdbhutai pratya-

veksate, duhkhatam ca asubhtdm ca ... sarvasamskdragatasyapratyaveksate. 

138 Mtu. vol. I. p. 110. According to the Mtu., a Bodhisattva develops this state 

of mind in the fifth bhumi. 

139 Da.bhu. p. 19 
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and of those deprived of the means of emancipation.^'"' 

Realizing this state of things, the Bodhisattva again resolves to 

rescue beings and strive for their benefit. He ponders upon the ways and 

means calculated to rescue them from their boundless afflictions and to 

establish them on the path of Nirvana. He reaches the conclusion that it 

is possible only by Unobstructed Knowledge of Salvation (anavarana-

vimoksajnanasthandt) for the achievement of the final goal. He observes 

that it is not attainable merely by hearing, but practising the dharma is 

also essential. Therefore, he devotes himself night and day to the study 

and practice of the Scriptures and the teachings of the Buddha in order to 

gain perfect Knowledge and Wisdom. 

He turns his mind to engross himself with the dharma.^*^ He 

resolves to sacrifice all earthly wealth and enjoyment, and undergo all 

sorts of hardships.''*^ He now sees that mere purification in speech and 

'•*" ibid. p. 19: sattvanam antike dasa cittdsayan upasthapayati... Yaduta 

andthdtrdndpratisaranacittdsayatdm ca ... etc. 

''*' ibid. p.20: dharmardmo dharmarato dharmapratisarano dharmanimno 

dharmapravano dharmaprdgbharo dharmapardyano dharmalayano dharmatrdno 

dharmdnudharmacdri. 

*̂̂  cf Mtu. I, pp.91-5: For "Ekd gdthd subhdsitd,' a Bodhisattva is prepared to 

sacrifice even his own life. This is followed by an enumeration of the evils, for which a 

Bodhisattva may retrogress. 
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action would not be sufficient and that he must practise the dharmas and 

anudharmas.^*^ He practises and acquires the four dhyanas,^** the four 

non-material samdpattis,^*^ the four brahmavihdras^*^ and the five 

abhijnas.^*^ 

He sees many Buddhas, hears their discourses, and follows their 

paths. He is free from the four Asravas of Kamasrava, Rupdsrava, 

Bhavasrava, and Avidyasrava.^"* He gets rid of Rdga, Dvesa and Moha. 

The polluting factors of mind are purified and he develops the forbearance 

Da.bhu. p.20; Dharmanudhrmapratipattya ime buddhadhrma anugantavya na 

kevalam vakkarmaparisuddhaydti. 

ibid. p.20: Savitarkam savicdram vivekajam pntisukham prathamam dhydnam 

upsampadya viharati.... caturtham dhydnam upasampadya viharati. 

" ' They are the stage of infiniteness of ether or empty space {dkdsdnantydyatana), 

of consciousness (yijndndnantydyatana), of nothingness (dkimcanydndntyatana), and s t^e 

of neither the existence of consciousness nor unconsciousness {naivasamjndsamjndyatana). 

'^ They are maitrl, kanind, muditd, and upeksd. 

'•*' They are rddhividfuj (power of performing miracles), divyasrotra (supernatural 

power of hearing), paracittajfidna (power of reading the thoughts of others), 

purvenivdsdmsmarana (power of remembering former births) and divyacaksu 

(supernatural power of vision). 

*** In Pali tradition, the four dsavas are kdmdsava, bhavdsava, ditthdsava, and 

avijjdsava. For a detailed account, see EOB. 11, p.202flf. 
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with gentleness, sweetness without hindrance, non-anger, non-agitation, 

non-covetousness, non-elation and non-depression, non-desire and non-

mysteriousness. 

Of the four Samgrahavastus, he cultivates Arthacarya to a great 

measure. Out of the ten Paramitds, he develops Ksantiparamita which 

means the Perfection of forbearance.''*^ The Bodhisattva who has attained 

this third stage, namely, the PrahhakarJ (Luminous) Stage, becomes more 

powerful, equal to the rank of Indra, the supreme lord of all gods. He 

provides all creatures with ways and means conducive to their deliverance 

from the mire of sensual desire. He attains hundreds thousands mystic 

contemplations in a moment. He is now gradually getting closer to the 

attainment of the goal, i.e., the Buddhahood. 

4. Arcismati Bhumi 

The Bodhisattva who now gathers momentum in spiritual progress in 

going through the different stages of the third bhiimi, is not satisfied, and 

hence with that he makes endeavour to go still higher. In doing so, he 

**̂  Har Dayal, (BDBSL. p.287), mentions the perplexing problem on this stage. 

The Paramita of ksanti is associated with this stage, but the attributes and qualifications, 

that are described, belong to dhyana. It seems probable that the original scheme of 

division was based on the three siksas (threefold trainery) of ir/a, c/«a and prajm. The 

Bo.Bhu. has partially preserved it, though Da.bhu. ignores it. But this third hhumi 

appears to deal with citta or samddhi, and not with ksanti. 
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enters into the fourth stage, namely, Arcismati Bhumi^^^ or the Radiant 

Stage. He rises to this stage by acquiring ten insights of doctrine 

(Dharmdloka). They a r e - insight into the world of beings, various 

worlds, universe, the world of space, of consciousness, of desires, of 

forms, of formlessness, of noble intention and aspiration and of 

magnanimous intention and aspiration."^ 

He becomes an accomplished member of the Tathagata family by 

acquiring the maturity of knowledge, viz. firm aspiration, implicit faith in 

the Three Ratnas, clear perception of the origin and decay of Samskaras, 

of the non-origination of things in reality, of the incoming and outgoing 

of the world, of Samsara and Nirvana, and of the actions of beings of the 

various spheres. He practises the four applications of mindfulness, the 

four righteous exertions, the four constitutive elements of supernatural 

power, the five moral faculties, the five powers, the seven constituents of 

knowledge, and the noble eight-fold path."^ His belief in the existence of 

''* M.S.A1. XXI. 34. Arcirbhuta yato dharmd bodhipaksdh praddhakdh. 

Arcismatfti tadyogdt sd bhumir dvayaddhatah. The M.S.AI. states that this stage is so 

called because the rays of the Bodhipaksyadharmas destroy both the obstacle of lust and 

hindrance to knowledge. 

" ' Da.bhu. p.24: Dasabhid dharmdlokapravesair dkramati. 

"^ ibid. p.24. These are known as the thirty-seven virtues that pave the way for 

the attainment of enlightenment (Bodhipdksyadharmd). They are liable to be set forth in 
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self {satkayadrsti), dtma, sattva, jiva, posa, pudgala, skandha, dhatu, and 

ayatana which are preceded by his heretical notion of the existence of a 

real physical body, come to a complete extinction'". With the attainment 

of these qualities, his mind becomes very mild and compassionate. 

the following order:- ©The four Smrtyupasthanas. kaydnudarsismrtyupasthana; 

vedandnudarsismrtyupasthdna, cittdnudarsismrtyupasthdna; dharmdnudarsTsmrtyupa-

sthdna. 

®The four righteous exertions: prevention of the emergence of demeritorious dharmas 

which are not yet in existence; getting rid of them which are in existence; production of the 

meritorious dharmas which are not yet in existence; development and fulfilment of the 

meritorious dharmas which are in existence. 

G)The four Rddhipddas: cchandasamddhiprahdnasamskarasamanvdgata, cittasamddhi-

prahdnasamskdrasamanvdgata, viriyasamddhiprahdnasamskarasamanvdgata, mimdmsd-

samskdrasamanvdgata. 

®The five Indriyas. faith (sraddhd), energy (virya), memory (smrti), mystic 

contemplation (samddhi) and wisdom (prajfid). 

(DThe five Balas : sraddhdbala, vlryabala, smrtibala, samddhibala, prajndbala. 

©The seven Sambodhyahgas. smrtisambodhyahga, dharmapravicayasambodhyahga, 

viryasambodhyahga, pritisambodhyanga, prasrabdhisambodhyanga, samddhisambodhy-

anga, upeksdsambodhyahga. 

®The Arydstdngikamdrga: samyagdrsti, samyagsamkalpa, samyagvdca, samyag-

karmdta, samyagdjiva, samyagvydydma, samyagsmrti, samyagsamddhi. 

' " ibid. p.25. According to the Theravdda scheme, the fetter of sakkayaditthi 

disappears at the sotdpanna stage. But it is not total eradication. 
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His all doubts are removed and his mental dispositions become pure. 

He renounces the world according to the doctrine of the Tathagata.^^* 

His Kusalamulas become of the purest kind just as a mani jewel has a 

splendor not destructible by the wind, water and rain. 

He practises the perfection of vigour {Viryaparamitd) to the fullest 

possible extent without disregarding the other pdramitds. Of the four 

Samgrahavastus he specially cultivates the state of equality 

{Samdndrthatd). Mostly the Bodhisattva who is established on this stage 

becomes Suydma, the king of gods. 

5. Sudurjaya Bhumi 

It is the fifth stage of spiritual development technically known as 

Sudurjayd Bhumi^^^ or the stage difficult to conquer. It is a state which 

makes the spiritual gains which appear difficult to obtain. The 

Bodhisattva in this stage develops the ten equalities pertaining to the 

154 ibid, p.25: Esdm tathdgatdndm sdsane pravrajati. cf the first stage. 

155 M.S.AI. xxi. 35. Sattvdndm paripdkasca svacittasya ca raksand I 

Dhimadbhir jiyate duhkham durjayd tena kathyate II The M.S.A1 tells us that 

this stage is so called because a Bodhisattva makes eflfort to bring the maturity of beings 

and also controls his own mind. He overcomes the suffering of the beings and therefore 

this bhumi is called Sudurjayd. 
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purification of mental dispositions (cittasayavisuddhisamata).^^^ They are 

the equanimities pertaining to the purification of ® the doctrines of the 

past Buddhas; (2) the doctrines of the future Buddhas; <3) the doctrines of 

the present Buddhas; ® the purification of morality; © the purification of 

consciousness; ® the purification of (wrong) doubts or (false) view; (7) 

the purification of the knowledge about the right path and wrong path; (S) 

the purification of the knowledge about destruction of impurity related to 

the Path; (§) the purification of gradual practice of all 

Bodhipaksyadharmas, and ® the purification of Perfection of the moral 

actions of all beings. 

In this fifth stage he comprehends the four Noble Truth, that is, the 

suffering, the cause of suffering, the cessation of suffering, and the Path 

leading to the cessation of suffering in their true na tu re . ' " He also 

DjLbhu. p.27, (3-9). Sa dasabhis cittasayavisuddhisamatabhir avatarati... 

Qatitabuddhadharmavisttddhaydsayasamatd, (2) anagata-, ® pratyutpanna-, 

®silavisuddhayasayasamata, (B) citta-, ® drstikahksavimativilekhapanayana-, (Z) 

margamargajnana-, ® pratipatprahdnajfiana-, ®sarvabodhipaksyadharmottarottara-

vibhavana-, ® sarvasattvaparipdcana-. 

' " ibid, p.27, (14-17): idam duhkhamaryasatyamiti yathabhutam prajdnati, ayam 

duhkhasamudayah aryasatyamiti-, ...duhkhanirodhah aryasatyamiti, duhkhanirodha-

gdmini pratipadaryasatyamiti yathabhutam prajdnati. 
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understands other aspects of Truth^^^ as follows:- (D Conventional Truth 

(samvrti-satya).^^^ He knows it by understanding the temperament of 

others with satisfaction. (2) Absolute Truth {paramartha-satvya). He 

knows it by examining the truth in one way. (D Truth of characteristics 

{laksana-satya): He knows it by realizing the generic and particular 

characteristics of things. ® Truth of Analysis (vibhdga-satya): He knows 

it by analyzing the different dharmas through division. © Truth of 

accomplishment (nistirana-satya): He knows it by understanding the 

skandhas, dhatus, ayatanas, vyavasthdnas, anubodhds. ® Truth of things 

and phenomena (yastu-satya). He knows it by following the consciousness 

and body by giving away afflictions. (7) Truth of origination {prabhava-

saiya). He knows it by uniting the states of existence and birth. (B) Truth 

of decay and non-production (ksaydnutpdda-satya): He knows it by 

completely calming down all types of fever and burning in mind. ® Truth 

"* ibid, p.27, (17-27). 

This is a very important concept in Mahdydna especially in Mddhyamika. 

In early Buddhism, the corresponding term used is sammati meaning conventional. This 

has turned into samvrti. The question whether truth is one or many has been debated for 

long. The distinction between two kinds of truth, corresponding to two levels of reality 

has been recognized by almost all schools of Buddhist thought. But it is debatable that 

such a situation existed in early Buddhism. For a detailed study on this, see ' The Buddhist 

Theory of Double Truth' by Y. Karunadasa in the Kalyanl, Journal of Humanities and 

Social Sciences of the University ofKelaniya, vols. Ill & IV, 1984-85, pp. 23-55. 
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of initiation into the knowledge of the Way {margajfianavatara-satyd): He 

knows it by accomplishing the non-duality (advaya). ® The Truth of the 

appearance of Buddha-knowledge (tathagatajndnasamudaya-satya): He 

knows it by arising of all the bodhisattvabhumis, by getting special 

knowledge on the basis of the freedom and its power. 

He realizes that all conditioned states of being are empty (riktam), 

false (tuccham), worthless (mrsa). He wonders why the foolish worldly 

people are attached to their perishable bodies and are the slaves of 

pleasure and pride. He wishes that all his merits be transferred to them 

for their happiness, training, and ultimate emancipation. 

In the fifth stage, he becomes a Smrtiman^^ who does not get 

bewildered, Matiman having clear sense of knowledge, Gatimdn because 

of understanding the teaching as has been conveyed in the sutras, hriman 

by protecting himself as well as others, Dhrtiman because of following the 

restrains and the disciplinary rules of conduct, and Buddhimdn for being 

proficient in ascertaining what is proper and improper and such other 

things. 

His desire and energy for acquiring further merits and rendering 

service to beings become greater and greater. He matures the beings 

with the four Samgrahavastus by showing his Ruparaga, by giving 

160 Da.bbu. p.28. 
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discourses on the doctrines, on the Bodhisattva practices, on the greatness 

of Tathagatas, on the evils of the world, on the virtue of acquiring 

Buddhajndna, and by performing miracles. Out of compassion he learns 

the secular arts and sciences like mathematics, medicine, poetry, drama, 

metallurgy, astronomy and the like that lead to the material welfare and 

happiness of all beings.'*' 

He sees many Buddhas, worships them, listens to them, comprehends 

and follows their teachings. He takes to the life of a monk by ordination 

and begins to preach the Doctrine {Dharmahhanaka). He also obtains 

numerous spells (Dhdraniy^^ for his own protection. Besides, his roots 

of moral deeds (Kusalamulani) come to be reinforced by expedients, 

wisdom and knowledge. He becomes extraordinarily similar to the 

Sravakas and Pratyekabuddhas as his mind becomes higher. 

He specially practises the perfection of mtdi'\Xi.\.\on{Dhyanaparamita) 

and cultivates all the elements of Samgrahavastus in this stage. If he so 

desires, he becomes the extremely satisfied Tusita god being successful 

and powerful to turn back the beings from all the heretical views. He 

has proficiency to establish the beings in truth as he attained a direct 

"*' ibid. p.29. Generally, in the earlier texts of Tipitaka, these things were not 

aflowed for a monk to do, but in Mahayana texts the mastery of these skills is approved. 

' " ibid. p.29. 5a bhuyasya matraya srutacaradhdranlpratilahdho dharma-

hhanako bhavati... 
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vision of truth. 

6. AbhimukhT Bhumi 

A Bodhisattva, after achieving the fifth stage, enters into the sixth 

stage called Abhimukhi Bhumi.^^^ The Bodhisattva enters into this stage 

through the tenfold equality of dharmas. becoming one with or in level 

with all dharmas on account of being Animitta (signless), Alaksana 

(characterless), Anutpdda (originless), Ajdta (unborn), Vivikta 

(detached), Adivisuddha (pure from the very beginning), Nisprapahca 

(free from diffuseness), Anavyuhdnirvyuha (neither admitted nor rejected), 

Mdyasvapna-pratibhasa-pratisrutkodaka-candrapratibimbanirmana (similar 

to dream, illusion, echo, the disc of the moon seen in the water, or an 

image), and Bhavabhdvddvaya (non-dual as existence and non­

existence).'^'* When a Bodhisattva looks upon all things in this way, he 

acquires the forbearance {Ksanti) called Anulomiki which is conducive to 

the reflection on the states of beings. But he has not yet attained the 

Anutpattikadharmaksdnti, which means faith in the non-origination of 

' " M.S.A1. xxi. 36: Abhimukhydd dvayasye 'ha samsdrasyd 'pi nirvrtehl 

Uktd hy abhimukhi bhUmih prajndpdramitdsraydtll The M.S.AI. explains 

that this stage is so called because the bodhisattva, practising the Perfection of Wisdom, 

now stands face to face with both the Samsdra and Nirvana. 

'̂ ^DjLbhu p31 
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things by nature.'*' 

As his mind is predominated by Mahakaruna (great compassion), he 

takes pity on the beings who, on account of their ignorance, think of the 

things of the world as originating, decaying and possessing a soul. He 

understands the profound truth that all worldly activities and behaviours 

arise from attachment to self as a real existent.'** And he finds access 

into the truth that the cessation of the latter entails the cessation of the 

former. 

He comprehends the formula of the Pratltyasamutpada or the 

doctrine of dependent origination. Not knowing the truth, beings walk 

along the wrong Path, are moved by merits and demerits, and also have 

some thought-constructions or abhisamskaras. The thought-seed 

(cittabfjam) produced by the abhisamskaras becomes contaminated, being 

full of upadana (clinging) and productive of birth, old age, death and 

rebirth. His Karma-ksetra (the field of action) in which the seeds are 

sown is a habitation and is veiled by the gloom of ignorance. The 

moisture of craving moistens them and the water of personal vanity 

'** ibid. p.31. Na ca tavad anutpattikadharmaksdntimukham annprdnoti. All 

dispositions of beings are due to the belief in a soul. This kind of mundane attitudes 

ceases to exist when there is no belief in the existence of soul, cf BHSD. p.27. 

'** ibid. p.31: Ydvatyo lokasamuddcdropapattayah sarvdh td dtmabhinivesato 
bhavanti. Atmdbhinivesavigamato na bhavanti lokasamuddcdropapattayah. 
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irrigates them. Gradual expansion of the network of heretical views 

offers an opportunity for the sprouting of Nama (name) and Rupa (form). 

From name and form are produced the five Sense-organs. From the co-

association of the five sense-organs are produced contacts with sense-

objects. From the contacts are produced sensations. From sensations are 

produced longings. From the longings is produced increased clinging. 

And from the growth of clinging are produced the states of existence. 

From the states of existence is produced a body or personality constituted 

of five aggregations, viz. form (Rupa), sensations (Vedand), notions or 

conceptions (Samjnd), accumulated predispositions (Samskdra) and 

individuated consciousness (Vijndna). And the five Skandhas are 

distributed into five classes of beings (Gatipancaka). So he realizes that 

these three worlds are all mere thought constructions.^" 

The Bodhisattva further realizes that the non-comprehension of the 

highest Truth is avidyd, and this avidyd is the source of samskdras, which 

produce the first citta-bljana with its concomitant updddnaskandhas, from 

which arise Ndma and Rupa and gradually the mass of suffering.'** He is 

' " ibid. p.32. Cittamdtram asad idam traidhdtukam. This shows direct affinity 

to vijndnavdda or idealism. 

'** ibid. p.33. The twelve links of the state of existence are of the nature of three 

states of pain: state of pain occasioned by conditioning (Samskdraduhkhatd), state of pain 

qua pain {Duhkhaduhkhatd), and state of pain occasioned by constant flexion 
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freed from the conceptions of T and 'mine, ' 'doer ' and 'feeler, ' and the 

like (Kdrakavedakarahita). Through his comprehension of all these 

things he realizes the non-substantiality of everything (Sunyata). 

He undertakes the factors of Enlightenment (Bodhiyanga) which 

remain to be accomplished. Further he clearly comprehends the causes 

contributing to the production and cessation of the conditioned state of 

existence. He is convinced of the fact that the Samskaras proceed from 

the assemblage of materials that are by nature non-originating and non-

decaying. 

He turns his mind to Asahgajndna or knowledge free from 

attachment (called Pratijnaprdmitavihdra). He now cultivates Sunyata, 

Animittata and Apranihitasamddhitd, and develops ten Asayas^^^ or mental 

dispositions for rising higher and higher in the spiritual attainments. His 

roots of merit attain purification to a considerable measure and the 

process extends over immeasurable kalpas without any break. These 

merits thought out by expedient (updya), wisdom (prajfid) and knowledge 

(Parindmaduhkhatd). In Pali this is called viparindma dukkha, i.e. dukkha due to change. 

The order of enumeration is also different for viparindmadukkha is the second type of 

dukkha and samskaradukkha is the third. 

'̂ ^ DjLbhu. p.34. His ten different states of mental disposition are:- niyatdsayatd, 

kalydndsayatd, gambhlrdsayatd, apratyuddvartydsayatd, apratiprasrabdhdsayatd, 

vimalasayata, anantdsayatd, jhdndbhildsayatd, updyaprajndsamprayogdsayatd. 



89 

(jfiana) go to tranquil and extinguish the flame of sorrows and sufferings 

of living beings, and comfort them with delight like the serene moon-light. 

He remains beyond the sphere of the four realms of Mara, and goes 

beyond every possible chance of falling back to Srdvaka 's or 

Praiyekabuddha's stage. Of the ten Perfections he greatly develops the 

Prajnapdramita without neglecting the others. He is guaranteed of 

becoming Sunirmita, the lord of devas, if he so desires. 

7. Durangama Bhumi 

A Bodhisattva after completing the sixth bodhisattvamarga enters 

into the seventh stage named Durangama.^^^ From this stage start the 

real Mahaydnic stages of progress."^ Here a Bodhisattva acquires the 

skill in expedients {updyakausalyaY^^ suitable for his task of salvation. He 

M.SAI. xxi. 37. Ekdyanapathaslesdd bhumir durangama matd. The M.S.A1 

explains that this stage is so called because it leads to the end of the only Way, the 

consummation of the Discipline. 

'^' EOB. III. p.77. 

''^ Updyakausalya comes to much prominence in Mahdydna. The term updya-

kosalla is found in DN (III, 220), where the term updyamiu kosalo occurs, (cf Sn. verse 

no. 321). Updya kusala is also found in Ja. 98; Nett. 20, etc. Though the updyakausalya 

was not developed as a concept, incidents showing Buddha's skill in expedients is found 

abundantly in the Nik&ya literature, for example, the convertion ofNanda, KisdgodamT, etc. 
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acquires ten forms of great knowledge in the choice of expedients 

(UpdyaprajMy^^ for the others. The ten kinds are as follows:- ® He 

possesses a mind well-trained by the meditations on sunyatd, animitta and 

apranihita, appears as if acquiring a collection of great merits and 

knowledge. (2) He comprehends the essencelessness of all dharmas and 

does not give up the four apramdnaviharas"* (3) He collects the best of 

all merits and does not cling to any dharma. ® He remains detached 

from the three dhdtus and shows also his doings in the three dhdtus. 

® He frees himself absolutely from all afflictions and performs actions, 

discriminations, and immeasurable aspirations. ® He realizes the non-

duality of all things which are like mirage, echo, etc., and shows also his 

various actions, discriminations and immeasurable aspirations. (Z) He 

develops a mind well aware of the sameness of all Buddhaksetras. (S) He 

merges himself in dharmakdya of all Buddhas and shows also his rupakdya 

Da.bhu. p.36: Sa sasabhir kupdyaprajndjndndbhinirhrtair mdrgdntardram-

hhavisesair dkramati. There are two sections in these ten kinds of knowledge or 

activities of the Bodhisattva. The first section is of his actual activities and the second 

section is of the expedients {updyakausald) which are adopted by him for the sake of 

ordinary human beings. 

"'* In Pali too these four Apramdnavihdras are referred to as Appamanfia in the 

sense of 'Boundless.' The more common designation is Brahmavihdra, the Sublime 

Abodes, and the order of enumeration is mettd, Karund, muditd and upekkhd. 
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with its major and minor I a ks an a s(marks)^^^ (9) He acquires the voice of 

the Tathagata. ® He comprehends the time distinguished as past, present 

and future as one moment (ekaksanatrypadhvanubodham) and shows for 

the sake of the world his existence in the various kalpas. 

For even a moment he does not remain dissociated from the 

activities relating to the Path {marga-abhinirharaY^^ and to Jfidna 

(jndndbhinirhdra). He practises all the ten Perfections without a break 

even for a moment. They are ddna, sila, ksdnti, virya, dhydna, prajna, 

updyakausala, pranidhdna, bala, jnana. And he cultivates the four 

samgravastus, the four adhisthdnas (viz. satya, tydga, upasama, 

apranihita), and thirty seven bodhipaksikadharmas. 

He is now endowed with physical, verbal and mental action 

(kdyakarma, vdkkarma, manaskarma) which are pure according to the 

aspiration of the Bodhisattva, the ten wholesome ways of actions 

{kusalakarmapathas) practised by Samyaksambuddhas, and performs the 

functions connected with the worldly arts and crafts which were mastered 

by him in the fifth stage. He is now the teacher of beings of the three 

thousand worlds and has no equal in aspiration and expectation, except 

those Bodhisattvas who are in the higher stages. He has in front of his 

"* These are 32 major and 80 minor signs seen in the body of a Great Being. 

"* Da.bha. p.31: Sa bacchanneva jndnabhinirharayutto bhavati. titthannapi 

nisanno api saydno api svapnantaragato api... 
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mind all dhyanas, samadhis samdpatthis, abhijfias, and vimoksas, which 

will be completed in the following stages. He now practises many 

samadhis, goes beyond the Sravaka 's and Pratyekabuddha 's stages; and 

approaches the Prajndjndnavicarana stage. '̂̂  

He reach nirodha in the sixth stage. However, it should not be 

thought that he has attained nirodha because he is not subject to that 

delusion {vitarkadosa) of the Srdvakas, that nirodha is the ultimate 

cessation of the constituted things (samskrtdtyanta-vyupasama-nirodha)."^ 

Like a skilled sailor who knows the nature of waves and currents and 

embarks on a great ship in the ocean but is not defiled by the filthy water, 

so the Bodhisattva in the seventh stage has entered the great ocean of 

omniscience and has embarked on a great ship of the Perfections, but he 

does not yet realize cessation, i.e. Nirvana.™ It is one of the 

excellencies of Bodhisattvas that they rise up to, and remain in the 

Bhatakoti-vihdra,^^ that is, the ultimate possible state of sentient 

"^ This clearly shows that the 7* stage denotes a new higher level of spiritual 

attainment according to the scheme in Mahdydna. 

''* This is a clear attempt to distinguish the Bodhisattva path from that of the 

Sravaka. 

'™ Da.bhu. p.40: Na ca nirodham sdksdtjariti. 

***̂  Bhutakoti-vihdra could literally mean the abiding in the final truth. Herein the 

bhuta meaning what has come to be, perhaps is used to mean truth opposed abhuta what 
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existence, but they are mere subject to nirodha. 

He, equipped with the power of knowledge, meditation and 

expedients, manifests himself in the world and shows his aspiration for 

Nirvana. He is surrounded by great attendants, but he becomes the 

obtainer of cittaviveka (mental solitude) due to which he is always calm 

and mentally detached from everything. According to his resolutions 

ipranidhanas) he appears to rescue beings of three worlds from misery, 

but he is not entangled with the worldly Pollutions. Though he is 

associated with the Buddhajfidna, he shows himself as belonging to the 

class of Sravakas, Pratyekabuddhas, or heretical teachers; going even so 

far as to save himself through the Buddhadharma, takes to worldly rites 

or the worldly as well as heavenly enjoyments. Furthermore, he places 

himself on the level of ordinary beings for the purpose of bringing about 

their liberation.'*' He sees many Buddhas. He worships, listens to, 

holds the teachings of the doctrine from those Tathdgatas, Arahants and 

Perfectly Enlightened Ones, and acts according to their directions. His 

faith in the abstruse dharma is purified by the removal of three 

has not come to be and hence unreal. Bhutakoti means final truth, the ultimate truth, or 

the paramdrthasatya. Bhutakoti-vihdra should mean abiding in that. 

'*' Consider the Mahdydna teaching that the Buddha who is transcendental in 

nature, acts in the human manner, merely to comply with the pattern of the world 

{lokanuvartana). 



94 

perversions (viparydsa) which are samjM, citta and drsti and also of 

defilements (klesas). He greatly develops the Upayakausalya Paramita. 

If he wishes, he achieves the position of Vasavarti Devaraja. 

8. Acala Bhumi 

A Bodhisattva after completing the seventh stage, enters into the 

eighth stage called Acala.^^ This eighth stage is characterized by the 

distinctive traits of its own in the career of the Bodhisattva. This stage 

in progressive spiritual realization is immovable and as such precludes the 

possibility of retrogression. Therefore, this stage is called the 

indestructible stage, irreversible stage, the stage difficult to be 

approached, and so on. The Bodhisattva who is approaching nearer and 

nearer the ultimate goal of his life, purifies the Mdrga (Path) by means of 

knowledge and expedients. He collects merits, forms the great 

resolutions, and establishes himself in the four adhisthanas, viz., satya, 

tydga, upasama and prajnd. 

'*̂  M . S ^ . xxi. 37. Dvayasamjfiavicalandd acald ca nirucyate. The M.SAI. 

states that this bhumi is so called because a Bodhisattva is not moved by the notions of 

cause and non-cause. 

'"̂  Da.bhu. p.46, (30-1): p.47, (1-4). The eighth stage receives the following 

designations- avivartya, durasada, kumara, janma, parinispanna, parinisthita, nirmana, 

adhisthdna Mid andbhoga. 
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He comprehends that all things are without origin, without growth, 

without decay, without change and are non-existent by nature. Their 

beginning, middle and end are the same. He understands the Tathata of 

all things; goes beyond the thought constructions due to citta and 

manovijfiana, and knows that all dharmas are same as Akasa. Thus, he 

obtains the conviction that things have no origination.*** He is possessed 

of dharmas which are spontaneous (anabhoga). He is not defiled by any 

actions of body, speech and mind. He has no longing for Buddhahood, 

Nirvana or bodhicitta, and not to speak of any worldly gains. In this 

stage a Bodhisattva is like a man who has awakened from a dream and 

perceives that his dream experience was unreal. 

Buddhas now ask him to acquire the subjects of confidence, viz., 

the ten powers, the four confidences {yaisaradya),^*^ the ten controls 

iyasita). He is then reminded of one of his previous resolutions that 

dharmatd is not for Tathagatas only, but that the Srdvakas and 

Pratyekabuddhas should also be made to realize it. Those Buddhas make 

him behold their infinite bodies, infinite knowledge, infinite kingdoms. 

184 ibid. p.42.... anutpattikadharmaksantiprdpta ityucyate. 

'*̂  MN. I, 71. In Pali vesdrajja, self-confidence of a Buddha, though here they 

are mentioned as virtues of a Bodhisattva. Sometimes these are also mentioned as 

attributes of an Arahant. Such instances show the similarities in the two schemes of the 

Therevdda and Mahdydna. 
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infinite accomplishments pertaining to knowledge, infinite immaculates of 

voice and limbs. They urge him to bring those infinite qualities into a 

state of accomplishment within himself. The possession of infinity is of 

great value, for surpassing all the merits and knowledge acquired hitherto 

by means of exertions (sdbhogakarmand). In the present stage the merits 

and knowledge are acquired spontaneously. 

On account of his acquiring spontaneously the Updyakausalyajnana 

(knowledge of expedients) and as the result of his efforts to acquire 

omniscience, he comes to know how and when a world comes into being, 

continues to exist, and then disappears, and also which karma is 

responsible for it. He understands every minute's detail of the four 

elements, of the various classes of beings and their fields of action. 

Knowing that he assumes different bodies and shows them to the beings as 

he thinks fit.*^ Such detailed knowledge is needed by a Bodhisattva. 

He must appear among those beings just as one of them in order to make 

them feel that he is the same as they are, and that it is possible for every 

being to become a Buddha. 

He acquires the ten masteries {Vasitds) over span of life, mind, 

requisites, action, birth, aspiration, resolution, mystic power, doctrines. 

'^ ibid. pp. 44-45. These minute details of knowledge of a Bodhisattva in the 

eighth stage is called Sarvdkdratd. 
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and knowledge.'*' Furthermore, he acquires the ten Balas, viz. asayabala, 

adhydsayabala, mahdkarundbala, etc. The Bodhisattva at this stage can 

be said to possess inconceivable, incomparable, immeasurable knowledge 

and all his actions are always faultless. 

He now possesses the pranidhanas, adhisthdnas, pdramitds, 

mahdmaitrl, mahdkarund, dhdrani, pratibhdna, etc., in short, all dharmas 

which make a Buddha. Hence, this stage is called Acald as there is no 

possibility of his reversion from this stage. He is now a member of the 

Buddha family, and may be said to possess the Buddha-gotra. He is 

henceforth constantly attended by all the gods and Vajrapdni. 

This stage is so important that it is called the stage of Perfection 

{parinispannabhumi) because it needs not to be done again; the stage of 

birth (janmabhumi) because it is a stage of controlling as he intends; the 

stage of finality {parinisthitabhumi),^** etc. The Bodhisattva who is in 

this stage cultivates the Perfection of Aspiration {Pranidhdna-pdramitdY^ 

without neglecting the others, and he pervades the whole world with the 

feeling of Friendliness. He, if he desires so, \>QcoraQS Mahdbrahmd.^^ 

'*' ibid, p.46, (6-14); ...dyurvasitdm, ceto-, pariskdra-, karma-, upapatti-... 

188 

189 

Da.bhu. pp. 46-7: Ro-Dbb. 8*̂  stage, [Q]. 

Da.bhu. p.48, (4-5). 

'** ibid, p.48, (7). 
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9. Sadhumati Bhumi 

A Bodhisattva entering into the ninth stage called Sadhumati,^^^ 

comprehends the true nature of all dharmas. The Bodhisattva at the 

ninth stage obtains the intelligence deliberating the infinite objects of 

knowledge. The prerequisites of this stage are:'^^- ©attempts to acquire 

tranquil emancipations; @ deliberation on Tathagatajndna, (3) entering 

into the gate of mysterious teaching of Tathdgata, ® discriminating the 

magnanimity of unthinkable Tathagatajndna; (5) purifying investigative 

dhdram and samddhi; ® accomplishing the great supernatural faculties; 

(7) arriving at the analysis of the lokadhdtus; ® making the Tathdgata-

balavaisdradydvenika-buddhadharma irreproachable; (D following the 

mightiness of Tathdgata 's turning the wheel of doctrine; ® not giving up 

the sustaining power of the great compassion. 

At this stage, he knows truly whether the dharmas are good, bad 

or indifferent, definite or indefinite, mundane or supramundane, 

conceivable or inconceivable, constituted or unconstituted,'^^ etc. He 

'̂̂  M.S.A1. xxi.38. Pratisamvinmatisddhutvdd bhumih sadhumati matd. The 

M.S.A1. states that this stage is so called because the Bodhisattva obtains mastery in 

analysis. 

^"^ Da.bhu p 49 

''' ibid. 



99 

acquires knowledge of the numerous obligations of the Srdvakas, 

Pratyekabuddhas, and Tathdgatas. By the intelligence thus derived, he 

knows correctly the habits or different nature of consciousness of beings, 

their affliction, actions, faculties, aspiration, elements, desire and intention, 

birth according to desires, and the rasis or gotras. 

Knowing all this the bodhisattva in this stage becomes a great 

preacher {dharmabkanaka) and preaches the doctrine in various ways to 

the beings of all world-systems. He acquires the four kinds of analytic 

insights {pratisamvidY^* on account of his immeasurable knowledge, and 

becomes a receptacle of dharma utterances. He experiences thousand 

types of meditation and is in possession of magical spells (dhdrani). 

Possessed of dhdrams and four pratisamvids, he preaches the dharma to 

beings of all lokadhdtus and does the same in an infinite number of ways. 

He never goes out of the sight of Buddhas and continues without 

lacking in any way in respect of his own spiritual practices. He pays 

special attention to the perfection of strength or vigour (Balapdramitd) 

without disregarding other pdramitds. He can become a Mahdbrahmd if 

he so desires. 

''* ibid. p.51; cf also M.S.A1. xxi, 38. Pratisamvinmatisddhutvdd bhumih 

sddhumati matd. The four analytical insights are dharmapratisamvid, artha-, nirukti-, 

and pratibhdna-. It is remarkable that, in Da.bhu. the utiUty of these pratisamvids has 

been elaborately exhibited in deferent ways. 
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10. Dharmamegha Bhumi 

The Bodhisattva, after completing the requirements of the ninth 

stage, now enters into the final stage called Dharmamegha^'^^ or Cloud of 

the Doctrine, He mounts upon the summit, the highest Bodhisattvabhumi 

and with this stage the career of a Bodhisattva comes to an end. This 

stage is also referred to as Abhiseka,^^ for it is herein that the 

Bodhisattva receives his consecration as a fully Enlightened-one. 

He masters countless samadhis. Amongst numerous other samddhis 

he obtains the great bodhisattva-samddhi called Sarvajnajndna-

visesdbhisekavdna. With the realization of this samddhi there appears a 

miraculous lotus named Mahdratnardjapadma, embedded with jewels. 

The Bodhisattva assuming a suitable form shows himself seated on that 

lotus. There appear numerous other lotuses surrounding this particular 

lotus. On them are seated many other Bodhisattvas who are not yet in 

any one of the nine stages and all looking at him. The rays of light issue 

forth from all parts of the body of the Bodhisattva, seated on that 

'̂ ^ M.S.AI. xxi, 38 Dharmameghd dvayavydpter dharmdkdsasya meghavat. 

cf Yogasutra of Patanjali, (iv. 29): Prasamkhydnepy akusidasya vivekhydter 

dharmameghassamddhih. The M.S.AI. states that this stage is so called because it is 

permeated with meditation and magical spells, just like the sky covered with clouds. 

'* Da.bhu. p.55; Sa tasya sarvajnajMnavisesdbhisekavatah samddheh 

sahapratilambhdt tasmin mahdratnardjapadme nisanmh samdrsyate. 
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miraculous lotus, and destroy all sufferings of all living beings therein.'^ 

These rays pervade the assemblies of the Buddhas, who thereby come to 

know that it is the time of consecration of a Bodhisattva. A countless 

number of rays called sarvajnatd-abhijnavatJ emit from the foreheads 

{urnas) of the assembled Tathagatas and touch the head of the 

Bodhisattva who is in this final stage of the Bodhisattva discipline. He is 

thus consecrated as a Fully Enlightened Buddha (samyaksambuddha). 

Hence this bhumi is called Abhisekabhumi. 

Then he understands thoroughly how the world and its dharmas 

appear and disappear. He grasps the subtle and penetrative knowledge 

regarding the innumerable functions of the Buddhas. He also obtains the 

countless bodhisattva-vimoksamukhas,^^ samadhis, dharanis, abhijfids, 

and many other extraordinary powers. Through his proficiency in 

mindfulness (smrtikausalya),^^ he endures the cloud of the light of the 

vision of the great Doctrine. He acquires the repository of the teachings 

of the past, present and future Buddhas. He puts out the flames of 

^^ Da.Uiu. pp.55-56. The wonders of the lotus rays described here are found as 

well in many other Mahdyana works. 

'^ ibid, p.59: Acintyam ca ndma bodhisattvavimoksam ... asesavisayagamam ca 

noma bodhisattvavimoksam pratilabhate. 

199 ibid. pp. 59-60. 
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afflictions produced by ignorance by showering the rain of great nectar of 

merit.'"" 

A Bodhisattva in this stage is a personification of love and 

compassion, which freely issue from his inner will. He can perform many 

miracles and assume numerous bodies with supernatural power.'"' He 

pays special attention to the perfection of knowledge (jndnapdramitd) 

without neglecting other Perfections. If he wishes, he can become king 

Mahesvara. 

The above is a summary of the ten stages. This is followed by the 

eleventh chapter called the Parindana-parlvarta. It serves as the 

colophon to the text. Unlike, however, other texts, this chapter does not 

mention the place and time of preaching as well as the name of the 

preacher. It contains only numerous similes employed to praise the 

special characteristics of the ten stages and the various attainments 

acquired in these stages. 

'"" ibid. p.61. MaMmurtahdaladharabhipravarsanenayathasayatah sattvdnama-

jndnasamutthitdh sarvaklesarajojvdldh prasamayati. It is also one of the reasons that 

accounts for the conferment of the name of dharmameghd upon this stage. 

'"* ibid. pp. 61-62. 


