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CHAPTER IV

MARRIAGE, FAMILY AND POSITION OF WOMEN

I
Marriage

Introduction

As a social institution, the aspect of ‘Marriage* is 
very important for the social study# It covers one of the 
longest periods of one’s life and its influence on the human 
society enables one to understand and appreciate the spirit of 
its culture and civilization in as much as repurcussions and 
percolations of it are felt on the various factors of the social

Westermarek defines Marriage in its capacity of Social 
Institution “as a relation of one or more &en to one or more, 
women which is recognised by custom or law and involves certain 
rites and duties both in the case of the parties entering the

1 Kantawala, S.G., Op.Cit., Ch. Ill, P. 196.



union and in th© case of the children bom of it.”2

According to the Hindu view of life, Marriage is not 

a contract but a very important sacrament, one of the sarfrasam- 
skaras through which every man and woman should pass at the 

proper age and time.

Terras to Denote the idea of Marriage

Several words are employed to denote the idea of
Marriage. Thus the words udvaha i.e. taking the girl out of her
paternal home, vivaha i.e, taking the girl away in a special
way for a special purpose i.e. for making her one's wife,
Parinaya or Parinayana i.e.going round or making a Pradak^ina
to fire, upayama i.e.to bring near and make one's own, and
Panigrahana i.e.taking the hand of the girl are employed to

3convey the sense of marriage.

The Br. P. also uses the words Vivaha, udvaha,. 
panigrahana and Darasamfraha to denote the idea of marriage.2 3 4 

Though these words signify one of the rites of marriage still 
all of them are used to indicate the totality of the several 
acts that settle the ceremony of marriage.5 The Br. P. also

2 Westermarck: History of Human Marriage, Vol.l, P.26.
3 Kane P.V., HDS, Vol.II, P. 437.
4 36.56, 37.1, 8.7, 111,20
5 Vide PoT'Trtf -

i-J-cbrt j J*-*. P- 81
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Uses them in the collective sense.

Purpose of Marriage

From the vedic times Marriage was considered as obli
gatory for man as it enabled him to become a householder* to 
perform sacrifices to the gods and to procreate sons# Accord
ing to the smrtis and Nibandhas^ Dharmasampatti * Praja(and conse
quent freedom from falling into hell) and rati (sexual and 
other pleasures) are the principal purposes of marriage.® "To 
be mothers were women created and to be fathers men, therefore, 
the vedas ordain that Dharma must be practised by man together 
with his wife.”*? Manu considers marriage as a social insti

tution for the regulation of proper relations between the 
8sexes. .

The Br. P. also states that one should observe one's 
dharma by marriage as without marriage, there is no progeny.rand 
without progeny, one goes to hell. Moreover, the women are 
the source to obtain happiness. Thus according to the Br£.P. 
also Dharmasampatti, Praja and Rati are the three main purposes 
of marriage,6 7 8 9 called there 'Dsfrasamgraha*,9 Besides, the 

woman is half of the man and therefore in order to attain

6 Fide Manu IX-2S, Kane P.F,,Op.Cit,, P, 429.
7 Manu IX .96
8 Esodita Lokayatra nityam Strfpumsayoh Subha J
9 228, 24-29
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completion also, a man should marry.10 Again it is said that 

a father who after giving hirth to a child does not give him all 

the Saigskaras according to the vedic rites suffers in the hell 

permanently. Here the emphasis is placed on the samskara called 
vivaha,11 Elsewhere the Br. P. states that marriage was 

considered to be very important in a man’s life as without it, 

the fire-worship was not done and the srauta and the smarta rnas 

were.not fulfilled (99.2).

Qualifications of the Bride and the Bridegroom

Xama quoted in smrti-candrika states that one should 

seek for seven, qualities in a bridegroom, viz. good family, 

good character, bodily appearance, fame, learning, wealth and 
support of relatives and friends.12 Brhat-Parasara13

■enumerates eight qualities in a bridegroom, viz. caste, learn

ing, youth, strength, health, support of many friends, ambition 

and possession of wealth. The Br, P. also joins hands with 

those two and states that the qualities to be sought for in a 

bridegroom are wealth, learning, youth, good family, fame, good 

nature, and support of others Again when king Surasena want

-ed to arrange the marriage of his son, he describes his son as
10 (129.61,32).As regards the "discussion on this point,refer

the section 'Position of women - woman as wife' of this 
chapter.___ _ ^

11 JanayitvS » tmaj anvedavidhina3 Khilasamskytih \
na khryadyah pita tasya narakShnasti niskrtih » g* y u,. t)

12 k'Uorm c«- c«v. "\k . c«. va■<:*■<»mn c*. 4 *vri£itX«Jfc«e-—\ c«- \

SvKt t teiC t f* T
13 P.118, Jiv.ed,,?ide Kane, Op.Cit.,PP. 429-30. '
14 Srimate viduse xt yrnie kullnaya yasasvine V 

Udaraya sanathaya kanya doya varaya vai ii 165.8.
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x3&& possessing •©# good qualities} intelligent, brave, invinci

ble, a trouble for the enemies, and an expert in char lot-driving, 

elephant riding and Dhanurvldya (111.13,19), Thus among the 

ksatriyas-, besides the common qualities mentioned above, certain 

auxiliary qualities like valour and knowledge of the necessary 

vidyas for the ksatriya seem to be considered necessary. The 

Br. P. provides one more instance from which the standard of
i

a bridegroom could be judged. Thus when Siva was not invited
- 1in the sacrifice conducted by Daksa, Sati, Siva’s vfife asks her 

father Daksa the reason as to why the husbands of all her 

sisters were invited and Siva was not called. Daksa thereupon
i

answers that Siva can never stand in the same line along with his 
other sons.in-law as they were s'restha, varistlia, brah/nistha, 

observing vratas, great yogins, religious, and from all the' 

points of Slew more meritorious, whereas Siva had none of these 

qualities. This shows incidentally that the above qualities 

were much sought for in a brahmin-bridegroom (34.16-19).

Katyayana states that the following defective bridg- 

grooms are to be avoided vis. the lunatic, one guilty of grave 

sins, leprous, impotent, one of the same gotra, one bereft of 

eyesight or hearing, an epileptic and adds that these defects 

are to be avoided even among brides. Though, the Br.P. 

does not mention the defective traits to be avoided in the 

brid§groom, still it provides in instance from which it could

15 fdJcXtb*\\ •feifcKev 0 Sv-«M^0 }

S'wrT'fc®- Ka,-n'^4JoA II

^•m-rtlCA'UVKji X , f
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be seen how people hesitated in arranging the marriage of a
Idefective person* Thus it so happened that a king Surasena 

obtained a son who ksd instead of having the human form, had 
the form of a seppent. The king carefully concealed this trait 
of his son from all the people but when the serpent came of age 
and asked his father to settle his marriage, his father was very 
worried and after due considerations asked the advice of his 
minister. The minister being tactful arranged the marriage 
of the serpent with a princess Bhogavati but did not reveal the 

fact of the bridegroom being a serpent*, tof the father of 
Bhogavati, The serpent himself could not remain present, 
therefore, he sent Ms weapon as his representative with which 
Bhogavati was married. Being too good natured, Bhogavati 

accepted the serpent as her husband after the marriage. The 
story is then given a religious turn and the serpent at the end 

gets a human form. Though, the whole matter remains on the 
range of improbability, still the idea that clearly comes forth 
from it is that it was too difficult to arrange the marriage 
of a defective bridegroom. (A.111).

A study of sutras and smrtis reveals that the rules 
for the selection of the bridge were far more elaborate than 
those for selecting a bridggroom, though, in some respects they 
are the same. The AsV. Gr. states that one should marry a 

girl who is endowed with intelligence, beauty, a good character 
and health.The Br. P. describes the good qualities, via.

16 BuddMrupasflalaksanasampamiimarogamupayaccheta jAsv. Gr. &.
I. 5-3, vide also Ap. Gr. III. 20.



beauty, youth and an intent service of the parents-in-law as 
the good qualities of Shogavatf as a bride. (111.51), Else
where it is stated that a bride coming from a noble family is 
the greatest helpmate in a husband’s life. (167.25)

As regards the defective signs to be avoided in the 
brides, Efarada states: When they suffer from long-standing or 
disgusting diseases, when they are devoid of a limit or have 
already have connection with another man, when they are wicked 
or have their minds fixed on another, they should not be select
ed.17 The Br. P. states that one should not select a bride
who is devoid of a lirmfcl, of a bad character and who has many 

18diseases.

The Mahava <&r, I. 7.8, Menu III.11 and Yaj. 1.53 
state that the girl to bo chosen must not be brotherless. In 
ancient times when a man had no son, he could make his daughter 
do for a son (l.e, she herself became putrika) and stipulate
ff . . ..... | . ........ r17 ms <x£t*y>v«\U \

tSL'7'3 eOc^trV^otV--*!. Al-fci'tCVs I* C

18 The text gives the reading as ’Vyahginlm varjayetkanyam 
kula$;|am vapyaroginfm1 which seems to be wrong, the read
ing of ms. *ka’ viz. ’ vyahginlm var3ayetkanygjji kulataia 
catirogininj ’ seems to be the better reading. The ms.’ga’ reads '’Kulaja* according to the text bub reads ’Atiroginfm’ 
for ’Aroginfra" (221.73). Or if may moan that one should 
not marry a girl physically defective or'one who has a/disease even though she be born in the noble family1.



with the person marrying her that the son horn of her would he 
his (i.e# the girl’s father’s) son and would after Pindas as a 
son to his maternal grandfather. The result would be that 
the son of such a girl would not offer Piijdas to his father and 
would not continue the line of his father. In medieval times 
this prohibition against marrying a brotherless girl gradually 
was ignored and as MM. Prof. Kane sarcastically remarks in 
modem times the pendulum has swang the other ways* a brother
less girl being a coveted prize if her father be rich.

The Br. P» also does not seem to regard the state of 

being a putrika. as a defective trait in a bride. It evidenc

es to the marriage according to the ’'putrikavidhl' and states 
that the seal of a putrika gets the right to perform the sraddha 
of his maternal grandfather (22 ,77). In the family of the
sage Atri, ten daughters were married to Prabhikara according 

to Patrikavidhl. (13.11-13)

Again, the Br* P. states that in marriage-relationship 
equal status of both the patties was one of the main considera
tions. (111.27)

The Br* P. states that in settling a marriage both the 

parties see the family, beauty, age, wealth, learning, occupa
tion and good character of each other. (165.19)

19 Kane P.V., Op.Cit,, PP. 435-436..



Beauty was considered to be one of the most important 
requirements in a bride. The Br* P. relates what worries Surya 
had to suffer in order to settle the marriage of Visyi, his 
daughter, who was terrible in appearance. At last Surya 
succeeds in finding out an equally ugly husband for her and 
eventually she is married to Visvarupa, the son of I vast a" 
(165,18-27). The same anxiety regarding an ugly sister is 
expressed by the sage Bharadvajaj <i$hen he is unable to settle 
the marriage of his sister Revati. At last he asks his pupil 
ICatha to marry his ugly sister Revati by way of Gurudaks^ina 
and the pupil could not deny whatever is asked by the teacher, 
therefore Katha married Revati (A.121). This shows what a
great part beauty played in the life of a girl.

Age of Marriage

The discussion of the qualifications of the bride and 
the bridegroom leads us to a discussion of their age s£ the time 
of marriage.' Gaut,(IV.1.) cand fas. (8,1), Manava &r. 1,7.8,
Ya4• I. 52 and many others say that the girl must be younger 
than the bridegroom. The Br. P, also states that, the marriage 
of a bridegroom and younger than the bride is not, proper and 
illustrates it by giving the story of the sage frddha-Gautama,2® 

Further it states that a young maiden for an old man is as 
dangerous as poison and a young man for an old maid is as bene
ficial as neetar,21 and that the marriage of a young mm with

20 Ahaa Balastvaa tfe. frddha naivayam ghat ate mithah J 107.31.
21 fi^aia vrddhasya yuvatl vrddh^ya Amrtam yuva | Istanistasama- 

yoga Drs top^smabhiraho eirat A 10t-*47.



an old woman Is considered to be ’Istanistasamayoga1 (A.107).
The Br* P. provides another Instance where the marriage of a 
young bridegroom with a bride much older than him has been made 
possible. Thus it is said that king JySmagha brought a maiden 
from a victorious campaign and presented her to his wife saying 
that she would be their future daughter-in-law. It is to be 
noted that king Jyamagha had at that time no son. Later on 
his wife practised severe penance and gave birth to a son. When 
the son came of age, he was married to the girl who of course 
had grown much older than him. (14.17-21). Again the age- 
bar does not seem to have come in the way of the marriage of 
Mayavatr with Pradyumna, krsna’s son. Thus it is said that 
Mayavatl who was acting as the wife of the demon Sambara found 
Pradyumna, lord krsna's son, from the belly of a fish when he 
was just six days old. He was brought up by Mayavatl and as he 
grew up of age, she fell in love with him. Pradyumna himself 
was astonished to see her feelings and asked her why she showed 
towards Mm feelings other than those of a mother. Eventually 
lord krsna made it clear that Mayavatl and Pradyumna were Kamadeva 
and Rati in their former life, and there.was nothing improper in 
their marrying in this life also, and finally they were married. 
Here it can be seen that at the time of the marriage, Mayavatr 
must be much older than Pradyumna as she herself had brought Mm 
up from his very childhood (A.20Q).

Besides the relative age of bride and bridegroom in



general, the 3r» P. does not throafefe much light on the age of 
the bridegroom in particular. But it seems that a man was 
married at quite a mature age as he had to enter the Grhastha 
- f/rama after completing the Brahmacaryasrama. And this can be 
evidenced by many instances furnished throughout the Br.P. As 
regards the age of the bride, a detailed discussion is given in 
the section ’Position of women'. But one thing needs to be 
made clear here. Though the Br. P. at one place'advocates in 
express terms the pre-puberty marriage (165.13-14), still the 
examples it furnishes throughout, via- those of Ahalya (A,87), 
Parvati (A.36), lisa (A.205), Rukmini (A.199), Ila (A,108), 
suggest that the marriages of the girls took place at quite a 
mature age.

Types of Marriage

The types of marriage can be classified on the basis 
of numeric variation in marriage, i.e.the variation of the 
number of consorts united to each other and accordingly the 
types usually listed are monogamy, polygamy, Polyandry and 
group-marriages*22 As regards the group-marriages, the Br.P. 
does not provide any information, therefore, it can safely be 
eliminated from the discussion.

MonogamyIt is not only the most important type 
of marriage, not only that which predominates in most communiti
es and which occurs statistically speaking in an overwhelming
22 Malinowski; Marriage, Encyclopaedia Britanica, Vbl.lA, P.949



30?

majority of instances, but it is also the pattern and proto
type of marriage.23

The ideal monogamous unions are exemplified in the 
Br. P. by Rama and Sit a (A.159), and diva and Parvatf (A.34.43- 

45). Though, of course, Parvatf sneers at the attachment of 

lord Siva with the river Ganges (175.38), King Jyaraagha did 

not remarry even though his wife Sat by a had no issue. Of 

course, she gave birth to Fidarbha at an advanced age after 

practising severe penance. (15.12-18).

PolygynyPolygyny is that form af union In which 
a man has 'more than one wife at a tine *2^ Though, monogamy 

seems to have been the ideal and was probably the rule, the 

practice of polygyny among the vedic Aryans is abundantly 

proved by direct references in the Rgveda and other texts.

In the Br, P. some personages are stated to be poly- 

gynists while some others are stated to be bigamists. The 

Br. P. also notes the cases of sororal polygyny where the co

wives are sisters. Thus Prajapati JDafcsa had sixty daughters 

out of whom ten were given to Dharma, thirteen, to ICasyapa, 

twenty-seven to Soma, four to Aristanemi, two to Bahuputra, two 

to Ahgirasa and two to Krsas'va (3.26,27). Elsewhere it is 

stated that ten daughters were given to Dharma, thirteen to

23.. Ibid, P, 950.

24. Kapadia K.M., Marriage and Family in India, P. 94,



Kasyapa and the remaining to Soma (2.48), The seven daughters 
of Davaka were given in marriage to Fasudeva .(15-57). Bhajmana 
had two wives Bahyakasrr&ayr and upabahyakasrnjjpiy^ the daughters 
of king Srnjsya (32-33). All these ’are the cases of sororal 
polygyny where the marriage has taken place t-xith two or more 
sisters. According to Prof.A.R.Radcliffe Brown, the sororal 
polygyny can be attributed to the fact that co-wives who are 
sisters are less likely to quarcel than, too who are not related?^ 

and thus likely to maintain the peace and solidarity of the 
family.

The following Is -the list of Poiygynlsfs

Name of the Poiygynist iiame/ramber of the consorts

1 Dharma

2 Kasyapa

3 Soma

4 Ari§tanemi

Ten daughters of Daksa, viz. 
Arundhati, ?asu, lami, Lamba^ 
Bhahu, Marutvatx, Samkalpa, Kuhurta, Sandhya and*?isma(3.29).
Thirteen daughters of Dak§a,viz. 
Aditi, Diti, Danu. Ari^td, Surasa, Sir ash. , Surabhi, must a, 'Tamra, 
Krodhavasaj Ira, Kadru and Muni 
(3.51,52).

Twenty Seven daughters of Daksa. 
All of them had the names of 
Naksatras but their names are not 
given (3.34).
Four daughters of Daksa. The names are not given (3,2?),

25 Radcliffe Brown A.R., Structure and Function in Primitive 
Society, P.,80.



Name of the Polygynist Name/number of the consorts

6 Prabhikara Ten daughters of king Raudrasva: 
Bhadra, Sifdra, Madra, Salada,Mai ad a, Kha^cla, Naiad a, Surasa, 
Gocapala, StrlratnakutbT (13.7,8).

6 Usinara Five wives: Nyga, Krai, Nava, Darva, Drsadvari (13.21).

? A o amfdha Three wives: Mill, Kesinf and 
Dhuminl (13.831).

S Vasudeva Fourteen wives: Pauratef, Rohinf, 
Madiradi, Vaidakhf, Bhadra, 
Sunamni, Sahadeva, Santideva,_ Srfdevf, Devaraksita, Vrkadevf, 
Upadevi, and Devakf and'two 
paricarikas viz. Sutanu and Vadava (14.36-38)26
Elsewhere it is mentioned that 
the seven daughters of Devaka 
were given to Vasudeva, viz. 
Devakf, Santideva, Sudeten", Deva-» 
raksita, Vrkadevf, Bpadevf and 
Sundmnf (15.56,57).

9 Satra^it He had ten wives. The names are not mentioned. (16.45)

10 Dasaratha , Three wives: Kausalya, SumitrsT 
and Kaikeyf (123.85).

11 Kamsa It is stated that Kamsa had many 
wives but the number and their names are not mentioned.(19®.7)

26 The names are not given in ass. 'kha* and 'ga1 and the 
fact of Rohinf being the daughter of King Bahlika is not mentioned in’the ms. ’ka’.
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Name of the Polygynist Name/number of the consorts

12 Krsna Sixteen thousand one hundred and 
eight wives out of whom the follow -ing are mentioned: Rukminl", 
Kalindl, Mitravinda, Satya,' Kagna- 
jitf, Jainbavatf, Rohliji, Su^fla 
the daughter of the king of Madra, 
Satrap it I, Satyabhima and Laksmana (201.3-5), (16.41,47). ' ‘

The following Is the list of bigamists'

1 Sagara Keslnf", the daughter of the king 
of Tidarbha and Mahatf, the 
daughter of Aristanemi (8.63-64)

2 Yayati DevayanI, the daughter of Usanas 
and ShrmistSii, the daughter of 
Yrsaparva (12,5,6).

3 Krostu • *
Gandharr and Madrf (14,1).

4 Madhu The daughter of a king of ¥idarbha 
and the daughter of a king ofIksvaku line (14.28).

5 Bhajamana Bahyakas^njayi and Upabahyakasgn- 
3ayi, the daughters of king Srnjaya (15.22),

6 Kesari Anjana and Adrika" (84.3).

7 Aniruddha The granddaughter of Skmf (201.8) 
and Usa, Bahdsura ’ s daughter 
(A.205).

S Surya the daughter of T vast a- and 
- ClSfSsra. 065.3).



Even in modem times several cases of bigamists and 

polygynists are found.

Polyandry:- Polyandry is a form of union in which a 

woman has more than one husband at a time or in which brothers 
share a wife or wives in common.2^

There is difference of opinion regarding the existence 
of polyandry in vedic times* Scholars like MM,Dr.Kane23 and 

Dr. Altekar2® deny the existence of polyandry in the vedic 

society, while Dr. B.S.Upadhyaya maintains that it existed in 
vedic society.2®

The oft-cited and the most controversial instance 
of the polyandrous union of Draupadl's marriage with five 

Pandava princes is not mentioned by the Br. P. But the Br.P. 
mentions an instance of the polyandrous union of MarisaT, the 

daughter of Soma, with ten Pracetasas, the sons of Prajapati. 
Praclnabarhis and Savarna (2.31-32),(34.46). • This is a case 

of aaelphic or fraternal polyandry which means marriage of a 
woman with two or more brothers.33*

27 Kapadia K.M., Op.Cit., P.52.
28 HSs. Fol.II, P.554. , .
29 Altekar A.S.: The Position of Women in Hindu Civilisation,

PP. 34-35.
30 Upadhyaya B.S.: Women in Bgveda (P.112)5 vide also Majumdar 

E.C.: Ideal and Position of Indian Women in Domestic life, 
Great Women of India,P.7; and Kapadia K.M•,Op.Clt.,PP,109-110.

31 B.Malinowski: States that in Tibet and the adjacent countries 
polyandry of the fraternal type exists.Among the Nayars and 
the Toda, a sort of polyandry is practised (B.Malinowski, 
Marriage, Encyclopaedia Britaniea, Vol,14,P.949, also vide 
Tol.lS, P. 17S;



Forms of Marriage

From the times of the Grhyasutras, Dharmasutras and 
Smrtis the ancient Indian law recognised the eight forms of 
marriage denoting the method of consecrating a marriage-mi on.

(1) Brahmai- In this the father gifts the daughter 
after decking her with ornaments to a man learned in the vedas 
and having a good character,whoa the bride’s father himself 
Invites. The Br.P. states that one who gives a daughter in 
marriage well-decked with ornaments goes to the abode of Yam a 
surrounded by divine brings. (216,32).

(2) Daivas- This consists of the gift of a daughter 
decked as above to a priest who duly officiates at a sacrifice, 
during the course of its performance,

(3) Arsa:- In this the daughter is given in marriage 
to the bridegroom, after receiving a cow and a bull, or two 
pairs of these from the bridegroom, in accordance with the 
requirements of Dharma and not in any sense with the intention 
of selling the child.

(4) Prajapatyas- In this after offering due honour 
to the bridegroom, the father of the bride addresses the couple 
’May both of you perform your duties together’.

(5) Acuras- In this the bridegroom gives as much 
wealth as he can afford to kinsmen of the bride and bridegroom.



(6) Gandharvas- In this the mutual love and content 
of the bride and bridegroom is the only condition required to 

bring about the union.

Raksasa:-(7) /,It ‘is described as "the forcible abduction of a 

maiden from her home, while she cries and weeps, after her kins
men have been slain and wounded and their houses broken.'1 It 

is the capture of the bride by force.

(8) Paisaca:- This involves the seduction by stealth 

of a girl who is sleeping, intoxicated or deranged and is 
considered to be the basest and the most sinful type of 
marriage.'065

As regards the first four forms all the law-givers 

approve of them and agree also to the fact that the last is 

the ’worst but opinion is divided as to which of these are the 
approved ones for the members of the different varnas.33

The Br. P. refers to the Raksasa form of marriage 
though the mode differs. Thus it states that Lord Krsna 
married Rukminf according to the form of Raksasa marriage.34

32 MS. 3.21,27-345 vide Prabhu P.N.: Hindu Social Organisation, 
PP.153 ff.;-Pandey R.B..fHindu SapskCras,PP.2?l ff.jAltokar 
A.S.,Op.Git.,PP.41 ff.^Kane P.V.,Op.Git.,PE.516 ff.

33 Kane P.V., Op.Git., PP. 521 ff.
k_

34 The text reads !,Raksasena . vi^i&ena* but the mss. ’ka* 
and 'Idia* read ’Eaksasena Vi v alien a'.



It so happened that lord krsna asked for the hand of Rukraini
to Stk Rukmi but through malice Rukmf decided to give her to
. , _ of
Sisupala. On the day previous to that/the marriage, krsna
carried away Rukminf and a terrible fight ensued between both
the parties and eventually Rtiksni was defeated and lord krsna

* * *

succeeded in marrying Rukoiril (A.189), Here though the bride
%

is captured by force, her unwillingness of the act is not 
stated*^'5 The disapproval of the Kanya-harana form of marriage 

by the Br.P. can be seen from the fact that it states that to 
carry away a bride from the Mandapa was a great adharma and such 
a person was disowned by his father and it did not rain in 
the country in which such a thing took place (7.98). Though 
the term '(xandharva-vivaha1 is not expressly used still the 
enjoyment of Aniruddha and Usa with each other depending on 
their sole desire without a precedent requirement of the 
permission of elders fulfills the conditions of the Ganclharva 
type of marriage (A.206).

The smrtis do not recognise a form of marriage which 
plays a great part in the Puranas, viz. the svayamvara or self-' 
choice, a ceremony at which a princess chooses for herself a 
suitor at a great assembly held for the purpose. The act of

35 Among predatory and warlike tribes marriage by capture is 
often common; indeed on account of the social and military 
honour attached to wife capture, it sometimes comes to be 
the favourite form of marriage. - TSUwood Charles A.; 
Encyclopaedia Americana, Vol.18, PP.312-313.
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choice might be preceded by a trial of strength on the part 

of the suitorsi the victor being rewarded with the hand of 

the maiden or it might be an unconditional choice of the bride. 
The Br, P. refers to the marriage of SfEa where the condition 

of proficiency was to be fulfilled by the bridegroom and after 

showing his proficiency in the Bhanurvidya,Rama obtained Sita 

(123*102^103), and the Br. P. also furnishes the instance of 

the svayamvara of Parvatf where no conditional precedent was 

put forward to attain #her. Here Himalaya himself declares that 

whomsoever Parvatf would choose in the svayamvara, he would be 

her husband (35-14).

At the sane time even in the svayamvara, the Brahma-
_ i

Parana provides a modification, when lord Siva .came to 

Parvatf and asked her to marry him Parvatf replied that she 

was not independent and that her father had all the rights to 
select a husband for her 30 and then Siva also proposed to 

Himalaya for Parvatf*s hand whereupon Himalaya declared that 

Parvatf would select a husband of her own choice in the svayam
vara ceremony that was to take piace imaediatej^afterwards.3^

This reminds one of the two parallel instances in the 

Ram ay ana. When '/ayu asked the daughters of Kusanabha to be

his wives, they firmly answered that they would be the wives of

36 (3 •»■»<*» 5-v~«\fc«VTvt->UC 1 kATrrv pxtaT **n<t t'm'j )
S«* 1 h «AWJ A fMT U

5ov C«-Uio>.sr^S.'T* -kizAhdst.*™ n-n uwo> y -a,?. \o

37 (35.16)



him who* their father consider^ as a fit husband for theia,3^
Elsewhere in Hamayana also, when the king Danda forced himself
upon Araja, the sage Sukra’s daughter, she expressed her denial
by expressing the result of her future life as dependent on her 

39father’s will.,

Besides the above form of marriages, the Br. P.refers 
to two more forms of marriage. It states that a ksatriya can 
marry in many ways. If a bridegroom does not want to present 
himself at the time ox' marriage, he can send either his weapon 
or his ornament as his representative and the marriage ceremony 
would be accordingly performed with the emblem (111,43,44). The

fBr. P. further relates that as king Surasena*s son had the form 
of a serpent, he sent his weapon without revealing the secret 
about his form and obtained a virtuous wife.(A.Ill).

Limitations of Marriage-relationship

In the discussion connected with the institution of 
marriage the next vital problem is that of marital regulations 
containing the rules of endogamy arid exogaaiy^O laid down in the 

Dharmasastras for regulating the Hindu marriage with a view to 
control the choice of mates. The exogamy of the Hindus has the

38 Xasya no dasyati pita sa no bharata bhavisyati j (Ram,1.32.
21-2).

39 Ma mam sprsa baladrajankanya pitrvasa hyahaia I 
Varayasva’narasrestha pitaram me"mahadyutim « 7.80.9-11.
For details vide Yyasa~S.N.: 'Ramayanakalfna Samara (in 
Hindi), Ch,8.

40 For a summary of the different theories expounded to 
explain the rise of exogamy, vide Pandey R.B.,0p„Cit,,
PP.29Q ff.



following aspects:- (i) Gotra exogamy (ii) Pravara exogamy 
(iii) sapinda exogamy. The gotra exogamy bars the marriage 
between the members of the same gotra and the Pravara exogamy 
prescribes the marriage of persons of the same Pravara*^- As 

the Br.P, does not throw any light on these two types, we would 
not go in details regarding them.

The opinion is divided regarding the meaning of the
word ’Sapinda’ between two schools represented by Mitaksara and
the other by Jimut<Mrahana (author of Bayabhags). Both are
agreedthat a Sapinda girl cannot be married. Sapinda relation
-ship (between two persons) arises from (their) being connected
by having particles of the same body. Yajnavalkya states that
after the fifth on the mother’s side and after the seventh on
the father’s side the sapinda relationship ceases. According
to the Mitaksara the following rules regarding the prohibitions
based on Sapindya follows (i) In computing degrees, the common
ancestor is to be included, (ii) Regard is to be had to the

*,

father and mother of the bride and bridegroom both, (iii) If
computation is made from the mother’s side of cither the propos-

*

ed bride or bridegroom, they must be beyond the fifth degree 
from the common ancestor and if it is made through the father 
of either, they must be beyond /.the- seventh from the common 
ancestor while according tc the Di.ye.bhaga school, Saypincla 
means one who is connected with another through oblations of

41 ICantawala S.G., Op,.Cit., P. 221.



food.42 The Br. P. differs a hit and states that one can 

marry the seventh from Ms father’s side and the fifth from 
his mother’s side (221.73).

The rules about the prohibition of marriage on the , 
ground of Sapinda relationship, particularly where agnates 
were concerned, have not been observed in numerous instances 
over wide' areas from very ancient times and the striking 
instance where the question is sharply divided is regarding the. 
question whether a man can marry his maternal uncle’s or his 
paternal amt’s daughter. The Ap.i3h.s6, 1.7.21.8 and II.5.11.16 
Gautama Dh. $• XI 20, Bandhayana I.I,19*»26 and Manu (XI, 172-173) 
forbid the marriages with a maternal uncle’s or a paternal aunt’ 
daughter. But the Baudh. Dh. Sutra (1*1.19-26) states that to 
marry the daughter of the maternal uncle or of a paternal aunt 
was a practice peculiar to the south. From this it is clear 
that a marriage with oneAs maternal uncle’s daughter or paternal 
aunt’s daughter was in vogue in the south (below the Kannada 
probably) long before the Baud. Dh. s. (i.e.several centuries 
before the Christian era) and that Horth India did not go in 
for such marriages and that orthodox writers like Gautama and 
Baudhayaaa reprobated such practices.42 '

Among' these supporting the marriage with a maternal 
uncle's daughter and paternal aunt’s daughter, the most promi
nent are the Sra.C. (I.PP.70-74) and the Par. M. (1.2.PP.63-68) •

42 For the' detailed;-discussion,vide Kane P. V.,Op.Git.,PP.452- 
4771 Karandikar S.V.,Hindu .Exogamy, Chs. 9-10.

43 Kane P.V., Ibid., PP. 458-459.



The Br. P. provides two ©samples of the marriage 
with a maternal uncle’s daughter and one example with paternal 
aunt’s daughter. Thus It states that Pradyuma, the son of 
lord Krsna and Rukmlnx married with the daughter of Rukmi,
RukminI’s brother. Thus here it can be seen that the marriage 
with a maternal uncle’s daughter has taken place C201.S).
Again Aniruddha, the son of Pradyumna, marries with the grand
daughter of Rukmi 5 thus here also Aniruddha married the maternal 
uncle’s daughter (201.7).

Krsna '« Rukminr , (RukminI’s brother) Rukmi
* ' ' • * * •

• «
: i 44PBadyumna = Rukmi’s daughter ; Son
« •* •

Aniruddha » daughter

The 6m. c. and the Par. M. state when a woman is 
married in one of the four forms, Brahma and others, she passes 
into the gotra of her husband, becomes a sapinda in the 
husband’s family and so she is severed from her father's family 
(as to gotra and sapinda relationship), but when a woman is 
married in the astir a, gandharva and other forms she does not 
pass over into the gotra of her husband, but remains into the 
gotra of her father and her sapinda relationship with her father 
and brother continues. Therefore, the son of such a woman, 
if he marries the daughter of his mother’s brother, would be 
marrying a girl who is a sagotra and sapinda of his mother^®
44 The sign 'of ’ s shows "the union of the two by marriage.
45 Kane P.1F.,,Op .Git, ,P„463.Regarding crossrcousin marriages, 

vide Karve Iravati: Kinship organisation in India,PP .47 ff;
37 ff, Kapadia K.M.: Hindu Kinship PP.63 ff,
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It is to be noted that in the Br. P. Pradyuiana was born of 
the marriage of krsna and Rukminf performed by the Rails as a 
type marriage, married his maternal uncle’s daughter. The 
Sm.C. and the Par. M. and other works say that the Smrti texts 
forbidding marriage with maternal uncle’s daughter refer to a 
person whose mother was married in the Gandharva, Asura,
Raksasa and Paisaea forms, but not to a person whose mother 
was married in the Brahma, and the other three approved forms,
The Br. P. as has been seen, allows even the marriage with a 
maternal uncle * s daughter of a person whose mother was married 
in the Raksasa form.

The Br* P. notes one instance of the marriage with 
paternal aunt’s daughter. Thus it states that Snuhrada was 
the grandson (son’s son) of Mrtyu and Heti was the grand-daughter 
(daughter’s daughter) of Mrtyu. Both of them married. Here 
there is an instance of marriage with paternal aunt’s daughter 
(125-2,3).

Mrtyu

Son
9
*

Anuhrada
Daughter

«

Heti

The Br* P. provides one more instance of marriage 
within the same blood-relationship. Thus it states that



Simhika, Diti’s daughter married Vipracitt^jDand’s son* How
Diti and Dam are sisters as well as co-wives. Therefore,
this seems to be a curious example of very close marriage-

relationship, as fvom the point of view'of relationship of
£ _Diti and Danu being regarded as sisters, Simhika becomes 

the maternal aunt and considering that Diti and Danu are co
wives Vipraeitti and Simhika become brother and sister both 
being the profeny of the same father, though their mothers
are different. (3.64-65,78-79,86).

Kasyapa
-Danu 
- Diti

Vipracitti

Simhika

Kasyapa was married to two sisters Danu and Diti, the 

daughters of Dslcsa, and Vipracitti was his son by Danu and 
Simhika was his daughter by Diti.

As regards limitations in general it is stated that 
a younger brother should not marry before the elder one. Thus 
one who does so is called a Parivitti and he incurs the sin 
according to the sa'stras. Thus the Sr. P. states that(&s 
Kaksivin, the elder son of king Prthusrava,did not marry on 

account of Vairagya, his younger brother also did not marry 
even though he was willing to do so on account of the feat that 
he would be called a Parivitti (99.1-3). ' Parivitti is 

technically explained as a younger brother who marries even 
though the elder brother remains unmarried.46 Again the Br.P.

46 Kane P.V.,Op.Cit., Vol.IV, P.ll; vide also Sarkar S.C.:
Some aspects of early social history of India,section on 
brother-sister marriage, PP.116-35, as quoted by Dr.Karve 
Iravati, ABoRI, Vol.XX, P.46.



considers ’Didhlsupati * to be also a sinner (227,2?). , Bidhl- 

supati is technically explained as one who married a younger 

sister while the elder sister was yet unmarried. To be a 

son of Parivedanika, a younger sister who marries before the 

elder one was also not considered to be good. (220.130-131),

Marriage Ceremony

Among all people, savage as well as civilised, legal 

marriage is usually accompanied by some « form of ceremony which 

expresses the sanction of the group upon the union. This cere

mony is of a magical or religious character, though, in a few 

people it is apparently purely social. All the texts concern 

ing the ceremonies and rituals connected tfee- with vivaha refer 

to the bride as being given away by the father or her guardian 

in the family who invites the bridegroom. The bridegroom goes 

to the bride’s pfcx home where the vivaha takes place.(199.4).

The AsValayana Grinya sutras deal with the following 

rites of marriage-ceremony, vis. K anyadana, Vivaha- homa, Paiii- 
grahana, Agni-Parinayana, Asraarohana, Ladaliom^.and Saptapa&i.^9

The Br. P. refers to the following ritess

(i) Agnisthapana and Homa:- It means establishing the

47 Kane P.V., Ibid., P. 11

48 Ellwood Charles A., Op.Cit., PP,312-313.

49 Prabhu P.U.j Hindu Social organization, P. 16S.
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fire and offering of ajya oblations into fire. Here there is 

great divergence about the number of ahutis and the mantras to be 
recited,5° It required that having placed a' mill-stone to the 

west of the fire which is kindled symbolically as a divine witness 
and sanctifies of the samskara, and having deposited a water-pot 
to the north-east of fire, the bridegroom has to offer oblations, 
the bride participating in the offering by grasping tile hand of 
the groom that makes the offering

The Br. P. states that lord Brahma took the place of 
the upadhyaya in the marriage of sfiva with Parvatx, and offered 

oblations. (36.127).

Panigrahana:- The word is used in the Br. P. to denote
» »

the whole marriage-ceremony though really it denotes one of the 
elements of the rites of marriage ceremony (8.7), viz.talcing 
hold of the bride's hand. Here the bridegroom stands facing 
the west, while the bride sits in front of him with her face to 
the east and sfsises her hand reciting the vedie Mantra (viz.RV.
X. 85,36)^2 The Br.P. also states that the mantras were recited 

in the Panigrahana (8*7).

Kus*abandhanaThe Br. P. states that the hands of the 

bride and the bridegroom were tied by Kusa grass (36.130).

50~~"fJv. t?. 1.73 '& p lT*4.3-7, Ip.¥.l,Gobhila Gr. II. 1.
24-2Q, Mahava gr. 1.8, Bharadvaja 1. 13.

51 Prabhu'P.N., Op. Cit,s P. 167.

52 PrabhuP.il., Op. Cit., P, 167.



La.iab.oma:- In this the bride offers a sacrifice of 

fried grain, which is poured in her hands by her brother or a 
person, acting in her brother's place to the gods Aryaman, Varuna, 
Pusan, with Agni as the intercourser on her behalf in order that

COthese four may be pleased to release her from the .bonds.

The Er, P. states that Mainaka, Parvati*s father liras 
ready with Laja and the ceremony of Lajahoma was performed in 
her marriage. (72.14-16).

Atmiparinavana:- The bridegroom going in front takes 
the bride round the fire and water oar reciting the mantras.6^ 
The Br. P. states that after La 3ahoma, Siva and Parvati circum
ambulated the fire (72.16), (36.132).

Asmarohana:- In this with the helping hand of the 
groom, she treads on the stone and he recites the mantra^.

The Br. P. states that in order to touch the stone, Parvati
Itouched the right foot of lord Siva (72.17-13).

Saptanadi:- This is the most important rite in the 

whole samskara. This is done to the north of fire, there are 
seven small heaps of rice and the bridegroom makes the bride 
step on.each of these seven with her right foot beginning from 
the west.The Br. P. states that Satyavrata, Trayyiruna’s

5© Ibid., P.168, Vide also Kane P.V., Op.Cit.,P.534.
54 Ibid.
55 Prabhu P.H., Op. Cit., P. 169.
56 Kane, Op.Cit., P.534.



son, carried away a maiden when her marriage-ceremony was taking 
place and while the Sajjfcapa&i was being performed. For Ms 
ignoble act, Ms father abandoned Satyavrata,(7,97-100),(8.7).

Marriage-Celebration

The graphic description of Siva's marriage with Parvatl 
evidences the fact that the occasion of marriage was then even as 
now an occasion of great Joy and festivity. The description of 
Parvati gives an idea as to with what pomp the ceremony was 
celebrated. Himalaya had invited all the gods, demons and 
siddhas for the marriage-ceremony. Lord Brahma came there 
sitting on a b[-coming lotus surrounded by siddhas and gods,

Indra came there wearing divine garlands and sitting on Ms 
elephant Mravata. Vivasvan came there brightening all the 
directions and sitting on a golden aeroplane, Bhaga came in a 
bejewelled aeroplane. Tama came with Ms danda sitting on a 
bull, Vayu also came in an aeroplane. The fire scorched all 
the gods by his brilliance. Kubera appeared in a divine 
aeroplane studded with many jewels. The moon came there 
decorating himself in a beautiful dress and wearing fragrant 
garlands. The two Asvins came mounting one aeroplane. The 
kings of Gandharva, Maga, Talcsa, Sinnara and the sons of Diti 
too had come to par take, in the svayamvai-a (36.1-26).

/Before all these gods, Parvatl' chose Siva as her



husband and kept her garland on his feet. (36.t>2,53).

In order to celebrate the taarriage ceremony the gods
constructed a beautiful city studded with all the types of
jewels. Vayu brought fragrant wind, Sun and Moon brought there
shining jewels, the Gandharvas began to play musical instruments,
the sages recited the Kathas, the divine maidens began to sing

cameand all the six seasons began to Blow fragrant winds ? and^the-fn. 
with their various splendours (36.54-125), Visvakarmi construct
ed a bejewelled altar, 11a performed the Bhuvah karma, the 
Ausadhis performed the Annakarraa, Varuna the Pin alcanna, Kubera 
the dahakarma, Visnu the Pujakarma sncl the Vedas began to sing, 
the Gandharvas and the Kinnaras also joined them and the Apsara- 
sas began to dance (72.9-14).

Parvati was we 11-decorated with ornaments and Himalaya 
himself came and introduced Parvati in the hall (36.126).

Though, here tile description pertains to the domain, of 
mythological setting, still the human elements are easily 
discernible.

Inter-caste Marriages

Owing to the rapid spread of co-education and the rise 
in the marriageable age of girls, love marriages have become 
somewhat frequent and the lovers do not stop to consider the



matters as caste-relationships and as a result in modem times 

the inter-caste marriages tend to cut across the caste-lines and 

undermine the caste-rigidity.

Since the vedic times, the literature exemplifies the
fey-

inter-caste marriages. The Sfll^relates the marriage of Cyavana, 
a Bhargava with Suit any a, the daughter of king S ary at a.57

The law-givers like Apastamba condemn such marriages 
out and out while lloeral writers like Manu (III.12,13), 

Yajnavalkya (1.55 and 57)s Yasistha (1.24), and Gautama prescribe 

the anuloma marriage, i.e. the marriage between the male of a 
higher varna with a woman of a lower varna**®, but there was a 

difference of opinion about the approval of marriage of a twice-
• _ Kq

born with a sudra woman. But Pratiloma marriage, i.e.the 

union of a woman of higher varna with a male of varna lower than 

her own was considered as reprehensible arid not permitted.

The Br. P. provides the instances of both the anuloma 

and pratiloma marriages. The instances of the anuloma marriages 

are furnished by the marital relations of sage Sarovarta and 
Sarny at a, king Marutta’ s daughter (13.143,144), the sage Rcika and

67~^B*4TlT55 Kane’ p.V.,Op.Cit.,YoTTlI, PP.447 ff.
58 Cf. BDS I.S.e, VXDS 24.1-4 etc.
59 Kane P.V., Op..Cit., P. 449,
60 For the views of various law-givers on this vide Kane,

Op.Cit., PP. 50-58.



Satyavati, Icing Gadhi’s daughter (10.28,29), the sage Jamadagni 

and Eeijuka. or Kaaall, daughter of king Renu ■ «tad of Iksvaku . 

dynasty(10.51), the .sage Prabhakara and ten daughters of king 
HaudrasW (13.5-8), King VasaAeva and two maidservants (14.38) 

a sage Gautama and a Vrddha who was the daughter of a ksatriya 

(107.30), Again, the Br, P. notes one more instance which 

proves that caste-restrictions were not very rigid in v case of 

marriage -relationship, Thus king Hahabala declares that who

soever might he be a brahmin, ksatriya, vaisya or a sudra-would 

be successful in rewarding the eye-sight to Ms daughter would 

be allowed to marry her.(227,72,73). Once it is said that in 

the family of the Pauravas or the Kausikas, the relationship 

between brahmins and ksatriyas took place (10,63), These 

examples show that there was no bar to Anuloiaa marriages. The 

instance of the Pratiloma marriage is provided by the Br, P. in 
the case of the marriage of king fayati with DevayanI, the sage 

us an asab daughter (12,5), (Mat.P. 30.18).

The case of conjugal relationship between king Yayati 

and Sarmistha, the demon Vrsaparvan’s daughter, provides an 

example of inter-communal marriage (12-6), It may be suggested 

that the marriage of Xayati with Sarmistha and DevayanI may, 

probably, be an attempt to establish cordial relations between 
the belligerent Asur-as and Aryans.61 Many of the medieval 

digests and writers ]ike the smrticandriki and hemadri quote

61 Xantawala S.&., Op, Cit., P. 221.



verses from Br ahma - Pur an a on matters forbidden in the kali age 

among which inter-caste marriages are included. But these 

passages are not found in the present edition,

Niyoga

The institution of 1eviration was quite common in 

ancient times in several civilisations. In early societies 
a son by levirate was preferred to a son by adoption.03 There 

is a difference of opinion about‘the origin and purpose of this 

institution. Law-givers like Manu permit this practice while 

those like Apastamba condemn and forbid it. Under the system 

of niyoga if a vroman’s husband was dead or incapable of procreat

ing children, she was allowed to have conjugal relations with 

her brother-in-law or some other near relative till she got one 
or two sons.63 But the Br. P. states that vieitnavirya’s wife 

had three sons, viz. Dhrtarastra, Pandu and Vidura by Krsna 

Dvaipayana (13.118-122). Further it may also be mentioned that 

in the Mbh. also when Kimti raised, three sons by Niyoga and when 

her husband Pazidp. was not satisfied and asked her to have some 

more sons, Xunti protested against the suggestion pointing out 
that the custom permitted only three sons by niyoga and no iaore§-

rz _
62 Altekar A.S.: The Position of Women in Hindu Civilisation,

PP, 1SS.
63 Kane £.V., HDS, Fol. II, PP. 601-607. '
64 Mbh. I. 132.63-4.



Here it may be noted that the 3r. P. is silent about Bhlsaa’s 
services solicited for niyoga relations with the wife of 
Vicitravlrya as is given in the Mahibharata.65

According to the Siartikaras, the wife is called ksetra, 
the husband of the wife is called ksetrin or ksetrika and the 
person appointed to produce offspring is called dxjin or

/v^ ^niyogin.00 The 3r. P. states that Kr shadvaip ay ana begot in the 
ksetra of Vicitravfrya, thus here the word ksetra stands for the 
wife (13,1X3-122). The $r. P. also refers to the story of the 
birth of Prt'ha alias ftmti, King Trddhasarma* s daughter. She 

was married to Pan&u and had three cons, viz. Yudhisthira by 
Dharma, Bhxmasenaby Vayu and Dhananj ay a by Indra (14.13-21). The 

Br. P. does not reflect upon the conditions necessary for niyoga.

This practice is forbidden in the kali age. Apararka 
quotes the Br. P. in stating that niyoga was included among 
practices forbidden in the Kali age. But this passage is not 
found in the present edition.'

Illicit Unions

As evil and good always go together, the society where

65-- Kane P.V. ,¥ol .II, P .603,Meyer J.JSexual life in Ancient 
India, P, 165.

66, Vide Harm IX.32,33,53, Gautama 18.11, Ip.Dh.B. II.6.13.6;
Kane P.7., Op.Cit., "P. 539.

67, : S fDe'v*K£-k'tfb !
CXK KttXk^fXiyi KiOiizeCV^*'’? k<a_Ui: o*-yu*. w

Br.P. quoted by Apararka *P37



there are regular relationships also contains those which are
irregular and abnormal. Thus the Br. P. notes the instances 
of monogamy, Polygyny and polyandry as well as the instances 
in which sexual laxity has taken place. These instances, of 
course, do not represent the condition of society in general 
but reflect upon one of the phases of society wherein on account 
of the evil element in human nature preponderating over the good 
one, man tends to slip off from the right path.

The Br. P. notes the following instances of free sex
relations.

(1) Soma and Tara

Soma carried away Tara, Brhaspati's wife and raped her, 
Brhaspati and Soma fought with each other and after the inter
vention of Brahma, Brhaspati regained his wife but in a pregnant 
condition. After the birth of her son, Brhaspati forced her to 
disclose the name of the genitor of the son. After much hesita
tion, she declared that Soma was the genitor, whereupon Soma 

withaccepted the son/pleasure and named him Budha (A.9).

(2) Garea and Ghosakanva

In this instance, it is stated that Gopili - a nymph 
who had assumed the form of a cow- her dess was earried off by 
Garga for cohabitation and the result of their union was the



birth of Kalayavana (14.15-1?)*

(3) Budha and Ila

Budha, Soma’s son, invited Ila, Manu's daughter, for 
sexual intercourse. Here it should be noted that Ila was a 
maiden when Budha cohabited with her (7.16).

(4) Indra and Ahalya

Indra enjoyed with Ahalya, sage Gautama’s wife. He 
came to the hermitage of the sage Gautama in his absence assuming 
his form and enjoyed with Ahalya. Afterwards he was cursed to 
be a ’Sahasraksa’ for his abominable act. Here it should be 
noted that Ahalya was very devoted to her husband and she had 
no knowledge of Indra’s fraud (87.32-47).

(5) Kartikeva and the wives of various Gods

After the slaying of the demon Taraka, Parvati permitt
ed Kartikeya to enjoy all the types of pleasures. Discarding the 
limits of enjoyment, he approached the wife of any god and 
enjoyed with her against her wishes. The wives of the gods 
complained to Parvati about Kartikeya* s misbehaviour and when in
spite of Parvati’s objection Kartikeya did not improve Ms 
conduct, Parvati took the form of the wife of every god and when
Kartikeya saw his mother in all the female forms, he took a

(A.81).
strict vow to consider all the females to be his mother^ Here



it may be remarked that the wives of the gods had a strong 
opposition to this type of sexual laxity and the other thing to 
be inferred is that an incest with mother was not dared*

(G) Mahi and Sana.Hatta

„ After the death of her husband Dhrtavrata, Malil kept 
her son Sanajjata in the hermitage of the sage Galava and wander- 
ed in different countries enjoying with various people. At 
last she came into contact with her own son who had^ grovm up 
into a man. When both of them came to know of their relation
ship, they observed the expiations. Here it should be noted 
that though the relation of Mahi with other persons was duo to 
the result of her own free sweetwill, the relation with her own 
son was developed out, Bf her passionate ‘desire without the 
knowledge of their mother-son- relationship (A.92).

This is a case of Oedipus complex, i.e. relation 
between parent and child of opposite sexes held by psycho-

4a. SOanalysists to cpase repressions.

(7) Suvarna. Suvarna and others
• *

Suvarna and Suvarna were the children of Agni and
68 In Homer we are told that oedipus, the central figure of 

the Theban Saga, unwittingly killed his father and married his own mother, Epikaste (The Jocasta of later writers) and 
that she hanged herself when the matter became known - 
Encyclopaedia Britannica, Vol. 16, P. 712.



Svilia arid they were married to Sarakalpa and Bharaa respectively, 

but they did not observe any rule of conjugal chastity and 
dallied with the persons of their own choice. Hence they were 
cursed. This pronouncement of the curse suggests that sexual 
freedom was not approved of (128.26-3?).

(8) Brahma and his daughter

Incest on one’s sister is referred to in connection
- i _with the vedie gods. Like Surya too, Pusan is the wooer of 

his mother and lover of his sister.69 Prajapati is said to have 

committed incest on his daughter. The Br* P. also states that 
after creating a beautiful maiden,Brahma got mad after her and 

the maiden being afraid ims. asm fck took the form of a female deer.
i

In order to preserve righteousness, lord Siva took the form of

a hunter and threatened to kill Brahma whereupon he refrained
from following her (A.102). An earlier version of this occurs

70in the Ait. Br. The incest of Brahma with his daughter is 
also referred to in the Mat. P. (3.31 ff. 4.1 ff.).

(9) An.iana. Adrika and ¥ayu« Hairrti

Anjana and Adrika, the wives of the monkey KesarX had

69 Keith A.B.: The Religion and Philosophy of the feda and
Upanisads, IiCS, 31, P.107.

70 Ait.Br. 3.33, Sat.Br. 1.7.4.l.ff; fide also Macdonoll A.B.: 
Zedic Mythology, P.119.This episode is beautifully summarised 
in the following sloka of the’Mahimna Stotra:

?T =0'ftjttekp- fhja*t> Koiw SV^-'V'
b-k-ilT?™ yiT^nma’JA Vr. Tr^ 1

•W a-rUros £ «/ eL'j^Cf/C 'Y'-»v- rmy g^\^XhKj5L-Lffbb^c<_A ^ i(
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the sons Hsnuminf. .and Adri by Ifayu and Halrrti respectively -who 
were enamoured of them when they were joyously singing on the 
peak of the An jana-mountain (A.84).

The above instances show how in some cases sexual 
morality was not the sine qua non of the marriage obligations. 
Here it might be noted that many primitive tribes do not always 
regard marriage as an institution controlling sexual behaviour.71 
A realistic analysis of the institution of marriage does not 
.confound the theory and actuality in sex-behaviour nor does it 
derive conjugal life from sexual drive. To merge the two 
concepts is to forego an insight into the distinctively human 
element of the phenomenon.

Kinds of Sons

The discussion regarding marriage leads us to the 
several kinds of sons.7'-3 The Br. P. does not throw any light on 

the kinds of sons on their legal and social status. But the 
two theories of sonship, vis.: (i) the biological theory and (ii) 
the sociological theory of sonship are referred to in the Br.P. 
According to the biological theory as given in the Br. P., the

71 Pabil.D’fKo'rOp*5i^7 Pr'l58»
72 Lowie, Encyclopaedia of Social Sciences, 10.146.
73 For details regarding various sons (vide Kane P.V., HD£, 

Vol.III, PP.643 ff., Kapadia K.M., Op.Cit. ? PP.110 ff.,



mother is conceived merely as an incubator or a wallet where the
father is the real genitor of the child. The son belongs to 
the father by whom he is begotten*?- Tara's declaration that 
Budha was Soma's child suggests that the child belonged to the 
biological father and not the social father (9.30-32). According 
to the sociological theory "Fatherhood is defined as a social 
convention in terms of property rights, The progeny of a 
married woman belonged to her husband. A man was the father of 
all the children born to his 'wife and so even after the death of 
a nan, a man could get children born to him (who claimed his 
parentage) through his widow provided she remained his widow, 
During Ms life-time, if a man was incapable of procreating 
children lie could command his wife to get children for him from
somebody I?5

The Br* P. notes some cases of the adoption of the sons 
too. Thus it is said that the sage Atri adopted Uttahapada as 
his son (IX,?), (15-.12) and king Asaman^a adopted three sons 
(16,8). Marut, Karandhama's son, adopted Busy ant a of Puru genealogy 
as he had no son through king layati's ciirse (13,45). That the 
system of adoption prevailed can also be surmised from the term 
'Dvyarausyayana' i.e. the son who was born of one father and

74 Meyer J.J., Seioial Life in Ancient India, P. 201.
75 Karve* Iravati, Kinship terms and the Family organisation as 

found in the critical edition of the Mahabharata,BDCRI,Vol.V 
(1943-44), P.131.



adopted by another and both the fathers considered him as their 
own son, He offered Pindas to both of them and got their 
inheritance (220,77).

II

Family

Introduction

The family is the backbone of society. It provides a 
background and furnishes opportunities for a healthy and all-round 
development of an individual. It designates that portion of 
human experience which has resulted from the enlarging, refining 
and lengthening of the behaviour that among the higher animals 
gathers about reproduction and care of offspring.

It is difficult to define Family covering its varied 
aspects but a short and workable definition is given by Maclver: 
'•The family is a group defined by a sex relationship sufficiently 
precise and enduring to provide for the procreation and upbring
ing of children,”

76

77

For details,vide uennlngs K.S.: The Biological basis of Human nature, P. 254,5013 Groves E.R.: The Family and its
Social functions, Ch. 1. . .. . _ _ . _ ~ ~__on Society, a textbook of Sociology, P.196?Copy
Maclver Robert/1937. Reprinted by permission bright
pf Ferrar and Rinehart, Inc,, Publishers? also vide Baber 
Ray E.^ Marriage and the Family, Ch. 1.



The most important service of the family is that it
provides for the satisfaction of what Thomas regards as the
four * fundamental * wishes or desires, viz, the wishes for new

experience, for security, for recognition and for response,
because these and their combinations perhaps include all other
desires and therefore can be used, So explain the inner

78motivations of social behaviour. The family is the most 
significant field where every individual takes Ms first lessons 
in the satisfaction of these wishes, ^9

This general background and discussion on family would 
help us to understand the specific modes of the relations of 
the members of the family, viz. the interpersonal relationship 

of the husband, the wife, the son, the daughter, and the parents 
with each other.

The 8r. P. throws good light over these relationships. 
As regards the relationships of wife and husband and the daughter 
and father, refer to the section ’Position of women’ of this 
chapter. In this section, therefore, would be treated the 
relationships^ father and son, brothers and other relatives-in
law.

78 Burgess and Locke, H.J.t The Family, PP. 302 ff.jalso Britt. 
S.K.s Social Psychology of Modern Life,(1949),PP.106-8.

79 Prabhu P.N.s Hindu Social Organization, P, 213.



Position of Son

The attainment of sons was considered to be the
primary aim of marriage. The son saves the souls of the
deceased ancestors from the hell into which they might fail
without his birth. The Mgs. states that as the man protects
his ancestors from the hell called put, he has been called 

SOPutra. The Br. P. also advocates the religious view in 
support of having a son and states that a son saves the parents 
from the hell called put (4.52). One who had no son was unable 
to go to the other world.One who takes a bath at the birth of a 
son gets the reward of ten asvamedhas. By getting a son, one 
gets the atmapratistha. A son releases the ancestors from the 
three Haas. The penance is of no avail without a son. Without 
a son, one cannot attain either heaven or liberation. The son 
is the highest world, Pharma, 1 Kama, Arfcha and liberation®-*- and 

the highest light and the saviour of .all the beings. Whatever' 
is given in dana cst offered in sacrifice is futile without the 
birth of a son. Therefore, there is nothing more desirable 
than a son in the three worlds.(104-*6-14).

Various sacrifices and religious vows were observed 
to obtain a son. She Br. P. states that Manu performed a 
PutrakimestljLi to obtain..a, son (vii.3), king Pracfnabarhis also,

80 MS, IX, 1385 MDh, Adi. 74,3?5 of, also Ramayana ii,107-12.
81 cf. MS. II. 28.



performed a sacrifice with a view to get a son (153.3)

King Bharata also performed many sacrifices to get a 
son. (13.55-60)*

It was believed that by talcing a bath and giving dina,
oneone gets sons. If one gives gold in dana^gets a son. One 

who takes away the things given to them for protection, conceals 
jewels, does not perform the s'raTddha, has no progeny gets the 
sons by taking a bath in the river Gautami (124.80-86).

The son is the highest solace for parents.82 That 
son was considered to be blessed who saved the ancestors.83 
The picture of an ideal son is provided by the Br. P. in the 
character of Munikumara, the version of the famous Sravana story 
though the name of Sravana is not mentioned. (123,57)'

It did not suffice merely to got a son but one wanted 
a good son. It is said that to have many sons is not important 
It is only the worthy son that saves, the family, one who is the 
resort of the family and who obliges the pitrs and saves them 
should be considered to be the son, the other one is merely

ra disease (165.41,42). When king Surasena obtained a. serpent 
instead of a son, he was so dejected that he spoke out that it

82 Magnanam B^rhapathobdhlii Putrah Pravahanam Param 1 108.81
83 Chany ah Sa Putro iokesmin pit pa am yastu tarakah \ 123.186



was better to have no son than to have a serpent as^son.8^

Once it is stated that a son who pains his parents is a great 
sinner (214,124). Some people had powers to create sons of 
their own desires. Thus the sage Rcika prepared two earns with 
a View to produce two sons, one for himself and one for his 
father-in-law who would b© born in the forms of a righteous 
brahmin and a brave ksatriya respectively.

Again it is said that a son should not depend on his 
father for his maintenance.--.- On the contrary, he himself 
should earn and distribute the money among the relatives. A 
son who does so is the real son, the one doing otherwise is a 
mere yonikltaka.88

A son should always follow his father in all the 
acts. The friends of his father are his friends and the enemies 
of the father are bis enemies. |f he acts otherwise, he is ext- 
enemy in the form of a son.8Q A child was not to be ignored
just because he was young in age. He may perform marvels. 
(13.70)87

84 Sarpadvaramaputrata (111.6)
86 Svahahubal&mas'ritya y o5 rthanar j ay at e sutali '

3a krtartho bhavelloke Paitryam'vittam ha’to sprs'et U 
Svayamarjya suto vittam pitre dasyati bandhave i tarn-tu. put rain vijahlyaditaro yonikxtakah n 170.13,^13.

86 Piturmitrani satrmasca tatha putronuvartate u 
Sa eva Putro yo) nyastu Putrarupo r-ipuh smrtaiu Vadanti Pitrmitrahi tdfayarrty&ftitanSpi ti ‘110.85,86.

87 cf. Gunili Puiasthahaip. GunI su_na ca lihgaxn na ca vayah \ Utt ara^fic ar it am 4.1.



From the bewailings of Pippala&a, it can be surmised 
how the children cherished their parents. Thus it is stated 
that those children are blessed who are under the control of 
their parents, who serve them daily and who always wait to hear 
their command. Those who are unable to see their parents are
great sinners. Those who save their parents alone should be
considered as sons, others are mere burdens on their mother's 
belly(110.173-178, 184).

Once it is stated that in this world the embrace of a 
son is the highest cause of peace for the father (154.19,20).

Status and Position of the Father

Since the vedic times, the apotheosis of the father 
gave him the position of the head of the family. The children 
used to act according to the commands of the father.

Generally the relationship between the father and 
the son was cordial as can be seen from a review of the section 
on'the Position of son' but instances are met with of some 
refractory sons who would not easily accode to their father's 
ardent requests for which they would be severely punished to 
suffer for the whale life. The Br. ?* states that king Yayati 
requested his sons Yadu, f arvasu,:a Bruhjrta. and Anu for an exchange 
of youth so that he would enjoy the pleasures of life but they 

. . flatly declined fcc accede to his request and were cursed by



Yayati for disobedience * At last, Yayati approached Pu.ru, 
his remaining son, and ashed him to comply with his request, 
Puru obediently and willingly gave his youth. Being pleased 
with Puru, he disinherited the others setting aside the claim 
of primogeniture*®^

Moreover, if a son misbehaved violating the rules govern
-ing the modes of behaviour, the father had the powers to
drive him out of the family, The 3r. P. states that when

0.Satyavrata, the son of the king Trayyaruna, carried away^maiden 
from the sacrificial maadapa, king Trayyaruna xfas very irritated 
and asked Gar.yavrata to go out of his country (7.97-104).

From the above episodes, it may b© observed that a 
father had all rights over Ms sons and absolute obedience was 
expected from them, the breach of which was pimishablo even to 
a perilous extent according to the whim of the father who could 
even disinherit them from their rightful claims or expel them 
from the home while the goddess of fortune would smile on him 
who would obey Mm.89 A son who does not worship Ms parents 

after taking birth considers Ms life worthless as the worship 
of elders, gods, brahmins and parents make one’s life worth 
living (194.3,4), To live without a father was considered to

88

89

A.12* Cf. also Hat. P. 24.57 ff.j 33.2 ff..j and Bh. P„ 
9.18.37, P.I, Vol. Ill, P. 18.
Vide Kantawala S.G., Op.Cit., PP. 252-253*
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be futile.30

It was considered to be the important duty of the 
father to get his son married. By merely giving birth, the 
father’s responsibility is not over. He should see that his 
children get all the samskaras and a father who does not under
stand his full responsibility suffers in hell.93. The Br. P. 

gives one instance when the father gives a name to the son. It 
Is stated that when it was decided that Tara’s child belonged 
to Soma, he being its father, Soma affectionately smelt his 
head and called him Budha (9.31). It is difficult to generalise, 
from one instance that the father used to give names to the 
children.

It was considered to be very important to get progeny. 
It was believed that by progeny one could get everything,^2 

The influence of parents on children was so great that it was 
believed that even though one were pure by nature, he would 
commit mistakes if there are faults in the nature of his 
ancestors. Thus it Is said that Vena practised unrighteousness 
as he had aw vicious maternal grandfather, vis.Mrtyu (4.30).
If the parents are naughty then the child also becomes naughty

90 Dhigdhikpitrvihrnana^a Jivitam Papalcarmanam I (127.12)
91 Janayitva " tmajahvedavidhina 1 khilasamskrtih J

na kuryadyah Pita tasya narakannasti niskrtih D 111.11
92 Apatydaa Mahabaho Sarvametadavapyate / 34.58



(10.43). This shows that the child inherited the nature of 

the parents.

Mother and daughter

Generally the relationship of a mother and daughter 

is very cordial but the Br.P* notes two curious instances where 

it is otherwise. Thus Paura, Gadhi's wife deceives her • 

daughter batyavatl by inter-changing the car-uc prepared by her 

son-in-law Hcika, Satyavatlfs husband, to get a virtuous 

brahmin as her own son and she allotted the oaru meant for 

procreating a lustrous ksatriya to Satyavatl (10.38-40).

Again, Mena" also pokes fun of Cma by saying that her husband 

was very poor (38.26,27).

Brothers

The Br•P• notes some instances which reflect on the 

relationship of brothers. Dales a Praiapati had many children .

Among them< a group of children called Haryasvas, went to 

various places in order to create progeny and did not return.
I /

In order to search them another group of sons called Sabalasvas 

went after them but they also did not return. From there 

onwards, the Br. P. states the saying that brothers going after

brothers perish came in vogue (3.16-24).



Fat the relations between brothers did not always 
remain so cordial. The Br. P. states that Jyamagha was 
driven out from the kingdom by his brothers and he had to 
conquer various countries by the power of his own strength 
(14.13-15).

Again, the relationship of step-brothers involved 
jealously and wickedness? and brought disastrous results, and 
the mothers of the respective children played important parts in

ftspoiling the relationships. The Br. P. describes the fight
between the step-brothers Kubera and Ravana, Kumbhakar<?na and
Vibhisana (97.370). The famous example of the enmity between 

viz.
step-brmthersZ'that of gods and demons, is referred to by the 
Br. P. also. (A.32)

Son-in-Law

The position of a son-in-law is of particular signi
ficance in the Hindu family. The parents-in-law remain very 
eager to please him as the happiness of their daughter in her 
married life depends completely on him.

The Br. P. also gives a happy picture of the cordial 
reception of the son-in-law at his father-in-law's house. But 
at the same time if the son-in-law ill-treated the daughter, 
the father of the daughter intervened and asked’ for justice
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regarding the treatment of his daughter. Thus when Samjna, 
Tvasta's daughter, being unable to bear the lustre of the sun 
(her husband), left her home and came to her father's house, 
her father advised her to return to her husband's house but when 
he saw that she was adament in her decision, he allowed her to 
practice penance in the forest. Later on, when Surya came to 
know about his wife’s decision, he came to Tvasta's house 
where he x*as given hearty reception but at the same time Tvasta 
advised the Sun to lessen his lustre so that his daughter could 
be happy with him. Whereupon the sun paired his brightness on 
Tvasta's wheel (A.6,30 ff.). The son-in-law on his part also 
properly respected the father-in-law.

Thus it is said that once the demon Mahasani captured 
Indr a. All the gods approached Varuna as he was the father-in- 
law of Mahasani. At the request of Varuna, Mahasani released 
Indra (129.14-29).

But the Br. P. also gives an instance where a 
father-inlaw shows unequal treatment towards his different sons-
in-law. Thus it is stated that Daksa invited all his sons-in-

<law in the celebration of Ms sacrifice but did not invite Siva, 
the husband of his eldest daughter 3 at I, as he had a prejudice 
against Mm and openly condemned him in the sacrificial hall 
when Satr asked the reason for such distinction' of treatment 
(34.7-24).



Ill

The Position of Women

For an appreciation of the possibilities of any 
society, at least in so far as social change is concerned, a 
knowledge of the position ox women is necessary,93 One of 

the best ways to understand the spirit of a civilisation and 
to appreciate its excellences and realise its limitations is to 
study the history of the position and the status of women in 
it ,9^ Her status, position and honour have been vitally 

affected as she passed through the different stages of life 
in the capacity of a daughter, a wife, a mother and the other 
conditions as affected by the circumstances.

Woman as Daughter

The status of woman in a society can be determined 
by the relative feelings evoked by the birth of a son and a 
daughter. In ancient times in India, the birth of a daughter 
was not a very welcome event. Even in the Indo-Iranian age, 
the birth of a daughter was not preferred to that of a son.93 
As the marriage hymn of the Hgveda refers to a prayer for ten
93 Oliver Cromwell Cox: Caste,Class and Race, P.47,
94 Altekar A.S.: The Position of Women in Hindu Civilisation; 

vide also Menon Laksmi K,: The Position of Women, P.l.
95 Geiger, Civilisation of the Eastern Iranians, PP.53-4.



sons, without any reference to that of a daughter, it seems to 
indicate that the latter was less welcome than the former. The 
AV. contains charms and rituals to ensure the birth of a son in 
preference to that of a daughter.9® The AB says that while the 

son is the hope of the family, the daughter is the source of 
trouble to it.9^

A daughter was not greeted at birth, not because the 
father had no love for her, but because of the great concern 
felt for a daughter’s well-being in life and her character that 
made the parents anxious that no daughter be born to them.98 
Such factors led to the lamentable attitude shorn towards girls 5 
otherwise they are depicted in a favourable light. There are 
frequent references in the Rv. to daughters being fully caressed 
and affectionately brought up by parents. They were lovingly 
treated by parents and shielded by the strength of their father 
and brother."

The Br. P. also seems to express the sentiment that 
the birth of a daughter was unwelcome not so much because of the 
hatred of her sex as due to the all-engrossing anxiety to see 
her well-settled in life with an assurance of comfort and
96 ill, 23, vi.ll.
97 Sakha ha Jaya Krpanom hi duhita jyotirhi 

Putrah Parame vyoraan \ As$r. vii.13, cf.also 
Mbh 1. 173,10s Atma Putrah SaMrl Bharya 'ICrcchrao tu duhita nrnam|’Mbh. Cr.ed. ,1.147-11

98 Kane P.V., HDS. Vol.II, PP.> 610-511.
99 Bhagavat Saran CJpadhyayas Women in Rgveda, PP.33 if.



happiness. Menu performed a sacrifice with a view to get a son 

(Putr ak ame s t i ) and when he offered an oblation in honour of 

Mitra and Varuna, a maiden arose from the sacrifice and Manu 

accepted her as his daughter, received her with joy and named 
her I la.3-00 This shows that the birth of a daughter was not 

deprecated. Again when Himavan ashed for a boon of getting a 

son, Brahma granted the boon that Himavan would have a daughter 

through whom he would get fame. She would be the result of the 

worship of all the gods and the visit of all the holy places of 

pilgrimage (34.77-79). Again, the Br. P. notes a noble senti

ment when it states that a daughter is the means to obtain 

Dharma. The whole earth together with its mountains and forests 

and a healthy decorated maiden are considered to be equal for 
dana and a father who gives the dina of such a daughter entails 

the merit of Prthvldana (165.9-10). A father who gives daha 

and offers worship for tile sake of the daughter gets the reward 

and that whatever is given to a daughter entails endless 
merit (165,6-9)10i

The Br, P. notices at the same time that heart-rending 

anxiety of the father regarding the welfare of his daughter which 

led him to the extent of saying that the daughter constituted a 

heavy burden. Thus it states that as long as the daughter was
100 (7. 5,6) 1 —

101 The last idea expressed in the above sentiment is 
not noted in the ms. !gha*.



not married, she was a great burden to her parents and the 
parents were greatly worried about her, that no one should have 
a daughter as she is the very death of every person during all 
the stages of his life*102 The Br. P. also states that in 
order to avoid the birth of a daughter, one should not have 
sexual intercourse on the fifth day (221.75).

A daughter was not independent. She had to act
according to the sole desire of her father. The father was
considered to be fully authoritative regarding all the matters
concerning the daughter. Manu also states that a daughter is
protected by the father in childhood, her husband protects her
in youth, and her sons protect her in old age, a woman is
never fit for independence(9-23). The Br. P. provides an
instance that when lord Siva proposed to Par vat 1! for marriage,
she replied that she was not independent and that her father

in
had the right to give her/marriage and so if he consented she 
was ready to marry him.-*-03 But when Siva goes to Himalaya and 
a sits for ParvatT, Himalaya states that Parvatx would be married 
in the svsyamvara and would select a husband of her own 
choice (35-16),

As regards the age of girls at the time of marriage , 
it should be stated that in the Rgveda the chiId-marriage is 
not referred to and girls were given at a fairly advanced age
102 Aho BhSyahna kasyapi Kanya Dukhailtskaranam I

liaranam Jivato’Pyasya PrShinastu Fade Pade w 121-5.
103 35.3



in the Rgvedic period. The same condition continued to prevail
upto the time of the Grhy a-sutras, i.e. upto 5th century B.C.
From the time of the Dharma-sutras, i.e.from C. 400 B.C. to C.
100 A.D., the opinions are found slowly growing in favour of
an early marriage of girls. Gradually, the marriage of a girl
before puberty came to be the general rule. Manu advocates
the marriage of girls even at the age of'eight (9,94) but a
later smrti writer advocates the marriage of girls at a very
early age, literally speaking, when they could go about naked
without indecency and adds that she must be married before
puberty, even if no suitable husband was available.3*04 The

later smrti writers put the age of ten as the limit beyond which
marriage could not be postponed without direct consequence to
the father, marriage at eight was strongly recommended by 

105some ( whereas some other advocates of pre-puberty marriages 
did not remain content with the girl’s age at 3 or 9 and an 
extreme section among them clamoured for a still lower age and 
it is represented in the Brhhma-Purina which states that a girl 
should be married at any time after the age of four. She should 
be given in marriage between her fourth and tenth years when she 
does not feel shyness and when she passes her time in playing
104 bv«\V-*Tft> *- c.U'A^-'C Z |

-V~«y n(\*p<OuH^U\*^,^K*«i.Aa-^ec-=>'V,«X'»*1>T> II

quoted in SOS (Srarticandrika, Samskarakahda), P.216.
105 Kajumdar R.C.: Ideal and Position of women in Domestic 

life. Great women of India, P. 15,



with toys. If the father is unable to arrange the marriage 
during this period, he suffers in hell.***®®

From about 200 A.D. the popular feeling leaned 

towards the pre-puberty marriages by which is implied the 

marriage of girls designated by terms Gaurl, Magnika and 
Echini". 107

In an ancient &5.tha, the Br. P. extols the marriage 

of a Gaurl -girl as highly meritorious and pleasing to the 

Pitrs.l08 According to the Vaikhinasa Bmartasutra (6.12), a 

Gauri is a maiden who is between ten and twelve and has not 
bad menstruation while according bo Paras’ara (7.6-9), a girl 

of eight is designated as a Gaurl and according to some, she 
is a maiden of seven,10® In the 'Bhavisyaicathana' it is said

that in future women having an age less than sixteen years 

would give birth to children (230.10).

Tims in early times when brides were married at a 

mature age, they had a more or less effective voice in the 

selection of their partners in life. There are references in

eCfca-Sf k^TT^h P^c^cOmat*.V h Us‘-H 

<1\JK Jo.TV»fci. afct PcC~rp <Jdtr{\A.h I

-TVo h tesr-1

107 Altekar A.S.: Op.Git., P.67; Kane P.V.,0p.Cit;,Vol.II, 
P.443.

103 220.33; vide also Mat.P.207.40.
109 For details vide Kane P.7., HDS, 7ol.Il, PP.440 ff.



the Rv, to beautiful brides selecting their own husbands,
The svayamvara marriages of Savitrl, Daaayantl and Rukmlnl are 
well-known, bat in later times when the custom of early 
marriages v came in vogue, the svayamvara custom naturally 
died away and the Brahma-Parana in one place definitely dis
approves of it. The incident is as follows: One Ur ja or
Svadha, the daughter of Moon went to the mountain Meru where the 
Pitrs were residing with the V’isvedovas. Svadha went to the 
Pitrs and related that she had selected them as her husbands.
The Pitrs too gave up their foga and accepted her. When the 
Moon came to know about the whole matter he cursed the Pitys 
that as they had accepted the daughter without her father's 
consent, they would fall on the Himalaya and would lose their 
logic powers and cursed Svadha that as she had selected a 
husband without asking the permission of the father, she would 
be transferred into the river Koka.^-l

Gn the other hand,, the Br„ P, s±sk refers to the 
svayamvara marriage also. The episode of Parvati has already

BYiV a.eAk^Adf'k&Hf€yO<*.b -6V-*-'^ATn fas, Trrd.kh^K~rr>
Kr'nkPe d <*■««. -Ct | gy. X. 27.12., For the practice
of pre-puberscent marriages vide Prof.Indra: The
Status of women in ancient India, PP. 41-52,.

Ill 219.9-18,
9

<^<kh-k*V-«h<. \s



been referred to. Besides, the Br.P. describes how Rukminl

was carried away by krsna on the day settled for her marriage 
\with Sisupala (A. 199) and refers to the incident of how Aniru&dha 

was brought by Citraleldia to the city of Banasura as Usa had 
selected him as her husband (206.4-6).

In the Asura type of marriage, a husband used to get a 
bride by paying a reasonable price for her to her parents. But 
the Dharmasastra writers severely condemned the custom of the 
bride-price. Baudhayana warns the guardians that they will go 
to the most terrible hell if they sell daughters in marriage, 
and points out to the husband that a purchased wife would not 
become a legal wife at all2-12 (1.11,20-1). The Br.P. also

states that one who sells a daughter or a cow or sesame or a 
horse never comes out of the Raurava hell (165.11,12),(214,126). 
In pre-historic times, women were regarded as chattel and so 
It was the bride*s father and not the bridegrooms who was regard
ed as justified in demanding a payment at the time of marriage. 
Therefore, Dowry system was generally unknown to the ancient 
Hindus. In rich and royal families some gifts used to be

i ,

given to sons-in-law at the time of marriage.But these 
presents should not be considered as fulfilling the conditions 
of dowry system which means a pre-nupital .contract of payment 
made by the bride’s father with the bridegroom'-or his guardian.
112 Altekar A.S.s Op.Cit., P. 55.
113 Vide Raghuvamsa (vii-32).



The Br. P. also does not refer to the dowry system as such but 
’ /furnishes an account as to how Surasena presented his daughter 

cows, gold, clothes, horses end ornaments at the time of her 
marriage (111.48,49).

Again when Samba was married to the daughter of king 
Duryodhan^ she was given much wealth (208.39).

The married daughters absconding from their husband’s 
place without their knowledge were not given shelter by their 
father and were advised to go back As it also happens in modern 
times.114 The Br. P. relates the incident that when Sajjr$aa 
was unable to bear the lustre of her husband Vivasvat, she went 
to her father Tvasta's nlace without informing her husband but 
her father asked her to return and did not provide shelter for 
her whereupon she went to a forest and practised penance. -Later 
on, however, when Vivasvat came to know of it, he inquired about 
her to Tvasta and T vast a" reunited them.-**1®

After marriage, the daughter was so attached to her 
husband that she preferred death to the ill-treatment of her 
husband at her father’s house. The story of Sail which illustra
tes this sentiment is treated in many of the Puranas and upa-

» . *■ 1puranas such as the Brahma, Vayu, Linga, Skanda, Bhagvata, Siva, 
Brhaddharraa and Mahabhagavata.116

114 Kantawala S.G,: Op.Git,,Ch.III, P. 260.
115 11.16,32-56} MKP« 74,19; Mat.11.22, Vayu 84.44-48.
116 Br.P. A.34; vide Haara R.C.: Great Women in the Puranas;

Great Women of India, PP. 232-233.
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The Br. P. provides the aforesaid instance of Brahma 

where he was fascinated by his daughter’s beauty (A.102). Again 

it is said that one who approaches his daughter enters Xamaloka 

through the southern path (214.127), The relations of a father 

and a daughter seem to be quite free, thus Yisti directly 

approached her father Surya and asked him to settle her marriage 

(165.6,7).

Woman as Wife

After considering the status of a dau 

consider the position of a wife. "Inspite of

culture and high ideals of society that ancient
t»

ghter, let us 

the unrivalled 

India placed

before us, we have.bear witness to the tragic fact that we at
A

one stage fell ever so far from the happy estate, and perhaps 

in no sphere of life has that fall been so great as in that 

of a woman. From being man’s co-equal and co-sharer and help

mate she has become his subordinate - a mere chattel to be used 

at will for satisfying his wants with no rights or will of her 
ownjcustom and usage have dealt harshly with her.11?

The dignity of a wife which was to survive in the 

mother, the progenitor of the Arya and a member of unique 

importance in the Ai?yaa family, was recognised in the Rgvedic 
society.118 The Hindu wife was considered as the intellectual

117 Amrit Kauri Foreward to Mahatma Gandhi3i's book entitled 
"Women and Social injustice”.

118 Ypadhyaya B.S.: Women in Rgvedaj P.129.



companion of her husband and his friend and helper in life, 

she was honoured by him and her supremacy in her home was abso

lute as wife and mother and she was trained to be a helpmate
1 IQ

and a devoted wife to her husband.

A wife is called Jaya because the husband was born in 

the wife as a son (Ait.Br. 83.1). Even according to Rgveda the 

aim of marriage was to enable a man, by becoming a householder, 

to.on-ab-le—a man to perform sacrifices to the gods and to pro

create sons. Hanu (ix.28) states that on the wife depend the 

procreation of sons, the performance of religious rites, service, 

highest pleasure, heaven for oneself and for one's ancestors, 

Jaimini (vi.1.17) establishes that husband and wife have to per

form sacrifices together and not separately and Ap.Dh.S.(II*6. 

13.16-17) emphatically states that there can be no separation 

between husband and wife, for since marriage they have to 

perform religious acts jointly.( Jayapatyorna vibhago vidyate 

Panigrahanad hi sahatvam karmasu Q

According to ancient Indian ideals, the wife is the 

half of man and hence as long as he does not obtain her, so 
long is he not regenerated , for so long is he incomplete.120

119 Desai G.H.: Hindu families in Gujarat, P.417.
120 h«, VwX-ia. aA.Xii» ka.

-ta'v^JLArkaV'OTA.' atjcKo- taA-ki. Aoxv-o

^okS-ve**. l ■teWAV'ftt&dCh j ha. >«***-
js'0. v. a- 1-le, C$.oU» aA.AH*™

h«.«■ Yj IRVS-f'joC 0-k*A?jA.
^ahXA"g<lJt,«.b h ftdi ytf ko v frvnm2.it*. ceK
f| SoSaT-A^Cad^*^ %'rrs'Xk.S. Srh&SUfrZ P'A.'n'^ f'■KH'fr+.fheAS. 5~r"A-11

R~rW«,xf>.id ^Uoted WM . f. 7^fO.



The Br. P. also states that as according to the sruti, a 
sacrifice cannot entail merit unless performed with a wife, 
Brahma divided himself into two parts and made out of the 
former half a woman according to the sruti *Ardho (according 
to.ms. *ka’, ’ardham’} Jay a (129.61,62Thus the 
ideal of a wife as ardhirigl is advocated by the Br. P. also.
To look upon husband and wife as eomplimentaries which make up 
a whole is the true implication of married life.^22 The Mbh. 

also states that the execution of Dharma of man depends upon
Toowoman, ° Further it states that 'A wife is half the man, his 

best friend'. A loving wife is a perpetual spring of virtue? 
pleasure? wealth} a faithful wife is his best aid in seeking 
heavenly bliss; a sweetly speaking wife is a companion in 
solitude, a father in advice, a mother in all seasons of dis
tress? and a rest in passing through life’s wielderness.12^

The Br.P. also puts this noble sentiment that a wife was 
Kalyani? increaser of happiness? the generator of Dharma? the 
owner of her husband’s body, a helpmate in securing Dharma? 
Artha? Kama, and Moksa, happiness in a contented condition, 
a relief in pain, a friend in solving the problems, always 
adhered to the husband’s words, devoted to the husband and
121 The Br. P. seems to refer to the druti given in Satapatha 

Brahman*.-®!' 2* to-10 as referred to above.
122 S.Hadhakrishnan - Foreword to B.S.Upadhyaya’s book cited 

above.
123 Mbh, Anu. 46.10
124 Mbh. Adiparva 74,42,43.



beloved of her husband,125 She was not only her husband’s 

lifelong companion in weal and woe, but the mistress of his 

household, and a real partner in all his activities, including 
religious sacrifices.125

The Br, P, further states that a house without a 

wife is bereft of all its splendour and that even though a '

house might be terrible in appearance, it looks lustrous 

due to the presence of the wife. A wife was necessary
in order to fulfill the triple debts.128 These three social 

obligations or ’debts’ vis, Hsirna, Pitrrna and the Vedas, by 

sacrifices and by progeny, as stated in the Taittirlya
Samhita.1^ The Br. P, again 

’Ardham Jay a' or Ardho -Jay a* and. 

of men, a wife is the helpmate.

refers to the same sruti, viz, 

states that in all the works 

and a husband cannot get

success in any work without her help. The work done by man

125 80.30-33. cf. also Sakha ha Jay a - . vii.3-13
vide also Mbh. (Cr.edJ^ranyakap&rvan, III. 58,2? La-

5 ^<xiiAr\n'*Cnrr* 'fet ^ tltld R SgllU V £U]1 S S ’/IIA , 67 « C^-vU-aX 
SowcCv-a-V, ScvKkSC -rr>btl\*»V? pALftJUt?- KiUjvWUkaH. u

125 HazrU'R.C.:Great Women of India, P. 4.
127 SO.34,35, vide also Mbh. XII. P144.6

Ha. 3-rV>aT<■> ‘3yYs«\-i"dfcy<£:HM.A.cyr ‘Jy Vx^-muC3«4x I
*ru CTioc*nt<CAjCU^u:VAjCfjde. u

128 Pnatrayopanodaya kriyatam darasamgrshah I 99.5
129 Jay an ana ha vai brahaianastrlbhirynava 

Jay ate, brahmacaryena rsibhyc yajnena 
Devebhyah Prai ay a pitrbhya esa va anrno
Xah Putrl fajva brahmaearlvasi 1 Ts. 6,3-* 10.55 
cf. S'B. X.7.2.11, AB.33.
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single-handed entails just half the reward whereas that done 

with the wife entails complete merit and therefore it is a 
well-known s'ruti that a woman is half of the man*130

Again, the Br. P. states that a wife has different 

personalities in accordance with different situations. Thus 

mainly she is a Patnl, as she,holds the responsibility of the 

family. She is a bharya, as she gives birth. She is a 
Jaya, and on account of her qualities she is called Kalatra-j-3^ 

This reminds one of the popular verse which represents 
different aspects of a wife.^-33

The duty of a good housewife was to satisfy first 

her guests, children end after they finish their meals, she 
should take her meals (138,13)^33

130 bheCA.'^lv^vv. I
Sv«i.ftcf\j£-W6.fi kcT-n^-TvC-wx -A«. w, II
£k£-nA. K$Arm.«. e^J. k<vpk*d-ev»r' bkaX-t I

\Ly -nctfewa. Pt*4K<ii«.-m pusJUU 0 , LajrUjlJt H
f AatolAU-v-toU.'£*sn\cJ>i,dLk^1 Jix^r ttf /i’AMttU j | 9j5J . 6 o -6 5.

3u C&A'h^-rr* O.C60 TiU-A^. -4j>

131 Adau tu patnl bharanattu bharya janestu jaya
svagunaih halatram \ (145.18)

132 Karyesu man.tr! haranesu dasl 1 
BhojHesu mata Gayanesii hambha >«

133 Brhaspati says that a wife should pax-talro of food and 
condiments after her husband and elders have eaten.- 
Brhaspati quoted in smptieanciriua, vyavahdraraayikha, 
pT 257» vfde for details regarding the duties of 
ViOvion\ ^0p *CIt,, PP*So£ xx*



A Wife is the keystone of the arch of the husband’s

happiness.134 She is the surest solace to the husband,

however, trying his worries and miseries may be. She is 

the only friend who never forsakes him in adversity. The 

Bl. P. relates an incident where the life of a husband is at 

stake and he is unable to decide as to whom to approach in 

those adverse circumstances. At last he decides to tell 

about all his difficulties to his wife and finally gains , 

permanent happiness through her advice (A. 167).

From infancy girls are taught man-worship and it 

constitutes their principal training. The ideal of Hindu 

womanhood is she who lives only to serve her husband, she 
who is most successful in <SjL£ying her husband. Minister

ing to the pleasures and desires of man is the only possible

legitimate vocation of women and this goes so far as to make 

life ^without such employment a meaningless existence.136

The Br. P. records the same idea when it states a

husband was all-in-all for a wife. Ke is the god, the

134

135

136

Sukhamula hi darah (228.25), vide also Padmapurana,
II11arakhanda, 223.36-7.

kj=\rrn Cca, VJ. jOC-vp I*
P-irAttK^'C^ccvr' koJU0b?iAV> ojl<\vca.-n <*. Kv Vu'w tedaW \

OcW SiJa y**•»*' <vVj Viev ^ttfcnn£ W I»

Kimakathyam Priye mitre ktillnayam ca fositi "\(165.25). 

Oliver Cromwell Cox, Op. Cit., P. 47.



master, the best friend, the religious observance, the 

highest Brahman, the heaven and the moksa. If the husband 

was satisfied Mat with her, all the gods were satisfied, but 

if the husband is not satisfied, the wife is sure to perish. 

The husband is the most respected person for a wife among 
all her relative s.***3^ Even if her husband may be deformed 

or aged or in^firm or offensive, she should manifest perfect 

obedience to him and that should be her sole rule of conduct 

in life. The Br. P. notes an instance where the husband 

instead of having a human form has the form of a serpent.

In spite of this terrible calamity, the wife does not show 

the slightest tinge of aver'seness and accepts the 

serpent as her lord. She does not shox* any sign of pain 

but on the contrary she considers herself fortunate in being 

a serpent's wife and tells her husband that in all the 

circumstances, the husband is the only goal for a wife 
(A.Ill)138 . The husband's advice should be the last word

137 I’k-H51 TVeCAX'T'tSC-'r' 1
tfM. Trt<£/><»TnUcvfc ll

•tvtv-r-r, iterv-tt-’nr, -tVXT S<AV»Y**V«w
NJ-wdEw-m *-V-<vrf> fec^-T* Va-f aYi-rru*. $VeOi*ia C<V ll fr0- ’

r H°,ki
9*i<\ ’A.at'moL TV*. 'Wat®. -tKx /

Xha. fASfc-'fra. Cos patX 5S.2V.O ^aJfctVj A<*.dU? \t

tw vt<a-»r> tLtKdJZkA. ki TAA-tH-m IhkAajfci 'vrUtAmri (

aa. -y\« £> evicts. u Ra-m<C^vr,«s IT-17-6
' :S--*io.3 J

138 Manu^ljjam manusyo hi bharth samanyato bhavet 1
Kim PunardevajSltistu bharta punyena labhyate n III.60 
and Patireva gatih strlnam sarvadaiva vi^esatah i

’ ’ 111.69.



for the wife. Nothing more remains to be done after it.
The Br. P. records an instance hoi* Svaha, the wife of AgnI 
who was practising penance to get children ceased to do so 
as soon as her husband assured her of getting children and 
forbade her to practise austerities.*^9 A wife should 

never hear bad words about her husband, even if the husband 
is of the worst type, he is the goal of wife.3-40 Thus the 
husband had complete mastery over the wife. if the husband 
ignored his wife, her life was considered to be worthless!^ 
If a wife did not like her husband, she was unable to tell 
him so directly, The Br. P. relates one anecdote of how 
£sirgna was unable to bear the lustre of the Sun but she did 
not date to tell him so and she was so much afraid that she 
kept another substitute of herself in her place and went to 
practice penance without informing about- it fco the Sun 
(8.18).

Some smrtikaras like Atx-i and Devala were so 
liberal as to say that women who had intercourse with one 
net of the same caste or who had conceived by such inter
course did not become outc&stes, but only impure till

139 Ctrlhamabhlstafiaffl nahyadbhart ri^vaky am vina kvacit I 
(3,23,-3)

340 p«X'^'*V» s'-r-rru^TUc-f ■rv'bt'v A «?-«■« ttvoex'C-' peCf&."v<si<AHtH }

° I Pafcth AJcfJ*0<£-nr, ^aJu'b ti io^.T
\ . __ „ /vide also Upapanna hi daresu Prabhuta sox-vatomukhT I 

s shunt; ala Vt.26
141 Bhartari Prat ileal Sham Yositam Jfvanena kim | 0.45.13)



delivery or next period when they became pure again and could 
be associated with} the child born of the adulterous connect
ion being handed over to some one else for being brought up.3*-2 
The Tai, Br.. states that the sacrificeds wife had to confess 
if she had a lover and even when she confessed she was allowed 
to co-operate with her husband in the sacrifice.3--^ The Br.

P. also provides an instance of the type. Soma was enamoured 
of Taira, the wife of Brhaspati and was carried her away* 
Brhaspati and others fought with Soma but he did not give her 
back. At last Brahma intervened and Brhaspati regained ksn 
Tara but she was pregnant and when a son was born to her, 
Brhaspati got enraged and asked her as to who was the father 
of the child. At first through bashfulness, she did not 
answer but later on when she was forced she told that Soma 
was the father of the child. Soma carried the child in his - 
lap and named him Budha. Here it can be seen that even though 
Tara was raped by Soma, Brhaspati received her back, andjsaid 
in the Taip. Br,, she had to declare the name of her seducer 
and the child was not given to someone else for rearing as
142 *£o>v\4m. \

■wvimcafcx II

VvVo •in /5>ai'1re I
/S cx 'YxkAk 'W-rA.dsom l«Ca-tfeani\«-rv> II

ftltiri \<=\S>VU; aJL&o "sJ-Utt. ST»-STJ

143 ‘jcO-iSCXa.-**' ^ ■*-
\ <».■*» *-vA -r<ve- At*- *><zJc \ T<u\(&X

oJJLo -VA^SL s’e. TL- S-.2-<*»,- Kkt.sV, 3T-V.€- \a
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stated by Atri but it was given to the father himself.

a .144.9)

Pativrata

In the Mbh. and the Puranas, hyperbolical descriptions 
of the power of the Pativrata occur frequently,145 The Br.

P. also provides many instances of the devoted wives. There 
is an extreme case when merely on hearing about the death of 
a husband, the wife too gave up her life (138,16). Infidelity 
to husband was considered to be a great sin and it was 
believed that such 'women went to Aksaya hell.146 Once it 

is stated that if the parents do not behave in a proper way, 
the children inhere their bad qualities. Thus it is said 
that if the parents are bad in character, i.e.if the wife has 
intercourse with persons other than her husband and if the 
husband has intercourse with persons other than h©*2 wife, then 
both of them incur the dosa called Anyonyaretavyatisahga and 
the children by both of them also incurred the same dqsa 
(128.29-37). Again it is said that those wives who are 
Pativratas know everything in the world and the whole world
144 Elsewhere_l;he'Br".Ptdeclares that the moon gets the spot 

on account of his sin of abducting Tara and Tara is 
reaccepted by Byhaspati after purifying her with the 
water of the river Gantami (A,152).,

145 Kane P.7., Op.Cit,, Vol.II, PP. 567 ff,.
146 1 WiA&A «-rr, k£Vj I



is held by them.3-47 The contentment of husband and wife was

much valued. The Br. P. states that when both husband and 
wife satisfy each other, there is an increment of Dharma, Artha 
and Kama.3--2 The husband had the power to curse the wife who

was disloyal to him. Thus the sage Gautama, cursed Ahalya 
for enjoying with Indra though through no fault or desire of 
her own. (A.87).

The Br. P. furnishes many instances of Pativrata 
ladies. Thus it is said that Gauri, the wife of king 
Proven jit was a great Pativrata(7,91)«, Caitrarathi or 
Bindumatx, the ^daughter of Sas'abindu became the wife of king 

Mahdhata and was a great Pativrata (7.94). Dhumini, the 
wife of Ajaoixdha was a great Pativrata. 1 She practised 
severe penance for 10,000 years and obtained a son 513.103- 

105). Malinx, the wife of king Svetakarna also was very
i _devoted to him. Svetakarna went to a forest and Malinx 

followed him. On her way, she gave birth to a child but 
being devoted to her husband, she kept the child where it 
was born and went after her husband (13.127-131). S*aibya, 

the wife of king Jyamagha, was very devoted to her husband.

147 Srutaraasti Punascedam striye yasca pativratah J
Ta eva Sarvam Jananti Dhr-utam t Sbhis’ear acaram n(129,54).

148 Xatraaulqilyaia dampatyostrlvargastatra vardhate y '
138,13.. '
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Even though, her husband had no children by her, he did not
«

marry again, but Saibya also practised severe penance and 

obtained a son (15.20). The Br. P. denotes a whole adhyaya 

to describe how the Pativrata is cherished by her husband 

(A.SO).

Reference should be made to one discordant factor, 
viz., the presence of cc*-wives in the married life of woman.149 

The Br. P. also states that jealousy among the co-wives was 

very common. Diti was very enraged when she saw that the 

progeny of her co-wife Aditi was flourishing while that of her 
own diminished day by day.1®9 Devayani also is depicted as 

jealous of Sarmistha on account of that very fact (146.9).

An instance may be added how one of the wives of king Bihu 

had given poison to her co-wife Yadavf, when she was pregnant 

and as a result she gave birth to a child who was poisonous and 

eventually became well-known as Sagara (8.36-40). The relation

ship of Y&nata and Kadru"might also be noted in this connection 

(A. 159).

Woman as Mother

The mother outlived the wife. The latter reached 

the climax of her power and importance when she became a

149 Majumdar R.C., Op.Cit., P. 7.

150 Devapraveso 'pi Sukhaya nun am svapne ’pyaveksya 
na sapatnalaksrrSh^(124.6), 32.25-28.



mother.151 In both men and women, especially in women,
there is a deep desire to reproduce their kind. It is the 
privilege of a mother to bring Up her children, to help them 
to develop their distinctive gifts, physical and mental, 
ethical and spiritual. lKatr devo bhava’‘treat your mother 
as a goddessfis the advice given to the young.152 John 
P.Jones says, UThe greatest disappointment in the life of a 

Hindu woman is not to be able to present her lord a son to 
solace him in this life and to assist him through the valley 
of death*.5 J. H. Farquhar observes that their welfare in the 

other world depends upon their having a son to take over 
the sraddha ceremonies.^53

Therefore, motherhood has been the cherished ideal 
of every Hindu woman. 154 The Brahma-Purina also joins hands

Oin apetherising the mother at a great height. It states 
that the mother stands at the highest step among all the 
relatives. She is greater than even a teacher.-*-55 Mann 
shows a very lenient attitude when it states that the icarya

151 Upadjiyaya B.S.. Op.Cit., P. 144,
152 S.Radhakrishnan: Introduction to the Book, Great Women 

of India.
1-53 Vide Grown of Hinduism, P. 85.
154 Altekar A.S., The Position of Women in Hindu Civilisa

tion, P.118.
155 Sarvebhyo hyadhika mata Gurubhyo Gaurav.tna hi / (158.5) $ 

Fide also * GurunSm Caiva SarvesSp Mata Paramako Guroh'i 
Mbh. 1.211,16; and Ndsti vedatparam dastraa nasti matuh 
Paro Guruh i Nasti danatparam mitramiha loke Paratra ca l Atri 151.
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exceeds by his greatness ten upadhyayas, the father exceeds 

a hundred aearyas, a mother exceeds a thousand fathers (II.

145 = Vas. Dh.S. 13.48), Again it is said that one cannot 

achieve one’s aim if it goes against the wish of the mother. 

Thus the Mgirasas practised severe penance but as they had 

not ashed the permission of their mother, their penance did 
not become fruitful.^6

Again, it is stated that one may avert the conse

quences of all the curses, but a mother’s curse can never 

be averted. The Br. P. provides the instance of Yama and 

repeats it twice in order to advocate this view. It so 

happened that Yama, the son of Samjna and Vivasvat , enraged 

at the discriminative treatment of ehaya, the substitute 

raother for #his real mother Saajria', raised his right leg to 

strike her in righteous indignation, but for such an ignoble 

act he was cursed by ehaya that ills leg would fall out. Yama 

pleaded his cause to his father but his father said that the 

mother’s words can never ne falsified and the curse of the 

mother cannot be averted (vi.22-23), (32-68), (89.15,16)c 

vide also Mat, P. 11.4 ff.

This anecdote implies, many notions. First of all it

155 Mamanadrijttya ye Putrah Pr avrt t as cari turn tap ah I 
Sarvairaoi Prakaraistahna tesam siddhimesyati U
(153.8)."



proves that a child can never be permitted to misbehave 

before the mother, secondly that a mother can never he 

beaten, thirdly-that if the child misbehaves, a mother had 

the power to curse him, fourthly that even though the curse 

of the mother involved injustice as her words cannot be 

falsified the curse cannot be averted, fifthly that

even the father had not the powers to undo the mother's 

action, sixthly that a mother should always act impartially 
towards all the children-*-58, seventhly that even in those 

days the evils of step-mother were well-known, and eighthly 

that even if the child committed a mistake the mother was 

so generous that she would never have an evil desire for the 
child if she had been a real mother,-*-59

157 SarvesSmeva Sapanam Pratighato hi vidyate \
na tu matrSbhisfe.ptana^i lev acitsapaaivartanam u 32.70 
cf. for almost the same words Mbh.(Cr,ed.) 1.33,4 
also Br.P. *Ka Sfekyametanmithya tu kartum 
mat&vaeastava\’ (6$,30).

158 Matra snehena sarvesu vartitavyam sutesu vai 1(6,25), 
and 'kimartham tan aye su vai tulyesvabfcyadhikah. sneha 
ekasminkriyate tvaya!'(6,3)

159 Sap to'harp, tat a kopena J’ananya tanayo mat ah tato manye 
na Jmanlmimfcn vai tapatSji vara " (32,67),
and ’Nirgui^eAvapyapatyesu mats ^apam na dasyatil (33,74) 
and ’Apatyesn Firuddhesii Janani naiva kupyate n 
1 advfelyadabra vam kimcidathava duskr^tam kyutam i 
naiva kupyati six mats tasmaimeyem mamamblkS n ’
Yadapatyakrtam kim ~cit'sactbvasadhii yathS tatha | 
matyasyam sarvamapyetattasmanmateti gfyate /■ 
Pradhyaksyantlva main tata nitysop padyati caksujsa » 
¥ai;tyagnikalasady^a Vaca neyam madanblka if (89.18-21). 
cf. for a similar sentiment ,Kdpufcro Jay eta klracidapi 
kumata na*ohavati - Devyapara&haksamapanastotra, 2,3,4.



From this, it could hi so be seen that a mother 
always showed kindness towards the children. Elsewhere 
it is stated that on account of the anger of mothers, the 
children of king Bharata perished (13.58).

A mother cannot show unworthy feelings towards a son.
^ IThe Br. P. states that when Mayavatithe wife of Samharasura 

tried to love Pradyumna (whom she had reared like her' own 
child) as his belo$ved,Pradyumna was much confused and was 

unable to understand how Mayavati whom he had always consi

dered to be his mother could show such improper feelings 
for him (200.2-14).

Mothers were never more unhappy than when away from
their children.The Br. P. depicts how Rukrainf craves

for her lest child Pradyuama (200.21,22). Sometimes the

love of the mother for the child attained to such' an intensity

that the mother was unable to live without the child. The
3r. P. notes an. extreme case when a mother immolates herself

1 ^1after the death of her son (228.52).

In order to get a son, a woman practised severe 
penance, observed regularity in meals and slept on ku^a bed 

(13.103). The Br. P. deals at length with the rules that a 

pregnant woman should observe during her crucial period. The 
ISO liitekar A.S., Op.Cit.
161 Vide also ‘Ha mam Madhava Vaidhavyam narthanaso na 

vairita I tathS. sokaya Bhavati yatha Putrairvina:
Bhavah ti Mbh.?. @0.69.



Br, P. states that a pregnant woman should not do any base 
type of work on both the Safidhyas. During this period she 
should neither sleep nor go outside nor keep her hair loose. 
She should eat only good things, remain cheerful and should 
not yawn and at the time of twilight. She should not occupy 
the inner apartments of the house. She should not carry 
any heavy thing like pestle, mortar etc. and should not sleep 
with a raised head. She should neither speak lie nor should 
she go to anyone’s house. She should not see any man other 
than her husband (124.20-26).' There ’Were special Sutika^* 
grhas-maternity homes- for the delivery of the child (200.2)j 
and nurses were kept to rear the child (8.70,111.57).

Position of a danenter-in-law

The position of the daughter-in-law seems to be 
quite good and as happens in some families even in these days, 
she had not to suppress herself. The Br. P. shows such a 
lenient attitude that if a daughter-in-lam had any trouble 
with her husband, she can approach her father-in-law and solve 
her difficulty (144.8). Again? the father-in-law who went 
after his daughter-in-law was considered to be a great sinner 
(214,127).

Position of a widow
The treatment which a widow receives is often an



index to the attitude of-society towards women as a class.1<3^ 

From the Br. P. it can be said that the position of widow 

was miserable. The Br. P. states that MahT, the wife of a 

brahmin Sana 3 3 at a became a widow in her childhood. As there 

was no one to protect her she went tG the hermitage of the 

sage Galava and kept her son there and she became a prostitute 

(92.5). This incident shows that when, there was no one to 

take carej the life of a widow sometimes became degraded.

Apararka quotes Brahma-Parana and states that the. 
remarriage of widows is forbidden in the Kali age ,16® But*. 

Apararka quotes a passage from the Brahma-Purina itself which 

speaks of a fresh sawskara of marriage for a child widow or 

for one who was forcibly abandoned or carried away by some
body.164

These passages are not found in the present Br. P, 

The Custom of Satf

Suttee*mindedness is an extreme form of the man- 

centred attitude of Hindus. It may be said to represent 

man’s supreme achievement in subjugating woman to his service

162 Altekar A.S.s Op. Git., P. 135. .
163 SJthf'O ? nn K <yj t ^

5>^fcw^Jt?0^c*'rr Ca- ^ ‘̂fccvv^c*vr u Sy.f.

quoted by Apararka, P.97, Kane P,V*,Op.Git«,P.606.
104 bSr Jb^UWlHavGv I

-^AcT £> Vs- CCTtvOfc1^ Rfi-ricOU^ f

quoted by Apararka P. 97, Kane P.V., Op.Cit., P.612,
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and it is an overwhelming symbol of the meaninglessness of
her life apart from her husband. 3*^5 The ancient vedie

literature and the Grfcyasutras do not show any■sign of this

custom, therefore, it seems to have arisen in. Brahmanical
166India a few centuries before Christ,

The Br, P* strongly emphasises the practice of Sail.

It states that it is the highest duty of the woman to immolate

herself after her husband and. this path for women in enjoined
16 7by the vedas and is greatly reputed in all the worlds,

Mgiras also argued that the only course which religion has
— 168prescribed for a widow is that of Sati. The Br, P,

maintains that the wife can purify her husband from the dead

liest of sins, if she bums herself after her husband. Just 

as a snake-charmer forcibly drags out the snake from a hole, 

so does a wife who follows her husband goes to heaven. She 

lives with her husband in heaven for as many years as there 

are pores on the human body, i»e. for three and a half crores 
of yearsParas'ara also says the same thing in almost the

165 £1 Oliver Cromwell'Cox,, Op.Cit., P, bx
1S6 Kane P.V., Op.Cit., P. 625
167 Strinameyasa Paro' dharmo yadbharturanuvesanam. /

Vbde ca vihito Margah sarvalokesu pug it ah n *" (80.75).
168 Sadhvxnaiailia nirinarnagnip r apatanadr^te l

nanyo dharmosti vijnsyc mrte bhartari kutrachit iJ
quoted by Apararka at faj,1.87

169 Vyalagrahx yatiia vyalam bi 1 a^duddharate balat I ovam 
tvanugata narl saha bhartrallivam vrajet ii fisrah koty- 
drdhakoti ca yani romaai manuse ’ i tavatkalam vasets- 
varge foliar tar am ya’nugacehati ’ ii

80. 76,77



saao words (IV.31-3D).' According to Altekar, the passage 

In Parassra is an interpolation, because two verses earlier 
Parasara permits a widow to reiiiarry.^^

The Er, P. states that eight queens of krsna,

Kukninl and others burnt themselves along with his bed:/
171 _(200*2) The VisJjbaupiirsna also says the sane thing whereas 

the Mhh, states that Bukmlnfj Gandharl, 8aibya9 Kaimavat 

Jambavatf among the consorts of arena burnt themselves along 

with his body and other queens like Oetyabliima went to a 

forest for tapas, (hnsalaparva 7.73-74). Bevatx also embraced 

the body of Balarama and immolated herself (212.3). Devakf 

and Rohinf, the wives of Vasudeva also burnt theseelves (212. 

4). Pratitheyf * the wife of the sago Dadsilci, circumambulated

fire after holding the sacrificial vessel in her hand and 

entered fire after knowing about the doafch of her husband 

(110,72). There is also another instance of a very devoted 

female pigeon. entering fire after the death of her husband 

and both went to the heaven in a shining aeroplane (39,80-82). 

•Tho Kbh. also relates how a K&potakx (female pigeon) entered
t ^fire on the death of her husbands the pigeon (fiantlparva 

Ch. 14.3). The Mitaksara on YaSnavalkyasmrti (1.38) quotes 

this passage of the Kbh. in support of the plea that SatT is

170 Alteicar A.S., Op.Cit., P. 148,

J8ih171 Asteu mahisyah icatliiia finJcmi^rprassikfeastu i 
Upegrfihya fiarcMeham vividusta hufcds'snaa u 
(213".2) - For the same words vide Visnu-Purana 
(V, 33.2)•



enjoined and leads to great bliss in the other world

The earliest historical instance of Satf is that

of the wife of the Hindu general J^eteus, who died in 316 B.C.
while fighting against Antigonos. Both the wives of the

general were anxious to accompany their husband on the funeral
pyre, but as the elder one was with childs the younger one

173alone was allowed to carry out her wish. The Br. P. also
states that a pregnant woman was requested not to become a 
•Satr. Thus 2'adavl, the wife of king Bahru was pregnant when 

king Baku died. Inspite of her condition, she determined to 
follow her husband but the sage Aurva requested her not to 
become a Sati and afterwards she gave birth to a child who 
was known as £agara (8.39,40).

Apararka quotes Brahma-Purina stating that anumurana

occurs when, after her husband is erematedfelsewiiere arid she 
of

learns/his death, the widow resolves upon death and is burnt 
with the husband’s ashes or his Padukas.^4

37?

172 Kane P.7*, Op.Cit*, P.626 - f.n.1467.
173 Altekar A.S., Op.Cit., P.142.
174 X)tx-rJnxA-CV'mhkfZ <£4.W-™ \

t^>a.hA^c.h*cHee. A.'v-A b4rC- fAtff
Cb-f. P. t P- HI.



Frost It u.t,ion

From early times prostitution has existed in all 
the countries.The Ev. refers to women who were common to 
many men£1.187.9) and in the Mbh„, it, is an established 
institution.17® The Br. P. also makes stray references to 

the prostitutes.

It seems that the occupation of prostitution was 
looked down upon as is seen from the case of ^Mahi, the wife 
of the brahmin Dhrtavaba who became a prostitute after her 
husband's death and was much, condemned for it (92.8..♦). The 

persons who wanted to enjoy with the prostitutes gave money
to them (92.9).

That the society was not harsh to them and showed 
a lenient attitude towards them can be seen from the treatment 
given to them. They lived happily and were specially 
employed to bring about definite purpose. Thus Indra sent
Menaka to disturb the penance of Tama and addresses her as 
Ganlka (88.34).

Blsexfhere they are referred to as witnessing the 
public sports (193.22-24), The prostitutes waved fans round

175 Shatwell Arthur, Prostitution, Encyclopaedia Britannica, 
Vol. 18, PP, 598 ff,

176 Kane P.V., Op.Cit., Vol.II, P. Q37§ vide also Jagdish 
Oandra Jain: Life in ancient India as depicted in 
Jain Canons, P,
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the idols of lord krsna and Balarama. They are described 

as wearing yellow clothes, wearing garlands, divine earrings 

and golden flowers (65.18).

Women and their description.toilet etc.

From the description of women of the Purusottama- 

ksetra it seems that they were wearing golden bangles, divine 

clothes, ear-ornaments, jewels, karnapuras, and necklaces 

(46.13-22). Elsewhere it is stated that the women wore 

Kane&fcls, Pattadukulas and anklets, and jewels consisting of 

Vajra, Vaidurya, Manikya and Muktika (47.86). They applied 

fragrant things to their body and chewed the tambula (41, 

24,25), (43.40).

Attitude towards women in general

The degree of freedom given to women to move about 

in society and to take part in its public life gives a good 

idea of the nature of its administration and enables us to 

know how far it had realised the difficult truth that women 

too have a contribution of their own to make to its develop** 
ment and progress*'1'7^

The Br. P* gives different phases of woman's 

position. It states that women were free to move as they 

liked (41.20), Thus on her father's death, Satyabhama went

177 Altekar A.S., Op. Cit., P. 2.



to Varanavata sitting in a chariot (17.6). Kailteyi accom
panied Dasaratha in battle (12-3.25). Satyabhama accompanied 
krsna in heaven (A..203). Women were invited to witness 
sacrifices and celebrate the festivals (38.26),(47.44).
The queens accompanied the kings when they went to witness 
the performance of the sacrifice(47.67-70).

But elsewhere their position hds been shown in a 
disfavourable light. The abduction of Tara referred to 
above shows that women were dragged away without considera
tion of for their own will (17,22). There is another 
reference of a bride being dragged away from the wedding 
hall by some person other than her fiancee (¥11.98). Though 
here the consequences, vis. the ceasing of rain-showers shows 
that such type of behaviour was considered to be unrighteous.
The women were protected by bodyguards and were followed

a, ,by decorated chariots, singers and b<$>rds (44.25). In a 
sacrifice, women were given in daha (47.76-92). Some women 
did the work of fanning the king (68,23). The well-known 
example of Site’s abandonment by Rama is referred to. Here, 
even though her chastity was proved by Fire-ordeal still she 
was abandoned as the people had doubts regarding her 
character(A.154).

Women and higher studies
Inspite of the unhappy attitude shown towards women



in sorae phases of life, they are not denied the rights of 
spiritual and intellectual development. The vedic literature 
states that women too were entitled to the vedic studies and 
down to the beginning of the Christian era, the upanayena, 
with which began the vedic studies, was common for both boys 
and girls.Lopamudra, visvavara, Sikata, MivaVari and 

Gliosha are the renowned poetesses of various vedic hymns.

There were two types of women students: (i) Brahma- 

vadinis who were the life-long students of theology and 
philosophy and (ii) Sadyftvahas who used to prosecute their 
studies till marriage.The Br. P. refers to Ila, king 
Matinara*s daughter, who is called a Br ahmavadinf but is 
married afterwards to king Tamsu (13.53). Thus here the 

meaning of the term ’Brshmavadini1 seems to differ from that, 
of the general classification referred to above* Brhaspati 
- 1s sister and Prabhasa's wife was a Brahmavadini and Yoga- 

siddha (3.43.43).
Elsewhere women are referred to as knowing the art 

of dancing and singing (41.33). They are referred to as 

playing various instruments like Vina, Dundubhi, Venu9
Of______ ——————-------------------,—
178 Altekar A.S.s Op.Cit., P.ll
179 Altekar A.S.: Op.Cit., P.12
130 Ibid, P.13,17 - Dvividhih striyo

3rahmava&iny ah s adyodvahas'c a | _tatr^ 
Bralmaavadinimiinaganlhdhanam vedadhy^nam 
svagr^he ca Bhaiksaearyeti i



Mryidanga, Panava, Gomukha and Sahkha (46.21-22). The 

progress in fine arts like music and dancing depends a good 
deal on the facilities given to women for specialising in 
them. Once it is stated that the dancing and the singing 
were the arts in which a woman should specialise (108.53).

.Some women in the Br.P. like the Mat.P.^^ and Vayu
18?P. are seen practising penance to get a husband or a

i «...son of their own choice. Satarupa practised severe penance 
for 10,000 years and obtained Svayambhuva Manu as her husband 
(2.3-4), Svaha, Agni’s wife practised severe penance in 
order to get children (128.3). Ekaparpa, Aparna and Ekapa- 
tala were called Brahmacarinfs (34.88,89). Ekaparna 
practised penance eating only one leaf 434.82), Ekapatala 
practised penance earing only one patala for 10,000 years 
and Aparna practised penance wihout eating anything 
(34,82,85).

When the Daityas and the Dahavas destroyed the 
gods, Aditi observed strict regulations with a concentrated 
mind without eating anything (32.11). Dhumini, king 
Ajaardha's wife practised severe penance for 10,000 years 
to get a son (BSI103,1©4 - missing in as. ’kha*).

ISiFICantairala S.C-., Op.Clt,., P. 266
182 Patil D.E., Cultural History from the Vayu-Purana, 

P.42.



Women and Religion

How far a religion stands for justice and fairplay 
and how far it has succeeded in exploding prejudices and 
shibboleths of a primitive age can be seen from the position 
it assigns to women in its ritual and theology„183

Women are excluded from religious service almost
everywhere because they were regarded as unclean, mainly on
account of her periodical menstruation. During this period
Hindu society has been regarding women as extremely impure
and temporarily untouchable during the period of confine- 

184ment. The Br. P« also states that to see a woman in
her monthly period and during the period of confinement is 
extremely unholy (221.141-142).

As regards women and their impurity during the 
monthly period and the period of confinement vide the section 
Kpopular superstitions; of the chapter V on’Social and Economic 
life.1

Is the vedie sacrifices became very complicated 
and as the vedie studies declined in women - owing to the 
practice of early marriage coming in vogue and also as the 
society was not prepared to tolerate the dilaitante vedie

183 Altekar A.S., Op.Cit., P. 2
184 Ibid., P. 231.



studies5 naturally female vedie scholars began to become 
rarer and rarer and the unhealthy attitude of the law-givers 
to women's role in the participation of the vedic sacrifices 
resulted in the disenfranchisement and created a vacuum to 
be filled by the Bhakti-Pauranlka religion.-J-85 As early as 

the 3rd century B.C,, women were already accustomed to 
perform a number of vihws and fasts

In the Br, P. there is ample evidence to show that 
women wore not disenfranchised from participation, in the

v

religious matters. The Ekoddista sraddha is prescribed by 
women (220,74-78). Again, they too are promised the highest 
positions as rewards for performing religious observances. 
Women get the highest siddlii by demoting themselves to lord 
Marayana (178.185,186)5 (226,14). The women who control 
their senses, 'worship the Sun with pure faith and devotion 
get the desired things and the highest status (28,39). The 
women observed the vratas like Krcchra- Caridrayana during the 
period of pregnancy (32.33).

* _Women and Sudras

The discontinuance of upanayana and its equation 
with the marriage ritual had the most disastruous consequence
185 Altekar A.S. as summarised by Kantawala S.G.,0p.Cit., 

P.273. ;
186 Altekar A.S», Op.Cit,, P.244



upon the social and family status of women and their status 
was automatically reduced to that ox the sudras. At about 
300 B.C., it began to be argued that women were ineligible 
for vedie studies like sudras*3-S7 Visnu states that the
dvijatis were to take their bath to the accompaniment 
of vedic mantras, while women and sudras were to bathe 
silently.188 The Br. P.189 also states that the first 

three varnas should take a bath and do the Japa as stated in 
the vedas whereas the snana and japa to be performed by. the 
women and sudras should be devoid, of vedic rites (67.19). 
Again it is stated that the first three varnas should 
perform the sraadha with the recitation of the mantras 
whereas the women and sudras should perform the sraddha 
without the recitation of mantras and they should follow the 
instruction of brahmins (220.3,4). In one place the women 
are grouped with the laisyas and sudras and it is stated

Ithat by reciting the Sivastuti composed by Daksa, the women, 
Vaisyas and sudras attain the Rudraloka (40.136), (vide Gita" 
9.32- 3 ) •

Women not to be killed
Inspite of degradation in the status of women and

187 Altekar A.6,, Op.Git*,Great rfomen of India, P.34.
188 Brahmaksatr avis am caiva mant ravat snanami $y at e \ tusnfmeva hi sudrasya strip, am ca kurunandana 

Visnu quoted in smrticandrika: # I. P.181.
189 Vedoktam Trisu 1 arijesu ssaham Japyamuda^bSjftam l- Strlsudrayoh ' snana japyam .vedoktavidhivar jit am n 67.19.
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many heavy disabilities imposed upon them, they enjoyed 

certain privileges and certain favoured treatment in ancient 
India.199

Since the very early times, the killing of a woman

was regarded as a very disgraceful offence. The Satapatha-
Brahmana points oat that a woman ought not be killed.191

The Mbh. states that those who know Dharma declare that women
192are not to be killed, and that one should not direct one’s 

weapons against women, cows, brahmins and against one who 
gave livelihood or shelter.193 ftamaysat-a -al*® tfe-e

se-s-fciisent when It is interesting to note that even inspite 
of the universally accepted divinity of Baku, critics like 

Bhavabhuti have ventured to fearlessly censure his conduct 
in killing Tatika,194

The Br. P. also states that it is a general rule 

that women, though, born in the lowest category, should not 

be killed and if anyone tried to kill a woman, it was consi
dered to be in opposition to righteousness.193 But at the

190 Kane P.V., Op.Git., P.595.
191 Strl Vaisa yats'erirna vai strxyaai ghantyuta 

tvasya jfvantya evadadata iti 1 'gat.Br*XI.4.3.2.
192 Avadhya striya i-tyahurdharmajna dharmaniscaye - Adiparva 

158-31.
193 Strisu Gosu na sastriai patayet Brahmarj.e?u ca ’

Vasya cahnani bhimjfta yatra ca sy atpr at i si? ay ah i*
194 Uttar&rakaearita, Act 7*34; Vide for details Altekar 

A.S., The Position of Women in Hindu Civilisation,P.380.
195 Avadhyam ca striyam prahustirilagyonigate^vapi l 

Yadyevam prthivipala na dharmam tyaktumaihasi /|(4»80)..



same time, the Br. P. modifies this rule and states that if 
many persons are benefitted by killing one inauspicious woman, 
then there is no sin in killing her.^6 Hot only killing a 

woman in such conditions was desirable but such act entailed % 
the merit of performance of hundred Asyaiiiedhas. The

Ramayana also notes a similar sentiment when Rama was called 
upon to kill Tataka.198

Women and Fighting

From some story references, it is seen'that the 
women also knew the art of fighting, The Br. P. states 
that lord krsna thought of building the city Dwarfs" with such 

a fort from which even the women could fight (196.11). 
Kaikeyl, king Dasferatha’s wife, accompanied king Dasaratha 

in his fight with the demons and helped him at a crucial 
moment by keeping her hand in the place of the spoke of the 
chariot when it was broken (123.26,27). It was considered

196 Ekasyahte tu yo hanyadatmano va parasya va *
Bahunva praninb’nantai$ Bhavettasyeha patakam u 
Sukhaaiedhanti baliavo yasmihstu raihate' subhe i 
tasminhate nasti bhadre patakam eopapatakam (4.82,83)

197 Yatropkaro' nekanamekanase bhavisynti '
na &o$astatra prthivi tap as a dharjyepra j ah «* 
na dosaraatra pasyami nacakq© 1 narthakam vaeah i 
Yasmiimipatite saukhyem. bahmiamupajay at e i 
Kunayast'adva&ham P rahur a s'v a;ae dh a sat adliikam a (141.21,22)

198 Ramayana (Cr.ed.) Balakanda I. 24.15.



to be a great stigma to the military career of man if he 

nore defeated by a woman (124.30).

Seclusion of Women

Mo wise and. far-seeing nation can ever harbour the 

idea of secluding its women and no nation can hope to attain 

greatness and prosperity which suppresses the healthy habits 

of its mothers

Though, there is no reference in the vedic litera

ture regarding the seclusion of women and the purdah was 

quite unknown down to about the beginning of the Christian 

era, it seems that after tills period a greater seclusion of
OAf)

women was advocated.

Though, the Br. P. does not refer to the purdah 

system as such and allows freedom of movement to women as 

referred to above, still the Br. P. states that women should 

always try to protect themselves in the harem. Men were 

unable to control themselves when they saw women in a lonely 

place, therefore, women ware advised not to see the faco of a 

man other than their husband (152.5-9). That the bodyguards 

were kept outside the hares to protect women can be seen from
w».nii i tatmstmizt n wimmcj* i.ntnw»m^o—n. — iiwi m nnM'ir,ii«»mi.i ' m'mwn » mi u. «<■ w nn.in.nmi

199 Upadbyaya B.S., Op.Cit., PP. 46 ff.

200 Kane P.V., Op.Cit*, PP. 596-593, Altekar A.S., Op.Cit.,



the case of Usa, Bahasura's daughter, whose private dallianc
es with Aniruddha, Pradyorana’s son, were conveyed by the 
bodyguards of the harem to Binasura (206.5,6)# Rutattinf 
and Mayavatl are also said to reside in the antshpura 
(200.20,23).

Views about Women's nature

Along with the passages expressing' very fine and 
chivalrous ideas about women, there are others of an opposite 
nature casting serious reflections upon women and their 
character,

The women are said to be very Jealous by nature.201 

The Br, P. furnishes many instances to evidence the Jealous
- Inature of women. Thus Parvati, lord Siva’s wife, planned

a conspiracy with Ganesa a to separate the river Ganga from
>lord Siva. When she saw the increasing attachment of lord 

Siva for Ganga (A.74), Devayani, Yayati's wife also felt 
very Jealous when she sax*/ that her co-w.ife Sarsaistha had 
three sons whereas she herself had only two sons (146.9). 
Diti, the sage Kasyapa’s wife also felt Jealousy when her 
own children perished whereas those of Aditi, her co-wife 
prospered (124.4 ). Kalkeyl, Dasaratha’s wife, directed
Rama, her co-wife Kausalya’s son, to go’to a forest-exile

201 cf. !na hi naryo vinersyaya'.



when she saw that he was getting the throne and by doing so

she secured the throne for her own son Bharata (123.107,108).
queens ofThe example of one of the/king Sagar^who gave poison to her 

co-wife is already referred to. King Jyamagha was so afraid 
of #his wife Saibya that even though she did not give him any 

child, he did not marry again. This may be the result 
of Saibya1s fear that she would loose her control over her 
husband in case her co-wife won the love of her husband by 
presenting Mm with a child (15.13-20).

ft Rgvedic passage shows that women are very fickle
OAOby nature. The Mbh. at one place states that sexual

Of) Qenjoyment is tho sole aim of woman.*s existence. The
Ramayana states that women combine the fickleness of the 
lightning, the sharpness of tho ’weapon and the swiftness of 
the eagle (11,13.6-7), The Br. P. also states that no one 
is able to stop a woman when she takes a wrong path (100.12) 

and that women, are fickle by nature and it is in their
nature to desire men.2°4 The Br. P. also states in

similar words tho idea expressed in the Rgvedic passage
eited above.Again, the Br. P. mentions that the

quarrels of women are so intfeljcate that it would be known
202"~W&~TsTTtFaln'§nT’^Hdiyani~santi salavrkanam hrdayahyeta i 

K.95.15, '
203 Asambhogo- • Jara strTnam \ Mbh. I?.39,78 (B).
204 Striiiaaesa svabhavo vai mmskama yosito yatah 1 

svabhavadapala Brahmanyositah sakala api u101.14,15,
205 Ha vai strainani Jahxse hrdayani saahakate I 

dalavrkanam yadrmsi tasmattvaa. bhupa rna ^ueaii 11
(151.12)i



by women alone.203 It is also stated that the nature of

women is so complex that it could be thoroughly known by
women alone.20^ Moreover, it is a general characteristic

of the nature of women that their sexual affairs be done in
privacy.208 At one place, the Br. P. decries- the women to

and
a great extent and says that they che at /inf atu at e others

§
ryQ

It is interesting to note that this passage and the one 
quoted in f.n. 20-IT refer to Pururava-Urvasi episode, the 
same as the rgvedic one.

The deterioration of their position and the blacken
ing of their character and nature were the outcome of the 
rise of the renunciation school whose end in view was to 
dissuade men from marriage and family life. Varahamihira 
boldly tried to attack this tendency.210

208 Stmiam vivadaia ta eua striyo Jananti nefeare i(137.26)
207 Strfiiam snabhivam Jananti striya eva suradhipa 1(129.51)

* * * i

208 Strinamesa svabhavofeti ratam gopiyitam bhavet / (108.27).
209 ?idy&1ffcfehealacittanam kva sthairyam nanu yositain \\ ko naina loke Raj endra KaminfbMraa VancitaJh^i 

Vancakatvam Nrs'amsatvam cancalatvam kus’flata » 
iti svhbhOTikara yasam tail katham sukhahetavah > kalena ko^niliatah ko^rthl Gauravamag at all i|
Striya na bhranitah ko va yosidbhih ko na khanditah s 
Svapnamayopama rajanmadaviplutacetasah 11 X,Sukhaya yositah kasya jrfatvaitadvijvaro bhavai (151.1g-16)
Altekar A.S., Op.Cit., PF. 386 ff.j Kane P.V., Op.Git.,P. 579, Brhatsaikiita^ Ch. 74.210



Attitude towards Women captives

One of the best ways to ascertain the attitude of 
society towards women is to find out its angle of vision 
towards women overtaken by the misfortune of falling in the 
hands of ruffians or enemies. Such a situation is the real 
touch stone to test the genuineness of society’s sympathy 
towards the weaker sex, it enables us to find out how far
man is prepared to rise above the prejudices of his sex and

, . 211 judge the woman by an equitable standard.

With a broadmindedness that is indeed admirable, a 
number of smrtis and puranas declare that women, who had the 
misfortune of being made prisoners, or of being assaulted 
criminally, should be treated with sympathy, and not with 
contempt, and bo accepted back by their families, after they 
had performed certain purificatory rituals.From about 
the 13th century, society began to reverse its attitude towa
rds these unfortunate women and denied their readmission " 
and consequently the female captives preferred to adjust

213themselves to the new situation to any attempt to return.

The Br. P. furnishes two instances which reflect 
on the condition of women captives. Thus teing king 
Jyaiaagha brought a girl as a captive from a victorious
_ Altekar a,S., Op.Cit.,P.367.
212 Ibid., P; 369, ,
213 Kantawala S.G., Op.Cit., P.277.



campaign and out of fear from Ills wife presented the girl 
to his wife saying that she would be their future daughter- 
in-law# It is to be noted that king Jyamagha had no son 
at that time and when later on a son was bom to him, the 
girl was married to him though much older than her husband 
(14.16.13,20) (cf.Kat.P. 44,33, Yayu 99.33-35). When krsna 
conquered the Pragjyotispura he found 16,100 maidens in. the 
Kanyapura of king Harakasura (202.31) and afterwards he 
married all of thei£ (204.14-16). These instances show that 
the captor assimilated the women captives into the family 
with human treatment and assigned them honourable positions.

Womans share in Patrimony

Apastamba, Mann and Harada do not allow the widow 
of a sonless male to succeed as heir, while G-aut. 28.14 
appears to say that she is an heir along with sapindas or 
sagotras. The Sakuntala (act VI) also contemplates the 
same view. Yajnavalkya 11,136 mentions the widow as the
first heir of a sonless man dying separate:. Visnu, Katyayana 
and others say the same. So in medieval times the rights of 
widows to property were better recognised than in the times 
of the early sutra writers. In this m. respect, the position 
of women improved in medieval times, though in the religious 
and other spheres their position became worse, as they were



equated with sudras.214

The Br. P« mentions an instance from which the 
idea can be gathered regarding its views on woman’s share 
in paternal property. Thus it is said that when Vaivasvat 
Manu. decided to divide his kingdom, he distributed it 
amongst his nine sons and Sudyumna did not get any share as 
he was formerly in the form of a girl and was known as Ila, 
but his share was given to his son Pururavas (7.20,21).
Thus it can be seen that the girls had no share in patrimony 
but their share was transferred tn their sons.

214 Kane P.7., Op.Cit., PP. 581,582.


