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A Comparative Survey of the Indradhvaja
Ceremony (Gargiyajyotisa 45)

Marko Geslani

University of South Carolina, Columbia

INTRODUCTION

RESCRIBED FOR THE BRIGHT FORTNIGHT OF BHADRAPADA (AUGUST—SEPTEMBER ),

the festival of Indra’s banner (indradhvaja) marks the beginning of the
autumnal, pre-war cycle in the annual ritual calendar of the medieval Indian
monarch. The ritual centers on a large wooden post that is retrieved from
the forest and ceremonially welcomed into the city, where it is adorned and
worshipped." While versions of the ritual appear in the late-Vedic Kausikasiitra
(14.4) as well as in the Mahabharata (1.57), its form was only fully standardized
by the early-medieval period (ca. 700-1200 CE), in a number of puranic
accounts.> The earliest datable model for these accounts is in Varahamihira’s
sixth-century Brhatsamhita (BS 42). In a longer study of this ritual, I hope to
show how Varahamihira’s ritual prescription establishes the Indradhvaja as
a royal divinatory event, meant to indicate the chances for the king’s success
in the impending military campaign.3 Both in its placement within the ritual
sequence of the Brhatsamhita, and in its thematic and conventional links with
rituals of warfare (yatri) and consecration (abhiseka), Varahamihira presents the
Indradhvaja as an exemplar of a larger system of ritual techniques in the service
of the royal office.

This article presents a comparative survey of the Indradhvaja instruction pre-
served in the Gargiyajyotisa (GJ), a primary resource for Varahamihira’s Brhat-
samhita (BS).* As in many other cases, the testimony of Garga on the Indradhvaja
confirms the relative antiquity of Varahamihira’s source material, while illumin-
ating the famed astrologer’s labours to systematize and incorporate jyotisa within

1 For a contemporary account, see Baltutis 3 Geslani (submitted). See this publication
2014. for a fuller bibliography on Indradhvaja.

2 The Atharvan evidence was studied by 4 On the Gargiyajyotisa, see Geslani et al.
Gonda (1967). On the Mahabharata’s ac- 2017.

count, see Baltutis 2011.
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a mainstream Brahmanical purview. In the present case, a comparison of both
sources highlights the ways in which Vardhamihira integrated the Indradhvaja
ceremony into the royal ritual calendar. As I will argue below, at the level of
the texts, this integration appears in [1] relating the timing of the ritual to the
king’s departure (prasthana) to war; [2] implementing the overnight ritual struc-
ture (adhivasana) and the observation of fire omens; and [3] an emphasis on a
ritual logic of theological exchange. Each of these features recalls the organiz-
ation of Varahamihira’s other ritual instructions (the yatra, nirajana, pusyasnana,
and pratistha), but they are absent in the earlier Gargiyajyotisa, which otherwise

MARKO GESLANI

bears a high degree of similarity with his account.

1 TEXT AND MANUSCRIPTS

I HAVE CONSULTED NINE MANUSCRIPTS OF GARGTYA]YOTISA 45:6

Siglum Location, institution, shelf-mark, folios

B

2T MmO

~ ©

72

To these we may add the 12.5 verses attributed to Garga by Bhattotpala (siglum U,

Varanasi, Sampurnanand Sanskrit Vishwavidyalaya, 36370.
122 ff.

Pune, BORI 542 of 1895/1902. 225 ff.

Kolkata, National Library of India, Th319. 295 ff.
Pune, BORI 345 of 1879/80. 232/239 ff.
Varanasi. BHU, 2B/1288. No. 34. 227 ff.

Mumbai, University of Mumbai, 1433. Itccharam Stryaram
Desai Collection. 192 ff.

Alwar, RORI, 2603. 186 ff.
Alwar, RORI, 2602. 245 ff.
Varanasi. BHU, 35311. 201 ff.

the BS edition by Dvivedi (1895-7)) in his commentary to Brhatsamhita 42.

5 On the role of the yatra and the logic of
ritual exchange in Varahamihira’s program,
see Geslani 2016; 2018: ch. 3.

6 The evidence thus far follows Mitchiner’s

grouping: Group 1: Bh, R (very close); my apparatus below.
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Group 2: D; Group 3: B, M (very close); E,
H (close); S; Group 4: Q. On this grouping
see more recently Zysk 2016. I have omitted
the especially corrupt testimony of Q from
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GJ 45 BS 42
57b 7
12 14
22ab 24*
34 38
39
19—20 40
45 57
49,57 61
2526 66

Bhattotpala includes three lines (1.5 verses) not attested in the manuscripts. One
of these half-verses seems logically integrated at GJ 45.22cd. The other, given at
BS 42.39, seems to refer to a lost portion of the text related to the erection of In-
dra’s daughters, a series of subsidiary posts arranged around the primary banner.
In all then, the surviving text comprises 79.5 slokas. The manuscripts divide the
text into three parts. Although the colophons to these subsections are uninform-
ative, I would summarize them as follows:”

Part 1 etiological myth (verses 1—11)

Part 2 production and erection of the banner (12-55)

Part 3 omens while the banner is standing, atonement (prayascitta),
and disposal (56—80b)

After a first collation, a significant portion of the text, perhaps a fifth, re-
mains unclear, especially in the sections dealing with omens. One further prob-
lem is that verses 12—-51b are missing from Bh and R, two of the more reliable
manuscripts. For this reason, the passages that I present below, which derive
from the second part of the text, represent the testimony of only six manuscripts
(BDEHMS), with readings from Bhattotpala, where applicable. I am hopeful
that the additions of manuscripts A and C might help to reconstitute the text
further. In the meantime I here present selected passages for a preliminary com-
parison. Despite some remaining uncertainties, I feel that the available evidence
in the aggregate supports my tentative conclusions, further substantiating the
emergent view of the relation between the GJ and BS.

7 For instance, D: (Part 1) TS,

(Part 2) 2t T[YITE Hfaw esiica= =,
(Part 3) D: A T, [ have ignored

the section divisions in my numbering of the
text here.

HISTORY OF SCIENCE IN SOUTH ASIA 7 (2019) 82—95
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2 RITUAL STRUCTURE

S MENTIONED ABOVE, it can be said that Varahamihira’s version of this ritual set
a major baseline for the Puranic versions. I would summarize the structure

of this version as follows:

1.

The astrologer and the architect go to the forest at the appointed time (BS
42.12).

They choose a tree (13-16).

3. The priest addresses the tree-spirits [bali/piija offering] (17-18).

10.

11.

12.

13.

14.

15.

The next morning the architect fells the tree with an axe, while the astro-
loger observes the sound of the axe and the direction of the falling tree
(19-20).

[The architect] removes the top (four arigulas) and bottom (eight arigulas)
portions of the tree and immerses it in water (21ab).

. Removing it from water, he brings it to the eastern gate of the city on a cart

or palanquin, observing the omens on the journey (21c-22).

On the eighth day of sukla bhadrapada, the king with his retinue welcomes
the pole into the eastern gate of the city (which has been cleaned and decor-
ated) in the presence of the citizenry, observing omens as it enters (23-28).

. The carpenter arranges it on a yantra (29ab).

The king stays awake with the pole on the night of the eleventh day (29cd).

The purohita makes an offering with mantras dedicated to Visnu and Sakra,
while [the astrologer | observes the signs of the fire (30-37).

After brahmanas are honored with food and daksinas, the banner is raised
on the twelfth day in conjunction with sravana (38).

The “Daughters of Indra” are made (39-40).

The banner is offered baskets and ornaments (41-51), while the king recites
a non-Vedic mantra dedicated to Indra (52-56).

The erected and ornamented banner is inspected for omens that might re-
quire Santi rites (57-66).

After worshipping the banner for four days, the banner is disposed of on
the fifth day (67).

The following chart, Table 1, presents the relative consistency of this ritual form
across the available Puranic accounts. In the final column, I have added the testi-
mony of GJ 45 for comparison.

HISTORY OF SCIENCE IN SOUTH ASIA 7 (2019) 82—95
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Brhat Devi- Kalika- Visnudharmottara- Gargiya-
step -samhita 42 purana 12 purana 87 purana 2.155 jyotisa 45
1 12 3—4b 4¢-5(?) 5(?) 12
2 13-16 4Cc—10 6—11 6-8 13—14b
3 17-18 11-13 12-14b - 14¢-15
4 19—20 20-21 14C - 16?-18
5 21ab 22ab 14d-15b 9c?-10 19-20
6 21c-22 22¢-25 15C 8c—gb/11ab 21
7 2328 26 15d-16¢ 11¢c-14b 2227
8 29ab 27 16d 14¢d? Cf.28-33
9 29cd 50 20 15 -
10 30-37 40-41 22-23 21 -
11 38 44 24ab/34cd 18, 22 34
12 39—40 29-31b 18-19 - Cf. 38
13 41-56 31¢-37 30b-34b 23-24 39-43
14 57-66 38-49? 50 VDhP 2.156 56—75
15 67 43-49, 51-54 26 76-78

Table 1: The relative consistency of the ritual form across the
available Puranic accounts.

This overview shows that Garga’s account of the Indradhvaja follows the same
basic schedule as Varahamihira and the later puranas. GJ 45 includes the selection
of the tree and its preparation in the forest (steps 1-6); its entrance to the city on
the eighth day of Bhadrapada (step 7); its erection on the twelfth day (11); its
adornment and worship (13); observation of omens and rectification (14); and
finally, its disposal on the fifteenth day (15). Within this basic schedule, there are
nonetheless some crucial structural differences. Most obviously, Garga’s account
is lacking steps 9—10, corresponding to the “overnight” portion of Varahamihira’s
version, wherein Indra’s banner, having been welcomed into the city, is subject to
an overnight vigil and fire sacrifice. In what follows I will examine this structural
difference along with further discrepancies of ritual performance.

HISTORY OF SCIENCE IN SOUTH ASIA 7 (2019) 82—95
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3 VARAHAMIHIRA’S RITUAL CONVENTIONS

RITUAL TIMING

WE MIGHT BEGIN BY COMPARING each text’s description of the timing of the de-
parture to the forest at the outset of the ritual (step 1):

Garga:

T gat qhEd a9 T EREuntead | GJ 45.12 1

"HEYS | WHeg,, BUTE 5, Sg9el D, Sigue, U
bgfafg] D, 9fd++ 3

o] U, eSid 3, esd D, est+ S
dg:°] D, 990 3

Having gone to the forest for the purpose of obtaining the post on the
first day of Prausthapada, he should look for a tree that is possessed
of longevity, heft, and other good qualities.

Varahamihira:
a@_ o . o - ‘{\0: I

TRt R GJ 42.12

Here is the instruction for Indra’s Banner. The astrologer and the car-
penter should go the forest in conjunction with the same auspicious
karanas, weekdays, lunar asterisms, and lucky muhiirtas prescribed
for the king’s departure [to war].

Whereas Garga merely prescribes the first day of Prausthapada, Vardhamihira
requires a much more complicated timing “in reference to the departure” (pris-
thanika), understood elsewhere in Varahamihira’s corpus as meaning the depar-
ture (prasthanika) to war (yatra), as in the chapter of the same name, Brhadyatra 22.
Bhattotpala refers us to specific details in BS 99.1—2 (on karana); BS 98.2cd (on
tithi/divasa); and Brhadyatra 6.2—4 (on muhiirta). Such intra-textual references
are common in Varahamihira’s ritual instructions, which, as I have shown else-
where, often take the yatra cycle as a basis.® Note that while a precursor to Varaha-
mihira’s yatra texts survive in GJ 32, the military march not referenced in GJ 45.
In Garga’s corpus, the two sources appear as relatively independent texts. As
a result, Varahamihira’s account of the Indradhvaja begins with a clearer them-
atic link to the yatra, highlighting the oscillation between the forest and the city.
While this oscillation is certainly implicit in both versions of the ritual, it is non-
etheless made explicit in Varahamihira.

8 Geslani 2016.

HISTORY OF SCIENCE IN SOUTH ASIA 7 (2019) 82—95
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MANTRAS OF EXCHANGE

Garga:

d qrE WAl af¢ FargaeRd il 2%
qTeilE AT o TR A1 SEg a: |
FegreASl? et fRaar aETEE: 12wl GJ 451

‘ded] D, 84 BMS, 84 EH

bW] emend., ABE X; ME™ D; TA™ M

qfs] 3, afs BM

dqH] D, ®4l 3

‘greeEsi| DS, A 3

feoraam] 3, BRdaE, D

That evening, after bathing the tree, covering it in a cloth, and
presenting a bali offering, he should address the tree as follows:
“Blessings and obeisance to those past and future (?) beings residing
here! Please let Indra’s banner dwell here! Please find another
dwelling!

Varahamihira:
TqIIE F& Tl o TRa AHISE] T
S9N IR fhaal aETEg: el
TfTeat T @R ds&] i |
Y AT g SfeRRrarE 2 < I
Blessings and obeisance to those beings living in this tree! Having
accepted this offering please find another dwelling. The king chooses

you for the banner of Indra! Blessings to you, most excellent tree!
Please accept this worship.

Note again the similarity of each text. Both request the tree spirits to relocate
for Indra’s banner. Varahamihira’s expanded text, however, lays a more explicit
emphasis on the logic of exchange; the beings should accept the bali and piija in
exchange for giving up their dwelling. Again, this logic, which is implicit in the
first case, is made explicit in the second.

The logic of ritual exchange is also salient later in Varahamihira’s account, at
the height of the ritual worship (step 13). There, after prescribing the decoration
of the banner with baskets (pitakani), Varahamihira prescribes a mantra to be
recited by the king. The mantra requests that Indra empower the king’s army in
exchange for the adorning baskets (see below). But no such mantra is supplied
in GJ 45, which reflects a different ritual logic at this juncture. I will detail the
case in the following section. In all, the logic of exchange appears more forcefully
in the mantras of Varahamihira.

HISTORY OF SCIENCE IN SOUTH ASIA 7 (2019) 82—95
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RITUAL STRUCTURE

Another major difference concerns the sequence of rituals after the post arrives
in the city (steps 8-12):
Garga:
~ . :ﬁa q&\:l_ ~ NN o . |
T Gl T R Tz & 1 22 1
“STEHT] D, g 3
'FR...4d] om 3 (taken from U)
AT SR FEESATHF |
qifeal Sug’ el Aeisargar=ad | 23 |1
sognfir] =, ety D
bqr=q] DEHS, a9 BM
CO@\] \Z’ OF;[ H ha
qifEd] D, el 2
*S9g]| emend., 4G 3
@S] 3, @5t BM, &1 S
SH=RI] T, =Rl BM
hograaq) arEEd. 3, *9wEd. B D
o o < o . |
AT 9:" T EHES: 18 1 GJ 451

wogAfedd: | D, FHleTdl: X

9:] D, 99 3

HHA] emend., FHIA® I, @9 T D
dogHEST: | emend., THESHI 3, @Hg= D

On the eighth day in the bright fortnight of Prausthapada, in con-
junction with Jyestha, the king bids Indra’s well adorned pole enter
the city. Having made a fire offering, and causing Brahmanas to pro-
nounce benedictions amidst a crowd of glad citizens, the purohita,
softly reciting the seed syllable,” should have the invitational man-
tras recited. Holding a blade of pavitra grass, wearing damp clothes,
the king should stay nearby, and should follow it along with his min-
isters and a mass of citizens.

Here the banner arrives triumphantly in the city. The purohita performs a fire
offering while reciting mantras that are either unspecified or corrupted. The king
follows the banner accompanied by ministers and townspeople.

After the celebratory arrival, the following ritual occurs:

9 The reading of bijam as a “bijja mantra” is indeed to be dated to near the turn of the
strikes me as somewhat anacronistic, if GJ common era (Mitchiner 2002: 81).
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A IO G0 e TeaeRals iy anl
ST QO SI=ATHYET [RRT 1 28 11

‘o7 iG] %, wEan i@+ D

o grerEut feee ffdeaer sRuH! |
T G AT spsEeeRetd | 29 I

fqfde19%] emend., fafdegead B E, fMfdegu+ D, feafde] i H; ffaegged M; fafdewd s
bSHEUSH] 3, FSH D
ard] B, @nd D, 9 ¥

WW Fl SEIPEIS L
T8} qeraieeaiEs:C Il 3011 GJ 451
sgeig] E H, Foig BM, F&iie D
bogn¥afetd] emend., *MBAMTS: D, “afera: =
‘FAAEIEE: | emend., TEHIEEES: ¥, WHEER fG: D; WEHigeEE: S

Then having gone out of the city eastward, northward, or in the north-
east direction, he should look for a place for Indra’s that is level, slop-
ing to the east, smooth, on a spot that is free of shrubs and thorns,
level...and free of holes or ant-hills. Having performed a preparat-
ory cleansing and ploughing, etc., and having cleared the area of fire,
he (the purohita) should make an offering for the purpose of Indra’s
head, together with the architect, astrologer, and priest.

Here an appropriate site outside the city is selected, designated as the in-
drasthana. There a fire offering is performed for the purpose of Indra’s head
(indrasirsartham). The mantric content for this fire offering is not specified.

In Varahamihira’s version, most of the ritual action after the arrival in the city
is specified on the evening of the eleventh day:

e e fferErate s |
SVRAFRIEZAT L FRAEAN 29 I
Rcaieiea: qifea: Feawras: |
STEATE Y ArEcEy fAftme [Tl 30 1 BS 42

Having fitted it again appropriately, the architect should mount the
pole on a crane. The king should host a vigil on the eleventh night
near the pole. The purohita, wearing a white turban and clothes,
should make an fire offering with mantras dedicated to Indra and
Visnu. The astrologer should observe the omens in the fire.

HISTORY OF SCIENCE IN SOUTH ASIA 7 (2019) 82—95
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This night vigil on the eleventh day—not mentioned in Garga’s account—
corresponds with the “overnight” (adhivasana) motif, deployed in other rituals
in Varahamihira’s text corpus (yatra, pusyasnana, pratistha). In the paradigmatic
war march (yatra), the king, prior to his departure, spends the night in the
wilderness in order to observe his dreams (svapnanimitta). In the present case,
the pole takes the place of the king. Here the mantras are related to Indra and
Visnu, though Varahamihira does not confirm their source, Vedic or non-Vedic.
This correlates with a similar ritual eclecticism elsewhere in his ritual system.

Closely related to this overnight structure, Varahamihira pays extra attention
to the fire omens, which he describes at length in BS 42.31—36. Here again, he
makes reference to the yatra:

TEEATHRN: GO Rl sisH@Is e
FREAISAISHE Tt faeadsiiZd: | 311 BS 4210

A fire that has the shape of an auspicious object, that is pleasing,
smooth, thick, and full of flames, is auspicious. Otherwise it is in-
auspicious. This has been explained extensively in the Yatra.

The passage concludes as follows:
W o o ha Y . ac\ x\:l
A ARSI RIS = 37 11 BS 42 11

Those auspicious and inauspicious omens which have been men-
tioned regarding the raising of Indra’s banner, through the forms
of the fire, should be considered also on the occasions of a birth,
sacrifice, planetary appeasement, war march, and wedding.

Here Varahamihira describes the motif of fire omens as a structural element that
can be repeated in other rituals. The model for this passage is found at Brhadya-
tra 21 and Yogayatra 8. By contrast, no reference to fire omens appears in GJ 45,
despite the fact that the same text features a chapter on fire omens elsewhere in
the yatra section (GJ 32).

As for the erection and worship of the banner (steps 11-13), both texts agree
that the banner should be raised on the twelfth day of Bhadrapada, under the
Sravana naksatra. Both texts also then describe the adornment of the banner
with “baskets” (pitakani): GJ 45.39—45 and BS 42.41-50."° But they differ in their
interpretation of these baskets, and in the mode of worship of the banner:

10 The manuscripts do not mention the | T SEATTITAT: | SEaTaed I FHN: FRA-
construction of “Indra’s daughters” (cf. BS f&st: | “In order to beautify the Indradhvaja,
42.39-40), a topic that is common in puranic the priest should have five or seven daugh-
accounts. However, Bhattotpala attributes a ters constructed, fashioned from firm wood
verse to Garga on this topic: TEhMBHAT: 7= H- and possessed of all appropriate marks.”
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Garga:

ad: Tl A Fedl FAFE: Taeg:! |
2 (. oo~
TRATINERTI gl 46 1

'qq: E| emend., Ad T D, ++654 ¥
I SSFR: TG | 3, ToFRI @uen: S

anfy] =, 7 D
ARG HA" TRl FED aTa: |

TG TRHEA | <1 TagS | 47 1

"IhHA| T, I BM
bmerEl) 993 E H
c3frEd. . IeA| 3, 3G qaHd D

SR HESRee 2 = arfe=moT = fe:ga:c
T qUATEETN e FEEregan Wl 481 GJ 451

“BTFQ'ﬁ'{] emend., IR DITEC 3
'rF@REREl] D S, “HRSGEIGAL 3
g fa:ga:] D, ferea:

On the same day, having made the banner, he should consecrate it ac-
cordingly with pots of water with sandal paste, perfumes, herbs, and
jewels. Adorning the consecrated pole with ornaments and invoking
with other mantras, having given a seat, foot water, and reception
water, he should give bali offerings. The raising of Vasava should
be accompanied by benedictions and auspicious sounds spoken by
bards, and with the sounds of punyaha.

Here the banner is treated to a set of services that approximates a classical piija or
guest reception offering paired with an abhiseka (though the passage does not use
the word piija)."* Again the passage mentions invocatory mantras without any
further identifying information. Note that while the adornment of the banner
with the baskets is described in the preceding passage (GJ 45.39—43)—the text
reads “he should tie the baskets” ( e «1)—it is not explicitly mentioned
as part of this worship.

This scenario somewhat contrasts the ritual action presented by Varaha-
mihira:

11 Geslani 2018: ch. 5.
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FAleEl I U EsTE T |
uamawmvﬂamamamaram I 51

AN O S 0
HafiE: Wﬂﬂ WW%II 52l
TN TSR TRED: TR : |
aaamwmqmwmfﬁmwn 531
FHASTD: T THET! [T[EE: Te9: q: |
AR TR FA: TEeRS: AU |l 541
ﬁ o . o . o . ~ |
FATH 27h JE0T GHURTEAT 90 S0 Ha=g Il 5511 BS 42

On the fourth day the priest knowing the Sastras should fill the Indra-
dhvaja, and he should carefully read these mantras, which were sung
authoritatively by Manu:

“Just as you were praised by Hara, Arka, Vaivasvata,
Sakra, Soma, Dhaneéa, Vai$vanara, Pasabhrt, the mass
of Maharsis, the directions and Apsaras, Sukra, Angiras,
Skanda, and the Marudganas, with excellent, uniform,
strengthening, ornaments, so on this occasion, accept
these auspicious ornaments, with a happy mind. You
are Aja, Avyaya, Sasvata, Ekartipa, Visnu, Varaha, Pur-
usa, Purana, Antaka, Sarvaharah, Kr$anu, Sahasrasirsa,
Satamanyu, Idya. I invoke Sakra, Vrtrahan, Susena, Kavi,
Saptajihva, Tratara, Indra, Svavitr, Suresa. May our heroes

be superior.”

In this version, the “filling” (piiranam) of the banner (with the baskets) should
be done on the fourth day (i.e. on the fifteenth day of the month), and this is
accompanied by a mantra (attributed to Manu) recited by the king. *> The de-
tails of this mantra suggest a clearer ritual structure. Whereas in Garga’s text,
the tying of the baskets was not explicitly integrated into the worship of the pole,
here the baskets are seen as gifts exchanged for Indra’s favour: just as Indra was
honoured in the past, he is to accept these pleasing and auspicious ornaments.
In exchange, he should make the king’s heroes “superior”.'> The reference to

12 Varahamihira in some cases attributes to
Manu passages that can partly be traced to
the Manusmyti (see BS 77.10 = Manusmyti
3.58). However, as one reviewer has poin-
ted out, the term Manu, here as elsewhere in
reference to the source of unorthodox man-

tras, could also refer to a generic sage.

13 Varahamihira’s mantra also addresses In-
dra with the epithets of Visnu, which is in
keeping with the Vaisnava element added to
the text’s mythological introduction and to
the mantras in the fire sacrifice at step 10.
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the king’s heroes may suggest a link to the impending autumnal season of war,
to be further ritualized in the nirgjana and yatra.'* As in the case of the offering
to the tree spirits at the outset of the ritual, Varahamihira has not fundamentally
transformed the substance of the ritual, both texts include both the tying of bas-
kets and some variation of a simple bali offering. Instead, he has sharpened the
ritual logic with mantric content. It appears that Varahamihira has thought more
deliberately about the relation between the gesture of tying the baskets and the
logic of ritual exchange, leading to what is on the whole a more coherent ritual
scenario.

4 CONCLUSION

ONFIRMING THE EMERGING CONSENSUS regarding the priority of the Gargiya-
C jyotisa to Varahamihira’s corpus, the testimony of Garga leaves no doubt
that the Indradhvaja festival was largely established prior to Varahamihira, in
a form that would for the most part carry on into puranic sources. As in other
cases, Varahamihira’s contribution to this ritual history, then, should not be
seen in terms of invention, but rather integration. Indeed, one could argue that
Varahamihira added nothing essential to the Indradhvaja festival. Rather, he
sharpened a nascent ritual logic of exchange, added relative specificity to the
ritual’s mantric liturgy, and implemented a structural overlay that harmonized
the Indradhvaja with the yatra cycle.

However minor, these additions may nonetheless prove decisive. From a
broader perspective, these changes seem in line with the emphasis on bali and
yatra throughout Varahamihira’s ritual oeuvre. In other words, in Varahamihira’s
hands, the Indradhvaja transforms from an isolated festival into one node in an in-
tegrated and uniform ritual calendar, comprising the nirajana, yatra, pusyasnana,
and pratistha.'> Further comparative and text-critical work on the Gargiyajyotisa
may shed further light on the formation of medieval state ritual as it appears in
Varahamihira’s corpus.
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