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Infroduclory Remarks

The Dénkart is the most comprehensive work written in Palh-
lavi regarding the doeirines, history and literalure of {the Mazdi-
Worshipping Religion. The principal philosophical Zoroasirian
text that has survived is Dénkart, the great corpus of theological,
mythological and excgetic material dating in matter from the lale
Sassanian Period, It is written in an abbreviated ‘note style’ and
as such it is very diflicult to translate. There is no punctuation,
and if there is, il is also loo often misplaced, The tex!t of this
formidable work is loo difficult and ils style is cramped, arid
and obscure. The actual history of the compilalion of lhe extant
Dénkart as given at the end of Book 11 (DKM 405-407) clearly
refers {o Atur-Franabay i Farrox*-zalan as the editor of the first
half and Aturpat i Emétan of the seccond half of this work. Both
of them {lourished in the IX Century,

I have selecled this small and last chapter from Dénkart
Book III for this Commemmoration Volume. I have based my
text on Dénkart Texts edited by D, M. Madan (DKM 405-407)
and by Dastur Pesholan Sanjana (Dénkart Vol IX p. 680-682)
respectively, In transcribing the Pablavi I have substituted lhe
Iranian equivalents for the Huzvari§ or the ideograms. Dastur
Dr. Peshotan Sanjana was the [irst lo edit and to translate this
text in question in his Dénkart Vol. IX. I may add thal Prof.
Sir Harold Bailey has given a transeription in Appendix Vil lo
his monumental work ‘Zoroastrian Problems in the IX Century
Books', Oxford, 1943 pp. 217-218. Recently Prof, Dr, Olaf Han-
sen has selected this text with transeription in his Mittelpersisches
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Lesebuch, Berlin, 1963, pp. 88-91. Prof. H. S. Nyberg has in-
corporaled this text under Ch. VIII entitled 'History of the Sacred
Books' in ‘A Manual of Pahlavi’, Wiesbaden, 1964, pp. 11112,
The last portion of this text is lefl out by Prof, Bailey and Prof.
Nyberg as well,

The Pahlavi Dénkart Book IV contains ‘Selections from the
book AS8ven-nimak' compiled by the Saint Atur-Franabay i
Farrox¥-ziitdn, the Pontiff of the faithful of Iran, who Hourished
aboul 130 years after the last ill-faled Sassanian King Jazdkarl,
and was Jiving during the Khilaphat of Ma‘miin (813-833) A.C.).
These ‘Sclections of A8vén Namak' have preserved the tradition
concerning the fate which befell the Zoroastrian seriptures and
this account is given in Dénkart (Dénkart ed. by Madan pp. 412.3—
415.3 and by Sanjana vol. IX pp. 685 I.). For the text in lran-
scription and lucid and iatelligible {ranslation, readers’ attention
is invited to Prof. Zaehner's monumental work ‘Zurvian, A Zoro-
astrian Dilemma pp. 7-9 and 31-32. A transcription of part of
this text (DKM 411,15-413.13) has appeared in Prof. Bailey's
‘Zoroastrian Problems in the IX Century Books’, Appendix VII
pp. 218-219. ‘This text narrates the history of the vicissitudes the
Avestan seriptures had undergone in the long cycle of time from
the foundation of the Zoroastrian Religion up to the period of its
rejuvenescence during the reign of the Sassanian King Sapur,
son of Ardafir, as narrated by the Pontilf of the faithful, Atur-
Franabay i Farroxv-zdtin, about 130 years after the decline and
down-fall of the Sassanian Dynasty. His fifth lincal descendent
Aturpat 1 Emétin, the lasl compiler of the Pahlavi Dénkart,
whilst giving the history of Dénkart as stated in this monograph,
corroborates his statement. These two statements written about
nine to eleven centuries ago ave supported by others contained
in the Pahlavi traditions, viz. Dénkart Book VII, ch. 7; Book VIII,
ch. I Artak Viraf Namak ch. [. 1-17; Gr. Bundahisn 214.8 f,
and Sahrihd i Eran 2 {1,

These two slatements referred to above narrale the history of
the ravages and destruction the Zoroasirian seriplures had to
undergo in over twelve centuries from Alexander upto Aturpat i
Emetan. This Aturpit, son of Emél, has given a good summary
of nineteen out of twenty-one Nasks of the Zovoastrian scriptures,
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as the Nasks Naytar and Vadtag were not accessible lo him, It
was the miraculous feat of memorization accomplishecd by the
priests which helped them to preserve and save {heir religious
literature from delapidation and destruction. The memorizing of
a sacred lext was regarded as a main function of the priests,
Witness in this conneclion the Pahlavi Ireatise ‘Pand X&m 1 Asrénin
ul Dah Handar?', a paper coniributed by me in Bazamé Ruzé
Khorshed Memorial Volume pp- 122-130.1951. It may be stated
that this treatise is found mutalis mutandis in ch. 27 of V icTtakiha
1 Zatsparam,
Signs

() indicale words inserted by the wrifer to sound off the
grammatical structure of the English translation or to
make clear the sense.

< > indicale insertions by the writer in the lext.

; indicate theoretical form.

[ ] indicate redundant or written through oversight of the
scribes or to word and sentences to be deleted,

Transcriplion

Apar Dén Nipck Dénkart Nipék — haé Niké i Veh-Den.

(1) Hat Deénkart nipék kart hast i haé visp-danikih pésit?
Dén Mazdyast paStakih. Ut naytst kartak i ha¢ Veh-Dén Porys-
tkesan 1 vaydvar yadt-fravahr Spitamin Zartoxst fratom havist
pat pursi$n ut @%navi$n i haé ham yast-fravahr véh-dén paStikik
dani$n akasih 1 apar har dar, hangdSitak rosnih i haé biin Tosn,
An bin pursidn vider i déhipat birZavand Kay Vistasp nipg-
kénitan® bin ut bin 6 Ganj 1 Sasapikiin aPaspartant ul padéen
passatakihd vislartan framiit.’ Ut had an pas padééén o di% i1
nipist fréstil, ut anod-ié dast.® <Bn hast> akisih.?

! 50 DPS; DM kartak.

2 s0 DPS; DM pasit; ef. DKM 470.13; pasit instead of pésit,
so DM; DPS wnipékénit,

so DM; DPS apaspart,

se DPS; DM framatan,

correeted; DPS and DM dastan.

so DA, DPS fiyaiha,

@ ke @

LU
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[»l]

(2) Ut andar vizand 1 hat mar I dis- xvarrah Alaksandar
Eran-fahr <ut> dén <ut> x¥aladih mat,® &n i pai diz i nipist
s0#18n, an 1 pal Ganj I Sasapikan & dast § Hromayan mat,® ut-as
6-&? Fydnayik!? uzvan vidiirtan'* pat #kasih 1 haé peseénik<an>12
=6 emik> palvastak.1®

(3) <Ka> 8y Bay!! Arlaystar Sahan Sah <i> Papakin mal'®
b apad-arastarth <i> Bran y¥atadih, ham nipek hal pargandalkih
& évak gyak aporl.'® Ul Poryothed alwdp Tansar I <Ehrpatan>

Ehrpat biit apar mal'? <k& rad> apik padtikih had Avistik
api¢ handiytan <ut> had an'® paBldkih bavandaké&nitan!?
framiit, ut hamgénak®® kart. Ut <8ahan Sah All’l)(bl’ll‘> hangd-
Sitak <nipék:> had bréh i ban rédn pat Ganj i Sasapikan?! dastan
ul paétén passadakihd frayvénitan framit.®® <[n hast> akasih,

(4) UL pas hat vizand ut vi3opisn <i> hat Tazikan 6-¢ divin
ut ganj i Kedvar mat®® hu-fravart [Aturpat 1]* Atur-Franabay i
Farroy¥-zitin 1 hu-dénian p&§gpasd biil fin padtin i k <@ >stakiha®®
pargandak bitt nok apzar hat pargandakih apid 6 hamih divin

]

5 50 DPS; DM malan,

% 50 DM; DPS &

10 guggested hy Prof. Bailey; vide Zor, Prob. p. 85 L. n. 4 and p. 217. Nyberg
reads ywn'yk = yondndyik (A Manual of Pallavi p. 111). DPS &ywiw'yk =
syatnaik,

1 g0 DM; DPS vicant.

1z eorrected; DS and DM peésénik.

13 corrected: DPS and DM guft stak written ywplw stk. Of (hese letters yw =
én may be joined {o the preceeding word pedtnik so as to read péiénikén for the
correcl word pééénikan, The remaining letlers piw slk would form a word resulting
in patvaslak. Betier patvast &stél.

1 5o DPS; DM BB == bab for correct hay.

15 g0 DPS; DM matan,

1 50 DM; DPS aportan,

17 corrected; DPS and DM matan,

18 DPS inserls avistak affer dn.

17 g0 DPS; DM bavandakénifak ww.

20 corrected; DM gives incorrect spelling ym*wwhkw = émhianak. DPS ym'wkw =

-

#Famanak,
2t corrected; DPS Sasapan and DM Sapan.
2t o0 DPS; DM framifan.
# 50 DPS; DM matan,
2 g0 DM; DPS Aturpdtik. Words Alurpat i are wrongly writlen out by the
seribe and as such are to be deleted from the text; hence inserted by me in {1
25 correcled; DPS and DM kastakiha.



THE LAST CHAPTER OF DENKART RBOOK I 121

i-§ dar aporl. Andar nikéri$n ut handa#isn i 6 véh-dén apastik ut
zand <ut> pdrydtkesan gopisn hangdsitak pérok 1 haé an breh
apad kart,

(6) Pat 8kift arm <ul> vizand? <i> § Zartoyst 1 Atur-Frana-
bayan i hiidénan peiopad bit jast, dn-id divan 6 vi§oPidn, ut an
_ nipek visistakilh ul pargandakih, ut hadis 5-¢ leay¥anih ut nasta-
kih? ut pdtakih mat,2

(6) Ut ha¢ an pas az Aturpat 1 Emstan 1 hadonan pE36pas,
haé yazdan nisvari§n® den mazdyast a8yar-dahi¥nih nék azar
pat X¥adisn ul vi¢adidn®® ul ranj I ves ham nipit. €& ha¢ an
visindale ul zrifftak ut satak at Xk-Amek divan apié vindit,
ut & &¢ ha¢ apad-griftakih ul bartakih ul traftakih apad-apPart
<topan-ast>, ha&i§ vidit hasso mayy® hampursagih®? ut yrat
aByiirth, pat apiaé-handaytarih 1 6 poryolkésin 1 pesénikan
goPisn kartak ul avistak padtakih ut aPzon 1 had véhden dandkih
darakihd pati§ -ardst®® ul rastakenit bam-é i had perok™ 1 fin
bréh haé roSnih <i> bin ro$n. <Ul> hamistiha kart pat veh
dén nimitarih én i naménil pat storih manak i an vazury bin
Dénkart <i> hazir darak,

(7) Ut patriast 8stét pat yazdan nérok dahi§nih, <ui> frésiit 1
Oy-i¢% apar mal i pahlém dén-bartiran i andar Zamanak matan-i¢,
1 6 hadénan bavign® rpan aSyarih, ul apac-patvast®? vidend
6 aparik Eran nike? 1 dén Mazdyast fikasih, ut ham-biin3s
aPzariar apad kartan i had-i¢ an i apartom kart hivislan i Ogatar
i ZartoxStan pat apad pursitirih i had Osctar veh-den padtiakih,.3®

20 350 DM; DPS at zand,
21 so DM; DPS ut stakih separalely instead of naslakii.
% suggested by Prof. Bailey, DM gives svariin = swh'rin, DPS gives the reading
abyariin, It can be read naxvariin,
%% 50 Bailey; DPS and DM wiyin = vidiin.
3¢ corrected; DM mikw; hetter mw = ideogram of Ir, had, Of the letter T is
read yn, the word would read mayik, DPS gives miww = matan, mihr,
3 s0 DM; DPS ménik,
correeted: MSS, hampursagik,
% so DPS; DM drastan,
* s0 DPS; DM ptyrk = pativak wrongly,
¥ DPS and DM wh = -ig; 6-&; better wlmn-& = dy-id,
% so DM and DPS; K,, danién (Flansen, Mittelpersisches Lesebueh p. 91},
% sa DPS and DM; K,; patvastan-it I, which is a better reading,
% 50 DM; DPS ham-biin-ié = even ga little, least, as little as possible,
® 50 Ky5. DPS and DM omit paStakih.

a

&
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Translation

About the Book of the Religion — Dénkari Book —
From the Exegesis of the Good Religion.

(1) Know that the book Denkart is prepared from the mani-
festation of the Mazdi-worshipping Religion, adorned with all
knowledge. And it was the firsl (nayist)[1] composilion of the
Poryotkesas(2], the first rank disciples of the prophet Spilama
Zartoil of-revered-Fravadi, by means of conference wilh and
listening from this one of revered Fravasi about the knowledge
and information as regards every revealed by the good religion,
compared with brilliance which is visible from the original
source (bin). The blessed[3] king Kay Vistasp[4] ordered the
original, the conference and the decrees, to be recorded in book
form, lo consign the original book to the Ganj i Sasapikan(5] and
lo distribute its copies suitably; and thereafter he sent a copy to
the Diz i Nipi§t[6] and preserved (it) even there. Such is the
information,

(2) And during the calamity which befell Eran-$ahr and ils
Religion and sovereignly on account of the villain[7] Alexander
of evil glory, that which (is deposited) in the “Diz T Nipist® burnt
up and that which (is consigned) to the ‘Ganj 1 Sasapikin’ came
into the hands of the Romans, and ils being translated into the
Greek[8] language has been fransmitted to us by the information
from the Ancients,

(3) When His Majesty the lmperor Artaystar[9], Son of Papak,
came for the restoration of the Sovereignty of Eran, he brought
this book from dispersion to one place. And there came up the
Porydtkas holy Tansar[10] who was the Ehrpatan Ehrpat{11],
whom he ordered to recast (il) with evidence from the Avesla
and to complete (it) from thal evidence, and (Tansar) did ac-
cordingly., And (the Emperor Astayitar) ordered the similar
(work) from the spark of the original source of light to be pre-
served in the ‘Ganj i Sasapikan’ and to disseminate (its) copies
in a suitable manner. This is the information[12].

(4) And after the calamity and disintegration which befell the
archives{13] and the Treasury of the Kingdom from the Arabhs
the Saint Atur-Franabay, son of Farrox¥-zit, who was the Pontitl
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of the faithful, brought back that copy which was scaitered in
(various) places, as a new edition (ndk apzar) from dispersion
to unification and lo his Court. And he reconsirucied Avistik
and the Gommentary and the sayings of the Poryotkesas with the
observation and estimate of the faithiful, resembling a spark of
light from that blaze.

(5) (Bul) owing lo the grievous afflicion and calamity[14]
which befell Zarloyst, son of Atur-Franabay, who was (then)
the Pontifl of the faithful, his archives also came to devastation
and that book to destruction and dilapidation and from il even
io obsoleteness, worn-oul-condition and decay.

(6) And thereafter 1, Aturpat, son of Emél, the Pondill of the
faithful, by the grace (nisviridn)[15] of God and assistance of the
Religion of Mazda-Worship, wrote this new edition (ndk aPzar)
with many aspirations, investigations and pains; whatever 1
could secure again from the archives scaltered, dispersed,[16]
worn out and mixed with dust and whatever I could restore
from the state of being withheld, carried away and stolen,[17]
I with the help of wisdon: and by conference with the Magian
priests, selected therefrom and arranged chapters thereby by
recasting the utterances and usages ol the ancienl Poryotkésas
and by the manifestation of Avistik and the beneficence of the
knowledge of the Good Religion, and I saved a beam oul of
that blaze which emanated from the briliance of the original
light, And I entirely prepaved for the publicity of the Good
Religion this (Volume) which 1 named the Dénkarl of a
thousand chapters by way of adoption (stirih) of that great
original,

(7) And it is adorned with the sirength and dispensation of
God, and its despatch reached the most excellent promuligators
of the religion during the period and its advent (reached) for
the knowledge of the good religionists and for the help (of their)
souls and the news of ils re-transmission to other parts of Eran
(came up) for the Exegesis of the Religion of Mazda-Worship
and to reconstruct the same original very effectively (apZartar)
is due to the supreme acts of Lhe disciples of O%étar, son of
Zartdyst, by means of the catechism and manifestalion of O%alar
of the Good Religion.[18]
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Noles to the Translation

[1] nayust, Pz nayust, ideog. avld, Mod. Pers. nakhuisl: the
first, at first, in the first place. Bailey (Zor, Prob. p. 217) reads
‘ut yvastik,

[21 lit. those who belong to the foremost or supreme religion,
followers of the ancient faiih, foremost leaders of the faith, an-
cient sages. Av paoiryd-ikagsa. Cf. Barltholomae AirWb. 812. Sec
my book Cilak Handariz 1 Porydtkesin p. 106.

(3] buriivand, blessed from inf, barZitan, Av. |/~ barag, pres.
baraj-aya-, lo welcome, to do homage to; (2) burZavand, Av,
horazant- Skr. brihant-, exalted, noble, sublime, grand from inf.
burzitan, Av. baraz-, baroz- to grow high, lo rise high, Bharncha
transiates the word “having exalied vision”” and compares it with
Av. barazai-8i (Pablavi-Paz, Gloss. p. 1156),

[4] Patron of ZaraSustra, the Constantine of Zoroasilrianism
and the Delender of the Faith. His name is ever referred to in
Avesta and Pahlavi texts, in the Sah Namak, and in Mohamme-
dan wrilers who allude to Persia. He was the son of Aurval-aspa
(MP. Lohraisp) and was sprung from the Kayanian dynasty. Sce
Jackson, Zoroasler, 69 1l. According to Prof, Henning, King
Vistispa was the last paramount chief of a Chorasmian Confe-
deration finally overthrown by Cyrus. (Zoroaster, Politician or
Wiltch-Doctor? p. 18-19). For ctym. of the name Vislaspa, sce
Bailey, Transactions of the Philological Society, London, and
JRAS. October 1953 pp. 101-103.

[6] The correct reading is Ganj i Sasapikan. The word is
found defectively writlen in the Pahlavi {exts Sapikan, Sapan ete.
Prof. Sir Harold Bailey explains the word thus: “In the Dénkart
437.20 (quoted on p. 154) is named the ganj i X aldydn ‘treasury
of the Lovds’. In Armenian, in Sebgos (ed. Conslantinople,
p. 193) we find: isk z-palé&n outit xostovanout‘ean askay
xosrov hramayeac knk‘el iurov malineaun eu tal i ganjs ask‘ouni
‘but the King Khosrov ordered to seal the true copy of the Con-
fession with his own seal and to deposit it in the royal trasaury’.
A similar expression, possibly a reminiscence of Persian usage,
is used of the Alexandrian Library by Ab®’l-Faraj ibn al-‘Ibri
(Barhebraeus) in his book of Dynaslies (al-muyiasar fi ’l-duwal,
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ed. Pococke, 1663, p. 181): fi yaza’ in al-mulitkiyyah rendered
by Pococke in gazophylaciis [bibliothecis] vegiis, This passage
is discussed by R. S. Mackensen in the Amer. Journ. of Semitic
Lang. 50 (1934), 121. Hence we have as a term for the Royal
Library of the Sassanian Kings ganj 1 xVatiiyin = Armen. ganjs
ark‘ouni (= Arab. xaz®in al-muliikiyyah). The unexplained
Palilavi words should correspond in meaning. Il we read Sasa-
pikan we have the Persian form Zasap- of the O. Pers. XSassa-
pavan- Gr, oorpdmng, which survives in the Mid. Parth. form
in Armen. Sahap ‘olkovduog, Stadtplleger’ (Hiibschmann, Armen.
Gram. 208). This gives fas- <O.Pers. x8assa, Av. y¥aSra- The
form Sasapik- will then be adjectival, used later as a noun,”
(Zor. Prob. p. 230-231).

[6] lit. fortress of writings, strong-place of writings, the Nal-
ional Archives. In Artak Vival Namak Ch, 1.7 we find the word
KRYTA nipi¥. “The Aramaic QRYTA ‘lown’ is found also in
Karnimak i Artaysir i Pipakan, ed. Antia, 12.17 as karilak re-
ferring to the diz of the Kirm (10.8). The Dénkart (DKM, 405.20,22;
412.5) has diz i nipiSt, Hence the equation kariti - diz is as-
sured” (Bailey, Zor. Prob, p. 152 f. n. ). See also Klima, Manis
Zeit und Leben, Praha 1962 p. 27 and p. 51,

[7] mar (1) a villain, a felon, a wicked being; cf. Av. mairya-,

Skt.m. H 2—(‘;_ (2) number, enumeration, account, fiom Av V—mar-

to count, to remember. In the Avesta the mairya- is nsualiy
looked upon with contempt; e.g. Yast 10.2; Vid. 5.35; Yasna 9.18;
YaSt 5.41; Yast 9.80. The activity of the mairya- is described by
the verb 49- to terrily, to drive off. Zor. Pahl. may- may be either
an inherited West Iranian word or a transeription from the
Aveslan tradition. By using mar of the Macedonian Alexander
as in DKM 405.21 mar i du$yvarrah alaksandar ‘the man of
violence ill-destined Alexander’ the sense of ‘violent’ enemy is
made clear,”” remarks Bailey. Later in the Sanskrit Version we
rightly find ny§amsa- ‘violent, crucl’. For furlher details, sec
Bailey's article Arya IV pp, 77-82 in BSOAS vol, XXVI Part 1.
1963 and Stig Wikander's Der Arische Minnerbund,

(8] Text gives 6-& ywtwayk. Prof, Bailey suggests the read-
ing 0-i¢ yoniyik and remarks that in DKM 406.2 YWTWAYK
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is simpler to emend to YWNAYK since YW and T in IPahl, are
at imes confused and it may be dittography. (Zor, Prob. p. 85).
Cf. Manich. Mid.Parth, ywnyg *yonig ‘Greek’ (Henning, BSOS.
IX 90). Nyberg (A Manual of Pahlavi) reads the word in question
‘yonanayik'.

[9] For full details on the proper name, see Karnamak 1
Astay$ir 1 Papakan ed. by Dastur Dr. Darab Sanjana, Inlro-
duction pp. I-XIV and Zaehner, Zurvan p. 7, 8, 35, 36 and 51.

[10] “Tansar, the Ehrpatin Ehrpal of Ardadir, collected what
malerial he could find and reduced it to some sort of canon we
have no good reason to disbelieve, 1t is possible that Tansar was
in fact identical with Karliv, as Sprengling maintains, and the
record preserved in the Dénkarl attributes to Tansar the exploits
of Kartiv; for it is true that the accounts of Ardasi’s reign in the
Pahlavi books are very much more legendary than historical.
The personalify of Tansar is indeed almost entirely lost to us,
bul his importance as the reviver of Zoroasirianism is remem-
pered. The Dénkarl says of him: ‘né-i¢ haé an deh an I aparon
anistih frac¢, aPsidihét ut né an i apéiron dévasn ut né ani aparon
spazgih tik kad 6 avé *dahénd patirin asron i méndk sardér 1
purr-guftar rast-guftir i ahrov Tansar’ (DKM 652.10). Neither
shall unrighleous turmoil, nor unrighteous devil-worship, nor
unrighteous calumny be eradicated from the provinces until
men offer to accept him, the priest, the spiritual leader, the
eloquent, truthful, blessed Tansar.” (Zachner, Zurvan, A Zoroa-
slrian Dilemma p. 9-10).

[11] Lit. meaning, the priest of pricsts, the high-priest. This
title is sometimes written hérbaBin-hérbad. In the Zoroasirian
church this office was inferior only to that of mébadin-mobad.
Vide Christensen, L’Iran sous les Sassanides pp. 114, 131 and
L’Empire des Sassanides pp, 36-36. Stig Wikander (Feunerpriester
in Kleinasien und Iran Ch, I) advances the thesis that the
hérbads originated in the north-west and were the priesls of
Vayn and Anahita. For further details aboul hérbad and mobab,
see Wikander, ibid. 23 [T,

[12] For transeription and franslation of this para see O, Klima,
Manis Zeit und Leben pp. 172-173. In the transcription Klima
gives palgani 1 Saspan @wurlan instead of pal ganj i Sasa-
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pikan dddtan. Both Sanjana and Madan give dadtan and not
fwurtan.

[13] dévan, déwan (*depan) = archives, pl. of dyb. This word
occurs twice in this text pavas 4-6. Mod Pers, divin. For the
various forms see Hiibschmann, Armenische Grammatik, 133 5q.
See Henning, “T'he Compendium of the Doctrines and Styles of
the Teaching of Mani’® in Asia Major N.S. 111, p. 207. CI. also
Hiibschmann, Persische Studien, p. 60, no. 540. Dr. West (SBLE
Yol. XXXVII p. XXXI) correelly Iranslates ““Archives’”.

[14] The calamily alluded to here js that Zartoyst, son of
f\hlr-Fl'anabaY i Farroyv-zatiin, had embraced Islam in the time
of Khalifa Mamun. This allusion is given in lhe Namakiha i
Manud¢ihr, Epistle 11, Ch, 1,13, For transeription and transtation
of this para see my paper in Prof. Taraporewala Memorial
Volume in Deecan College Bulletin No. 18,

[15] nisviridn, nayvarin. I have translaled it by ‘grace’,
Junker (IrP. in zeichengemisser Anordnung, 1955 p. 1) gives the
word nxvh’r = naxvar and translates “Guverndr, General.” Hence
the word nayvariin here would mean ‘governorship, gencral-
ship’, sovereignly, chieftainship. For full delails sec Junker, FrP.
1912 Edition pp. 36-39, This word may be dislinguished from
the similar word spelt niSvarisn from inf. niSviritan. lo proceed,
to rush ofl. Av. ni+ )/ dvar- to run, to rush, cf. my article on Dati-
stan-1 Dénik Pursidn II pp. 138-139 f.n. 3 in Unwala Memorial
Volume, Bombay, 1964, Nyberg (A Manual of Pahlavi s. v.)
reads the word nihvariin,

[16] Zriiftak: dispersed, destroyed, past part. pass. of inf
zriftan, to disperse; to wipe ofl; dervived from uz + *raup,
NPers. ruftan, to sweep, sogd. pr'wp- Dhiyana 1, Cf. Bailey,
BSOS VII, p. 81, and Zaehner, Zurvin P 329 for etym. and
references of ils occurence in other Pahl. Texts.

[17] Somethimes triiftakih, meaning statc of being slolen away,
See Nyberg, Glossar p. 227.

[18] Nyberg has omitted para 7 of this text in his Manual of
Pahlavi. Prof. Hansen gives the text complelely with latin trans-
literation and the hasis of his lex( is K 43. Vide Miltelpersisches
Lesebuch, 1963. For Dr. Wesl’s translation of this text, sce SBE
Vol. 37, p. XXX-XXXI.







